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THE AUTHOR'S PREFACE.

W E are designed, by GOD our maker, for an endless existence.

In this present life we just enter upon being, and are in a state introduc-

tory to a never-ending duration in another world, where we are to be for-

ever unspeakably happy, or miserable, according to our present conduct.

This is designed for a state of probation ; and that, for a state of regards

and punishments. We are now upon trial, and God's eye is upon us eve-

ry moment ; and that picture of ourselves, which we exhibit in our con-

duct, the whole of it taken together, will give our proper character, and

determine our state forever. This being designed for a state of trial,

God now means to try us, that our conduct, under all the trials of life,

may discover what we are, and ripen us for the day of judgment; when

God will judge every man according to his works, and render to every

one according to his doings. He does not intend, in the dispensations of

"his providence, to suit things to a state of ease and enjoyment, which is

what this life is not designed for ; but to a state of trial : He puts men
into trying circumstances of set purpose, and, as it were, contrives meth-

ods to try them. One great end he has in view, is, that he may prove

them, and know what is in their hearts.

He did not lead the children ofIsrael directly from Egypt to Canaan, but

first through the Red Sea, and then out into a wilderness, where there was
neither water, nor bread, nor flesh ; and made them wander there forty

years, that lie might try them, and prove them, and knc%v what was in their

hearts.... Dcut. viii. 2. So, when the christian religion was introduced in-

to the world, it was not in such a way as men would have chosen, but in

a manner suited to a state of trial. The Son of God did not come in

outward glory, but in the form of a servant—not to reign as an earthly

prince, but to die upon the cross : And his apostles made but a mean ap-

pearance in the eyes of the world; and that sect was every where spoken

against, and persecuted ; and many were the stumbling-blocks of the

times: And these things were to try the temper of mankind. And when

christian churches were erected by the indefatigable labors of St. Paul
and others, that God might thoroughly try every heart, he not only suf-

fered the wicked world to rise in arms against them, but also let Satan

loose, to transform himself into an Angel ofLight, and, as it were, to in-

spire, and send forth his minister*, transformed into the apostles of Christ,
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to vent heretical doctrines, and foment strife and division. In the mean

while, the secure and wicked world looked on, pleased, no doubt, to see

their debates and divisions, and glad they could have such a handle against

Christianity, and 50 good a pita to justify their infidelity : And God de-

lighted to have things under circumstances so perfectly well adapted to a

state of trial. He loved to try the apostles, to see how they would be af-

fected and act ; when not only the world was in arms against them, but

many of their own converts turned to be their enemies too, by the influ-

ence of false teachers. He loved to try private christians, to see how

their hearts would he affected towards the truths of the gospel, and the

true ministers of Christ, and towards their temporal interest, while the

truths of the gospel were denied or perverted, and the true ministers of

Christ despised and stigmatized by heretics, and their temporal interest

exposed to the rage of a wicked, merciless world : And he loved to try hyp-

ocrites, to see whether they would not renounce the truth they pretended so

highly to value, and become disaffected towards the ministers of Christ they

seemed so dearly to love, and fddow false teachers, or fall off to the world.

It is reasonable and fit, and a thing becoming and beautiful, that beings

in a state of probation should be tried ; and God looks upon the present

outward ease and comfort even of his own people, as a matter of no im-

portance, compared with things spiritual and eternal. Eternity, with all

its importance, lies open to his view ; and time appears as a point, and

all its concerns as things comparatively of no worth. If the wicked

are in prospei-ity, and the righteous in adversity, or all things come alike

to all, God is well pleased, because things of time are of so little impor-

tance, and because such an administration ofthings is suited to a state of trial-

There will be time enough hereafter for the righteous to be rewarded, and

the wicked,punished. In this view of things, we may, in a measure, un-

derstand the darkest, and account for the most mysterious, dispensations

of divine providence, and discern the wisdom of the divine government.

It has doubtless appeared as a thing strange and dark to many pious

persons, and occasioned not a little perplexity of mind, to observe what

has come to pass in New-England since the year 1740. ...That there should

be so general an out-pouring of the spirit—so many hundreds and thou-

sands awakened all over the country, and such an almost universal exter-

nal reformation, and so many receive the word with joy; and yet, after

all, things come to be as they now are : so many fallen away to carnal

security, and so many turned enthusiasts and heretics, and the country so

generally settled in their prejudices against experimental religion and the

doctrines of the gospel, and a flood of Arminianism and immorality,

ready to deluge the land : but, as strange and dark as it may have seemed,

yet doubtless if any of us had lived with the Israelites in the. wilderness,

•r in the three first ages af'.cr Christ, or in the time of the reformation
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from Popery, the dispensations of Divine Providence would, upon the

whole, have appeared much more mysterious than they do now. And

yet those were times when God was doing glorious things for his Church.

—And indeed, it has happened in our day, however strange it may seem

to us, no otherwise than our Savior foretold it commonly would under the

gospel dispensation, at least till Satan is bound, that he may deceive the

nations no more. The same? goes forth to sow, and some seed falls by the

way-side, and some on stony, and some on thorny, and some on good

ground ; and while he is sowing good seed, an enemy in the night, the

devil, unobserved, sows tares : Now when the sun is up, i, e. when new

times come on, and trials approach, the main of the seed is lost ; not only

what fell by the way-side, but also what fell on the stony and thorny

ground. And when the good ground is about to bring forth fruit, the tares

begin to appear too... .Mat. xiii. Thus it has always been.—This is a state

of trial, and God has permitted so many sad and awful things to happen

in times of reformation, with design to prove the children of men, and

know what is in their hearts.

The young people almost all over New-England professed they would

for ever renounce youthful vanities, and seek the Lord. " Well," God,

in the course of his Providence, as it
N
were, says, " I will try you."

Seeming converts expressed great love to Christ, his truths, and ministers,

and ways ;
" Well," says God, " I will try you." Multitudes, being

enemies to all true religion, longed to see the whole reformation fall into

disgrace, and things return to their own channel ; and they sought for

objections and stumbling-blocks : " Well," says God, " You may have

" them, and I will try and see how you will be affected, and what you

" will say, and whether you will be as glad when the cause of my Son
" is betrayed by the miscarriages of those that profess to be his friends,

" as the yews of old were, when my Son himself was betrayed into their

hands by yudas." Thus God means to try every one.

A compassionate sense of the exercises, which godly persons, especial-

ly among common people, might be under, in these evil days, while some

are fallen away, and others are clapping their hands and rejoicing with

all their hearts to see Zion laid waste ; while Arminians are glossing their

scheme, and appealing to reason and common sense, as though their

principles were near or quite self-evident to all men of thought and can-

dor ; and while enthusiasts are going about as men inspired and immedi-

ately sent by the Almighty, pretending to extraordinary sanctity, and bold

in it that they are so holy in themselves, and so entirely on the Lord's

side, that all godly people must, and cannot but see as they do, and fall

in with them, unless they are become blind, dead and carnal, and gotten

back into the world ; a compassionate sense, I say, of the exercises of

mind, which pious persons among common people might have, in_ such a

B
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trying situation of tuings, was the first mCtive which excited me to enter

upon this work, which I now offer to the public : And to make-divine

truths plain to such, and to strip error naked before their eyes, that they

might be established, and comforted, and quickened in their way heaven-

ward, was the end I had in view : and, accordingly, I have labored very

much to adapt myself to the lowest capacities, not meaning to write a

book for the learned and polite, but for common people, and especially

for those who are godly among them.

To these, therefore, that they may read what I have written with the

greater proiit, I will offer these two directions :

1. Labor ofier determinate ideas of God, and a sense of bis infinite

glory. This will spread a light over all the duties and doctrines of reli-

gion, and help yon to understand the law and the gospel, and to pry into

the mysteries, and discern the beauties, of the divine government. By

much the greatest part of what I have written, besides shewing what

God is, consists in but so many propositions -deduced from the divine

perfections. Begin here, therefore, and learn what God is, and then

what the moral law is ; and this will help you to understand what our

ruin is, and what the way of our recovery by free grace through Jesus

Christ. The Bible is designed for rational creatures, and has God for

its author ; and you may therefore depend upon it, that it contains a

scheme perfectly rational, divine and glorious ; and the pleasure of divine

knowledge will a thousand times more than recompence all your reading,

study and pains : only content not yourselves with a general superficial

knowledge, but enter thoroughly into things.

2. Practice, as well as read. The end of reading and knowledge is

practice : and holy practice will help you to understand what ycu read.

Love God with all your heart,, and your neighbor as yourself; and you cannot

but understand me, while, in the first Discourse, I shew what is implied

in these two great commands : and practice repentance towards Ged,

and faith towards our Lord Jesus Christ ; and the second Discourse,

which treats of the nature of the gospel, and a genuine compliance there-

with, will naturally become plain and easy : and while you daily study

divine truths in your heads, and digest them well in your hearts, and

practice them in your lives, your knowledge and holiness will increase,

and God's word and providence be better understood, your perplexing

difficulties will be more solved, and you be established, strengthened and

comforted, in your way heaven-ward ; and your light shining before

men, they will see your good works, and your Father which is in Heaven

will be glorified.—All which are the hearty desire and prayer of

Your Servant in Jesus Christ,

JOSEPH BELLAMY,
Mrihlem, April 25, 1756.
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discourse I.

3HEWING THE NATURE OF THE DIVINE LAW, AND WHEREIN

CONSISTS A REAL CONFORMITY TO IT.

MAT. XXII. 37,38,39,40.

Jestitaaid ttnto him, Thou shalt love the Lord thy God with all thy heart; and
•with all thy soul, and with all thy mind....This is the first and great com-
mandine/it And the second is like unto it, Thou shalt love jky neighbor as

thyself. ...On ibzse two commandments hang all the law and the prophets.

THE INTRODUCTION.

TiRUE religion consists in a conformity to the law of

God, and in a compliance with the gospel of Christ. The re-

ligion of innocent man consisted only in a conformity to the

law—the law of nature, with the addition of one positive pre-

cept : he had no need of gospel-grace. But when man lost

his innocency, and became guilty and depraved—when he fell

under the wrath of God and power of sin, he needed a redeem-

er and a sanctifier ; and in the gospel a redeemer and a sanc-

tifier are provided, and a way for our obtaining pardoning mer-

cy and sanctifying grace is opened—a compliance with which

does now, therefore, become part of the religion of a fallen

creature. Now, if we can but rightly understand the law, and

rightly understand the gospel, we may easily see wherein a

conformity to the one, and a compliance with the other, does

consist ; and so what trite religion is.

For the present, let us take the laxv under consideration.—
And it will be proper to enquire into these following particu-



2 TRUE RELIGION DELINEATED, AND

lars :—1 . What duty does God require of us in his law ?—2.

From what motives must that duty be done ?—3. What is that

precise measure of duty which God requires in his law ? And
a short, but very clear and plain answer to all these questions

we have before us in our text ; which is the words of our blessed"

Savior, and in which he does upon design declare what the sum

and substance ofthe law is. He had a question put to him in these

words :
" Master, which is the great commandment in the

lav/ ?" To which he answers

—

u Thou shalt love the Lord

thy God with all thy heart, &c. ; this is the first : The second

is like unto it, &c." The ten commandments are summed up

in these two ; and every duty enjoined in the law, and incul-

cated in the prophets, is but a deduction from these two,

in which all are radically contained. A thorough under-

standing of these two will therefore give us an insight into

all. Let us now, therefore, begin with taking thefrst of these

into particular consideration.

—

Thou shalt love the Lord thy

Godivith all thy heart, &c....Here is—1. The duty required,

viz. love to God.—2. The grounds and reasons of the duty in-

timated....Because he is the Lord our God.—3. The measure of

duty required. ...With all thy heart, he.

In discoursing upon these words, I will therefore endeavor

to shew,

I. What is implied in love to God.

II. From what motives we are required to love him.

III. What is the measure of love which is required.

SECTION I.

SHEWING WHAT IS IMPLIED IN LOVE TO GOD.

I. I am to shew xvhat is implied in love to God.

And
1 . A true knoxvledgc ofGod is implied; for this lays the foun-

dation of love. A spiritual sight of God, and a sense of his

glory and beauty, begets love. When he that commanded

the light to shine out of darkness, shines in our hearts, and

gives us the light of the knowledge of the glory of God ; and

when we, with open face, behold, as in a glass, the glory of the
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Lord, then we arc changed into the same image : the temper

and frame of our hearts become like God's : (to speak after

the manner of men) we begin to feel towards God, in a meas-

ure, as he does towards himself ; i. c. to love him with all our

hearts.. ..II Cor. iii. 18. & iv. 6. For now we begin to perceive

the grounds and reasons of that infinite esteem he has of him-

self, and infinite complacency in himself, and why he commands

all the world to love and adore him : And the stone grounds and

reasons which move him thus to love himself, and command all

the world to do so too, do enkindle the divine flame in our hearts.

When we see God, in a measure, such as he sees himselfto be,

and have a sense ofhis glory and beauty in being what he is, in

a measure, as he himself has, then we begin to love him with

the same kind of love, and from the same motives, as he himself

does ; only in an infinitely inferior degree. This sight and Sjense

of God discovers the grounds of love to him : We see why he

requires us to love him, and why we ought to love him—how

right and fit it is ; and so we cannot but love him.

This true knowledge of God supposes, that, in a measure,

we see God to be just such a one as he is ; and, in a measure,

have a sense of his infinite glory and beauty in being such.

For if our apprehensions of God are not right, it is not God

we love, but only a false image of him framed in our own

fancy.* And if we have not a sense of his glory and beauty

* How false and dangerous, therefore, is that principle, " That it is no
matter what men's principles are, if their lives be but good."—Just as if

that external conformity to the law might be called a good life, which
does not proceed from a genuine love to God in the heart : or just as if

a man might have a genuine love to God in his heart, without having
right apprehensions of him !...or just as if a man might have right appre-

hensions of God, let his apprehensions be what they will ! Upon this

principle, Heathens, Jews, and Mahometans, may be saved as well as

Christians. And, upon this principle, the heathen nations need not much
trouble themselves to know which is the right God among all the gods
that are worshipped in the world; for it is no matter which God they think

is the true, if their lives are but good.—But why has God revealed him-
self in his word, if right apprehensions of God be a matter of such indif-

ference in religion ? and why did St. Paul take such pains to convert the

heathen nations to Christianity, and so much fill up his epistles to them
afterwards with doctrinal points, and be so strenuous as to say, " If an an-

gel from heaven should preach any other gospel, let him be accur-
sed," if right apprehensions of God, and right principles of religion be a
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in being what he is, it is impossible we should truly love.

and esteem him for being such. To love God for being what
he is, and yet not to have any sense of his glory and beauty in>

being such, implies a contradiction ; for it supposes we have

a sense of his glory and beauty when we have not : a sense of

the beauty and amiableness of any object being always neces-

sarily implied in love to it. Where no beauty or amiableness

is seen there can be no love. Love cannot be forced. Forced

love is no love. If we are obliged to try to force ourselves to

love any body, it is a sign they are very odious in our eyes, or

at least that we see no beauty or amiableness in them, no

form or comeliness, wherefore we should desire or delight in

them....Cant. viii. 7. In all cases, so far as we see beauty, so

far we love, and no farther.

Most certainly that knowledge of God which is necessary

to lay a foundation of genuine love to him, implies not only-

right apprehensions of what he is, but also a sense of his glory

and beauty in being such ; for such a knowledge of God as

consists merely in speculation, let it rise ever so high, and b©

matter of such indifference ?—It is strange that such a notion should be
ever once mentioned by any that pretend to be Christians, since it is sub-
versive of the whole Christian religion : making Christianity no safer a way
to heaven than Paganism. : Yea, such a principle naturally tends to make
all those who imbibe it leave love to God and faith in Christ out of their

religion, and quiet themselves with a mere empty form of external duties :

Or, in other words, it tends to make them leave the law and the gospel out
of their religion, and quiet themselves with mere heathen morality ; for a
man cannot attain to love to God andfaith in Christ, without right appre-
hensions ofGod and Christ : Or, in other words, a man cannot attain to a
real conformity to the law, and to a genuine compliance with the gospel,

unless his principles respecting the law and gospel are right : but a man
may attain to a good life, exterhally, let his apprehensions of God and
Christ, of laiv and gospel, and all his principles of religion, be what they
will. Let him be a heathen, or Jew, a Mahometan, or Christian ; yea,

if a man be an Atheist, he may live a good life externally ; for any man
has sufficient power to do every external duty ; and it is many times much
to men's honor and worldly interest to appear righteous outvoardly before

-men. ...Mat. xxiii. 28.

-.V. B. What is here said, may, with a little alteration, be as well appli-

ed to some other sorts of men. So the Moravians sav " They care not

what men's principles are, if they do but love the Savior."- So, in Nevj-

England, there are multitudes who care little or nothing what doctrines

men believe, if they are but full of flaming zeal. Just as if it were no
matter what kind of Savior we frame an idea of if we do but love him ;

jicr what wc are zealous about, if we are but flaming u«t.
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ever so clear, will never move us to love him. Mere specula-

tion, where there is no sense of beauty, will no sooner fill the

heart with love, than a looking-glass will be filled with love by

the image of a beautiful countenance, which looks into it : and

a mere speculative knowledge of God, will not, cannot, beget

a sense of his beauty in being what he is, when there is naturally

no disposition in ourhearts to account him glorious in being such,

but wholly to the contrary. Rom. viii. 7.... The carnalmindis en-

mity against God. When natures are in perfect contrariety,

(the one sinful, and the other holy,) the more they are known

to each other, the more is mutual hatred stirred up, and their

entire aversion to each other becomes more sensible. The

more they know of one another, the greater is their dislike, and

the plainer do they feel it.—Doubdess the fallen angels have

a great degree of speculative knowledge ; they have a very clear

eight and great sense of what God is : but die more they know

of God, the more they hate him : i. e. their hatred and aver-

sion is stirred up the more, and they feel it plainer. So, awa-

kened sinners, when under deep and thorough conviction, have

comparatively a very clear sight and great sense of God ; but

it only makes them see and feel their native enmity, which be-

fore lay hid. A sight and sense of what God is, makes them

see and feel what his law is, and so what their duty is, and so

what their sinfulness is, and so what their danger is : It makes

the commandment come, and so sin revives, andtheij die....Rom.

vii. 7, 8, 9. The clearer sight and the greater sense they have

of what God is, the more plainly do they perceive that perfect

contrariety between his nature and their's : their aversion to

God becomes discernible : they begin to see what enemies

they are to him : and so the secret hypocrisy there has been in

all their pretences oflove, is discovered—and so their high con-

ceit of their goodness, and all their hopes of finding favor in the

sight of God upon the account of it, cease, die away, and come

to nothing. Sin revived, and I died. The greater sight and

sense they have of what God is, the plainer do they feel that

they have no love to him ; but the greatest aversion : for die
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more they know ofGod, the more their native enmity is stirred

up. So, again, as soon as ever an unregenerate sinner enters

into die world of spirits, where he has a much clearer sight

and greater sense of what God is, immediately his native en-

mity works to perfection, and he blasphemes like a very devil

:

and that although perhaps he died full ofseeming love and joy.

As the Galatians, who once loved Paul, so as that they could

even have plucked out their eyes and given them to him ;
yet,

when afterwards they came to know more clearly what kind of

man he was, then thev turned his enemies : And so, finally, all the

wicked, at the day ofJudgment,when they shall see verv clear-

ly what God is, will thereby only have all the enmity of their

hearts stirred to perfection.—From all which it is exceedingly

manifest that the clearest speculative knowledge of God, is so

far from bringing an unholy heart to love God, that it will only

stir up the more aversion ; and therefore that knowledge of

God which lays the foundation of love, must imply not only

right apprehensions of what God is, but also a sense of his glo-

ry and beauty in being such.*

Wicked men and devils may know what God is, but none

but holy beings have any sense of his infinite glory and beauty in

being such; which sense, in scripture-language, is called seeing

and knowing. I. John hi. 6. Whosoever sinneth,hath not seen

him, neither known him. III. John, ver. 11. He that doth evil

hath not seen God. I. John ii. 4. He that saith, I knotv him,

and keepeth not his commandments, is a liar, and the truth is not

* I grant, that if all our enmity against God arise merely from our

conceiving him to be our enemy, then a manifestation of his love to our

souls will cause our enmity to cease, and bring us to love him ; nor will

there be any need of a sense of the moral excellency of his nature to pro-

duce it ; and so there will be no need of the sanctifying influences of the

holy spirit. A manifestation of the love of God to our souls will effectu-

ally change us. ...and thus a man may be under great terrors from a sense

oftli'. wrath of God, and may see the enmity of his herrt in this sense;

and may afterwards have, as he thinks, great manifest ions of the love

of God, and be filled with love and joy ; and after all, never truly seethe

plague of his own heart, nor have his nature renewed : and a man's having

experienced such a false conversion, nauirally leads him to frajne wrong
notions of religion, and blinds his mind against the truth. Many of the

Antitwmlan principles take rise from this quarter.
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in him. Because wicked men have no sense of his glory and

beauty, therelove they ave said not to know God : Fov all

knowledge without this is vain ; it is but the form of knowledge

....Rom. ii. 20. It will nevev enkindle divine love. And, in

scripture, sinners are said to be blind, because, after all their

light and knowledge, they have no sense of God's glory in be-

ing what he is, and so have no heart to love him. And hence

also they are said to be dead. They know nothing of the in-

effable glory of the divine nature, and the love of God is not

in them....yo/m v. 42. andviii. 19, 55.

2. Another thing implied in love to God is esteem. Esteem,

strictly speaking, is that high and exalted thought of, and value

for, any thing, which arises from a sight and sense of its own

intrinsic wovth, excellency and beauty. So, a sense of the infi-

nite dignity, greatness, glory, excellency and beauty of the

most high God, begets in us high and exalted thoughts of him,

and makes us admire, wonder and adore. Hence, the heaven-

ly hosts fall down before the throne, and, under a sense of his

ineffable glory, continually ay, Holy, holy, holy, Lord God Al-

mighty, the xvhole earth isfidl of thy glory. And Saints here

below, while they behold, as in a glass, the glory of the Lord,

are ravished j they esteem, they admire, they wonder and

adore ; and, under some feebler sense of the ineffable glory of

die divine nature, they begin to feel as they do in heaven, and

to speak their language, and say, " Who is a God like unto

thee ! thy name alone is excellent, and thy glory is exalted

above the heavens."

This high esteem of God disposes and inclines the heart to

acquiesce, yea, to exult, in all the high prerogatives God as-

sumes to himself.

God, from a consciousness of his own infinite excellency, his

entire right to and absolute authority over all things, is dispos-

ed to take state to himself, and honor and majesty, the king-

dom, the power and the glory ; and he sets up himself as the

most high God, supreme Lord and sovereign Governor of the

whole world, and bids all worlds adore him, and be in a most

C
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perfect subjection to him, and that with all their hearts ; and

esteems the wretch, who does not account this his highest hap-

piness, worthy of eternal damnation. God thinks it infinitely

becomes him to set up himself for a God, and to command all

the world to adore him, upon pain of eternal damnation. He
thinks himselffit to govern the world, and that the throne is his

proper place, and that all love, honor and obedience are his due.

" I am the Lord, (says he) and besides me there is no God.
*' I am the Lord, that is my name, and my glory will I not give

" to another. And thus and thus shall ye do, for I am the

" Lord. And cursed be every one that continues not in all

u things written in the book of the law to do them." Now it

would be infinitely wicked for the highest angel in Heaven to

assume any of this honor to himself ; but it infinitely becomes

the most high God thus to do. And when we see his infinite

dignity, greatness, glory and excellency, and begin rightly to

esteem him, then his conduct, in all this, will begin to appear

infinitely right and fit, and so infinitely beautiful and ravishing,

and worthy to be rejoiced and exulted in. Psalm xci. l....The

Lord reigneth, let the earth rejoice : let the multitude of the inks

be glad thereof.

And a sight and sense of the supreme, infinite glory and ex-

cellency of the divine nature, will not only make us glad that he

is God, and King, and Governor ; but also exceedingly glad

that we live under his government, and are to be his subjects

and servants, and to be at his disposal.... It will shew us the

grounds and reasons of his law...how infinitely right and fit it is

that we should love him with all our heaits, and obey him in

every thing ; how infinitely unfit and wrong the least sin is, and

howjust the threatened punishment : and, at the same time, it

will help us to see that all the nations of the earth are as a drop

of the bucket, or small dust of the balance, before him ; and

that we ourselves are nothing and less than nothing in his sight.

So that a right sight and sense of the supreme, infinite glory of

God, will make us esteem him, so as to be glad that he is on

the throne, and we at his footstool.. ..that he is king, and we his
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subjects.. .that he rules and reigns, and that wc are absolutely

in subjection, and absolutely at his disposal* In a word, we

shall be glad to see him take all that honor to himself which he

does, and shall be heartily reconciled to his government, and

cordially willing to take our own proper places ; and hereby a

foundation will begin to be laid in our hearts for all things to

come to rights. Job xlii. 5, 6....Ihave heard ofthee by the hear-

ing of the ear: but nexv mine eye seeth thee. Wherefore I ab-

hor nnjscfand repent in dust and ashes. Isa. ii. 11...The lofty

looks ofman shall be humbled, and the haughtiness ofman shall

be brought down, and the Lord alone shall be exalted....And that

all this is implied in a genuine love to God, not only the rea-

son of the thing and the plain tenor of scripture manifest,

but it is even self-evident ; for if we do not so esteem God as

to be thus glad to have him take his place, and we ours, it argues

secret dislike, and proves that there is secret rebellion in our

hearts : Thus, therefore, must we esteem the glorious God, or

be reputed rebels in his sight.

3. Another thing implied in love to God may be called be-

nevolence. When we are acquainted with any person, and he

appears very excellent in our eyes, and we highly esteem him,

it is natural now heartily to wish him well ; we are concerned

for his interest ; we are glad to see it go well with him, and

sorry to see it go ill with him ; and ready at all times chearlul-

ly to do what we can to promote his welfare. Thus Jonathan

felt towards David : and thus love to God will make us feel to-

wards him, his honor and interest in the world. When God

is seen in his infinite dignity, greatness, glory and excellency,

as the most high God, supreme Lord and sovereign governor

of the whole world, and a sense of his infinite worthiness is

hereby raised in our hearts, this enkindles a holy benevolence,

the natural language of which is, Let God be glorified....Psalm

xcvi. 7, 8. And be thou exalted, God, above the heavens : let

thy glory be above all the earth....Psalm ivii. 5, 11.

This holy disposition sometimes expresses itself in earnest

longings that God would glorify himself, and honor his great
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name ; and bring all the world into an entire subjection to him.

And hence this is the natural language of true love....Ourfather

which art in Heaven, hattoxved be thy name, thy kingdom come,

thy will be done on earth, as it is in Heaven....WlzX. vi. 9, 10.

And hence, when God is about to bring to pass great and glo-

rious things to the honor of his great name, it causes great joy

and rejoicing. Psalm xcvi. 11, 12, 13....Let the heavens rejoice,

and let the earth be glad : let the sea roar and thefulness there-

of: let thefield be joyful, and all that is therein : then shall the

trees of the wood rejoice before the Lord ; for he cometh,for he

cometh to judge the earth : he shalljudge the xvorld with right-

eousness, and the people with his truth.

And hence again, when God seems to be about to do, or per-

mit, any thing, which, as it seems to us, tends most certainly to

bring reproach and dishonor upon his great name, it occasions

the greatest anguish and distress. Thus says God to Moses,

" This is a stiff-necked people, let me alone that I may destroy

" them in a moment, and I will make of thee a great nation."

But says Moses, " What will become of thy great name ?

" What will the Egyptians say ? And what will the nations all

" round about say ?" And he mourns and wrestles, cries and

prays, begs and pleads, as if his heart would break : and says

he, " If I may not be heard, but this dishonor and reproach

u must come upon thy great name, it cannot comfort me to tell

" me of making of me a great nation : pray let me rather die

" and be forgotten forever, and let net my name be numbered

"among the living ; but let it be. blotted out of thy book."

Well, says God, " I will hear thee. But, as truly as I live, I

" will never put up these affronts ; but the whole world shall

" know what a holy and sin-hating God I am, and be filled

" with my glory : for the carcases of all those who have treat-

" ed me thus shall fall in the wilderness ; and here they shall

" wander till forty.years are accomplished, and then I will do

" so and so to their children, and so secure the honor of my
" power, truth and faithfulness." And now Moses is content

to live in the wilderness, and do, and suffer, and undergo any
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thing, ifGod will but take care of his great name. Exod. xxxii.

Numb. xiv....And as it is distressing to a true lover of God, to

see God's name, and works, and ways fall into reproach and

contempt ; and as, on the other hand, there is no greaterjoy than

to see God glorify himself (Exod. xv.J ; hence, this world,

even on this account, may be fitly called a vale of tears to the

people of God, because here they are always seeing reproach

and contempt cast upon God, his name, his works and his ways

:

And hence, at the day of judgment, all these tears shall be

wiped away from their eyes, because then they shall see all

things turned to the advancement of the glory of his great name,

throughout the endless ages of eternity.. ..Rev. xix. 1,2, 3,4, 5.

Again, this divine benevolence, or wishing that God may

be glorified, sometimes expresses itself in earnest longings that

ail worlds might join together to bless and praise the name of

the Lord ; and it appears infinitely fit and right, and so infi-

nitely beautiful and ravishing, that the whole intelligent creation

should forever join in the most solemn adoration : yea, and

that sun, moon, stars.. ..earth, air, sea.. ..birds, beasts, fishes....

mountains and hills, and all things, should, in their way, dis-

plav the divine perfections, and praise the name of the Lord,

because his name alone is excellent, and his glory is exalted

above the heavens. And hence the pious Psalmist so often

breathes this divine language : Psalm ciii. 20, 21, 22.. ..Bless

the Lord, ye his angels, that excel in strength—that do his com-

vuindments, hearkening unto the voice of his word. ...Bless ye the

Lord, all ye his hosts, ye ministers of his, that do his pleasure....

Bless the Lord, all his works, in all places of his dominion :

Bless the Lord, my soul. Psalm cxlviii, 1

—

13. ...Praise ye

the Lord.. ..Praise ye the Lordfrom the heavens : praise him in

the heights,. ..Praise him, all ye his angels : praise him, all his

hosts.. ..Praise him, sun and moon, &c.—Let them praise the

name ofthe Lord ; for his name alone is excellent, &c. See al-

so the 95, 96, 97, & 98th Psalms, &c. &c.

Lastly, from this divine benevolence arises a free and genu-

ine disposition to consecrate and give up ourselves entirely to
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the Lord forever—to walk in all his ways, and keep all his com-

mands, seeking his glory : For if we desire that God may be

glorified, we shall naturally be disposed to seek his glorv. A
sight and sense of the infinite dignity, greatness, glory and ex-

cellency of God, the great creator, preserver and governor of

the world, who has an entire right unto, and an absolute author-

ity over all things, makes it appear infinitely fit that all things

should be for him, and him alone ; and that we should be en*

tirely for him, and wholly devoted to him ; and that it is infi-

nitely wrong to live to ourselves, and make our own interest

our last end. The same views which make the godly earnest-

ly long to have God glorify himself, and to have all the world

join to give him glory, thoroughly engage them for their parts

to live to God. After David had called upon all others to bless

the Lord, he concludes with, Bless the Lord, my sold : And
this is the language of heaven—Rev. iv. 11.... Thou art -worthy,

Lord, to receive glory, and honor, andpoiver : For thou hast

created all things, andfor thy pleasure they are, andxuere crea-

ted. And it was their maxim in the Apostles' days, Whether

they ate or drank, or whatever they did, all must be done to the

glory of God.. ..I Cor. x. 31. And it was their way, not to live

to themselves, but to the Lord.. ..II Cor. v. 15 : Yea, Whether

they lived, to live to the Lord; or xvhether they died, to die to the

Lord....Rom. xiv. 7, 8. This was what they commended..-

Phil. ii. 20, 21. And this was what they enjoined, as that, in

which the very spirit of true religion consisted....Eph. vi. 5, 6r

7 I Cor. vi. 20.

—

Rom. xii. 1. &vii. 4.

All rational creatures, acting as such, are always influenced

by motives in their whole conduct. Those things are always

the most powerful motives, which appear to us most worthy of

our choice. The principal motive to an action, is always the

ultimate end of the action : Hence, if God, his honor and inte-

rest, appear to us as the supreme good, and most worthy of our

choice, then God, his honor, and interest, will be the principal

motive and ultimate end of all we do. If we love God su-

preme!)', we shall live to him ultimately ; if we love him with
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all our hearts, we shall serve him with all our souls : Just as,

on the other hand, if we love ourselves above all, then self-love

will absolutely govern us in all things ; if self-interest be the

principal motive, then self-interest will be the last end, in our

whole conduct : Thus, then, we see, that if God be highest in

esteem, then God's Interest will be the principal motive and the

last end of the whole conduct of rational creatures ; and 'ifsetf

be the highest in esteem, then self-interest will be the principal

motive and last end : And hence we may observe, that where \

self-interest governs men, they are considered in scripture as

serving themselves. ...Hos. x. 1.—Zee. vii. 5, 6. And where

God's interest governs, they are considered as serving the Lord

....II Cor. v. 15.—Gal. i. 10.—Eph. vi. 5,6,7. compared with

Tit. ii. 9, 10. To love God so as to serve him, is what the

law requires ;—to love self so as to serve self is rebellion

against the majesty of heaven : And the same infinite obliga-

tions which we are under to love God above ourselves ; even

the same infinite obligations are we under to live to God ulti-

mately, and not to ourselves : And therefore it is as great a sin

to live to ourselves ultimately, as it is to love ourselves supremelv.

4. and lastly. Delight in God, is also implied in love to him.

By delight we commonly mean that pleasure, sweetness and

satisfaction, which we take in any thing that is very dear to us.

When a man appears very excellent to us, and we esteem him,

and wish him all good, we also, at the same time, feel a delight

in him, and a sweetness in his company and conversation ; we
long to see him when absent ; we rejoice in his presence ; the.

enjoyment of him tends to make us happy : So, when a holy

soul beholds God in the infinite moral excellencv and beauty of

his nature, and loves him supremely, and is devoted to him en-

tirely, now also he delights in him superlativelv. His delight

and complacency is as great as his esteem, and arises from a

sense of the same moral excellency and beauty. From ibis de-

light in God arise longings after further acquaintance with him,

and greater nearness to him. Job xxiii. 3...0 that Iknew where

I might find him, that I might come even to his seat !—Longings
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after communion with him. Psalm Ixiii. 1, 2....0 God, thou art

my God ; early will I seek thee : my sold thirstethfor thee : my
flesh longethfor tliee In a dry and thirsty land, where 110 water

is.... To see thy poxver and thy glory, so as I have seen thee in

the sanctuary. Verse 8....My soul followeth hard after thee.

A holy rejoicing in God. Hab. iii. 17, l8....Although the fig-

tree shall not blossom, neither shall fruit be in the vine ; the la-

bor of the olive shall fail, and the field shall yield'no meat ; the

jlock shall be cut offfrom the fold, and there shall be no herd in

the stalls. ...Yet I will rejoice in the Lord, I will joy in the God

ofmy salvation. Finally, from this delight in God arises a ho-

ly disposition to renounce all other things, and live wholly up-

on him, and take up everlasting content in him, and in him

alone. Psalm lxxiii. 25, 26....Who?n have Jin heaven but thee ?

and there is none upon earth that I desire besides thee....My flesh

and my heart faileth : but God is the strength of my heart, and

my portionforever. The vain man takes content in vain com-

pany ; the worldly man takes content in riches ; the ambitious

man in honor and applause ; the philosopher in philosophical

speculations ; the legal hvpocrite in his round of duties ; the

evangelical hypocrite in his experiences, his discoveries, his

jqys, his raptures, and confident expectation of heaven : But

the true lover of God takes his content in God himself. Psalm

iv. 6, 7. And thus we see what is implied in love to God.

And now, that this is a right representation of the nature of

that love which is required in the first and great commandment

of the law. upon which chiefly all the law and the prophet^,

hang, is manifest, not only from the reason of the thing, and

from what has been already said, but also from this, that such

a love to God as this lays a sure andfirmfoundationfor all ho-

ly obedience. That love to God is of the right kind, which will

effectually influence us to keep his commands. John xv. 14.

I. John ii. 3, 4, 5. But it is evident, from the nature of things,

that such a love as this will effectually influence us to do so.

As self-love naturally causes us to set up self and seek self-inter-

est, so this love to God will naturally influence us to set up God
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and seek his interest. As delight in the world naturally makes

us seek after the enjoyment of the world, so this delight in God

will naturally influence us to seek after the enjoyment of God :

And while we love God primarily for being what he is, we

cannot but, for the same reason, love his law, which is a trans-

cript of his nature, and love to conform to it. If we loved him

only from self-love, from the fear of hell, or from the hopes of

heaven, we might, at the same time, hate his law : but ifwe love

him for being what he is, we cannot but love to be like him ;

which is what his law requires. To suppose that a man loves

God supremely for what he is, and yet does not love to belike

him, is an evident contradiction. Itisto suppose a thing supreme-

ly loved ; and yet, at the same time, not loved at all : So that,

to a demonstration, this is the very kind of love which the Lord

our God requires of us. So, saints in heaven love God perfectly,

andso the good man on earth begins,in a weak and feeble manner,

to love God : for there is but one kind of love required in the

law ; and so but one kind oflove which is of the right sort: for

no kind of love can be of the right sort, but that very kind of

love which the law requires : There is, therefore, no difference

between their love in heaven, and ours here upon earth, but

only in degree.

SECTION II.

SHEWING FROM WHAT MOTIVES TRUE LOVE TO GOD TAKES

ITS RISE.

II. I now proceed to shew more particularlyfrom what mo-

tives we are required thus to love God. Indeed, I have done

this in part already ; for I have been obliged all along, in shew-

ing what is implied in love to God, to keep my eye upon the first

and chief ground and reason of love, namely, what God is in

himself. But diere are other considerations which increase our

obligations to love him and live to him ; which ought, there-

fore, to come into the account : And I design here to take a

general view of all the reasons and motives which ought to in-

fluence us to love the Lord our God ; all which are implied in

D
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those words, Tlie Lord thy God. Thou shall love the Lord thy

God with all thy heart, i. e. because he is the Lord and our God.

1. The first and chief motive which is to influence us to love

God with all our hearts, is his infinite dignity and greatness, glo-

ry and excellency ; or, in one word, his infinite amiableness.—
We are to love him with all our hearts, because he is the Lord

—because he is what he is, and just such a Being as he is.—On
this account, primarily, and antecedent to all other considera-

tions, he is infinitely amiable ; and, therefore, on this account,

primarily, and antecedent to all other considerations, ought he

to appear infinitely amiable in our eyes. This is the first and

chief reason and ground upon which his law is founded, I am
the \.ob.t>....(Excd. xx. 2.

—

Lev. xix.J This, therefore, ought

to be the first and chief motive to influence us to obey. The

principal reason which moves him to require us to love him,

ought to be the principal motive of our love. Ifthe fundamen-

tal reason of his requiring us to love him with all our hearts, is

because he is what he is, and yet the bottom of our love be some-

thing else, then our love is not what his law requires, but a thing

of quite another nature : Yea, if the foundation of our love to

God is not because he is what he is, in truth, we love him not

at all. If I feel a sort of respect to one of my neighbors, who

is very kind to me, and either do not know what sort of man

he is, or, if I do, yet do not like him, it is plain, it is his kind-

nesses I love, and not his person ; and all my seeming love to

him is nothing but self-love in another shape : And let him

cease being kind to me, and my love will cease : Let him cross

me, and I shall hate him. Putforth thine hand now, and touch

all that he hath, and he will curse thee to thy face, (Job i. 11),

said the devil concerning Job ; and, indeed, Job would have done

so, had not his love toGod taken its rise from another motive than

God's kindnesses to him. But why need I multiply words ?

For it seems even self-evident that God's loveliness ought to

l;e the first and chief thing for which we love him.

Now, God is infinitely lovely, because he is what he is ; or,

in other words, his infinite dignity and greatness, glory and ex-
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cellency, are the result of his natural and moral perfections :

So that it is a clear sight and realizing sense of his natural and

moral perfections, as they are revealed in his works and in his

word, that make him appear, to a holy soul, as a Being of in-

finite dignity and greatness, glory and excellency. Thus, the

Queen of Sheba, seeing and conversing with Solomon, and view-

ing his works, under a sense of the large and noble endow-

ments of his mind, was even ravished ; and cried out, The one

halfwas not told me ! And thus the holy and divinely enlight-

ened soul, upon seeing God, reading his word, and meditating

on his wonderful works, under a sense of his divine and in-

comprehensible perfections, is ravished with his infinite dignity,

majesty, greatness, glory and excellency ; and loves, admires,

and adores ; and says, Who is a God like unto thee I

His natural perfections are,

(1.) His infinite understanding, whereby he knows himself,

and all things possible, and beholds all things past, present and

to come, at one all-comprehensive view. So that, from ever-

lasting to everlasting, his knowledge can neither increase nor

diminish, or his views ofthings suffer the least variation ; being

always absolutely complete, and consequently necessarily al-

ways the same.

(2.) His almighty power, whereby he is able, with infinite

ease, to do any thing that he pleases.

And his moral perfections are,

(1 .) His infinite wisdom, whereby he is able, and is inclined

to contrive and order all things, in all worlds, for the best ends

and after the best manner.

(2.) His perfect holiness, whereby he is inclined infinitely to

love right, and hate wrong : Or, according to scripture-phrase,

to love righteousness and hate iniquity.

(3.) His impartial justice, whereby he is unchangeably in-

clined to render to everyone according to his deserts.

(4.) His infinite goodness, whereby he can find in his heart

to bestow the greatest favors upon his creatures, if he pleases ;

and is inclined to bestow all that is best, all things considered.
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(5.) His truth and faithfulness, whereby he is inclined to

fulfil all his will, according to his word: So that there is an ever-

lasting harmony between his will, his word, and his performance.

And his being, and all his natural and moral perfections,

and his glory and blessedness, which result from them, he has

in himself, and of himself, underived ; and is necessarily infi-

nite, eternal, unchangeable, in all ; and so, absolutely indepen-

dent, sell-sufficient and all-sufficient.

" This is the God, whom we do love !

" This is the God, whom we adore !

" In him we trust. ...to him we live ;

" He is our all, for evermore.

Now there are three ways by which the perfections ofGod are

discovered to the children ofmen : By his works, by his word,and

by his spirit. By the two first, we see him to be what he is ;—by
the last, we beholdhis infinite glory in beingsuch :—The two first

produce a speculative knowledge ; thelast,asenseofmoralbeauty.

First. These perfections of God are discovered by his works,

i. e. by his creating, preserving, and governing the world; and by

his redeeming, sanctifying, and saving his people.

1. By his creating the world. He it is, who has stretched

abroad the heavens as a curtain, and spread them out as a tent

to dwell in. ...who has created the sun, moon and stars, and

appointed them their courses....who has hung the earth upon

nothing....who has fixed the mountains, and bounded the seas,

and formed every living creature. All the heavenly hosts he

hath made, and created all the nations that dwell upon the earth :

and the birds of the air, and the beasts ofthe field, and the fishes

of the sea, and every creeping thing, are the works of his hands :

and the meanest of his works are full ofunsearchable wonders,

far surpassing our understanding : So that the invisible things

of God, from the creation of the world, are clearly seen, being

understood by the things that are made, even his eternalpower

and Godhead : As St. Paul observes, in Rom. i. 20.

2. By his preserving the world. His eyes run to and fro

throughout all the world, beholding every thing. His eyes are
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upon all his works ; so that even the sparrows are not forgotten

bv him, and the very hairs of our head are all numbered : And

he holds all things in being ; and the opening of his hand fills

the desires of every living creature : even the whole family of

heaven and earth live upon his goodness, and are maintained by

his bounty : In a word, his infinite understanding sees all.. ..his

infinite power upholds all. ...his infinite wisdom takes care of

all, and his infinite goodness provides for all—and that every

moment ; so that the invisible things cf God are discovered in

preserving as well as in creating the world : And hence, when

the pious Psalmist meditates on the works of creation and pres-

ervation, he sees God in them, and views his perfections, and

is touched at heart with a sense of his glory ; and is filled with

high and exalted, and with admiring and adoring thoughts of

God. So, Psalm xix. I. ...The heavens declare the glory of the

Lord, &c. And Psalm xcv. 1....0 come let us sing unto the

Lord, &c.—But why ?—Verse 3...For the Lord is a great God,

and a great King, above all gods.—But how does this appear ?

Why, (ver. 4, 5.) In his hand are the deep places of the earth ;

the strength ofthe hills is his also : The sea is his, and he made it;

and his handsformed the dry land : Ver. 6...0, therefore, come

let us worship and boxv down ; let us kneel before the Lord our

Maker. And again, in Psal. xcvi. 1....0 sing unto the Lord a

new song : sing unto the Lord, all the earth.—But why ?—Ver.

4...For the Lord is great, and greatly to be praised : He is to be

feared above all gods.—But wherein does this appear ?—Why,
(ver. 5.) All the gods ofthe nations are idols ; but the Lord made

the heavens. And once more, in Psal. civ. 1, 2, he... .Bless the

Lord, my soul.—But why ?.... Thou art very great : thou art

clothed with honor and majesty.—But how does this appear ?

—

Why, Thou hast stretched out the heavens as a curtain. And
ver. 5. ...And laid thefoundations of the earth, that it cannot be

removedfor ever. And ver. 27. ...All wait upon thee, that thou

mayest give them their meat in due season. Ver. 28.. . . That thou

givest them, they gather : thou openest thy hand, they are filled

with good.—And throughout the whole Psalmhe is meditating
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on the creation and preservation of the world ; and viewing the

divine perfections therein discovered, and admiring the divine

glory, and wondering and adoring ; and finally concludes with,

Bless the Lord, my soul : Praise ye the Lord. But

3. His perfections are still much more eminently displayed in

that moral government -which he maintains over the intelligent

part of the creation ; especially his moral perfections. In the

works of nature his natural perfections are to be seen : but, in

his moral government of the world, he acts out his heart, and

shews the temper of his mind : Indeed, all the perfections of

God are to be seen in the work of creation, if we view angels

and men, and consider what they were, as they came first out

of his hands—holy and pure : But still God's conduct towards

them, under the character of their King and Governor, more ev-

idently discovers the very temper of his heart. As the tree is

known by the fruit, so God's moral perfections may be known

by his moral government of the world. The whole world was

created for a stage, on which a variety ofscenes were to be open-

ed ; in and by all which, God designed to exhibit a most exact

image of himself : For, as God loves himself infinitely for be-

ing what he is, so he takes infinite delight in acting forth and ex-

pressing all his heart. He loves to see his nature and image

shine in all his wTorks, and to behold the whole world filled with

his glory ; and he perfectly loves to have his conduct, the whole

of it taken together, an exact resemblance of himself ; and in-

finitely abhors, in his public conduct, in the least to counteract

the temper of his heart ; so as, by his public conduct, to seem

to be what indeed he is not : So that, in his moral government

of the world, we may see his inward disposition, and discern

the time nature of his moral perfections : And indeed all his

perfections are herein discovered
;
particularly,

(1 .) His infinite understanding. High on his throne in heav-

en he sits, and all his vast dominions lie open to his view: His

all-seeing eye views all his courts above, and sees under the

whole heavens, looks through the earth, and pierces all the dark

caverns of hell ; so that his acquaintance with all worlds and all
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things is absolutely perfect and complete : He can behold all

the solemn worship of heaven, and the inmost thoughts of all

that great assembly : he can behold all the sin, misery and con-

fusion that overspread the whole earth, and the inmost temper of

every mortal ; and look through hell, and see all the rebellion, and

blasphemy, and cunning devices of those infernal fiends ;—and

all this at one all-comprehending view: And thus, as high Gov-

ernor of the whole world, he continually beholds all things ;

whereby a foundation is laid for the exercise of all his other per-

fections in his government over all. See the omniscience of

God elegantly described in Psal. cxxxix. 1—12. And being

perfectly acquainted with himself, as well as with all his crea-

tures, he cannot but see what conduct from him towards them,

will, all things considered, be most right, and fit, and amiable,

and most becoming such au one as he is ; and also what conduct

from them to him is his due ; and their duty. By his infinite

understanding, he is perfectly acquainted with right and wrong

—with what is fit, and what unfit : And, by the moral rectitude

of his nature, he infinitely loves the one and hates the other,

and is disposed to conduct accordingly ;—of which more pres-

ently. Psal. cxlvii. 1....Praise ye the Lord,for it isgood to sing

praises unto our God ; for it is pleasant, and praise is comely.

—But why ?—Ver. 5...Great is our Lord and ofgreat poxver

;

his understanding is infinite.—But wherein does that ap-

pear ?—Why, (ver. 4.) He teileth the number of the stars ; he

calleth them all by their names. Now, if the infinite under-

standing of God may be seen in this one particular, much more

is it in the regular ordering and disposing of all things, through-

out the whole universe ; and that, not only in the natural, but

also in the moral world.

(2) His infinitepower is displayed in the government of the

world : For he does according to his pleasure in the armies of

heaven, and among the inhabitants of the earth ; so that none

can stay his hand, or hinder the execution ofhis designs. Have

rebellions broken out in any part of his dominions ?—he lias

manifestly had the rebels entirely in his hands : They have lain
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absolutely at his mercy ; and he has dealt with them according

to his sovereign pleasure ; and none has been able to make any

resistance ; nor has there been any to deliver them out of his

hands. When rebellion broke out in heaven, he crushed the

rebels in a moment : They fell beneath the weight of his hand

...they felt his power....they despaired...they sunk to hell ; and

there he reserves them in chains ; nor can they stir from their

dark abode, but by his special permission. And when rebel-

lion broke out upon earth, the rebels were equally in his hands,

and at his mercy, unable to make any resistance ; although he

was pleased, in his infinite wisdom, to take another method with

them : But he has since discovered his power, in treading

down his implacable enemies, under foot, many a time : He
destroyed the old world, burned Sodom, drowned Pharaoh and

his hosts, and turned Nebuchadnezzar into a beast. If his en-

emies have exalted themselves, yet he has been above them

—

brought them down ; and discovered to all the world that they

are in his hands, and without strength, at his disposal : Or if he

has suffered them to go on and prosper, and exalt themselves

greatly, yet still he has been above them, and has accomplished

his designs by them, and at last has brought them down.

—

Haughty Nebuchadnezzar, when he had broken the nations to

pieces, as if he had been the hammer of the whole earth, now

thought himself somebody ; and Alexander the Great, when con-

quering the world, aspired to be thought the son of Jupiter :

But the most high God, the great and almighty Governor of

the world, always had such scourges ofmankind only as a rod in

his hand, with which he has executed judgment upon a wicked

world. Howbeit, they meant not so, neither didtheir hearts think

so : But it was in their hearts to gratify their ambition, avarice,

and revenge. However, he was above them ; and always such

have been, in his hands, as the ax is in the hands of him that

hewcth therewith, or as the saw is in the hands ofhim that shaketh

it ; or as the rod is in the hand of him that lifteth it tip. And

when he has done with the rod, he always breaks it and burns it

:

See Isaiah x. 5—19.
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And as this great King has discovered his almighty power,

by crashing rebellions in his kingdom, and subduing rebels, so

he has, also, in protecting his friends, and working deliverance

for his people : He made a path for his people through the sea

;

he led them through the wilderness : He gave them water to

drink out of the rock ; and fed them with angels' food : In the

day time he led them by a cloud, and all the night with the light

of fire : He brought them to the promised land, and drove out

the heathen before them ; and, in all their distresses, whenever

they cried unto him, he delivered them : And as the supreme

Governor of the world, in the days of old, did thus discover his

almighty power in governing among his intelligent creatures,

so he is still, in various ways and manners, in his providential

dispensations, evidently discovering that he can do all things :

And his people see it and believe it ; and admire and adore :

—

Read Psal. cv.

(3.) Again, His infinite wisdom is discovered in an endless

variety of instances—in all his government throughout all his

dominions—in his managing all things to the glory of his Ma-
jesty.. ..to the good of his loyal subjects, and to the confusion

of his foes. There has never any thing happened in all his do-

minions, and never will, but has been, and shall be made entire-

ly subservient to his honor and glory : Even the contempt cast

upon him by his rebellious subjects, he turns to his greater glo-

ry ; as in the case of Pharaoh, who set up himself against God,

and said, Who is the Lord, that I should obey him f I knoxo not

the Lord, nor will I let Israel go. And he exalted himself, and

dealt proudly and haughtily ; and hardened his heart, and was

resolved he would not regard God, nor be bowed nor conquer-

ed by him ; for he despised him in his heart : But the more he

carried himself, as if there were no God, the more were the be-

ing and perfections of God made manifest ; for the more he

hardened his heart—the more stout and stubborn he was, the

more God honored himself in subduing him : Yea, God, in his

infinite wisdom, suffered him to be as high and haughty-r-as

stout and stubborn as he pleased ; he took off all restraints from
E
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him—permitted the magicians to imitate the miracles of Mo-

ses, so that Pharaoh, in seeing, might not see, nor be convinced

;

and he ordered that the plagues should last but for a short sea-

son, that Pharaoh might have respite; and thus it was that God
hardened his heart : And God, in his infinite wisdom, did all

this with a view to his own glory ; as he tells Pharaoh by the

hand of Moses—" Such and such plagues I design to bring up-

on you, and to do so, and so, with you." And, indeed,for this

cause have I raised thee rip,for to shezu in thee my power, and

that my name may be declared throughout all the earth... Exod. ix.

16 : And, accordingly, God was illustriously honored, at last,

upon Pharaoh, and upon all his host, at the Red Sea ; and the

Egyptians, and all the neighboring nations, were made to know

that he was the Lord ; and his name became dreadful among

the heathen : And we find that, in three or four hundred years

after, the Philistines had not forgotten it ; for, when the ark, in

the days of Eli, was carried into the camp of Israel, the Philis-

tines were sore afraid, and said, u God is come into the camp :

Woe unto us : Who shall deliver us out of the hands of these

mighty Gods ? These are the Gods that smote the Egyptians

with all the plagues in the wilderness," Sec. ..I Sara. iv.

So God wisely ordered and over-ruled all things, that befel

the children of Israel in the wilderness, to accomplish the ends

he had in view : His designs were to get himself a great name,

and fill the whole earth with his glory (Num. xiv. 21.) ; and to

try and humble his people, and make them know, that it was

not for their righteousness that he brought them into the land of

Canaan, (JDeut. ix.) And every thing that came to pass, for

those forty years, was admirably calculated to attain these ends.

The news of Pharaoli'% overthrow—of God's coming down

upon Mount Sinai, in the presence of all Israel, and abiding

there so long a time, with such awful majesty ; and of the pil-

lar of cloud by day, and of fire by night—of the manna—of the

water flowing out of a rock, and following them—of their mur-

murings and insurrections, and God'sjudgments upon them ;

—

I say, the news of these, and other things of this nature, that
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happened to them for those forty years, flew all the world over,

and filled all the nations of the earth with the greatest astonish-

ment ; and made them think there was no God like the God of

Israel...(Numb, xiv. 13, 14, 15.) By all these things, and by

God's bringing his people, at last, to the possession of the land

of Canaan, according to his promise, there was exhibited a spe-

cimen of God's infinite knowledge, power, wisdom,holiness, jus-

tice, goodness and truth ; and that before the eyes of all the na-

tions : And so the whole earth was filled with his glory > i. e.

with the clear manifestations of those perfections in which his

glory consists. And thus his great end was obtained : And,

in the mean time, all the wanderings, and trials, and sins, and

sorrows of the children of Israel, together with all the wonder-

ful works which their eyes beheld, and wherein God discover-

ed himself for those forty years, had a natural tendency to try

them, to humble them, and break their hearts ; and make them

know, that, not for their righteousness, nor for the uprightness

of their hearts, did Gcd, at last, shew them that great mercy :

and to convince them of the exceeding great obligations thcy

were under to love, and fear, and serve the Lord forever. And
so, the other great end which God had in view was accomplish-

ed....Deut*v'n\. ix. & x. chap.—And now, all these things were

by God wisely done ; and in this his conduct, his infinite wisdom

is to be seen.*—And thus it is in all God's dispensations,

throughout all his dominions, with regard to the whole universe

in general, and to every intelligent creature in particular. His

* If God had so ordered that Abraham had been bqrn in the land cf
Canaan, and his posterity had multiplied greatly, and the other nations,

gradually, by sicknesses and wars, had wasted away and come to nothing,

until there were none but the posterity of Abraham left, and they had
rilled the land, God's hand then would not have been seen—none of these

excellent ends attained.... ail would have been resolved into natural causes.

Therefore Gcd contrived where Abraham should be born—how he should

leave his own country—have a promise of the land cf Canaan ; and h< w
his seed should come to be in Egypt—come to be in great bondage and dis-

tress ; how he would send, and how he would deliver them, and how th< j
should carry themselves, and what should happen ; and how every thing

should turn out at last : he laid the whole plan, with a view to those ex-

cellent ends his eye was upon. It was wisely contrived, and, when it came
to be acted over, his infinite wisdom was discovered.
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works are all done in wisdom ; and so his infinite wisdom is

discovered in all : And hence God appears infinitely glorious

in the eyes of his people....Deut. xxxii. 3, 4.

—

Psal. civ. 24, 8c

cv. 1,45.—I Cor. i. 24, 31.

(4.) Again, His infinite purity and holiness is also discover-

ed in his government of the world—in all that he has done to

establish right, and discountenance wrong, throughout all his do-

minions. His creating angels and men in his own image, with

his law written on their hearts, manifested his disposition, and

showed what he was pleased with : But his public conduct, as

moral Governor of the world, has more evidently discovered

the very temper of his heart ; and shewn how he loves right

and hates wrong, to an infinite degree. Governors, among men,

discover much of their disposition, and show what they love

and what they hate, by their laws ; and they show how fervent

their love and hatred is, by all the methods they take to enforce

them ; and so does the great Governor of the world : By his

laws—by his promises and threatenings—by his past conduct,

and declared designs for the future, he manifests how he loves

moral good and hates moral evil.

By his infinite understanding, he is perfectly acquainted with

himself, and with all his intelligent creatures ; and so perfectly

knows what conduct in him towards them is right, fit and ami-

able, and such as becomes such a one as he is ; and also, perfectly

knows what conduct in his creatures towards him, and towards

each other, is fit and amiable, and so their duty. He sees what is

right, and infinitely loves it, because it is right: He sees what is

wrong, and infinitely hates it, because it is wrong ; and, in his

whole conduct, as Governor of the world, he appears to be just

what he is at heart—an infinite friend to right, and an infinite

enemy to wrong.

He takes state. ...sets up himself as a God. ...bids all the world

adore him, love and obey him, with all their hearts—and that

upon pain of eternal damnation, in case of the least defect ; and

promises eternal life and glory, in case of perfect obedience.

This is the language of his law, Thou shall love the Lord thy
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God with all thy heart, and thy neighbor as thyself: Do this,

and live ; disobey, and die. And now all that infinite esteem

for himself, and infinite regard for his own honor, which he here-

in manifests, does not result from a proud or a selfish spirit ; for

there is no such thing in his nature : Nor does he threaten dam-

nation for sin, because it hurts him ; or promise eternal life to

obedience, because it does him any good : for he is infinitely-

above us, and absolutely independent of us, and cannot receive

advantage or disadvantge from \\%....Job xxii. 2, 3. and xxxv. 6,

7. But it results from the infinite holiness of his nature. He
loves and honors himself as he does, because, since he is what

he is, it is right and fit he should : He bids the world adore

love and obey him with all their hearts, because, considering

what he is, and what they are, it is infinitely fit and right : He
commands us to love our neighbor as ourselves, because this al-

so, in the nature of things, is right : And while he promises

eternal life to the obedient, and threatens eternal damnation to

the disobedient, he shows how infinitely he loves righteousness

and hates iniquity. His promising eternal life and glory to

perfect obedience, does indeed manifest the infinite goodness

and bountifulness of his nature ; but then his promising a/sun-

der the notion of a rexvard, discovers this temper of his heart

....his infinite love to right.

As to all his positive injunctions, they are evidently designed

to promote a conformity to die moral law. And as to the mor-

al law, it is originally founded upon the very reason and nature

of things. The duties required therein are required, original-

ly, because they are right in themselves : And the sins forbid-

den, are forbidden, originally, because they are unfit and wrong

in themselves. The intrinsic fitness ofthe things required, and

the intrinsic unfitness of the things forbidden, was the original

ground, reason and foundation of his law. Thus, he bids all the

world love him with all their hearts, because he is the Lord their

God ; and love one another as brethren, because they arc all

children of the same common father, having the same nature.

He requires this supreme love to himself, and this mutual love
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among his subjects, because it is right that so it should be ; and

because he perfectly loves that the thing that is right should be

done....and not from any advantage that can possibly accrue unto

him from the behavior of his creatures. And he forbids the

contrary, because it is wrong, and therefore infinitely hateful in

his sight....and not because it could be any disadvantage to

him.—All the glory and blessedness which he bestows upon the

angels in heaven, under the notion of a reward to their obedience,

is not because their obedience does him any good ; for it does

not : nor because they deserve any thing from his hands ; for

they do not : (Rom. xi. 35, 36.J but merely because it is right

that they should, in all things, obey him : This is what he loves,

and what he delights to honor : And all the infinite, eternal

glories of heaven can but just serve as a sufficient testimony of

his approbation.—So, on the other hand, it was not in a passion,

or from sudden, rash revenge, (which many times influences

sinful men to cruel and barbarous deeds), that he turned those

that sinned down to hell ; and, for their first offence, doomed

them to everlasting woe, without the least hope ; for there is no

such thing in his nature. As he is not capable of being injured,

as we are, so neither is he capable of such anger as we feel.

No : the thing they did was in itself infinitely wrong, and that

was the true and only cause of his infinite displeasure ; which

infinite displeasure he meant to declare and make known in the

sight of all worlds, throughout the endless ages of eternity, by

rendering to them according to their deserts : For he loves to

appear as great an enemy to sin, in his conduct, as he is in his

heart. He loves to act out his heart, and exhibit a true image

of himself. His infinite love of righteousness and hatred of in-

iquity, is also displayed in his promising eternal life and bless-

edness to Adam and to all his race, a whole world of beings, as a

reward to the obedience of Adam—by him constituted public

head and representative, on the one hand ; and threatening eter-

nal destruction to him and ail his race, a whole world of beings,

in case of the least transgression, on the other hand. But his

infinite love to righteousness, and hatred of iniquity, is manifest-
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cd in the greatest perfection, in the death ofJesus Christ, his on-

ly begotten son : But of this more afterwards.—In a word, all

the blessings which he has granted to the godly in this world, as

rewards of their virtue... .to Abel, Enoch, and Noah... .to Lot....

to Abraham, Isaac and Jacob,hc. and all the judgments which

he has executed upon the wicked. ...his turning Adatnout of par-

adise....drowning the old woi-ld....burning Sodom, &c. together

with all the evils which befel the children of Israel, in the wil-

derness—in the time of the judges—in the reigns of their kings

....and their long captivity in Babylon, &c. have all been public

testimonies that the righteous Lord loveth righteousness, and

hateth iniquity.—And, in heaven and in hell, he designs to dis-

play, to all eternity, in the most glorious and dreadful manner,

how infinitely he loves righteousness and hates iniquity.

Now when true believers, who are divinely enlightened, med-

itate on and view the laws, the conduct, and the declared designs

of the great Governor of the world, they love, admire and adore,

and say, Holy, holy, holy, Lord God of hosts, the zuhole world is

fidl of thy glory. This divine disposition, to love righteous-

ness and hate iniquity, which the great Governor of the world

thus discovers in all his government, appears infinitely beautiful

and glorious, excellent, and amiable in their eyes : Whence they

are ready to say, Who is like unto thee, Lord, among thegods?

Who is like unto thee, glorious in holiness, &c....As they do in

Exod. xv. 11.*

* If we should suppose (as some do), that there is nothing right or wrong
antecedent to a consideration of the positive will and law of God, the great

governor of the world ; and that light and wrong result, originally, from his

sovereign will and absolute authority entirely, then these absurdities would
unavoidably follow :

1. That the moral perfections of God are empty navies, without any signifi-

cation at all. For if there be no intrinsic moral fitness and unfitness in

things, no right nor wrong, then there is no such thing as moral beauty or

-moral deformity , and so, no foundation, in the nature of things, for any
moralpropensity ; i. e. there is nothing fur God to love or hate, considered

as a moral agent. There can be no inclination or disposition in himtolove
right and hate wrong, if there be no such thing as right or wrong. So
that the only idea wc could frame of God, would be that ( f an almighty, des-

potic sovereign, who makes his own will his only rule, without any regard to

rightor wrong, good or evil, just or unjust. ...an idea of the infinitely glorious

and ever-blessed God, evidently as contrary to truth as can be devised.

2. That,
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• (5.) His impartialjustice is also discovered in his moral gov-

ernment of the world. He appears, in his public conduct, as

one infinitely engaged to give to every one his due, and as one

absolutely governed by a spirit of the most perfectly disinterest-

ed impartiality : He appears as one infinitely engaged to main-

tain the rights of the Godhead, and to secure that glory to the

divine Being that is his proper due ; and that by the law which

he has established, in heaven and en earth, binding all to love,

worship and obey him, as God, upon pain of eternal damnation

:

And so, again, he appears as one infinitely engaged to secure all

his subjects here upon earth in a quiet and peaceable posses-

sion of their own proper rights ; and that by strictly enjoin-

2. That, in the nature ofthings, there is no more reason to lave and obey God,
than there is to hate and disobey him .- there being', in the nature of things, no
right nor wrong. Just as if God was not infinitely worthy of our highest

esteem and most perfect obedience ! and just as if, in the nature of things,

there was no reason why we should love and obey him, butmerely because he
is the greatest and strongest, and says we must ! than which nothing can
be more evidently absurd. But if these things are so, then it will follow,

3. That there is no reason why he should require his creatures to love and obey

him, or forbid the contrary ; or <why he should reward the one, or punish the

other : there being, in the nature of things, no right nor wrong : and so the

foundation of God's law and government is overturned, and all religion

torn up by the roots ; and nothing is left but arbitrary tyranny and servile

subjection all expressly contrary to Gen. xviii. 25

—

Hcb. i. 9

—

JEph. vi. 1—Rom- :-ii. I

—

Rev.iv.ll—Rom. vii. 12

—

Rom.il. 4, 5, 6

—

Rev. xix. 1, 6
—Ezek. xviii. 25.

Or again, if we should suppose (as others do), that there is nothing right

or wrong, antecedent to a consideration of the general good of the whole
system of intelligent created beings ; and that right and wrong result, ori-

ginally and entirely, from the natural tendency of things to promote, or

hinder the general good of the whole : then, also, these manifest absurdities

will unavoidably follow :

1. Thai the moralperfections of God entirely consist in, or resultfrom a dis-

position to love his creatures supremely, and seek their happiness as his only end .-

just as if it became the most high to make a Gcd of his creatures, and
himself their servant ! expressly contrary to Rom. xi. 35

—

Numb, xiv

—

Rev. iv. 11.

2. That Go:! love: virtue and rewards it, merely because it tends to make his

creatures happy ; and hates vice and punishes it, merely because it tends to make
his creatures miserable : just as if he had no regard to the rights of the

Godhead, nor cared how much contempt was cast upon the glorious ma-
jesty of Heaven ! expressly contrary to Exod. xxxii.

—

Numb. xiv.—I Sam.
ii. 29, 30—11 Sam. xii. 10, 14—Psalm li. 4.

3. That he requires us to love and obey him, merely because it tends to make
us happy, andforbids the contrary merely because it tends to make us miserable :

just as if he had no sense of the infinite glory and excellency of his nature,

and our infinite obligations to love and obey him thence arising ! and just

»s if lie thought it nc crime in us, to treat him with the greatest contempt

!

a:.

J
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ing every one to love his neighbor as himself, and always do

as he would be done by, and that upon pain of eternal damna-

tion. ...Gal. iii. 10

—

Deut. xxvii. 26. And he appears as one

governed by a spirit of the most perfectly disinterested impar-

tiality, in that he spared not the angels that sinned, who were

some ofthe noblest of all his creatures ; and in that he is deter-

mined not to spare impenitent sinners at the day ofjudgment,

though they cry ever so earnestly for mercy ; but, above all, in

that he spared not his only begotten Son, when he stood in the

room of sinners. If ever any poor, guilty wretch, round the

world, feels tempted to think that God is cruel for damning sin-

ners, and does not do as he would be done by, if he was in their

cate,and they in hls,lethim come away to the cross of Christ, and

and just as if nothing could raise his resentment but merely the injury

done to ourselves ! expressly contrary to Numb. xiv.—II Sam. xii. 10, 14, &.c.

4. That ire are under no obligations to love God, but merely because it tends

to matt: us happy ; and that it is no crime to hate and blaspheme God, but

merely because it tends to make us miserable. But if so, then the misery
which naturally results from hating and blaspheming God, is exactly equal
to the crime ; and therefore no positive inflicted punishment is deserved
in this world, or in that which is to come. And, therefore, all the punish-
ments which God inflicts upon sinners in this world, and forever in Hell,

are entirely undeserved : and so his law and government, instead of being
holy, just and good, are infinitely unreasonable, tyrannical and cruel.

—

To say, that God punishes some of his sinful creatures, merely to keep
others in awe, whenas they do not, in the least, deserve any punishment, is to

suppose the great Governor of the world to do evil, that good may come ; and
yet, at the same time, to take the most direct course to render himself odious
throughout all his dominions. It is impossible to account for the punish-
ments which God has inflicted upon sinners in this world, and designs to

inflict upon them forever in hell, without supposing that there is an infinite

evil in sin, over and above what results from its natural tendency to make us
miserable : and that, therein re,we are under infinite obligations to love and
obey God, antecedent to any consideration ofits tendency to make us happy.
From all which, it is evident, to demonstration, that right and wrong

do neither result from the mere will and law of God, nor from any tend-
ency of things to promote or hinder the happiness of God's creatures. It

remains, therefore, that there is an intrinsic moral fitness and unfitness,

absolutely in things themselves : as thatwc shouldlove the infinitely glorious

God, is, in the nature of things, infinitely fit and right ; and to hate and
blaspheme him, is, in the nature of things, infinitely unfit and wrong :

and that, antecedent to any consideration cf advantage or disadvantage,
reward or

;

-.-, or even of the will or law of God. And hence i:

is, that God infinitely loves right, and hates v, rpng, and appears so infinite-

ly engaged to reward the one, and punish the other. And hence, his law
and .;.-.• rnment are holy, just and good..--they are glorious ; and in and
bv them the infinite glory of the divine nature shines forth.. ..i*a. \i. J.

-~Me*. iv. 8—Rev. xix. 1—6.

t
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see God's own Son, his second self, there nailed up, naked,

bleeding, groaning, dying, in the greatest possible contempt, ig-

nominy and shame, before ten thousand insulting, blood-thirsty

spectators ; and let him know that this Jesus is God—a person

of infinitely greater dignity and worth than all creatures in heav-

en and earth put together, and infinitely dear to the great Gov-

ernor of the world, evenjust as dear as his own self, and upon

whom he would not lay these sufferings any sooner than upon

himself;—I say, let him stand, and look, and gaze, and learn

that God does exactly as he would be done by, when he damns

sinners to all eternity, were he in their case, and they in his (if

I may so say, when speaking of the most high God), since that

for his own Son, a person of infinite dignity, to suffer all these

tilings, is equivalent to the eternal torments of finite creatures :

Indeed, it was not because he was not a Being of infinite good-

ness, that he treated his own Son so ; nor is it because he has no

regard to his creatures' happiness, that he designs to damn the

finally impenitent ; but it is merely because sin is an infinite

evil, and, according to strict justice, worthy of an infinite pun-

ishment : It is right and fit that he should do as he does, and

therefore his conduct will forever appear infinitely glorious and

beautiful in the eyes of all holy beings. Psalm xcvi. 11, 12, 13

....Let the heavens rejoice, and let the earth be glad : Let the sea

roar, and the fulness thereof. Let the field be joyful, and all

that is therein : Then shall all the trees ofthe xvood rejoice before

the Lord : For he cometh, for hecometh to judge the earth : He
shalljudge the world xvith righteousness, and the people with his

truth. See also Rev. xix. 1—6.

(6.) His infinitegoodness is also discovered in his government

of the world ; for all the laws of this great and good Governor

are suited in their own nature to advance all his subjects to the

highest perfection they are capable of. His law teaches us to

view all things just as they are, and to have our will and affec-

tions entirely governed by the truth—by the very reason and na-

ture of things : And so to be according to the measure of such

finite creatures, in our w ills and in the temper oi our minds, after
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the image of the blessed and glorious God, which is the highest

dignity and perfection we are possibly capable of. When God
commands us to be holy as he is holy, he enjoins that as our duty

which at the same time is our highest possible privilege. He
bids us be like the angels, and begin our heaven upon earth ;

yea, even to participate of a glory and blessedness of the same

nature with that which he himself enjoys : To behold his glo-

ry....to be ravished with his beauty.. ..to esteem him supremely,

live to him entirely, and delight in him superlatively, and to be-

come like him in our views of things, and in the temper of our

minds, is our highest dignity, glory, and excellency, and our

highest blessedness : And, besides, his laws are still further cal-

culated to promote the welfare of his subjects, in that they are

suited to establish universal love, peace and harmony, through-

out all his dominions. Love thy neighbor as thyself, is one of

the fundamental laws of his kingdom : And were his authority

duly regarded, and his laws obeyed, love, and peace and harmo-

ny, with all their happy and blessed effects, would reign through

all the earth, as they do in heaven ; and paradise would not be

confined to Eden, nor to heaven, but be all over the world.

And the wrath ofthis good Governor is only revealed against

all ungodliness and unrighteousness of men, which are the ru-

in and debasement of our nature, and the d^ ^truction of our

peace and happiness. He threatens damn? ion to his subjects,

to keep them from destroying themselves, as well as to deter

them from affronting his Majesty. All the dreadful threaten-

ings of his law result not only from his holiness and justice, but

also from the infinite goodness of his nature ; in that hereby his

subjects are mercifully forwarned of the evil and bitter conse-

quences of sin, to the end they may avoid it. He is a perfect

enemy to hatred and revenge—to cruelty and injustice : He
cannot bear to see the widow or fatherless oppressed, or the

poor despised, or the miserable insulted, or any evil thing done

among his subjects : And therefore this good Governor has

threatened tribulation and anguish, indignation and wrath,

against every soul that doth evil ; and, with all his authority,
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has commanded his subjects, through all this world, upon pain

of eternal damnation, to do as they would be done by.

And then, still further to engage his subjects to that in which

their greatest glory and blessedness consists, he, in his law,

promises eternal life to the obedient : wherein the infinite boun-

tifulness of his nature, as well as his unspeakable concern for

his creatures' welfare is discovered.

And if we survey his conduct towards mankind, from the be-

ginning, we may, in ten thousand instances, see the infinite good-

ness of his nature displayed. If we consider what his ways

have been towards an apostate world—how he has given his

Son to be a Redeemer, and his spirit to be a sanctifier—how he

has sent all his servants the prophets, rising early and sending ;

and that notwithstanding he knew beforehand what treatment he

would meet with from a guilty, ungrateful, God-hating world

—how they would murder his Son, resist his spirit, and kill his

messengers : if we consider how patient, and forbearing, and

long-suifering he has been towards obstinate sinners—how loth

to give them over ; swearing by himself that he delights not in.

their death, but rather that they turn and live ; even while they

have contemned and affronted him in the vilest manner : and if

we consider his distinguishing favors towards his elect, and the

marvellous things which he has wrought for his church and peo-

ple ;—I say, if we consider these things, and, at the same time,

look round the world and behold the innumerable common fa-

vors strewed abroad among guilty, hell-deserving rebels, we

must be forced to own, that he is good to all, and that his ten-

der mercies are over all his works.

His goodness, indeed, is evidently as unbounded as his power.

There is no act ofkindness, which his omnipotency is able to do,

but that there is goodness enough in his heart toprompt him to do

it, if, all things considered, it is best to be done : His propensi-

ty to do good is fully equal to his ability. All the treasures

and good things of this lower world are his, and he gives all to

the children ofmen ; and we should have enjoyed all, without

the least sorrow intermixed, had not our sin and apostacy made
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it necessary for him to give some testimony of his displeasure:

and yet, even the calamities of life are well adapted, in our pres-

ent state, to do us good. All the treasures and glories ofheav-

en are his, and he offers all to a guilty world, and actually gives

all to such as are willing to accept of all, through the mediator,

in the way prescribed—and what can he give more ? Can he

give his only begotten son to die for sinners ? Behold, he has

a heart to do it ! Can he give his holy spirit to recover poor

sinners to God ? Behold, he has a heart to do it.. ..is as ready

to give his holv spirit to them that ask, as parents are to give

bread to their children ! And, finally, can he, in any sense, give

himself to his creatures ? Behold, he is willing to do so.. ..to be

their God, and father, and portion, and be ail things to them,

and do all things for them, ifthey will but accept of him through

Jesus Christ ! So that, as I said, his propensity to do good is

fully equal to his ability : And there is no doubt but that he

does show all those kindnesses to his intelligent creatures,

which, all things considered, are best should be shown. And
his understanding is infinite, whereby he is able to determine

exactly what is best in the whole. Thy mercy, Lord, is in

the heavens ; and thyfaithfulness reacheth unto the clouds : Hoxo

excellent is thy loving kindness, God I Therefore the children

of men put their trust under the shadoxv of thy wings, ...Psalm

xxxvi. 5, 7.

And such is the goodness of his nature, and so much good-

ness has he in his heart, that he needs no motive to excite him to

do good ; i. e. nothing from without : Thus, unmoved and un-

excited by any thing from without himself, of his own mere

goodness, he did, in the days of eternity, determine to do all

that good, which ever will by him be done, to all eternity, when

there was nothing existing but himself, and so nothing to move

him but his own good pleasure : Yea, such is the goodness of

his nature, that he not only needs no motive from without to

excite him to do good, but even then, when there are all things to

the contrary—even every thing in his creatures to render them

ill-deserving, and to discourage and hinder his shewing merq ,
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and to provoke him to wrath—even then, when discourage-

ments are infinitely great, and provocations are innumerable ;

yea, when there is nothing in his creature but what is of the na-

ture of a provocation—even, in such a case, he can show mer-

cy ; yea, the greatest of mercies. He can give his son to die

for such, and his holy spirit to sanctify them, and himself at last to

be their God and father, and everlasting portion : Such is the in-

comparable goodness of his nature. Who is a God like unto

thee ! &c....71fic. vii. 18, 19.—But then he is at liberty, in such

cases, and may act according to his own discretion, and have

mercy on whom he will have mercy, and have compassion on

whom he will have compassion ; and, truly, it is infinitely fit he

should. To act sovereignly, in such cases, is infinitely becom-

ing ; and, indeed, it is fit he should dispense all his favors ac-

cording to his sovereign pleasure : It is fit he should do what

he will with his own. He knows best how to exercise his own

goodness, and it is perfectly fit that he should be at liberty, and

act according to his own discretion. ...according to the counsel

of his own will. And because it is infinitely fit, therefore he ac-

tually does so.... Eph. i. 11. He passed by the angels that sin-

ned, and pitied sinful men ; he passed by the rest of the world,

and chose the seed of Abraham ; he suffers thousands of sin-

ners to go on in their sins and perish, and, in the mean time,

seizes here and there one by his all-conquering grace, and effec-

tually saves them ; and all according to his sovereign pleasure,

because it seems good in his sight so to do. And the reason

why he acts sovereignly, is because, in the nature of things, it is

fit he should ; therefore, his sovereignty is a holy and a glorious

sovereignty. Hence, when Moses desired to see his glory, he

discovered this unto him.. ..Exod. xxxiii. 12. And because our

Savior saw how fit and becoming it was for God to act as a

sovereign, in bestowing his favors, therefore he saw a glory in

his sovereignty, and so rejoiced in it.... Mat. xi. 25,26. And

sovereign grace is glorious grace in the eyes of every one who

views things aright, and has a right frame of heart. Consid-

ering that all God has is his ow/z....that he knows infinitely the
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best what to dozvith what he has.. ..that there can be no motive

from without to excite him to act, it is infinitely fit he should be

left to himself, to act according to his own discretion ; and it is

infinite impudence for a worm of the dust to intermeddle or go

about to direct the almighty and infinitely wise God ; and it is

infinite wickedness to dislike his conduct, and find fault with

his dispensations.

Indeed, if there was nothing ofgreater worth and importance

than the happiness of his creatures and subjects, and so nothing

that he ought to have a greater regard to and concern for, then

it is not to be supposed that any of his creatures and subjects

would be finally miserable. The infinitely good Governor of

the world has a great regard to the happiness of his subjects :

their welfare is veiy dear to him, and their misery, in itself, or

for its own sake, very undesirable in his sight
;
yet he has so

much greater regard to something else, that, in some instances,

he actually does suffer sinners to go on in their sins and perish

forever : yea, he will inflict the eternal torments of hell upon

them. The goodness of God is a holy, wise and rational good-

ness, and not an unreasonable fondness : He will never do a

wrong thing, to oblige any of his creatures : no, he had rather

the whole world should be damned ; yea, that even his own Son

should die : Nor will he ever communicate good to any one,

when, all things considered, it is not best and wisest. When
he first designed to create the world, and first laid out his whole

scheme of government, as it was easy for him to have determin-

ed, that neither angels nor men should ever sin, and that misery

should never be heard of in all his dominions, so he could ea-

sily have prevented both sin and misery. Why did he not ?

—

Surely, not for want ofgoodness in his nature ; for that is infi-

nite :—not from any thing like cruelty ; for there is no such thing

in him :—not for want of a suitable regard to the happiness of

his creatures ; for that he always has : But it was because, in

his infinite wisdom,he did not think it best in the whole. It was

not because he had not sufficient power to preserve angels and

men all holy and happy ; for it is certain he had :—it was not be-
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cause preventing grace would have been inconsistent with their

being free agents j for it would not :—it was not because he did

not thoroughly consider and weigh the thing with all its conse-

quences ; {or it is certain he did : But, upon the whole, all

things considered, he judged it best to permit the angels to sin

and man to fall ; and so let misery enter into his dominions.

It did not come to pass accidentally and unawares, and contrary

to what God had ever thought of or intended ; because it is cer-

tain that he knew all things from the beginning ; and it is certain

that, in an affair of such a nature, and of such consequence, he

could not stand by as an idle, unconcerned spectator, that cares

not which way things go. There is no doubt, therefore, but

that, all things considered, he thought it best to permit things to

come to pass just as they did : And, if he thought it best, it was

best ; for his understanding is infinite—his wisdom unerring,

and so he can never be mistaken. But why was it best? What

could he have in view preferable to the happiness of his crea-

tures ? And if their happiness was to him above all things most

dear, how could he bear the thoughts of their ever, any ofthem,

being miserable ?—Why, it is certain he thought it best ; and

therefore it is certain he had a view to something else besides

merely the happiness of his creatures—to something of greater

importance, and more worthy to bear a governing sway in his

mind, by which it became him to be above all things influenced,

in laying out and contriving how things should proceed and be

disposed in the world he designed to create.

But what was that thing which was of greater worth and im-

portance, and so more worthy to bear a governing sway in his

mind, and to which he had the greatest regard, making all oth-

er things give way to this ? What was hisgrand end'm creating

and governing the world ? Why, look. ...what end he is at last

like to obtain, when the whole scheme is finished, and the day

ofjudgment past, and heaven and hell filled with all their pro-

per inhabitants : And what will be the final result? What will

he get by all ? Why, in all, he will exert and display every one

of his p' flections to the life, and so, by all, will exhibit a most
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perfect and exact image of himself. And now, as he is infinite-

ly glorious in being what he is, therefore that scheme of conduct

which is perfectly suited to exhibit the most lively and exact

image of him, must be infinitely glorious too : And, therefore,

this is the greatest and best thing he can aim at in all his works ;

and this, therefore, ought to be his last end. Now, it is evi-

dent that the fall of the angels and of man, together with all

those things which have and will come to pass in consequence

thereof, and occasioned thereby, from the beginning of the wcrld

to the day ofjudgment, and throughout eternity, will serve to

give a much more lively and perfect representation of God, than

could possibly have been exhibited, had there never been any

sin or misery. The holiness and justice—the goodness, mercv,

and grace of God shine much more brightly : They have been

displayed with an astonishing lustre and glory in the death of

Christ, and will be displayed forever in heaven and in hell, as

they could not have been, had not sin and misery ever been per-

mitted to enter into God's world : Indeed, if, in the nature of

things, it had been wrong for God to have permitted any of his

creatures to sin, and then to punish them for it—if God had

been bound in duty, or in goodness, to keep them from sin, or

to save them when they had sinned, then the case had been oth-

erwise : But since, in the nature of things, it was fit he should

be at liberty, and act according to his own discretion ; and since

the end he had in view was so noble and godlike, his conduct

in this affair was infinitely right, fit and becoming, and so infi-

nitely glorious. Certainly God thought it was so, or he would

not have done as he did ; and therefore, if we view things as

God did, and have a temper and frame of heart like unto his,

we shall think so too : And, as I said before, it is horrid pride

and impudence for us to pretend to know better than die infinite-

ly wise God, and infinite wickedness for us to pretend to find

fault with his conduct....Rom. ix. 19—23.* Thus, if he had

* Qi»j....But surely it could not be consistent with the divine goodness,

from all eternity, to decree the everlas.ir.g misery of his creatures.
' A N S

.

G
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aimed merely at the happiness of his creatures, he could easily

have so ordered that Pharaoh should willingly have let Israel

go, and he could have led Israel in less than forty days to the

promised land, and put them into an immediate possession:

but there was something else which he had a greater regard to ;

and therefore Pharaoh's heart is hardened, and all his won-

ders are wrought in the land of Egypt. The tribes of Israel

march to the borders of the Red-Sea. ...the sea parts. ...Israel

goes through, but the Egyptians are drowned. And now Is-

rael is tempted and tried, and they sin and rebel, and so are

doomed to wander forty years in the wilderness, and to have

their carcases fall there. And why was all this ? Why, because

his design was to display all his perfections, and fill the whole

earth with his glory...Exod. ix. 16

—

Numb-, xiv. 21. Andnow,
because it is the most noble thing that God can have in view,

to act forth all his perfections to the life, and so exhibit the most

exact representation of himself in his works ; therefore, it is in-

finitely fit he should make this his last end, and all other things

subservient ; and his conduct in so doing is infinitely beauti-

ful and glorious. Thus we see how the goodness ofGod is dis-

played in his government of the world, and see that it is an un-

bounded, rich, free goodness ; and that all the exercises of it

are sovereign, and under the direction of his infinite wisdom :

so that God is infinitely glorious on the account of this perfec-

tion of his nature. ...Exod. xxxiii. 19. & xxxiv. 5,6, 7.—Rom.

x^—Eph. i. 1—12.

(7) His unchangeable truth andfaithfulness are also discov-

ered in his government of the world ; and that in the fulfilment

of his promises, and the execution of his threatenings. Did he

Ans....GocL has in fact permitted sin to enter into the world—does in

fact permit many to die in their sins—will in fact punish them forever ;

and all consistent with the infinite goodness of his nature, as every one
must acknowledge. And since it is consistent with his goodness to do as

he does, it was consistent with his goodness, to determine with himself he-

forehand to do so .-...What God,from eternity, decreed to do, that God, in

time, will do : therefore, if all God's conduct he holy, just and good, so

also are all his decrees- ,• unless we can suppose it to be wrong for the infi-

nitely wise God, from all eternity, to determine upon a conduct in all res-

pects right : than which nothing can be more absurd.
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promise to be Abraham's God ? So he was. Did he promise

to give the land of Canaan to his seed for an inheritance ? So

he did. Did he promise to send his Son into the world, and to

set him up a kingdom upon earth ? Even so he has done : And
he is in like manner true and faithful to all his promises, which

he has made to his people. And did he threaten to drown the.

old world. ...to make Israel wander forty years in the wilder-

ness... .to deliver them into the hands of their enemies, at what

time soever they should forsake him, and go and serve other

gods, and, finaliv, to send them captives into Babylon for sev-

enty years ? Even so he has done. God's word may always

be depended upon ; for what he designs, that he says ; and what

he says, that he will do. And this is another of the glorious

perfections of his nature.

Thus all the perfections of God are discovered in his gov-

ernment of the world. By his conduct we may see what he is,

and learn the very temper of his heart. And now, I might go

through his other works....his redeeming, justifying, sanctify-

ing sinners, and bringing them to eternal glory at last,and shew

how his glorious perfections shine forth in them. But I have

already hinted at some of these things, and shall have occasion

afterwards to view the divine perfections shining forth in these

works of God, when I come to consider the nature of the gos.-

pel. Sufficient has been said to answer my present purpose ;

and, therefore, for brevity's sake, I will proceed no further here.

Thus, then, we see how the perfections of God are manifested

in his xvorks.

Secondly.. The same representation is -made of God in his

word : For these great works of God. ...his creating, preserv-

ing and governing the world. ...his redeeming, sanctifying and

saving sinners, are the subject-matter of all the Bible. God, in

his works, acts out his perfections, and, in his word, lays the

whole before our eyes in writing. Therein he has told us what

he has done, and what he intends to do ; and so has delineated

his glorious perfections in the plainest manner. In his ~voj\\

God has rcvealeu fumse/fto the children of men.., .ha
-

; manifest-
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ed and shewn what he is. But how ? Why, by declaring and

holding forth his works, as that in which he has exhibited the

image of himself. Thus, the scriptures begin with an account

of God's creating the world, and goes on throughout all the Old

Testament, informing how he preserves and governs it ; And,

then, in the New Testament, we are informed more particularly

how he redeems, justifies, sanctifies, and saves sinners. And
now, as the actions of a man discover the temper and disposi-

tion of his heart, and shew what he is, so the works of God,

from first to last, all taken together, hold forth an exact repre-

sentation of himself. If we will begin with God's creating the

world, and survey all his conduct in the light of scripture. ...his

conduct towards man before the fall, and after the fall.. ..his con-

duct towards Abel and Cain, Enoch and Noah, and all the old

world. ...his conduct towards Lot and Sodom—towards Abra-

ham, Isaac and Jacob, and Joseph—towards the children of Is-

rael, in Egypt, at the Red-Sea, in the wilderness, at Sinai, at

Massah, at Taberah, &c....and in the times of Joshua, of their

Judges, of their Kings, &c. and then come into the New
Testament, and survey his conduct with relation to the redemp-

tion and salvation of sinners, and then look forward to the great

judgment-day, and see his whole scheme finished....see the re-

sult, the conclusion and end of all ; look up to heaven and take

a view of that world, and look down to hell and survey the state

of things there ; from the whole we may see what God is : for,

in the whole, God exerts his nature, and, by the whole, God de-

signs to exhibit an exact representation of himself. And, then,

are our apprehensions of God right, and according to truth,

when we take in that very representation which he has made of

himself: And now to account him infinitely glorious in being

what he is, and to love him with all our hearts, because he is

what he is, is the very thing which the law of God requires.

And, indeed, so plain is that representation which God has

made of himself, by his works and in his word ; and he is really

so infinitely glorious in being what he is, that were not mankind,

through their exceeding great depravity, entirely void ofa right
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taste and relish for true beauty, they could not but be even rav-

ished with the divine Being. They would naturally feel as they

do in heaven, and naturally speak their language, Holy, holy,

h h>, is the Lord of hosts ; the whole earth is full of his glory !

....Isai. vi. 3. But such is the vile temper of sinful, apostate

creatures, that they are not only blind to the moral excellency

of the divine nature, but are even in a stated, habitual contrari-

ety to God in the frame of their hearts...

.

Rom. viii. 7. And

hence, the manifestation which God has made of himself, can

find no place in their hearts....John viii. 37. They cannot

attend to things of such a nature, (verse 43.J because so disa-

greeable to their taste ; for (verse 47.J He that is ofGod, hear-

eth God^s word ; ye, therefore, hear them not, because ye are not

of God. It is hard to bring unregenerate men so much as to

have right notions of what God is, because he is a Being in his

nature so contrary and disagreeable to them. They do not like

to retain God in their knowledge. ...Rom. i. 28. Men had

rather that God was another kind of Being, different from what

he really is, and more like themselves—one that would suit their

temper, and serve their interest : and, therefore, they frame

such an one in their own fancy, and then fall down and worship

the false image which they have set up. From hence it is, that

all those false notions of God have taken their rise, which have

always filled the world. But were men brought to have right

notions of what God is, and to take in that very representation

which he has made ofhimself, by his works and in his word
; yet

they would be so far from accounting him infinitely glorious in

being what he is, that they would see no form or comeliness in

him wherefore they should desire him : but would feel the like

malignant spirit towards him as the Jews did towards their pro-

phets, and towards Christ and his apostles, only in a worse de-

gree. The same temper which caused the exercise ofsuch en-

mity towards their prophets, and towards Christ and his apos-

tles, would have caused as great or greater towards God him-

self, had they but had right notions of him. And the clearer

apprehension a sinner has of God, the more will his enmity ex-
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ert itself ; because a sinful nature and a holy nature are dia-

metrically opposite to each other : And, therefore, the clearest

external revelation of God cannot bring sinners to love him.

—

All the world will see just what kind of Being he is at the day

ofjudgment, and that in a very plain and clear manner : But

yet they whose nature it is to hate him for being what he is, will

hate him still
;
yea, hate him more than ever : And, therefore,

besides the external revelation which God has made of himself,

by his works and in his word, there is an absolute necessity that

he should internally reveal himself in his glory to the heart of a

sinner, in order to beget divine love there : Which brings me
to add,

Thirdly. God reveals his infinite glory in being what he is in

the hearts ofsinners, by his holy spirit.. ..Mat. xi. 25, 27. By

his works and in his word he has revealed what he is, and that

in a manner sufficiently plain—even so plainly that there is no

need at all of any further objective revelation ; and he is really

infinitely glorious in being what he is : Now, therefore, if we

would rightly attend to that revelation which God has made of

himself, we could not but have right apprehensions of him ; and

if we had a good taste for true beauty, we could not but be rav-

ished with his glory : but we are naturally disinclined to right

apprehensions of God, and are entirely destitute of a true taste

for moral beauty : And hence we may learn what kind of in-

ward illumination we stand in need of from the spirit of God.

We do not need the holy spirit to reveal any new truths concern-

ing God, not already revealed ; for the external revelation which

he has made of himself, is sufficiently full:—we do not need to

have the holy spirit immediately reveal all these truths con-

cerning God over again to us, by waj' of objective revelation, or

immediate inspiration ; because the external revelation already

made is sufficiently plain : We only need (1) to be effectually

awakened, to attend to those manifestations which he has made

of himself in his works and word, that we may see what he is :

And (2) to have a spiritual taste imparted to us, by the imme-

diate influence of the Holy Ghost, that we may have a sense of
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his infinite glory in being such : For these two will lay an effec-

tual foundation in our hearts for that love which the law re-

quires. By the common inflences of the spirit, we may be awa-

kened to a realizing sight and sense oixvhat God is ; and, by the

special and sanctifying influences of the spirit, we may receive a

sense of his infinite glory in being such : And also the sense of his

glory will naturally cause us to see more clearly what God is

:

for a sense of the moral excellency of the divine natui'e fixes our

thoughts on God ; and the more our thoughts are fixed, the

more distinctly we see what he is : And while we see him to be

what he is, and see his infinite glory in being such, hereby a di-

vine love is naturally enkindled in our hearts. And thus, He
that commanded the light to shine out of darkness, shines in our

hearts, and gives us thcTight of the knowledge of the glory of

God : And so rve all, with openface, behold, as in a glass, the

glory of the Lord, and are changed into the same image... II Cor.

iii. 1 8. and iy. 6. A sight of the moral excellency of the di-

vine nature makes God appear infinitely glorious in every res-

pect. Those things in God, which before appeared exceeding

dreadful, now appear unspeakably glorious : His sovereignty ap-

pears glorious, because now we see he is fit to be a sovereign,

and that it is fit and right he should do what he will with his

own : His justice appears glorious, because now we see the in-

finite evil of sin ; and a consideration of his infinite understand-

ing and almighty power enhances his glory : And while we view

what he is, and see his greatness and glory, and consider his

original, entire, underived right to all things, we begin to see

why he assumes the character ofmost high God, supreme Lord,

and sovereign Governor of the whole world ; and we resign the

throne to him, and take our places, and become his willing sub-

jects ; and our hearts are framed to love him, and fear him, and

trust in him through Jesus Christ ; and we give up ourselves

to him, to walk in all his ways and keep all his commands, seek-

ing his glory : And thus a sight and sense of the infinite digni-

ty, greatness, glory and excellency of the most high God, lays

the first foundation for a divine love. God's being what he is,
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is the primary reason that he requires us to love him with all our

hearts ; and it is the first motive of a genuine love.

I might now pass on to consider the additional obligations we

are under to love God ; but that it may be profitable to stop a

while, and a little consider the nature and properties ofthisjirst

and greatest and mostfundamental obligation ; and take a view

of some important consequences necessarily following therefrom.

And here,

1. This obligation is binding antecedently to any considera-

tion of advantage or disadvantage—ofrewards orpunishments

;

and even prior to any consideration of the positive will and law

efGod himself,

2. It is infinitely binding.

3. It is eternally binding.

4. It is unchangeably binding.

5. It is that from which all other obligations originally derive

their binding nature.

1 . This obligation which we are under, to love God with all

our hearts, resulting from the infinite excellency of the divine

nature, is binding antecedently to any consideration ofadvantage

or disadvantage—ofrewards or punishments, or even ofthepos-

itive will and law of'God himself To love God with all our

hearts naturally tends to make us happy ; and the contrary to

make us miserable ; and there are glorious rewards promised

on the one hand, and dreadful punishments threatened on the

other ; and God, as Governor of the world, has, with all his au-

thority, by his law, expressly required us to love him with all

our hearts, and forbidden the contrary ; and all these things are

binding ; but yet the infinite excellency of the divine nature

lays us under bonds prior to any consideration of these things :

So that if our interest did not at all lie at stake, and ifthere had

never been any express law in the case, yet it would be right,

and our indispensable duty, to love God with all our hearts.

—

His being infinitely lovely in himself, makes it our duty to love

him ; for he is, in himself, worthy of our highest esteem : He-

deserves it ; it is, in the nature of things, his due ; and that an-
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tecedcnt to any selfish consideration, or any express law in the

case. To suppose the contrary, is to deny the infinite amiable*

ness of the divine nature, and to take away the very foundation

of the law itself, and the very reason of all rewards and punish-

ments : For if our supreme love is not due to God, then he is

not infinitely lovely ; and if he does not deserve to be loved

with all our hearts, why does he require it ? And if, in the na-

ture of things, it is not right and fit that we should love him,

and, the contrary, unfit and wrong, what grounds are there for

rewards or punishments ? So that it is evident, the infinite ex-

cellency of the divine nature binds us, and makes it our duty,

antecedent to any consideration of advantage or disadvantage,

rewards or punishments, or even of the positive will and law of

God, to love God with all our hearts ; and therefore our love

must primarily take its rise from a sense of this infinite excel-

lency of the divine nature, as has been before observed ; and that

seeming love, which arises merely from selfish considerations,

from the fear of punishment or hope ofreward, or because the

law requires it, and so it is a duty and must be done, is not gen-

uine ; but is a selfish, a mercenary, and a forced thing. Plow

evidently, therefore, do those discover their hypocrisy, who are

wont to talk after the following manner :-—" If I am elected, I

*' shall be saved, let me do what I will ; and if I am not elect-

ti ed, I shall be damned, let me do what I can : and therefore it

u
is no matter how I live." And again after this sort.... u If X

" knew certainly that God had made no promises to the duties

"of the unregenerate, as some pretend, I would never do any

" more in religion." Surely, they had as good say that they

have no regard at all to the infinite excellency of the divine na-

ture, but are entirely influenced by selfish and mercenary mo-

tives in all they do : They do not seem to understand that they

are under infinite obligations to love God with all their hearts,

and obey him in every thing, resulting from God's being what

he is, and that antecedent to all selfish considerations ;—such,

know not God.... I. John^ iii. 6.

H
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2. This obligation, resulting from the intrinsic excellency

and amiableness of the divine nature, is infinitely binding; be-

cause this excellency and amiableness is in itself infinite. Our

obligation arises from his desert ; but he infinitely deserves our

love, because he is infinitely lovely. When anv person is love-

ly and honorable, reason teaches us that we ought to love and

honor him, and that it is wrong to dislike and despise him :

And the more lovely and honorable, the greater is our obligation

to love and honor him ; and the more aggravatedly vile is it to

treat him with contempt. Since, therefore, God is a Being of

infinite dignity, greatness, glory and excellency, hence we are

under an infinite obligation to love him with all our hearts ; and

it is infinitely wrong not to do so : Since he is infinitely worthy

to be honored and obeyed by us, therefore we are under an in-

finite obligation to honor and obey him ; and that with all our

heart and soul, and mind and strength. Hence,

[1.] Perfect love andperfect obedience deserve no thanks at

his hands. If we perfectly love him, even with all our hearts,

and give up ourselves entirely and forever to him, to do his

will and seek his glory, and so cordially delight in him as to take

up our full and everlasting contentment in him
; yet, in all this,

we do but our duty, and we do no more than what we are un-

der an infinite obligation to do ; and, therefore, we deserve no

thanks.... Luke xvii. 9, 10.—Yea, we do nothing but that in

which consists our highest perfection, glory, and blessedness
;

and, therefore, instead of deserving thanks, we ought to ac-

count it an exceeding great privilege that we may thus love the

Lord, live to him, and live upon h\m....Psalm xix. 10.

When, therefore, eternal life was promised in the first cove-

nant as the reward of perfect obedience, it was not under the

notion of any thing being merited ; nor did it ever enter into

the hearts of the angels in heaven to imagine they merited any

thing by all their love and service ; for, from their very hearts,

they all join to say, Worthy art thou, Lord, to receive glory,

and honor, andpraiocforever. And they deserve no thanks lor

their doing so, for they bat own the very truth.
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When, therefore, sinful men, poor, hell-deserving creatures,

think it much that they should love and serve God so well, and

take so great pains in religion ; and are ready to think that God

and man ought highly to value them for their so doing, and are

always telling God and man how mighty good they are ; as he,

Luke xviii. 11, 12....God, I thank thee, lam not as other men

are, extortioners, unjust, adulterers, or even as this publican

;

—
no, far from this, I am one of the best men in all the world—

/

fast txvice In the xveek....Lgive tythes ofall that Ipossess. This

appeared to him such a mighty thing, that he thought it quite

worth while to tell God himself of it. Now, I say, when this

is men's temper, it is a sign they neither know God, nor love

him ; for, if they did, they could not set so high a price upon

their duties, since he is so infinitely deserving : The plain truth

is, such have intolerable meandioughts of God, and intolerable

high thoughts of themselves—they are brim-full of spiritual

pride and self-righteousness ; and such are exceedingly hateful

in the sight of God. They implicitly say that God is not infi-

nitely glorious, and infinitely worthy of all love and honor—he

does not deserve it.. .it is not his due ; but rather he is behold-

en to his creatures for it, and ought to render them many thanks

for their love and service. The language of their hearts is,

God has so little loveliness that it is much to love him : Like a

bad mother-in-law, who thinks it nothing to toil for her own

children, because she loves them ; but grudges ever)' step she

takes for the rest, and thinks every little a great deal, because

she cares not for them : So, such men think it nothing to rise

early and sit up late, to get the world. ...to get riches, honor

and pleasure ; for they love themselves : but think it much to

take the tenth part of the pains in religion ; because they love

not God. Their whole frame of mind casts infinite contempt

upon the glorious majesty of heaven, to whom all honor is in-

finitely due, and in whose service all the hosts of heaven ac-

count themselves perfectly blessed : They feel as if they de-

served to be paid for all.
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True, there are glorious rewards promised in the law and

in the gospel : But why ? and upon what grounds ? A man
may be said to be rewarded in three different senses. (1.)

When he receives xvhat he strictly deserves, as an hireling re-

ceives his xvages at night. But, in this sense, the angels in heav-

en are not capable of a reward : for, in strict justice, they de-

serve nothing,... Luke xvii. 9, 10

—

Rom. xi. 35. They are no

hirelings, for God has a natural, original, underived right to

them, as much as he has to the sun, moon and stars ; and

these, therefore, deserve to be paid for their shining, as much

as the angels do for their working. Besides, if the angels do

love God, it is no more than he infinitely deserves. And far-

ther, the services of angels do not profit God, and so lay him

tinder no obligations, any more than the birds profit the rising

sun by their morning-songs, and so lay the sun under obliga-

tions to shine all day. Job xxii. 2, 2>....Cana man be profitable

unto God, as he that is xvise may be profitable unto himself? Is

it any pleasure to the Almighty, that thou art righteous ? or is

itgain to him, that thoumakest thy xvays perfect ? Andyety

even in this gross sense, self-righteous persons feel, at, heart, as

if they deserved a reward for their good duties ; though per-

haps they are not willing to own it. Hence, they are so apt to

think it would be very hard, unjust and cruel, if God should

damn them for their past sins, notwithstanding all their good

duties Isa. lviii. 3....Wherefore have wefasted, say they, and

thou seest not ? But, (2.) A man may be said to be rewarded,

when, although, in strict justice, he deserves nothing
;
yet he re-

ceives greatfavors at the hands of God, in testimony of the divine

approbation of his person and services : And thus, the angels

in heaven, though they deserve nothing, yet have eternal life

bestowed upon them, as a reward to their perfect obedience, in

testimony of the divine approbation. God rewards them, not

because they do him any good, nor because they deserve any

tiling at his hands ; but because he infinitely loves righteousness,

and to appear as an infinite friend to this, in his public conduct,

as moral Governor of the world. The most that can be said
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cf the holiest angel in heaven, is, that he is fit to be approved

in the sight of God, because he is perfectly such as God re-

quires him to be. And now, because God loves to put honor

uoon virtue, and to exercise the infinite bountifulness of his

nature, therefore he gives them the reward of eternal life.

And thus God promises us eternal life, upon condition of per-

fect obedience, in the first covenant : as if God had said, u If

** you will love mc with all your heart, and obey me in every

V thing, as you are bound in duty to do ; then, although you will

44 deserve nothing, yet, as becomes a holy and good God.. ..a

44 kind and bountiful Governor, I will make you everlastingly

41 blessed in the enjoyment of myself ; and that in testimony

44 of my approbation of your perfect and steady fidelity." And
so, by covenant and promise, this reward would have been due,

had the condition been performed. Hence, that in Rom. iv. 4

....Noxv to him that xvorketh, is the reward not reckoned ofgrace,

but o/'debt. And now here self-righteous persons are wont

to come in with their works, and insist upon their right, and

plead the reason of things, as well as the promise. " If we do
44 (say thev) as well as we can, which is all that God does or
44 can in justice require of us, surely he will accept of us—it

44 would be cruel to cast us off—his goodness and faithfulness are

" engaged fc/r us :" Just as if they had now made full amends

for all their past sins, by their repentance and reformation ; and

grown to be as good as angels, by taking some little pains in

religion ! For the best angel in heaven does not pretend to any

other tide to blessedness than this ; namelv, that he has done

as well as he can, and that this is all that God has required, and

although he is an unprofitable servant, yet he depends upon the

promise, the goodness and faithfulness of his bountiful Creator.

Indeed, self-righteous persons may pretend to expect all for
Christ's sake ; and say, that what they do, only entitles them

to an interest in him ; but it is all mere pretence j for still they

think that God is bound to give them an interest in Christ and

eternal life, if they do as xvett as they can ; and would think

God dealt very hardly with them, if he did not : So that their
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real dependance, at bottom, is upon their own goodness, their

own worth or worthiness, to make amends for past sins, and

recommend them to God, and entitle them to all things ; the

infinite absurdity of which will be evident presently. Again,

(3.) A man may be said to be rewarded, when he neither do-

serves any thing, nor is it fitting that his person and conduct,

considered merely as they are in themselves, should be approv-

ed ; but ought to be condemned, according to reason, and ac-

coi'ding to God's righteous law, they being so sinfully defec-

tive ; nevertheless, such a man may be said to be rewarded,

when, merely on the account of his interest in the righteousness

and -worthiness of Christ, his person and performances are

accepted, and peculiar favors shewn him. And in this way

are believers accepted, according to the covenant of grace, and

entitled to the reward of eternal life : Phil. iii. 8, 9

—

Eph. i. 6

—I Pet. ii. 5. Now, those who look for a reward in this way,

will be so far from thinking it much, which they have done for

God, that thev will forever set all down for nothing, and worse

than nothing,* their best duties being so sinfully defective ; and

judge themselves worthy of hell every davt, and evftrtl moment

:

And all their dependance will be on Christ's worthiness, and

the free grace of God through him : Luke xviii. 13

—

Rom. iii.

24. And all that is said in the New Testament about God's

rewarding the believer's good works, being viewed in this light,

gives not the least countenance to a self-righteous spirit, but

* Worse than nothing....Hots.. I do not mean, that an imperfect, and very

defective conformity to the law is worse, and more odious in God's sight,

than no conformity at all ; but only, that there is more odiousness than
umiablencss in such defeccive services : and that, therefore, we are, in the

sight of God, on their account, more proper objects of hatred and punish-

ment, than oflove and reward, if considered merely as in ourselves, with-

out any respect to our relation to Christ : so that, in point of recommend-
ing; ourselves to God, we do, by our best duties, thus considered, rather dis-

commend ourselves in his sight. ...and, in this sense, they are worse than

nothing : they are even so far from paying our constant dues, that, in the

sight of God, they constantly run us into debt. We are infinitely to blame
in our best frames and best du ties, and have not any thing in them, which
tends, in God's si^ht, in the lea ;t de free, to counterbalance our blame.

—

But if any are desirous to see this point folly explained and proved, and
all objections answered, I refer them to Mr. Edwards's excellent discourse

on justification by faith alone.
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militates directly against it : And, indeed, if we were as per-

fect as the angels in heaven, it appears, from what has been

said, that we should deserve no thanks. It is impudent, there-

fore, and wicked—it is contemptuous—and, in a sort, blasphe-

mous, and most God-provoking, for a proud, conceited

Pharisee, to feel as he does in his self-righteous frames.

—

And God might expostulate with such an one in this man-

ner : " What, is there so little lovelines in me ? And is it so

*' great, so hard, so self-denying, to love me, that you think it

" such a mighty thing ! and expect now, that ail past sins shall

"be forgiven, and my favor secured, for this good frame ! yea,

" and that I shall give you heaven into the bargain ? What, are

"your obligations to me so small, that I must be so much be-

''holden to you for your love ? What, did you never hear that I

" was the Lord ! and that it was I that stretched abroad the heav-

" ens ! and that you are my clay, whom I formed and fashion-

"ed for myself?—Begone, thou impudent wretch, to hell, thy

"proper place : thou art a despiser of mv glorious majesty,

"and your frame of spirit savors of blasphemy : Know it, I am
" not so mean as you imagine, nor at all beholden to you for

"your love." And this is one reason that the sacrifice of the

wicked is such an abomination to the Lord ; not only when they

pray with a view to recommend themselves to their fellow-men,

but also when, in doing their best, they only design to ingratiate

themselves with God. Prov. xxi. 27.. ..The sacrifice of the

wicked is abomination (even his very best) : hozv much more

when he bringeth it -with a -wicked 7nind ? The infinite great-

ness, glory and excellency of God, and the infinite obligation

thence resulting which we are under to love him with all our

hearts, and obey him in every thing, renders a self-righteous

spirit unspeakably odious, and infinitely provoking in the eyes

of a holy God. But this will appear still plainer under the next

particular. To proceed, therefuie,

[2.] If we are under an infinite obligation to love God su-

premely, live to him ultimately, and take everlasting delight in

him, because of his infinite glory and excellex , , then the
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disposition to disesteem him. ...to be indifferent about his inter-

est and honor, or to disrelish communion with him ; or the least

disposition to love ourselves more than God, and be more con-

cerned, about our interest and honor than about his, and to be

pleased and delighted in the things of the world, more than in

him, must, consequently, be infinitely sinful,* as is self-evident.

When, therefore, die great Governor of the world threatens

eternal damnation for the least sin, (as in Gal. hi. 10.) he does

the thing that is perfectly right ; for an infinite evil deserves

an infinite punishment.

Hence, also, it is no wonder that the holiest saint on earth

mourns so bitterly, and loaths and abhors himself so exceeding-

ly for the remaining corruptions of his heart ; for, if the least dis-

position to depart from God ami disrelish communion with him,

and to be careless about his honor and interest, is infinitely sin-

ful, then the best men that ever lived have infinite reason al-

ways to lie as in the dust, and have their hearts broken. AU
though it be so with them, that all which the world calls good

and great, appears as dross to them ; and it is nothing to them

to part with friends and estate, honor and ease, and all, for

Christ ; and although they have actually suffered the loss of all

tilings, and do count them but dung, not worth mourning about,

or repining after
;
yet, notwithstanding all these attainments,

attended with the fullest assurance of eternal glory in the world

to come, they have infinite reason to do as they do..,.to dislike

themselves.. ..to hate themselves, and lie down in the dust all in

tears, because still there is such a remaining disposition in their

hearts to disesteem the Lord of glory... .to neglect his interest,

and depart from him ; and because they are so far from being

what they ought to be, notwithstanding the obligations lying up-

* The least sin may be an infinite evil, because of the infinite obligation

we arc under to do otherwise, and yet all sins not be equally heinous :

for there is as great a difference among infinites, as among unites ; I mean,
among thingi, that are infinite only in one respect : For instance, to be

for over in hell is an infinite evil, in respect of ihe duration ; but yet the

damned are not all equally miserable. Somemay bean-hundred times as

miserable as others, in degree ; although the misery of j.ll is equal in point

of duration.
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on them are infinite. Oh ! this is infinitely vile and abomina-

ble, and they have reason indeed, therefore, always to loathe and

abhor themselves, and repent in dust and ashes
j
yea, they are

infinitely to blame for not being more humble and penitent.

—

A sight and sense of these things made Job lie down in the dust

and mourn so bitterly for his impatience under his past afflic-

tions, though he had been the most patient man in the world....

fob xlii. 5, 6. This made the psalmist call himself a beast

Psalm lxxiii. 22. And hence, Paul called himself the chief of

sinners, and cried out, Iam carnal, sold under sin ; xvretched

man that Jam ! And hated to commend himself when the Co-

rinthians drove him to it, and seemed to blush at every sentence,

and, in a sort, recalled his words

—

lam not a whit behind the

very chief of the apostles, yet J am nothing / labored more

abundantly than they all, yet not I. Such a sight of things kills

a sell-righteous spirit at root, in the most exalted saint ; for he

has nothing (all things considered) to make a righteousness of,

but, in strict justice, merits eternal damnation every hour, and

does nothing to make the least amends.

For, if perfect obedience merits no thanks, as was before ob-

served ; and if the least sin is an infinite evil, and deserves an

infinite punishment, as we have now seen, then a whole eterni-

ty of perfect obedience would do just nothing towards making

the least amends for the smallest sin ; much less will the best

services ofthe highest saint on earth : And, consequently, when

Paul came to die, he deserved to be damned (considered mere-

ly as in himself), as much as when he was a bloody persecutor,

breathing out threatenings and slaughter
;
yea, and a great deal

more too : for all his diligence and zeal in the service ofChrist

did just nothing towards making the least amends for what was

past ; and his daily short-comings and sinful defects run him

daily infinitely more and more into debt, which he did nothing

to counterbalance : And hence, Paul accounts himself to be

nothing (II Cor. xii. 11.), as well he might ; and all his attain-

ments to be, in a sense, not worth remembering {Phil. ii>. 13.)

and looks upon himself the chiefofsinners (I Tim, i. 15.), and
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less than the least of all saints (Eph. iii. 8.), and durst venture

his soul upon nothingbut mere free grace through Jesus Christ....

Phil. iii. g, 9. And thus it is with every believer, even the

most holy, although he daily sees what a God he has sinned

against—how he has sinned against him, and docs, from a gra-

cious respect to God, mourn for sin, for all sin, as the greatest

evil, and sincerely turns from all to the Lord, and gives up him-

self to God, to love him and live to him forever
;
yet he feels

that all this makes no amends at ail for his sins, but that he real-

ly deserves to be damned for them as much as ever ; yea, he

feels that he is infinitely blame-worthy for not being more hum-

ble and penitent and self-abhorring, and that his desert of

damnation is infinitely increasing continually : And hence, he

looks upon the grace that saves him as absolutely and divinely

free, and infinitely great ; and always derives all his hopes of

happiness from the free grace of God through Jesus Christ.

—

And this is what the apostle means when he speaks of his living

by thefaith of the son of GoaL..Gal. ii. 20....of his rejoicing in

Christ Jesus, and having no confidence in theflesh. ...Y\\\\. iii. 3.

And this was the cause of his so earnestly longing to befound

not in himself, but mC'hrlst....7iot having on his own righteous-

ness, but the righteousness which is of'GoaIbyfaith. ...Phil. iii. 8, 9.

How directly contrary to all this is the temper of the blind, con-

ceited Pharisee, as expressed by Maimonidcs, the Jew, who

was professedly-one of that sect ?
u Every man," says he, " hath

u his sins, and every man his merits : and he that hath more

"merits than sins, is a just man ; but he that hath more sins

" than merits, is a wicked man." And this is the way of such

men—they put their sins, as it were, into one scale, and their

good duties into the other ; and when they fancy their goodness

outweighs their badness, then they look upon themselves in the

favor of God. But to return,

From what has been said, we may learn, that the more sensi-

ble any man is of the infinite glory and excellency of God, and

of his infinite obligations thence resulting to love God with all

his heart, and obey him in every thing, the clearer will he see
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that perfect obedience deserves no thanks, and that the least

sin is an infinite evil and deserves an infinite punishment ; and

so he will renounce his own righteousness, die to himself, and

come down to nothing, more and more ; and so will be propor-

tionably more and more sensible of his absolute need of Christ

and free grace : And hence, the more holy a man grows, the

more humble will he be. And, on the contrary,. the more insert*

sible a man is of God's infinite glory and excellency, and of his

obligations thence resulting, the more will he value his duties,

and the less evil will he see in sin, and the less sensible will he

be of his ill desert, and of his need of Christ and free grace.

—

And hence, a self-righteous, impenitent, Christ-despising spir-

it reigns in all who knoiv not. God : And thus we see some of the

consequences necessarily following from that infinite obligation

to love God with all our hearts which we are under, resulting

from the infinite glory and excellency of the divine nature.

—

But to pass on,.

3. This obligation we are under to love God with all our

hearts,. arising from his infinite glory and excellency, is, in the

nature of things, eternally binding. God, his being, perfection;,

and glory will be eternal : God will always be infinitely amia-

ble—always as amiable as he is now ; and there will be always,

therefore, the same reason that he should be loved, for being

what he is ; even the very same reason that there is now : This

obligation is therefore perpetually binding amidst all the chan-

ges of this life. Whether we are sick or well, in prosperity or

in adversity ; whether we are raised to honor with David, or

live in affluence with Solomon ; or whether we are in prison

with Joseph, or on the dung-hill with Job, or wandering- about

in sheep-skins and goat-skins, destitute, afflicted, tormented,

w ith those mentioned in the eleventh to. the Hebrews, still this

obligation upon us to love God, is invariably the same : For God

is always infinitely amiable in himself; yea, and always will be

so, whether we are in the earth, or in heaven, or in hell : And

therefore it always is, and always will be, our indispensible

duty to love him with all our hearts, let what will beco.ne of us,
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and let our circumstances, as to happiness and misery, be what

they may.

Did our obligations to love God arise merely from a consid-

eration of something else besides the eternal excellency of the di-

vine nature—from something which might altogether cease in

time, then might it possibly, some time or other, cease to be our

duty to love God with all our hearts : But assuredly it can

never cease, until God ceases to be what he is. The infinite ob-

ligation hence arising will be eternally binding : Indeed, if all

our obligations to love God did arise merely from selfish con-

siderations, then, in hell, where these selfish considerations will

cease, it would cease to be a duty to love God. If I were obli-

ged to love God, only because he loves me—is kind to me, and

designs to make me happy, then, when he ceases to love me,

to be kind to me, and to intend my happiness, all my obliga-

tions to him would cease ; and it would be no sin not to love

him : But now, since our obligations to love God arise original-

ly from his being what he is in himself, antecedent to all selfish

considerations ; therefore it will forever remain our duty to

love him, let our circumstances, as to happiness or misery, be

what they will : And not to love him with all our hearts, will

forever be infinitely wrong. Hence the guilt of the fallen an-

gels has been increasing ever since their first apostacy ; and the

guilt of all the damned will be increasing to all eternity ; and

no doubt their punishment will increase in the same propor-

tion. How inconceivably and infinitely dreadful, therefore,

will be their case, who are thus continually sinking deeper and

deeper in that bottomless pit of woe and misery ! And indeed,

if this be the case, hell may well be compared, as ife is in scrip-

ture, to a bottomless pit.,...Rev. ix. 1. & xx. 1.

4* This obligation which we are under to love God with all

our hearts, resulting from the infinite excellency of the divine

nature, is also unchangeably binding. As unchangeable as the

divine nature is—as unalterable as the divine beauty is, even so

unchangeable, so unalterable, in the very nature of things, is

this our infinite obligation to love him supremely, live to him
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ultimately, and delight in him superlatively. As God is infi-

nitely lovely in himself, and unchangeably so, so it is self-evi-

dent we are under an infinite and invariable obligation to love

him with all our hearts. This cannot but be always our duty.

So long as God remains what he is, this will remain our duty.

It will, in the nature of things, be unalterably right and fit to

love him ; and not to do so, unalterably unfit and wrong. Our

sinking down into ever so bad a temper, and getting to be ever

so remote from a disposition to love him, can no more free us

from the obligation, than it can cause him to cease being ami-

able. He must cease to be amiable, before our obligation

thence arising can possibly cease to be binding. If there be

no alteration in his infinite beauty, there can possibly be no al-

teration in the infinite obligation thence arising. While God
remains what he is, and while our natural powers and faculties

are maintained in being, it must continue our duty to love God
with all our hearts, and it cannot but be our duty. In the na-

ture of things it is right ; and the obligation is just as incapable

of any alteration, as is the equality between twice two and four.

The fallen angels are of so bad a temper, that the very thoughts

of God will, doubtless, sooner than any thing, stir up all their

hatred : But God deserves to be perfectly loved by them, as

much as he did before their apostacv. There is a great altera-

tion in the temper of their minds ; but not the least shadow of

change in the divine beauty. Their having contracted so bad

and wicked a temper, cannot surely make it right and lawful

for them to indulge it, and continue in it. Their impious re-

volt surely cannot free them from the authority and government

of Almighty God. He deserves their homage and subjection,

as much us ever he did : The original ground of all still re-

mains ; he is still the Lord. The same may be said of fallen

man—it is impossible that our bad temper should free us from

our obligation to love God with all our hearts. It is still, in

the nature of things, as wrrong, not to love God with all our

hearts, as ever it was, or as it would have been, had we not

joined with the fallen angels, and turned apostates. It must
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be so, unless our being of so bad and wicked a temper makes it

right for us to continue of such a temper, and we not at all

blame-worthy for acting agreeably thereto ; that is, unless our

being so very bad and wicked, makes us not at all to blame for

our badness and wickedness : And so, according to this rule,

the viler any creature grows, and the more averse to God and

to all good, the less he is to blame ; which is one of the gros«-

sest absurdities in the world. Therefore,

(1.) The divine law xvhich requires us to love God with all

cur hearts, consideredas a rule ofduty, is, in the nature ofthings,

unalterable, and absolutely incapable of any abatement, more or

less. The thing required, is, in the nature of things, our duty,

antecedent to any consideration of an express law in the case

—as that children ought to honor their parents, and neighbors

do as they would be done by, are things in themselves right,

and duties antecedent to any consideration of an express law in

the case.... Eph. vi. 1. These things would have been duties,

if there had never been any laws made concerning them by

God or man : Yea, they are, in their own nature, so right, that

they cannot but be our duty ; and to dishonor our parents, and

cheat, and defraud, and injure our neighbor, cannot but be

wrong : So, to love God with all our hearts is originally right

and lit, and our duty ; and would have been so, had there ne-

ver have been any positive, express law in the case.

Now the grand reason why God, the great Governor of the

world, ever made a law requiring us to love him with all our

hearts, was because it was thus, in its own nature, so infinitely

fit : And now to suppose that he would repeal, or alter, or abate

this law,when the grounds and reasons of his first making of it re-

main as forceable as ever—when the thing required is as right

and fit as ever—and when it becomes him, as Governor of the

world, still to require it as much as ever ;—I say, to suppose

such a thing, casts the highest reproach upon all .'his glorious

perfections : It casts the highest reflection upon his infinite ho-

liness, whereby he is infinitely inclined to love right and hate

wrong ; for it supposes him to release his creatures from doing
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right, and to allow them to do wrong.. ..a little at least : It casts

the highest reflection upon his impartial justice, whereby he is

infinitely inclined to give ever}' one his due ; for it supposes him

to release his creatures from giving unto God the glory which

is his due, and to allow them to keep back part at least : It casts

the highest reflection upon his stability and truth ; for it suppo-

ses him to alter his law when there is no reason for it : yea, it

reflects even upon his goodness itself ; for it is so far from be-

ing a benefit to his creatures to have this excellent law altered,

which is so completely suited to the perfection and happiness

of their nature, that it would be one of the greatest and sorest

calamities which could happen. Like the altering all the good

laws and rules in a family, merely to humor and gratify a re-

bellious child, who will not be governed. Such a child should

be made to conform to the wholesome laws of the family, and

not the laws be abated and brought down to a level with his bad

temper and perverse humor : And, finally, it casts the highest

reflection upon the infinite -wisdom of the great Governor ofthe

world ; for it supposes him to go counter to his own honor and

to the good of his creatures, to counteract all his perfections,

.and contradict the reason and nature of things ; and that mere-

ly in condescension unto, and in compliance with the sinful,cor-

rupt taste and inclinations of an apostate, rebellious, God-ha-

ting world.

And now, how could the great Governor of the world clear

and vindicate the honor of his great name, in making any abate-

ments in this law, which requires us to love him with all our

hearts ? Would he say that he had before required more love than

~was his due ? Surely, nothing can be much more blasphemous

than to suppose this. Would he say that hedoes not deserve so

much as he did ? Still it is equally blasphemous to suppose this.

Would he say that Jess than is his due is all that is his due ?

But this would be to contradict himself in express terms. Or

would he openly profess to quit his right and freely allow his

creatures to despise him a little, and sin sometimes, in conde-

scension unto and compliance with the corrupt inclinations of
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their sinful hearts ? But this, in the nature of tilings, would be

infinitely wrong and dishonorable. Upon what grounds, then,

could the supreme Governor of the world go about to make

abatements in a law so holy, just and good, that only requires

us to love him with all our hearts, which, in the nature ofthings,

is so infinitely right and suitable ? Or upon what grounds can

we possibly desire any abatements to be made, unless we even

profess that we do not like the law.. ..that we are averse to lov-

ing God with all our hearts. ...that it is a very tedious, self-de-

nying thing to us, and what we can by no means freely come in-

to ; and so, upon this footing, desire some abatements ! Or,

which is the same thing, honestly own " that we love sin so

M dearly that God must tolerate us in it, or we cannot approve

"of his government."

But, indeed, God can as easily cease to be, as go about to li-

cense and tolerate the least sin ; and he had rather Heaven and

earth shouldpass away, than that the least jot or tittle of his law

shouldfail... Ishxt. v. 18.

How can any body, therefore, once imagine that Christ came

down from heaven and died, to purchase this abatement of the

law of God, and procure this lawless liberty for his rebellious

subjects ? What ! did he desert his Father's interest and honor,

and the honor of his law and government, and spill his precious

blood, that he might persuade the great Governor ofthe world to

slacken the reins of government, and give out this impious li-

cense to iniquity ?—Surely to suppose this, is to make Christ a

friend to sin, and an enemy to God.

What, then, do they mean, who, in their prayers, presume to

thank God for the gracious abatements which he has made in his

law ? And what do ministers mean by telling their people, from

the pulpit, that the law is abated, and that sincere obedience is

all that is now required of us ?—Indeed, if poor secure sin-

ners are made to believe that this was the great business Christ

came into the world upon, no wonder if their impious hearts

are pleased, and if they seem to love Christ, and prize the gos»

pel, and give thanks to God for this great goodness and conde-
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scension ; for hereby they are delivered from that strictness in

religion which they hate, and a wide door is opened for them

to sin without blame : Yea, they have the comfort to think that

it is no sin not to love God with all their heart, with all their

soul, and with all their strength : And, generally, a very little

matter of religion, they think, will serve. And now it's good

times, and they bless themselves. But, alas ! Theyfeed upon

the wind : A deceived heart hath turned them aside.

But, by the way, to what purpose was it for Christ to die

to purchase this abatement ? What need was there of it ? Or

what good could it do ? For, if the law really required too 7nuch,

the Governor of the world was obliged, in justice, to make some

abatements : And so, the death of Christ in the case was per-

fectly needless. And if the law required but just enough, the

Governor of the world could not, in justice, make any abate-

ments : And so Christ must have died in vain, and totally lost

his end.

But, indeed, Christ never came into the world upon this de-

sign ; as he expressly declares, in Mat. v. 17, 18. ...Think not

that I come to destroy the laxv or theprophets : Iam not come to

destroy, but tofulfil. For verily I say unto xyou, till heaven and

earth pass, one jot or one tittle shall in no zuise pass from the

law, till all be fulfilled. And this is the very thing he con-

demns the Pharisees for, through all this chapter, that thev, in

effect, taught this doctrine, that the law was abated : that they

taught, that although the law did forbid some external and

more gross acts of sin, yet it did not the first stirring of corrup-

tion at heart, and some lesser iniquities : For instance, that

" they must not commit murder ; but that it was no harm to be

** angry without cause, and speak reproachfully, and keep a se^.

** cret grudge at heart.... (verse 21—26.) That they must not

*' commit adultery ; but that it was no harm to have secret las-

u civious thoughts.... (verse 27—30.) That thev must not be

" guilty otpeijury ; but that there was no harm in little petty

" oaths in common conversation.... (verse 33—37.) That they

u must not hate theirfriends ; but there was no harm in hating
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" their enemies ;" {verse 43—4T.) These, and such like al-

lowances, they taught, were made in the law ; and so, that such

things were not sinful. But our Savior condemns their doc-

trine, as false and damning ; 'and insists upon it, that the law is

not abated, and never shall be ; but says, it still requires us to

be perfect, as our heavenly Father is perfect....(verse 48.) and

declares, that if our righteousness exceedelhnotthe righteousness

oflhe scribes and Pharisees, (who wrere so much for abating the

law) we shall never enter into the kingdom of heaven...(verse 20.)

sofar was our blessed Savior from any design to abate the ho-

ly law of God, or lessen our obligations to a perfect conformity

to it : And indeed, if Christ had died, and should die a thou-

sand times, to purchase an abatement of the law, (if it be law-

ful to make such a supposition) it would be to no purpose ;

for it cannot be abated, unless God ceases to be what he is :

For so long as God is infinitely lovely, we shall necessarily be

under an infinite obligation to love him with all our heart, and

with all our strength ; and it will necessarily be infinitely

wrong not to do so. The .truth is, that God's sending his

Son into the world to die for the redemption of sinners, instead

of freeing us from our original natural obligations to keep the

law, binds us more strongly so to do ; as we shall afterwards

see. Psalm cxix. 160....Thy xvord is truefrom the beginning :

And every one of thy righteous judgments endureth forever :

(Ver. 128.) I esteem all thy precepts concerning all things to be

right. (Ver. 144.) The righteousness of thy testimonies is ev-

erlasting. (Ver. 152.) Thou has founded themforever . And
therefore (ver. 160,) Every one of them tvill endure forever ;

as if the Psalmist had said, " The thing required in thy law

" is, in its own nature, right, everlastingly right ; and, there-

" fore, as Governor of the world, thou hast by law forever set-

" tied and established it as duty—by a law never to be altered,

" but to endure forever : And forever, therefore, will it en-

" dure."

Obj. But is it fair and just for God to require more of his

creatures than they can do ?
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Ans. What are we come to, in this apostate world, that we

cannot see it to be just and fair, in the great Governor of heav-

en and earth, the infinitely glorious God, to require us, as his

creatures, so much as to love hiri% with all our hearts ? What

!

Is this too much ? Is this more than he deserves from vis ? Or

does the truth lie here. ...that we hate him so, that we cannot

find it in our hearts to love him ; and therefore cry, " He must

M not insist upon it ; or, if he does, he deals unjustly, and is

" very hard with us V* But is not this the very thing those citi-

zens did, who hated their Prince, and sent after him, saying,

We will not have this man to reign over us .^....Luke xix. 14.

These hints may serve as an answer for the present : But of

this more hereafter.

But while some are pleading, that Christ died to purchase

an abatement ofthe law, others carry the point still further, and

say that Christ died entirely to disannul it ; and that now it

wholly ceases to be a rule of life to believers : whenas one

great and declared design of Christ's coming into the world

was to recover his people to a conformity thereto ; (Tit. ii. 11,

12, 13.) Oh how men love their corruptions, and hate God

and his holy law, and long to have it cashiered and removed out

of the world, that so they may live as they list, and yet escape

die reproaches of their consciences here, and eternal punish-

ment hereafter ! But God sitteth Kingforever, and will assert

the rights of his crown, and maintain the honor of his majesty,

and the glory of his great name, and vindicate his injured law ;

although it be in the eternal damnation of millions of his re-

bellious subjects: Luke xix. 27..~But those mine cncmies,xvhich

would not that Ishould reign over them, bring hither, and slay

them before me. And here, by the way, we may see what an

aversion men have to right thoughts ofGod and divine things
;

and may be convinced of the absolute necessity of a superna-

tural, all-conquering light, to remove these prejudices, and

make men see and believe the truth, and love, and cordially em-

brace it. (John viii. 4,7—I Cor. ii. 14.) A holy God does not

appear infinitely glorious and amiable to an unholy heart; and
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sinners, not seeing the grounds of loving God with all their

hearts, do not see the reason of the law ; they do not see how

holy, just, and good the law is, and the carnal mind being enmity

against God, is, at the same time, enmity against the laxv, which

is a transcript of the divine nature. ...(Rom. viii. 7.) And hence,

sinners do not love to believe either God or his law to be what

they really are : And this temper makes them blind to what

the scripture says, and leads them to frame a false image of

God, and entertain false notions of his law, that they may have

a God and a laxv both to their own minds.

And now, as are men's notions of the laxv, such are their

notions of religion ; the essence of which principally consists

in a conformity to the law.

Hence, here is one ; he pleads for great abatements in the

law, and he contents himself with the mere form of religion.

He is not unjust, nor an extortioner, nor an adulterer; but

much better than some ofhis neighbors : He prays in his fam-

ily, goes to public worship, and attends the Sacrament, and

thinks himself a very good man ; like him in Luke xviii. 9, 10,

&c. But as for the doctrines relating to our natural depravity,

regeneration, conversion, faith, communion with Godr andallthe

inside of religion, he understands nothing about them ; they

seem as strange as it did to Nicodemus to hear Christ discourse

about the nexv birth....folmin. And all the talk about the in-

ward influences of the holy spirit, in awakening, convincing,

humbling, and converting a sinner, and in enlightening, teach-

ing, quickening, comforting, and sanctifying a believer, is quite

unintelligible ; for these things do not come into his notions

of religion. According to his opinion, the law is brought down

so low, that it is an easy thing to become a good man : The

change is but small, and there is scarce any need of the spirit's

help ; much less any room for the exercise ofsovereign grace

;

for he is so good-natured, that he can become good of his own

free will, (i. e. according to his notions of goodness,) and do

that which shall effectually entitle him to the promises : And

thus he has the staff in his own hand. And now here is a
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charming religion, perfectly suited to the taste of an apostate

world ; for it is calculated to quiet the conscience, while the

heart lies out estranged from God,anddead in sin...Rom.vn. 8,9.

Especially, so much of jt as is for^ieir credit, and apparently

serves their worldly interest, will pretty readily and heartily be

fallen in with j and the best have their failings. ...no man is per-

feet..,.and I endeavor to be sincere. ...and the best have their

doubts assurance is not to be attained, and such-like pleas,

help to keep their consciences secure. And now,0 how they love

those ministers, that cry, peace, peace .' but hate those that

would search things to the bottom, and sound an alarm to se-

cure sinners, and deluded hypocrites. The same temper that

makes them hate God and his law, makes them hate his min-

isters too : And they are for another kind of God, and for

another kind of law—another kind of religion, and another

kind of ministers, that they may have all to their mind. And,

when all is done, they are confident they are now in the right,

because they are suited : They love to have it so, and there-

fore firmly believe it is so.

Hence, again, here is another, who has been mightily terri-

fied, and in great distress, under a sense of the wrath of God

and the dreadfulness ofdamnation ; but, in the distressing hour,

he has had it revealed to him (by the spirit of God, he thinks)

that his sins areforgiven ; and now he is sure of heaven, and

is ravished at the dioughts of eternal glory : he holds it a great

sin to doubt ; and all his religion consists in faith and joy, i. e.

in believing that his sins are forgiven, and rejoicing in his bles-

sed and happy and safe estate, and in the expectation of future

glory : But as for a real conformity to the Itttv, it makes up no

part ofhis religion. He understands rightly nothing what the

law requires....he is neither sensible of his duty to God, or to

his fellow-men
;
yea, he hates to hear anv thing about law or du-

ty : It is all legal, he cries, and tends to kill religion, andtoxvound

weak christians, and grieve and drive away the spirit ofgrace ;

and no preaching suits his taste, but what consists in telling over

and commending such experiences as his, and in setting forth
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the love of God and Christ to such, and calling upon such to

believe and rejoice, and never doubt their state again : And, in

general, those things which tend to strengthen his confidence and

increase his joy, he esteem* right and good ; and all things of

a contrary tendency he esteems wrong and bad. This seems to

be his only criterion of right and wrong, and the only rule he

makes use of in drawing up a judgment ; but as for the law, it

is of no use with him. There is doubtless many a man that

feels and acts and lives as if the law was abated, who yet will

not plead for that doctrine : So, doubtless, there is many a man

that feels and acts and lives as if the law wholly ceased to be a

rule of life, who yet will not venture to say so. The force of

education, and their worldly interest and credit keep men ma-

ny times from shewing what they are by an open profession :

however, secretly this temper reigns within them
; yea, some-

times it breaks out into open light, in their visible conduct.

—

But, as strange as it may seem, there are multitudes that not on-

ly have the root of these things in their hearts, but really believe

them and openly profess and plead for them. Hence it is, on

the one hand, that the Arminian, Neonomian, and Pclagiam er-

rors have taken their rise, and the Antinomian on the other.

—

Wrong notions of God lie at the bottom j and then wrong no-

tions of the law ; and then wrong notions of religion in general

:

and all originally proceed and grow up out of the wrong tem-

per of men's minds ; for all unregenerate men would fain have

a God, and a law, and a religion to suit the temper of their hearts.

Micah iv. 5. ...For all people xvill xvalk every one in the name of

his God.

In the mean time, the truly godly man, who sees that the ob-

ligation which he is under, to love God with all his heart, re-

sulting from the excellency of the divine nature, is unchangea-

ble, and that the law which requires this is unalterable, in-

stead of going about to contrive a religion that may suit the na-

tural temper of his heart, is convinced that the temper of his

heart is the very thing that must be changed : He is convinced

of his infinite obligation to be altogether such as the law requires
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him to be, and that he is infinitely blameable for the least defect.

Hence, those words, The law is holy, just, andgood. ...the law

is spiritual ; hut I am carnal, sold under sin : wretched man

that I am I do exactly express the thoughts of the most exalted

saint on earth ;
yea, even ofthe great Saint Paul himself....Rom.

viL 12, 14, 24. Indeed, had St. Paul thought that the law was

wholly disannulled, or much abated, he might then have ima-

gined that he was so good as to be quite free from sin, or pret-

ty near being so, and been ready to speak the language of the

Pharisee

—

God, Ithank thee, 1 am not as other men. But now,

notwithstanding all his high and wonderful attainments, yet,

when he considered what the laxv was which he was under, and

how very far he was from being exactly what that required, the

native language of his humble heart is, lam carnal, sold under

sin ! wretched man that lam .'* And now the Apostle,from

a sense of his infinite obligations to be what the law requires,

and of his great distance from this,forgets the things which are

behind ; and he runs.. ..he wrestles....he fights....he strives. ..he

keeps under his body. ...he lays aside every weight ; in short, he

appears like a man in a perfect agony ; so great was his sense

of duty, and so much had he to do : And, at the same time, from

a sense of his impotency and of his unworlhiness....of his need

of the redeemer and the sanctifier, it is his maxim to pray al-

xvays, and to ask all things in the name ofChrist. Now, in his

example we have the temper which prevails more or less in ev-

ery godly man exactly painted : And thus we have had pictured,

in miniature, three different sorts ofreligion, arising from three

different notions of the law. The picture is begun ; and, in the

sequel, I purpose to paint all three as near to the life as I can,

that we may see what they are, and wherein they differ ; which

* Some have thought that St. Paul had arrived so nigh to perfection, that

he could not speak these words of himself. Their mistake seems to arise

from theirwrong notions of the law, to which St. Paul compared himself,

and according to which he drew up his judgment. And from the tame
source it seems to he, that they can think those words, (ver. 22,) applicable

to the unregenerate . . .1 delight in the law of God after the inward man. V> he n,

in truth, the unregenerate are, in their temper, diametrically opposite to the

lam....Bom. viii. 7-
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is right, and which is wrong But so much for the first infer-

ence, that the few, as a rule ofduty, cannot be repealedor abated.

And now to proceed,

2. From what has been said, it is evident that the law, in its

tkrcatenings ofeternal damnation for the least sin, is equally in~

capable ofany repeal or abatement : for if our obligation to love

God with all our hearts and obey him in every thing, resulting

from the divine perfections, is infinite, eternal, and unchangea-

ble ; and if, therefore, the least sin necessarily be infinitely evil,

and deserving ofan infinite punishment, and unalterably so, then

the law, considered as threatening eternaldamnation for the least

sin, is, in its own nature, unalterably holy and just ; and conse-

quently it cannot be repealed, consistently with the holiness, jus-

tice, and honor ofthe great Governor ofthe world. If the Gov-

ernor ol the world had, in a mere arbitrary manner, made a law

that sin should be puniched with eternaldamnation,then he might,

in a mere arbitrary manner,have repealed it : but since, in the

nature of things, justice calledfor it, that such a law should be

made, therefore, so long as the grounds and reasons of the law

remain, the law cannot, injustice, be repealed.

None can deny but that the great Governor of the world has

actually made a law that sin shall be punished with eternal dam-

nation ; and none can deny but that this law is to be put in ex-

ecution, to the full, at and after the great judgment-day : But

ifjustice had not calledfor it, surely the infinitely goodGovernor

of the world would never have made such a law, much less

would he ever put it in execution : for, to make and execute

such a law, in a merely arbitrary, sovereign manner^ when, in

the nature of things, justice does not callfor it, would be infinite-

ly cruel and tyrannical, and perfectly inconsistent with the di-

vine perfections, as is self-evident....See Genesis xviii. 25. and

Ezekiel xviii. 25.

But, then, if the great Governor of the world, made this law

not arbitrarily, but because, in the nature of things,justice call-

edfor it, then, so long as the reason and ground of the law re-

main, the law itself cannot, injustice, ever be repealed, ifjus-
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tice called for its being made, then it cannot be un-made, con-

sistently with justice, so long as the ground and reason of it re-

main, as is self-evident. But the reason of the law is, in the

nature of things, unalterable : for the reason ofthe law was the

infinite evil of sin, whereby it deserved an infinite punishment.

As long, therefore, as sin remains an infinite evil, so long must

the law stand unrepealed : but sin will always be an infinite evil,

so long as we are under infinite obligations to love God with all

our hearts,and obey him in every thing, which we shall always

be, so long as God remains infinitely glorious and amiable, and

this will be forever ; therefoi-e, this law can never possibly, con-

sistently with divine justice, be repealed.

For any, therefore, to desire to have it repealed, is to turn

enemy to the holiness, and justice, and honor of the supreme

Ruler of the world, as well as to his law and government ; and

argues that they have no regard to the rectitude and fitness of

things, but only to self-interest ; as those among men are real

enemies to the civil government who desire the good and whole-

some laws thereof to be repealed : And it is upon this ground

that St. Paul concludes carnal men to be at enmity against God,

because they are enemies to his law.. ..(-£<??». viii. 7.) For if

men loved God, they would be disposed to love his law and

government, which express his nature.

To suppose, therefore, that the Son of God came into the

world and died, that the law, in its threaicnings, might be re-

pealed, is to suppose that he also is turned an enemy to God. ..to

his holiness and justice. ...to his law and government ; and that

he is properly gone over to be on the side of his father's rebel-

lious subjects.

Besides, to what purpose would it have been (on the hypoth-

esis of these men), for Christ to have died, that the law, in its

threatening^, might be repealed ? What need was there of it ?

or what good would it have done ? For if, injustice, it ought to

have been repealed, there was no need of his dying to procure

this ; or if, Injustice, it ought not to be repealed, then his dying

could not procure it, and so would do ho good. The righteous
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Governor of the world would have repealed it of his own ac-

cord, if it had been right and lit so to do ; and if, in the nature

of things, it was not right, then not any thing whatever could

persuade him to do it.

But the truth is, Christ came into the world, and died to art'

sxver all the demands of the laxu ; that so, although the sinner be

saved, yet the law might never be repealed, but be firmly estab-

lished : for the Governor of heaven and earth was utterly

against the law being repealed, as a thing in itself infinitely un-

reasonable : And therefore the Apostle says, Do rue make void

the laxu throughfaith P Godforbid! yea, xve establish the law....

Rom. iii. 31. And indeed it was nothing but God's infinite

aversion to repeal the law, as a thing in itself infinitely unfit

and wrong, that was the thing which made the death of Christ

needful : for, ifthe law might have been repealed, sinners might

have been saved without any more ado ; but, if it could not,

and must not be repealed, then the demands of it must be an-

swered by some means or other, or every sinner damned : And
now Christ stepped in and did this -; and so secured the honor

of God's holiness and justice, law and government, and open-

ed a way for the sinner's salvation. And this account of the

reason of Christ's death the scriptures plainly give us :—Gal.

., iii. 10, 13, 14>....Cursed is every one that continueth not in all

things written in the book of the laxu to do them.—Christ hath

redeemed usfrom the curse ofthe laxu, being made a cursefor us.

That the blessing ofAbraham might come on the Gentiles, through

Jesus Christ : For (Heb. ix. 22.) xuithout shedding of blood

there is no remission: Therefore (Rom. iii. 25,26.) Christ was

setforth to be a propitiationfor sin.... to declare his righteousness

....that he might be just, and the justifier ofhim xvhich believeth

in Jesus : And hence (ver. 31,) Do xve make void the laxu

throughfaith ? Godforbid ! yea, xue establish the laxu.

Yea, the Apostle evidently sets out upon this hypothesis, that

the law is not repealed, but stands in full force : He lays this

down as afirst principle, in that argumentative discourse which

we have in the three first chapters ofhis epistle to the Romans

:

i
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Chap. i. ver. 18.... The xvrath of God is revealedfrom heaven

agabist all ungodliness and unrighteousness ofmen. And taking

this for granted, he goes on to prove, that both Jexvsand Greeks

are all under sin, and so the whole xvorid guilty before God ; to

the 19th verse of the 3d chapter : And hence he argues, that by

the deeds of the law no flesh could bejustifcd. But now, if the-

law was repealed, the whole world was not guilty before God,

nor any one in the world: For sin is not imputed where there

is no /cm;....Rom. v. 13. And if the law was repealed, what

need was there ofsuch a long train of arguments, to prove, that

no flesh could be justified by the law ? For it would have been

enough to have said, that a repealed law could neither justify

nor condemn any body. And why does he use such arguments

as he does ? For thus he reasons, " The Taw requires perfect

"obedience as a condition of life, and threatens tribulation and

" wrath against every soul ofman that doth evil : But Jews and

" Gentiles have all sinned : therefore are all guilty and condemn-

" ed according to law ; and consequently cannot be cleared and

"justified by law :" For all this reasoning supposes that the

law is as much in force as ever it was : And, accordinglv, he

goes on to show, that the design of Christ's death was to an-

swer the demands of the law, that there might be a way open-

ed for the salvation of sinners, consistent with divine justice,

and, at the same time, the law not be made void, but establish-

ed ; as we have before observed.—And now this being the case,

Hence, we find the scriptures every where look upon those

who have not a special interest in the righteousness of Christ,

by faith, as being as much under the wrath of God and curse of

the law, as if Christ had never died. John iii. 18....He that be-

lieveth not is condemned already : Ver. 36....The wrath of God

abideth upon him : And, Gal. iii. 10.. ..As many as are of the

works of the law are under the curse. : And, Rom. i. 18.. ..The

wrath ofGod is revealedfrom heaven, against all ungodliness and

unrigideousness of men, xvho hold the truth in unrigklcousness.

Thus the wrath of God is revealed against the unbeliever ;
yea,

abides upon him ; yea, the law condemns and curses him : But
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ifthe law had been repealed by the death of Christ, all the world

would have been freed from the curse : For a repealed law can

neither bless the righteous, nor curse the wicked ; but stands

for nothing.

And hence, also, we find that Christless sinners, when awa-

kened by the holy spirit to see and feel what a state they are in,

are always convinced that they are under the wrath of God and

curse of the law ; and hereby are made to understand their

need of a Savior.... (Rom. iii. 19, 20.) But if the law had been

repealed by the death of Christ, this could not be ; for they

would then have been under no wrath, nor curse ; nor would

any have ever felt a spirit ofbondage, as they do in every age

of the world, and as they used to do in St. Paul's day. ...{Rom.

viii. 15.) For it is the lazu only that workswrath....Rom. iv. 15.

And hence we shall find, even all the world shall find, and

thousands and thousands to their everlasting sorrow, that when

the day ofjudgment comes, the law shall be executed with the

utmost severity upon all that know not God, and obey not the

gospel ofJesus Christ.... (II. Thes. i. 7, 8.) And God'sjustice,in

so doing, will shine bright in the sight of all worlds j for he de-

signs, on that day, to reveal the righteousness of hisjudgments :

and hence it is called the day ofthe revelation of the righteous

judgment of God....(Rom. ii. 5.) But if the law is repealed by

the death of Christ, and if God has told the world that he has

repealed it.. ..for him now to revive it, and judge and condemn

the world by it, would be to cast contempt upon the death of

Christ, and deceive his poor creatures, and unmercifully and

unrighteously judge and condemn them, by a law that was re-

pealed. ...a law they never were under, and so ought never to

have beenjudged by. From the whole, therefore, it is evident,

that the law that threatens eternal damnation for the least sin,

never has been, and never will be repealed.

Well, then, (if this be the case) may ministers thunder hell

and damnation against a secure, wicked world ; and well may

poor sinners tremble under a sense of divine wrath, when their

eves begin to be opened to see where they are : for all those
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comforts that the formalist gets by thinking the law is abated

or disannulled, and so his state safe, are but the result of an er-

roneous head, and a heart secure in sin. And what has been

said under this particular, will rationally account for all the ag-

ony and distress of an awakened sinner. When God, the

great Governor of the world, the revenger of sin, begins to

make the poor sinner remember his ways and his doings which

have not been right, and see what a creature he is, and what a

condition he is in, and be sensible of what he deserves ; and

when he comes to understand that his soul is forfeited, and that

it is right that justice should take place, and that God is at lib-

erty to do as he pleases, surely this must be heart-rending,

soul-distressing to a poor, sinful, guilty, hell-deserving creature.

And if God will not repeal the law, but still insist upon it,

that it is holy and just, no wonder the sinner is made to own

it too, before ever he is pardoned : For it would be unbecom-

ing the supreme Lord of the universe, to grant a pardon to a

guilty rebel, that is too high-hearted to own that the law, by

which he stands condemned, is holy andjust. O how right it

is, that the sinner should come down, and see, and know, and

own forever, that he is justly condemned, and, as such, apply

himself to the sovereign grace of God, through Jesus Christ,

for a pardon ! And O how sovereign, and free, and divine, is

that grace that pardons and saves the poor, sinful, guilty, hell-

deserving wretch, through Jesus Christ! {Rom. iii. 19,27.)

And thus as God the Father honors the law, by refusing to repeal

it, and God the Son, by answering its demands—so does God,

the Holy Ghost, by making the poor sinner see, and feel, and

own, that it is holy and j list, before ever he internally reveals the

mercy of God, through Jesus Christ, unto him ; so that the law

is honored, and sin is embittered, and the sinner humbled, and

grace glorified, all at once : As in the external revelation God
has made in his word, the law is before the gospel ; so it is in

internal influences and operations of the holy spirit upon the

elect ; and that for the same reason, that the law might be a

school-master, to bring men to Christ.
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To conclude, from all that has been said, we may learn what

to think of the religion and of the hopes of these two sorts of

men. (1.) The legal hypocrite, who, supposing that the good

old law is repealed and laid aside, and that a new law, only re-

quiring sincere obedience, is established in its room, merely from

self-love, and for self-ends, sets about duty and endeavors to be

sincere ; and here on this foundation builds all his hopes of ac-

ceptance in the sight of God : for since the law is not repealed,

but stands in full force, therefore the religion ofsuch is not that

thing which God requires or will accept ; and their nexv law is

a whim, and their hopes are all built on the sand : Their whole

scheme results from a total ignorance of God, and his law, and

the present state of mankind ; and is entirely built on falsehood.

(2.) The evangelical hypocrite—ail whose faith &v\<\joy original-

ly result from a supposed discovery of the love of God, or love

of Christ, or that his sins are pardoned. This discovery is the

foundation of his faith, and his faith is the foundation ofhis joy

and of all his religion : And yet the thing discovered is a lie
;

for, as has been proved, every one, until he is a believer, until he

has acted faith, is not pardoned, but condemned—is not belov-

ed of God, but under his wrath ; and, therefore, to have par-

don of sin and the love of God discovered before the first act of

faith, and to have such a discovery lay the foundation for the

first act of faith, and a foundation for all religion, is to be impo-

sed upon with a lie, and to have a gross falsehood lie at the

foundation of their faith... .their religion, and of all their hopes.

The legal hypocrite may be convinced by such scriptures as

these.. ..Luke xviii. 9—13....Rom. iii. 20—31. and Chapter iv.

ver. 5. ; which prove that a man cannot find acceptance with

God by his own righteousness : And the evangelical hypocrite

may be convinced by such scriptures as these. ...John iii. 18, 36.

Acts iii. 19. ; which prove that a sinner is not pardoned till af-

ter faith. A true sight and sense of the law would effectually

convince the one, and the other, that all their hopes are built on

wrong apprehensions of things, and that all their religion is coun-

terfeit ; and that they are yet in the gall of bitterness and bonds
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of iniquity : and the one would no longer venture his soul on

his own righteousness, nor the other on his discovery. The law's

insisting upon perfect, sinless obedience, would convince the one

that his own righteousness might not be depended upon ; and

the law's cursing every unbeliever, would convince the other

that his discovery was false ; and the law's requiring us to love

God primarily for his own beauty, would convince both of their

graceless estates, in as much as the religion of both primarily

takes its rise from self-love. It is from the want of a realizing

sight and sense of the nature and extent ofthe law, and that out

of Christ we are exposed to all the curses thereof, that a sinful,

guilty world are so insensible of their graceless, and their wretch-

ed and miserable condition, and so apt to natter themselves that

thev are rich, and increased in goods, and stand in need ofnoth-

ing. Rom. vii. 8, 9. ...Without the law sin -was dead. I was

alive xvithout the law once.

Thus we see that the obligation which we were under to love

God with all our hearts, resultingfrom the infinite excellency of

the divine nature, antecedent to all selfish considerations, is z?2-

finitely, eternally, and unchangeably binding : And thus we see

a variety of important consequences necessarilv following there-

from : And I have insisted the longer upon the nature of this

obligation, not only because it is the first and greatest,but because

it has a mighty influence in all our additional obligations.—For,

5. And lastly. It isfrom the infinite excellency of the divine

nature, that all our additional obligations originally derive their

strength, their energy, their binding power. The infinite ex-

cellency ofthe divine nature so entirely lays the foundation of its

being our duty to love God with all our hearts, that were it not

for this, it would cease to be our duty, notwithstanding all oth-

er considerations. If he were not, by nature, God, it would

not be fit that we should love and worship him as God, upon

any account whatsoever : He could have no such right to us, or

authority over us, as to make it our dutv ; nor couid he render

it our duty, by showing us any kindness whatsoever: Yea, ifhe

were not, by nature, God, it would be wrong for us to pay him
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divine adoration ; it would be idolatry ; it would be worship-

ping one 'as Gad, who, by nature, is not God: And by the same

argument which the orthodoxhive been wont to use against the

Ariam, who deny the divinity of Christ.. ..If he be not a divine

person, he ought not to have divine worship paid him

;

—I say,

by the same argument, if God were not, by nature, God, it

could not, upon any account, be our duty to love and worship

him as God. It is his being, by nature, God—his being what

he is, and his infinite excellency in being such, which therefore

lays the original foundation of all our obligations, and which

gives life and energy to all : And, accordingly, we may observe,

that rthe original ground and reason upon which God, as Gov-

ernor of the world, acts, in making a law that we should love

him with all oar hearts, is, because he is the Lord ; as is evident

from the tenor ofthe law itself:

—

Thou shall love ?//eLoRD,&c. i.e.

because he is the Lord, &c. Yea, it is upon this ground, origi-

nally, that God takes it upon him to give all his laws to us ; for

this is the constant style.... Thus and thus shallye do, for I am
the Lord.

Those, therefore, who are influenced to love and worship God

not at all, because he is God, but altogether from other consid-

erations.. ..not at all from a sense of his infinite excellency, but

a ': ogether on other accounts, are so far from being truly religious,

that they are, indeed, guilty of great wickedness in all they do

:

for although they pretend to love and worship God, yet it is not

at all because he is God ;—though they pretend to pay divine

adoration to him, yet it is not at all because he is a divine Be-

ing : so that when they pretend to pay divine worship and ado-

ration to God, it is merely from some selfish consideration....

from self-love, and for self-ends ;—there is no true regard to

God, but all centers in self: so that self, indeed, is their idol,

and the only God they serve ; and their pretending to love and

worship God is mere mockery. When they pretend to love and

worship God, it is not at all because he is God.. ..not at all from

a sense of his divine glory, but only to appease his anger and

obtain his favor, or because they consider him as their friend
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and benefactor. And now, to come to God and pretend to

worship him as if he was God, and yet not to do it at all because

he is God, but for mean, and mercenary, and selfish ends, is a

very complicated wickedness ; and to think to please God in

this way, and get into favor by this means, discovers such igno-

rance and contempt of God, and a frame of heart so full of se-

cret blasphemy, spiritual idolatry, pride and hypocrisy, as can-

not easily be expressed : They practically deny his divinity,

yet pretend to pay him divine worship : They pretend to serve

God, yet really intend only to serve themselves : They make

as if they loved God, but only love themselves : Yet so intol-

erably mean are their thoughts of God, that they expect to

please him by all this. To make the best of it, all that religion

is mere hypocrisy, which does not primarily take its rise from

a sense ofthe infinite excellency of the divine nature.

Thus, then, we see what is the jirst and chief motive of a

genuine love to God. He is a Being of infinite understanding,

and of almighty power—infinite in wisdom, holiness, justice,

goodness, and truth. ...and so a Being of infinite glory and ex-

cellency....and so infinitely amiable, and infinitely worthy to be

loved with all our hearts. And this obligation is binding ori-

ginally in itself, antecedent to a consideration of any other mo-

tive whatsoever : and it is infinitely, eternally, and unchange-

ably binding, and gives life, and energy, and strength to all

other obligations. And hence, if we do love God with all our

hearts, we do but our duty, and deserve no thanks ; but we

are infinitely to blame for the least defect, and can never do any

thing to atone for it, but deserve everlasting damnation. And
it will always be our duty thus to love God, and the least defect

will be always thus blame-worthy, let our circumstances, as to

happiness or misery, be what they will. All our hearts will be

always due to God, and we shall always stand bound to pay

this debt, whether we have any heart for it or no : and God
will always appear such an infinite enemy to the least defect, as

in his law he has declared himself to be ; nor is there anv hope

ofour finding acceptance in his sight, unless it be bv a union

M
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to, and interest in, him who has answered all the demands

of the law, in the room of those who believe in him. And all

pretence of love to God, which does not take its rise from this

foundation, is but mere hypocrisy. All these consequences

so necessarily follow, from a supposition of the infinite excel-

lency and amiableness of the divine nature, and so evidently, as

that, if God be but seen aright, a sense of his infinite beauty

will immediately assure the heart that these things are so. A
sense of his infinite glory will make us see and feel that we are

under infinite obligations to love him with all our hearts, and

that we could deserve no thanks for doing so, but that the least

defect is infinitely wrong, &c. A sense of the infinite glory of

God will effectually establish the heart in these things against

all the subtle arguments and fair pretences ofheretics. A sense

ofthe infinite glory of God, immediately imparted to the soul by

the spirit ofGod, whereby the heart is thus divinely established

in the belief of the truth, is, therefore, \\\ntiinctionfro7n the holy

one, which all the saints have, whereby they are effectually se-

cured from being finally led away by false teachers ; at least,

that unction consists' partly in this, (I. John ii. 20—27,) And

at the same time that the people of God are thus established in

the belief of these truths, relating to law and duty, from a sense

of the infinite glory of God ; I say, at the same time this sense

of the infinite glory of God begets a disposition in the heart to

conform to this law and do this duty. And thus it is that God

writes his laxv in our hearts, and jtaifo it in our inward parts,

when he intends to become our God, and to make us his people....

(Heb. viii. 10, 11.) And hence it begins to be the natureo£ the

people of God, to love him with ail their hearts ; and their

views and their temper, and every thing else being thus entirely

nexv, hence they are called new creatures. Old things arepassed

away, and all things are become new. But now, this sense of

the infinite glory of God, which thus lays the very lowest foun-

dation of true religion, is entirely left out of all false religions.

And by this, true religion stands distinguished, as something

specifically different from all the false religions in the world.
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And hence we may observe, that it is spoken of in scripture, as

something peculiar to true saints, that they see God and know

God. Johnyiii. 19, 55.... Ye neither know me, nor my Father.

John xiv. 19.... The worldseeth me no more,but ye see me. I. John

iii. 6....Whosoever sinneth, hath not seen him, neither known him.

I. John ii. 3... .Hereby we do know that we know him,ifwe keep

his commandments. I. John iv. 7, 8.. ..Every one that lovcth,

knoweth God. He that lovth not, knoxveth not God. And the

unregenerate, not knowing God.. ..not having a sense of his in-

finite glory to lay the foundation of their love and of their reli-

gion, hence all their love and all their religion entirely take their

rise from mere selfish considerations, and nothing but self-love

lies at bottom. And hence it is natural for unregenerate men
to think they deserve something for their duties, and as natural

to be insensible of the infinite evil of their sins : And so it is

their nature to magnify and be proud of their own goodness,

and to extenuate and be unhumbled for their badness. And
from hence results our native aversion tofaith and repentance,

and contrariety to the gospel-zvay of salvation. And now new

gospels, new sorts offaith and repentance are coined, new notions

of religion contrived, to suit the depraved temper and vitiated

taste of unhumbled, impenitent sinners, who are concerned to

secure their own interest, but care not what becomes of God's

honor. Hence errors take their rise, and professing christians

are divided into parties, and one runs this way, and another that,

and all hope to get to heaven at last. And now, at length, after

so great a variety of inferences and remarks, and so large a con-

sideration of the first and chief motive of a genuine love to

God, I proceed,

2. To take a short view of the additional obligations which we
lie under, to love God with all our hearts. I am the Lord,

(this lays the first foundation, and leads the way, when from

Mount Sinai the Almighty proclaims his law, but then he imme-

diately goes onto add,) thy God, which brought thee out ofthe

landofEgyptand out ofthe house ofbondage....Exod. >.x. God
has such a right to us, and such an authority over us, and has
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done so many things for us, and promised so many things to us,

that our additional obligations to be the Lord's, to love him and

live to him, are exceedingly great. Particularly,

Nothing is more reasonable than that we should be entirely

dedicated to that God, whose we are originally, and by an entire,

underlved, and unalienable right : especially, considering what

he is in himself, and that he is Lord of all things, and, by na-

ture, God most high : Indeed, ifour Creator was not, by nature,

the most high God, then he could not be the supreme Lord of

all things ; for there would be one above him ; and so we should

not be his, entirely and absolutely j for he himself, and we his

creatures, would belong, originally, to another...even to him that,

by nature, would be the most high God ; and him we ought to

love and worship. But our Creator himself, being absolutely

the first, and absolutely supreme, self-existent, and independent,

the sole author and Lord of all things, as well as infinitely glo-

rious in himself, his right to us is original, underived, and most

absolute and entire : and therefore it is infinitely fit and suita-

ble that we should be, in the constant frame and disposition of

our hearts, absolutely, entirely, and wholly the Lord's, and that

we should forever exert all our powers, to the very utmost, to

promote his honor and interest* And it is infinitely unreason-

able that we should ever set up ourselves, and be attached to

any interest of our own, separate from his* And, inasmuch as

he is infinitely better than we are, (yea, all the nations ofthe earth

are less than nothing before him?) and has such an entire right

unto us, his interest, therefore, should be regarded as more val-

uable than our own....yea, infinitely more : For if our own in-

terest appears as valuable to us as his, we set ourselves upon a

level with him, and claim as great a right to ourselves as he has ;

and if his interest does not appear as being of infinitely greater

value to Us than our own, we do not esteem him as being infi-

nitely better than we are ourselves, and his right to us infinitely

greater than our own right to ourselves is. It is, therefore, in-

finitely reasonable, since God is what he is, and has such a right

to us as he has, that we should be constantly, from the very
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bottom of our hearts, wholly his, and every moment live wholly

to him, and always have his interest lie most near our hearts,

as being of infinitely more worth, value, and importance than

our own : As Moses, who, in a measure, was made partaker

of this divine nature, in the anguish of his heart, cries, when God
tells him he will cutoff Israel, and make of him a great nation,

" Lord, let my name be blotted out of thy book ; let it be forgot,

u ten from among the living, and be never heard of again in

** the world that ever I was in being : But xvhat will become of
" thygreat nameT 1—God's honor and interest were dear to him

;

but he, comparatively, cared not for his own at a//....Exod.

xxxii.—Num. xiv.

But this our obligation to be entirely the Lord's, is still in-

finitely increased, if we consider the authority of the su-

preme Governor ofthe world, which, by his express law, has en-

joined this upon us. It is not only infinitely fit, in its own na-

ture, that we should love God with all our hearts, considering

what he is in himself, and that we should be entirely for him,

in the temper ofour minds, considering what an entire right he

has to us as his creatures, who have received all we have from

him, and are absolutely dependant on him for all we want ; but

God has, by /otu, as Governor of the world, enjoined this upon

us as our duty, and that with all his authority : And now, con-

sidering what he is in himself, and the natural right he has to

ail things, and how entirely we are his, and absolutely under his

government, his authority is infinitely binding ; especiallv,

considering how infinitely engagtd he appears to be to see that

his law be exactly obeyed, in promising eternal life on the one

hand, and threatening eternal damnation on the other : This

his infinite engagedness, lays us under infinite bonds to be and

do exactly what he requires.

But still, our obligation to love him with all our hearts, and

be wholly the Lord's, is yet infinitely more increased, if we con-

sider what ways the Lord has taken with us in this apostate

world, since our rebellion against hi in...since we have lost all es-

teem for him, turned enemies to him, cast off his authority-, and
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practically bid defiance to his power and justice : for, instead

of immediately dooming all this lower world to blackness of

darkness forever, he has sent his Son, his only begotten Son,

from heaven, to bring us the news of pardon and peace, and, by

his own death, to open a way for our return unto him, and to

call and invite us to return : And now, with a liberal hand, he

strews common mercies all round the world, among evil, un-

thankful, guilty, hell-deservingrebels, and fills the hearts ofall witli

food and gladness ; and sends forth his messengers to proclaim

it to the ends of the earth, that it is his will that all his rebellious

creatures lay down their weapons ofrebellion—acknowledge the

law, by which they stand condemned, to be holy, just, and good,

and look to him through Jesus Christ for pardon as a free gift,

and through Jesus Christ return unto him, and give up them-

selves to him entirely, to love him and live to him, and delight

in him forever.

And while the world in general make light of all this, and

go to their farms, and to their merchandize, and many are enra-

ged and ciy out against the messengers ofpeace, and stone some

and kill others {Mat. xxii.)—that now he should, of his own sov-

ereign good pleasure, according to his eternal purpose, seize

here and there one, by his all-conquering grace, and stop them

in their career to hell, and make them see and feel their sin and

guilt, and own the sentence just by which they stand condemn-

ed, and bring them as upon their knees to look to free grace

through Jesus Christ for a pardon, and through Jesus Christ to

give up themselves forever to him—that now he should receive

them to favor, and put them among his children, and become

their father and their God, in an everlasting covenant, and un-

dertake to teach and lead.. .to quicken and strengthen...to coi--

rect and comfort, and so to humble, and purify, and sanctify,

and fit them for his heavenly kingdom ; and, while they are in

this world, to give them all things that are best for them, and

make all tilings work together for their good, and finally bring

them unto, and possess them of eternal glory and blessedness,

in the full enjoyment of himself forever ;—for a God of infinite
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greatness and glory to deal just so, withjust such creatures, is

the most amazing and astonishing grace ; and lays infinite bonds

upon believers to love the Lord their God with all their hearts,

and to live to him forever, and has the greatest tendency to an-

imate them so to do : And thus, by these brief hints, we have

a general view of the additional motives of a true and genuine

love to God.

As God's bringing up the children of Israel out of Egypt

—

leading them through the wilderness—driving out the heathen

from before them, and giving them that good land which flow-

ed with milk and honey, and covenanting to be their God, is used

so frequently, by Moses and the Prophets, throughout all the

Old Testament, as a motive to engage them to cleave to the

Lord, and to him only and entirely, and forever ; so God's send-

ing his Son into the world, to save his people from their sins,

their spiritual bondage, together with all the spiritual and ever-

lasting blessings of the covenant of grace, are continually used

in the New Testament, as arguments to engage believers not

to live to themselves, but to him that died for them.—Only

here let these things be remembered :

(1 .) That a sight and sense ofthe infinite greatness and glory

of God, from whom all good comes, and a sense of their own in-

finite meanness and unworthiness, makes all the mercies they

receive, infinitely the more endearing and engaging : for the mer-

cies themselves now appear unspeakably thegreater, in that they

come from such a God, and to such creatures ; and the infinite

goodness ofGcd shines the brighter in every mercy, and thefree-

ness ofhis grace is the more conspicuous, on account of which he

is infinitely amiable. The infinite greatness and glory of God,

in general, ravishes the heart—the infinite moral beauty of the

divine goodness and grace, mparticular, ravishes the heart ; and

now, that such a Godshould shew such kindnesses to such a crea-

ture, is very affecting. Who am 1, Lord God? And what is

my house, that thou hast brought me hitherto ? says holy David

....And is this the maimer of ?nen, Lord God ? No surely....

Wherefore thou art great, Lord God : For there is none like
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thee, neither is there any God besides thee.. ..II. Sam. vii. 18—22.

God is loved for the kindnesses bestowed ; but he is more loved

for the infinite beauty of that goodness which is displayed in the

bestowment of them, and for his being -altogether such a one as

he is. So the ^<ce?i of Sheba esteemed Solomon for the kind-

nesses he shewed her, but primarily, and much more, for his own
personal excellencies : And his personal excellencies made her

esteem his favors to her ofmuch greater worth. That a glorious

and ever-blessedGob should treat sinners so, is infinitely endear-

ing. Now these sensations, which a true believer has, and his

love to God arising therefrom,must be vastly different from ev-

ery thing which natural men experience, who know not God,

and have no higher principle in them than self-love.

(2.) Let it also be remembered, that God designs, by all his

dealings and kindnesses to his people, to bring them nearer to

himself \n this world, and to the everlasting enjoyment of himself

in the world to come. He means, for the present, to humble

them, and wean them from the world.. ..to make them more

spiritually and heavenly-minded....to bring them to be more

acquainted with God, and more entirely to take up their

rest and contentment in him ; and, therefore, all things are cal-

culated, by his infinite wisdom and goodness, to,attain this end.

And this causes all the wise and kind dealings of God, outward-

ly in his providence, and inwardly by his spirit, and that both by

way of correction, as well as by way of consolation, to appear

in a very affecting and engaging light to true believers. While

they sec what God is in himself, and his infinite beauty in being

such....while they see how infinitely sufficient he is to be all

things to them, and to do all things for them, and the blessedness

of living wholly upon him, and trusting wholly in him....while

they see God calculating all things to bring them to him, and

actually find all things working this way, their obligations to love

him and live to him appear infinitely binding, and their hearts

are mightily engaged and animated. Thi s view ofthings makes

all their afflictions appear as great mercies ; because they are so

wisely calculated to bring them near to God : Psalm cxix. 71,
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This view of things adds an infinite value to all the kindnesses

of God, over and above what they are worth merely in them-

selves, because they are all so wisely calculated to bring them

near to God. This is the kernel of all that tender mercy and

loving kindness which they see in all their afflictions, and in all

their comforts : Heb. xii. 10, 1 1

—

Rom. viii. 28. To be brought

near to God, is worth more than all the world ;—there is no por-

tion like God.. ..no comfort like that which is to be taken in him :

He is the godly man's all. Psalm lxxiii. 25....Whom have I

in heaven bat thee P And there is nothing on earth Idesire besides

thee. And now that such a God should take such methods, with

just stich a creature, to bring him to the possession of such a

good, is the most amazing goodness, and the most astonishing

grace. Now here is a sense of the excellency of the divine na-

ture in general, and a sense of the moral beauty of the divine

goodness in particular, and of the unspeakable mercy God shews

to them, which mercy is infinitely magnified in their account,

from the value they have for God, as the portion of their souls,

from all which their love to God takes its rise ; whereby their

love appears to be exceedingly different from any thing which na-

tural men experience, who neither know God, nor relish com-

munion with him, but are contrary to him in all things ; and, on-

ly from self-love, are glad of the good things they receive from

God, which good things they live upon and make a God of

—

whether they be worldly good things, or great light, and com-

fort, andjoy of a religious nature.

(3.) Let it also be remembered, that all God's gifts to his peo-

ple are so many talents bestowed upon them,ultimately to be im-

provedfor God, whereby they are put under advantages to glo-

rify God and do good in the xvorld: And the more they have of

worldly substance...of natural powers...of acquired accomplish-

ments, and of the gracious influences of the holy spirit, &c. the

greater are their advantages to act for God, to promote his hon-

or and interest, and to do good. Now, in proportion as they

love God, in the same proportion is his honor and interest, and

the good and welfare of his creatures and subjects, dear unto

N
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them. The interest and honor ofGod lie nearer to the hearts

oi his people, than their parents, or consorts, or children, or

houses and lands—yea, than their own lives ;
{Luke xiv. 26.)

To be under advantages, therefore, to promote his honor and

interest, must, in their account, be esteemed an inestimable priv-

ilege. Hence, they love God for all tilings they receive from

him, because by all they are put under such advantages to live

to him and serve him, seeking his interest, and honor, and glo-

ry ; a remarkable instance ofwhich we have in Ezra, that hearty

friend to God, and to his honor and interest.. ..See Ezra vii.

27, 28, compared with the rest of the chapter. Now herein,

again, their love to God for his benefits is evidently different

from any thing which natural men experience, who have no

higher principle than self-love, and are entirely actuated by it.

And as the love of the saint and of the hypocrite thus greatly

differ in their nature, so do they also differ as greatly in their

fruits and ejfects. Ezra loved God greatly for his kindnesses

to him, because thereby he was put under advantages to do so

much for God's glory, and for the good of his people. And now
see how active he is for God,, and how he exerts himself to do

good, and to reform every thing that was amiss among the Jews,

from the eighth chapter and on ; while the hypocritical Jews,

who, no doubt, were also greatly affected with the mercy ofGod,

in their deliverance from their long captivity, were so far from

being active for God, that they, not caring for his honor or his

laws, committed great abominations.

.

..Ezra ix. 1. So thec/zzV-

dren of Israel, at the Red-Sea, seemed to be full of love to God,

as well as Moses ; but as they had different sorts of love, so their

carriage did as greatly differ afterwards, for the course of forty

years : and no wonder....for the hypocritical Israelites only loved

themselves, and cared only for their own interest ; but Moses

loved God, and cared, above all things, for his honor.

Thus we see, not only what additional obligations believers

are under to love God with all their hearts, but also how, and

in what manner, they influence and excite them so to do : and

what I have offered effectually obviates the common plea of
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formalists and all self-seekers, That all the saints in scripture

are represented as loving God for his benefits ; whence they ar-

gue, that they are right, and their religion genuine, which results

merely from self-love, and the fear of hell, and hope of heaven,

or from a confident persuasion that their sins are pardoned

:

For it is evident, that true saints do not love God for his bene-

fits, nor eye their own happiness, in the same manner that such

men do ; but in a manner altogether different. Saints know the

God they love, and love him, primarily, for what he is in him-

self, and because he is just what he is : But hypocrites know

not God, nor love him ; but are, in all things, contrary to him,

and are only pleased with the false image of God they have

framed in their fancies, merely because they think that he loves

them, and has done, and will do, great things for them. Saints

are affected with the divine goodness itself, for the moral beauty

there is in it ; but hypocrites are affected only with the fruits

and effects of divine goodness to them, as tending to make them

happy. Saints love God for his benefits, under a real sense of

their infinite unworthiness of the least ofthem ; but so it is not

with hypocrites. Saints love God for all the streams of di-

vine goodness, because they are designed, and actually do lead

them up to God, the fountain, who is the portion oftheir souls :

But hypocrites live upon the streams, disrelishing the fountain.

Saints love God, dearly, for all his gifts, because by them they

are put under such advantages to live to God, to promote his

interest and honor, and to do good in the world ; but hypocrites

are confined within the narrow circle, self The love of saints to

God animates them to live to God, and to exert themselves to

promote his honor and interest, and to do all the good they can :

but the hypocrite, after all his pretended love to God, cares not

what becomes of his interest and honor, if it may but go well

with him, his friends and party : So that, while true saints love

God for his benefits, they act, in a gracious manner, conforma-

ble to the law of God, and to the reason and nature of things
;

whereas, all the love of the most refined hypocrite is merely

the workings of a natural self-love, in a manner directly contra-
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ry to the law of God, and to the reason and nature of things
;

and is nothing but mere mockery....Psalm lxxviii. 34, 35, 36,

37

—

Zech.xn.5,6.

Thus we have gone through the two first general heads, and

see -what is implied in love to God, andfrom what motives we
ought to love him : And, from the whole, we may learn so much

of the nature of true religion, as that, with much evidence and

certainty, we may conclude,

First, That all that seeming love to God is counterfeit, which

arises merelyfrom men's corruptions being gratified : As when

ambitious men are, by God's providence, raised to high degrees

of honor, and worldly men are prospered in all which they put

their hands unto, and herefrom the one and the other rejoice

and bless God, and seem to love him, and verily think they are

sincere : This is all hypocrisy ; for, in truth, they only love

their corruptions, and are glad they are gratified. And accor-

dingly, instead of improving all their riches and honor for God,

to advance his interest and honor in the world, they improve

all only for themselves, to promote their own ends ; and care

not what becomes of God's honor, and interest, and kingdom ;

and commonly such men shew themselves the greatest enemies

to the cause of God, and to the religion of Christ : and should

God but touch all they have, they wouldcurse him to hisface.

Secondly, We may be equally certain, that all that seeming

love to God is counterfeit, that arises merely from a legal, self-

righteous spirit : As when a man, only because he is afraid of

hell, and has a mind to be saved, sets himself to repent, and re-

form, and do duties, and tries to love God and aim at his glory,

to the intent that he may make some amends for past sins and

recommend himself to the divine favor, and so to escape hell

and obtain heaven : And when he has grown so good, as to

have raised hopes of attaining his end, he is ravished at the

thoughts, and rejoices, and blesses the Lord, and loves him.

It is plain all this is hypocrisy : for the man, in truth, only loves

himself, and is concerned merely for his own interest ; but does

not care at all for God, his glory or honor : for, if there
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were no heaven nor hell, such would serve God no more. Chil-

dren will work for their parents, without being hired, because

they love them : but hirelings will not strike a stroke if there is

no money to be gotten ; because they care for nothing but their

own interest : Hence this sort of hypocrites are wont to say,

that if they once believed that God had made no premises to

the best they can do, they would never do more. And farther,

it is plainly all hypocrisy ; for, if their consciences but fall asleep,

o that they are troubled no more with the thoughts of another

world, they will leave off their duties, let down their watch,

break all their resolutions, and be as bad as ever : and hence

their doctrine offalling from grace probably took its rise. And
their hypocrisy is still more evident, in that they are common-

ly so much concerned to find out what the least measure of sa-

ving grace is, and so strenuous in pleading for great abatements

in the law : for, from hence, it is plain, that all they are after

is only to get just grace enough to carry them to heaven ; as a

lazy hireling, who is for doing but only just work enough to

pass for a day's work, that he may get his wages at night,

which is all he wants.

Thirdly, We may be as certain, that all that seeming love

is counterfeit,xvhich arises merelyfrom a strong confidence which

a man has, that his sins arepardoned, and that Christ loves him,

andwill save him : As when a man is under great terrors, and

has fearful apprehensions ofhell anddamnation,and is readveven

to give himself up for lost : but suddenly great light breaks in-

to his mind ; he sees Christ with his arms open and smiling, and it

may be his blood running, and hears him, as it were, say, Be

ofgood cheer, thy sins areforgiven thee....I have loved thee with

an everlasting love. ...Come, thon blessedofmy Father, inherit the

kingdom ;—and now he is certain that his sins are pardoned,

and that heaven is his, and he is even ravished with joy, and

calls upon all to praise the Lord : For all this proceeds merely

from self-love, and there is no love to God in it : for all this

love arises from his false confidence, ar.d not from any true

knowledge ofGod ; and commonly such turnout as the Israel-
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ites did, who sang God's praise at the Red-Sea, when Pharaoh

and his hosts were drowned, and they delivered, and their hopes

of getting to Canaan highly raised ; but they soonforgot his

works, and rebelled against him, and their carcases fell in the

wilderness. They loved themselves, and therefore they rejoi-

ced at their wonderful deliverance ; they loved themselxes,

and therefore they murmured three days after, when they came

to the bitter waters : Their joys and their murmurings pro-

ceeded from the very same principle, under different circum-

stances ; but the love of God was not in them : and just this is

the case here. And this is commonly the event, that, the fears

of hell being now over, their joys gradually abate, and they

grow more and more secure, till, after a while, they return to

folly, as the dog to his vomit, and as the sow that was washed

to her wallowing in the mire ; and so are as bad, and sometimes

worse than ever.. ..(II. Pet. ii. 20, 21, 22.) And now they

plead, that the best are dead sometimes, and that David and Pe-

ter had their falls ; and so keep their consciences as quiet as

they can: and thus they live along whole months and years to-

gether.

Fourthly, and lastly, We may also be certain, that all that

seeming love to God, which arises merelyfrom thegratification of

spiritual pride, is counterfeit : As when men dream dreams, see

visions, and hear voices, and have impressions and revelations

whereby they are setup in their own esteem, and in the opinion

of others, for some of the most peculiar favorites of heaven, and

very best men in all the world ; and hence they rejoice, and

bless God and mightily love him : but, in truth, they are only

ravished with self-conceit, and feel blessedly to think themselves

some of the best men in the world, and to think they shall short-

ly sit at the right hand of Christ in heaven, among the apostles

and martyrs, while their persecutors and haters will be burning

in hell : but they neither know God nor love him ; and, for the

most part, by heretical doctrines, or wicked lives, or both, are a

scandal to religion : These are so far from being truly religious,

that they are the very tares which the devil sows....,Mat. xiii. 39.
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In each of these sorts of love there are these three defects or

faults :—(1.) They have no true knoxvledge of God ; and so (2.)

they only love themselves ; and (3.) their seeming love to God

arises from a mistake. The ambitious and worldly man thinks

himself very happy, because he rises in honor and estate ; the

legalist thinks that God loves him, and will save him for his

duties ; the next firmly believes that his sins are pardoned ; and

the last, that God looks upon him one of the best men in the

world : but all are wofully mistaken ; and when, at the day of

judgment, they come to see their mistake, their love to God will

vanish away, and they turn everlasting haters and blasphemers

of the most High. And another defect in these and all

other sorts of counterfeit love, is, that they none of them will

ever make men truly obedient : for when men's seeming to love

God is nothing but self-love in another shape, all their seeming

obedience will, in reality, be nothing but self-seeking : They

may pretend to be the servants of God, but will only mean, ul-

timately, to serve themselves.

SECTION III.

CONCERNING THE MEASURE OF LOVE TO GOD REQJJIRED IN

THE DIVINE LAW.

I proceed now to the next thing proposed, which was,

III. Tosho-wivhat is that measure of love to God, which the

lazv requires of all mankind,—And our blessed Savior clears up

this point in the most plain and familiar language :

—

Thoushalt

love the Lord thy God, xvith all thij heart, and zvith all thy soul,

and with all thy mind ; and it is added, in Mark xii. 30, With all

thy strength ; i. e. in other words, we ought to love God in a

measure exactly proportionable to the largeness of our natural

powers and faculties ; which to do, is all that perfection which

God ever required of any of his creatures.*

* The law runs thus : Thoushalt love the Lord thy God with ALL thv

heart, &.e. and thy neighbor as thyself. God is to have the highest degree of
love we are capable of ; but a muck less degree is due to ourselves and neigh-
bors : So that, according to the tenor cf the law, our love to God is to be

greater and more fervent, than our love to ourselves. And therefore the

law does suppose that God is worthy of our supreme love for what he is
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When the law requires us to love God ivith all our hearts, it

either means, to the utmost extent of our natural capacity, or

else only to the utmost extent of our moral capacity ; i. e. only

so much as we are inclined to : And then the less we are incli-

ned to love God, the less love is required ; and so, if we have

no, heart, no inclination to love him, then no love at all is requi-

red : And, according to this rule, the carnal mind, which is

enmity against God, is not in duty bound to be subject to the

law, neither indeed can be : And where there is no law, there is

no transgression ;—where there is no duty required, there can

be no sin committed : and so the vilest ofmortals are the freest

from sin, and the least to blame ; which is the grossest absurdity.

When, therefore, the law requires us to love God with all our

hearts, it has no reference to our moral inclination, but only to

our natural capacity : And indeed nothing can be more unrea-

sonable, than to suppose that the law only requires us to love

God so far as we have a heart and disposition to do so ; for

this would leave us entirely at liberty to do otherwise, if we

were so inclined, and, in effect, it would make the law say, If

youfeel inclined to love God, more or less, so far it is your duty^

butfarther you are not bound, but are at your liberty ; i. e. the

law is not binding, any farther than you are inclined to obey it

;

i. e. in reality it is no law, but every man is left to do as he plea-

ses : The whole hearty therefore, does the law mean to require,

let our temper, inclination, or disposition be what it will.

God, the great author of all things, has been pleased to create

intelligent beings of different sizes, some of a higher rank, and

some ofa lower—some of greater capacities, and some of less....

in himself, antecedent to any selfish consideration, from a sight and sense

of which worthiness our love to God is primarily to take its rise : For, in

the nature of things, it would be impossible for us, from self-love, to love

God m ore than ourselves....Or thus, the law requires us to love God more

than ourselves ; but, in the nature of things, it is impossible that merely

from self-love we should love God more than ourselves : therefore the law

supposes that there is something in God to excite our love, antecedent to

any selfish consideration, and that our love to him is not to proceed mere-

ly from self-love: For, otherwise, the law requires us to do that which in

its own nature is absolutely impossible....And this, by the way, may serve

still farther to confirm the truth of what has been before said.
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some are angels, and some are men ; and among die angels

some are of larger natural powers, and some ofsmaller. So it

is among the good angels, and so it is among the evil angels :

There are angels and arch-angels, i. e. beings of various natu-

ral powers and capacities, among the good and bad : And so

it is among men—among good and bad, there is a very great

variety—some have larger souls than others.

Intelligent beings are capable of a degree of knowledge and

love, exactly proportionable to their natural powers. Angels

are capable of a degree ofknowledge and love, greater than men,

and one man of a greater degree than another. As they are of

different sizes. ...of larger and smaller natural powers, so their

capacities to know and love are some greater, and some less :

So it is among good and bad.

All that perfection which God requires of any ofhis creatures,

is a measure of knowledge and love bearing an exact proportion

to their natural abilities. Since God has manifested what he

is, in his works and ways, and since he is infinitely glorious in

being what he is, and has an original and entire right to his in-

telligent creatures ; therefore he requires all angels and men to

attend diligently tothe discoveries which he has made ofhimself,

and learn what he is, and behold his glory, and love him with all

their hearts : This is the extent of what God requires of the

highest angel in heaven, and this is exactly what he requires of

all the children of men upon earth.

The law requires no more than this of mankind, under a no-

tion that their natural powers are lessened by the fall. Whether

we are beings of as large natural powers as we should have been,

had we never apostatized from God, or no, yet this is plain, we
are no where in scripture blamed for having no larger natural

powers, nor is any more ever required than all the heart, and all

the soul, and all the mind, and all the strength : This is evident

through the whole Bible.

And the law requires ?2c/«5of mankind, undera notion that they

are turned enemies to God, and have no heart or inclination to

love him. Be itso,thatmankind are ever so averse to attend to

O
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those manifestations which God has made ofhimself, and ever so

averse to takein rightnotionsofGod,and eversofarfrom adispo-

sition to account him infinitely glorious in being what heis,and

from an inSTiaationtolove him with all their hearts; yet the divine

law makes no allowances. ...no abatements ; but insists upon the

same. ..the very*same it ever did :

—

Thou shalt love the Lord thy

God xvith all thy heart.

Indeed, some do dream that the law is very much abated :

But what saiih the scriptures as to this point ? Does the word

ofGod teach us that there is any abatement made ? Where do

we read it ? Where is it plainly asserted, or in what texts is it

implied ? Truly, I know nothing like it in all the Bible, norwhat

text of scripture this notion can be built upon : and besides, if

the law is abated, when was is abated ? Was it abated immedi-

ately upon Adam's fall ? Surely no ; for, above two thousand

years after, from Mount Sinai, God declared that he required

sinless perfection, and threatened a curse against the man that

should fail in the least point.. ..Exod. xx.

—

Deut. xxvii. 26.

—

Was it abated upon Christ's coming into the world ? Surely no ;

for he, in the strongest terms, taught his disciples that it was in

full force, and that it was their duty to be perfectly holy, and

that in designed opposition to the doctrine of the Pharisees,

who, in effect, held that the law was abated....Mat. v. 17—48.

Was it abated after Christ's death and resurrection ? Surely

no; for St. Paul always taught that the Christian scheme of reli-

gion, which he preached, did not make void, but rather estab-

lished the \aw....Ro?n. iii. 31—and St. James insisted upon it,

that it must not be broken in any one point....Jarrtgs ii. 10.

—

When was it abated therefore ? Why, says Christ, Till heaven

and earth shall pass axvay, one jot or tittle ofthe lazv shall in no

wisefail.... WLat. v. 18. And besides, if the law is abated, in

•what particular is it abated, andhow great are the abatements ?

—Are there any abatements made in our duty to God ? Surely

no ; for we are still required to love him with all our hearts,

and more than this never was demanded : Or are any abate-

ments made in our duty to our fellow-men ? Surely no ; for we
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are still required to love our neighbor as ourselves, and more

than this never was enjoined : Or is there any abatement made

in the internal part of our duty ? Surely no ; for the whole heart

is still required, and more than this never was insisted upon :

Or, finally, is there any abatement made in the external part of

our duty ? Surely no ; for we are still required to be holy in all

manner ofconversation, as he that has called us is holy, (I. Pet.

i. 15.) and more than this was never required : So that, from

the whole,we have as much reason to think that the law requires

sinless perfection now, as that ever it did : yea, this point can-,

not be plainer than it is ; for the law, in fact, is the very same

it was from the beginning, word for word, without the leat alte-

ration :

—

Thou shalt love the Lord thy God with all thy heart,

&c. and thy neighbor as thyself; so that, if it ever did require

sinless perfection, it does now.

The highest pitch of holiness, the saints in heaven will ever

arrive to, will only be to love God with all their hearts ; and ex-

actly the very same is required ofevery man upon earth : And
it was because St. Paul understood the law in this sense, that

he had always such a mean and low opinion of all his attain-

ments j for, while he compared what he was, with what he

ought to be, he plainly saw how the case stood : and- therefore

he says, The law is spiritual, but lam carnal, sold under sin....

wretched man thai lam /...Rom. vii. 14, 24.

So that, upon the whole, this seems to be the true state ofthe

case :—as there are various capacities among ail intelligent crea-

tures in general, so there are among men, in particular, souls of

various sizes....some of larger natural capacities, and some of

smaller ; but souls ofdifferent capacities, are capable of different

degrees of love. A degree of love exactly equal to the natural

capacity of the soul, is perfection : and this is what the law re-

quires, nor more nor less;

—

all the heart, alltbe soul,a//the mind,

a// the strength. The saints and angels in heaven do love God

thus,andhence they are perfect in holiness ; and, so far ?s we

fall short of this, we are sinful : This is the exact rule of d

And now, this law is holy,just,and good. The thing requ
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quired, is, in its own nature, right, fit, and suitable. God is

worthy to be loved with all our hearts, and this is just what is

required. It is right we should have a degree of love to our-

selves, and it is right we should love our neighbors as ourselves ;

but it is fit we should love God with all our hearts : Consider-

ing what he is, and what we are, it is, in its own nature, infinite-

ly fit and right ; and not to do so, infinitely unfit and wrong.

Indeed, God is worthy of an infinitely greater degree of love

than we, or any of his creatures, are capable of. He only is

capable ofa complete view of his own infinite glory, and ofa full

sense of his own infinite beauty, and of a love perfectly adequate

to his own loveliness : and he does not require or expect any

of his creatures to love him to that degree he loves himself ;

only, as he loves himself with all his heart, so he requires and

expects that they love him with all their hearts : And there be-

ing the same reason for one as for the other, the law is, there-

fore, in its own nature, perfectly right, and just, and equal. In-

deed, had God required the most exalted of his intelligent crea-

tures to have loved him in the same degree that he himself does,

then the thing required would, in its own nature, have been ab-

solutely impossible, and what he could have no reason to expect

:

Or, ifhe had required the meanest of his intelligent creatures to

havelovedhimin the same degreethat Gabriel does, it would have

been a thing naturally impossible ; but now he only requires

every one to love him with all their hearts, this is right....perfect-

ly right, just, and equal. Less than this could not, injustice,

have been required ofeach one ; injustice, I mean, to the Deity,

who ought to have his due from each one, and whose proper

right the Governor of the world ought to assert and maintain.

Thus we see the law is exactly upon a level with our natural

capacities ; It only requires us to love God with all our hearts :

and thus we see, that the law is, therefore, perfectly reasonable,

just, and equal. Deut. x. 12....And now, Israel, what doth the

Lord thy God require of thee, bat to fear the Lord thy God, to

walk in all his xvays, and to love him, and to serve the Lord thy

Godxvith all thy heart, and zuith all thy soul ?
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Hence, as to a natural capacity, all mankind are capable of

a perfect conformity to this law ; for the law requires ofno man

any more than to love God with all his heart. The sinning

angels have the same natural capacities now, as they had before

they fell ; they have the same faculties, called the understanding

and will—they are still the same beings, as to their naturalpow-

ers. Once they loved God with all their hearts ; and now they

hate him with all their hearts : Once they had a great degree

of love ; now they have as great a degree of hatred
;
—so that

they have the same natural capacities now as ever. Their

temper, indeed, is different ; but their capacity is the same ; and,

therefore, as to a natural capacity, they are as capable of a per-

fect conformity to the law of their Creator as ever they were.

So, Adam, after his fall, had the same soul that he had before,

as to its natural capacities, though of a very different temper ;

and, therefore, in that respect, was as capable of a perfect con-

formity to this law, as ever. And it is plainly the case, that all

mankind, as to their natural capacities, are capable of a perfect

conformity to the law, from this, that when sinners are convert-

ed they have no new natural faculties, though they have a new

temper: and when they come to love God with all their hearts

in heaven, still they will have the same hearts, as to their natu-

ral faculties, and may, in this respect, be justly looked upon as

the very same beings. In this sense, Paul was the same man
when he hated and persecuted Christ, as when he loved him and

died for him : and that same heart that was once so full of mal-

ice, is now as full of love : So that, as to his natural capacities,

he was as capable of a perfect conformity to this law, when he

was a persecutor, as he is now in heaven. When, therefore,

men cry out against the holy law ofGod, which requires us only

to love him with all our hearts, and sav, " It is notjustfor God
" to require more than we can do, and then threaten to damn
" us for not doing," they ought to stay a while, and consider

what they say, and tell what they mean by their can do ; for

it is plain, that the law is exactly upon a level with our natural

capacities, and that, in this respect, we artfully capable of a per*
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feet conformity thereto : And it will be impossible for us to

excuse ourselves by an inability arising from any other quarter

;

as will presently appear : For, to return,

From what has been said, we may learn, that there can be

nothing to render it, in any measure, a hard and difficult thing,

to love God with all our hearts, but our being destitute of a

right temper of mind, and having a temper that is xvrong : and

that, therefore, we are perfectly inexcusable, and altogether and

wholly to blame, that we do not.

Obj. But Ido not know God ; how, therefore, can I love him T

Ans. Were you of a right temper, it would be your nature,

above all things, to attend to those discoveries which he has

made ofhimself in his works and in his word
;
you would search

for the knowledge of him, as men search for silver, and as they

dig for hidden treasure : and, were you of a right temper, it

would be natural to take in that very representation which God

has made of himself : And now, was it but your nature to at-

tend, with all your heart, to the discoveries which God has made

of himself...and your nature to take in right notions of him, it

would be impossible but that you should know xvhat God is ; be-

cause he has acted out all his perfections so much to the life, and

exhibited such an exact image of himself. The works of crea-

tion and redemption, and all his conduct as moral Governor of

the world, shewjust what kind of Being he is : He has discov-

ered his infinite understanding and almighty power, and he has

shown the temper of his heart ; and all in so plain a manner,

that, were it your nature to attend and consider, and take in

right notions, it is quite impossible but that you should know

and see plainly what God is.

Obj. But if I have right notions ofwhat God is, yet I cannot

see hisglory and beauty in being such; how, therefore, can Hove

him ?

Ans. Were you of a right temper, it would be your nature to

account him infinitely glorious in being what he is. As it is the

nature of an ambitious man to see a glory in applause, and of

a worldly man to see a glory in the things of the world, so it
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would be your nature to see a glory in God ; for what suits our

hearts,naturally appears excellent in oureyes. (Jolin viii. 42,47.)

Obj. But Ifeci that Icannot love him ; how, therefore, am 1

wholly to blame ?

Ans. The fault is in him, or in you : Either he is not love-

lv, or else you are of a very bad temper : but he is infinitely

lovely ; and therefore it is only owing to the bad temper of your

heart, and to your being destitute of a right temper, that you

cannot love him ; and you, therefore, are wholly to blame : In-

deed you could not but love him, were you not a very sordid

wretch.

Obj. But to love God, or to have any dispositon to love him, is

a thing supernatural, clean beyond thepowers of nature, im-

provedto the utmost : how can I, therefore, be xviiolly to blame 9

Ans. It is a thing supernatural'you say ; i. e. in other words,

vou have no heart to it, nor the least inclination that way ; nor

is there any thing in your temper to work upon by motives to

bring vou to it ; and now, because you are so very bad a crea-

ture, therefore you are not at all to blame : This is your argu-

ment : But can you think that there is any force in it ? What

!

are moral agents the less to blame the worse they grow ? And
are God's laws no longer binding, than while his subjects are

disposed to obey them ?

Obj. But, after all, I must needs reply, as Nicodemus in

another case, How can these things be ?

Ans. Why did not the Jews love their prophets, and love

Christ and his apotles ? What was it owing to ? And where did

the blame lie ? They were acquainted with them. ...heard them

talk and preach, and saw their conduct, and could not but plain-

ly perceive their temper, and know what sort ofdisposition they

were of, and what sort of men they were ; and yet the}- did not

like them ; but they hated them—they belied them, slandered

and reproached them, and put them to death : And now what

was the matter ? What was the cause of all this ? Were not

their prophets, and Christ and his apostles indeed lovely, and

worthy oftheir hearty esteem ? Did not all that they said and did
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manifest them to be sO? Why, then, did they not love them ?

—Was it not wholly owing to their not having a right temper

of mind, and to their being of so bad a disposition ? And were

they not wholly to blame ?—They might say of Christ, That

they could see no form nor comeliness in him, wherefore they

shuld desire him ; and where no beauty is seen, it is impossible

there should be any love : But why did not he appear most

amiable in their eyes ? And why were their hearts not ravish-

ed with his beauty ?—His disciples loved him, and Martha and

Mary and Lazarus loved him ; and why did not the Scribes and

Pharisees love him as much ?—Why, because his person and

doctrines did not suit them, and were not agreeable to the tem-

per of their hearts. The bad temper of their hearts made him

appear odious in their eyes, and was the cause of all their ill-

will towards him : And now, were they not to blame for this

bad temper, and for all their bad feelings, and bad carriage to-

wards Christ, thence arising ? Yes, surely, if ever any men were

to blame for any thing. And now, if God, the father, had been

in the same circumstances as God, the son, was then in, he

would not have been loved a jot more, or treated a whit better

than he was : Indeed it was that image and resemblance of the

infinitely glorious and blessed God, which was to be seen in

their prophets—in Christ and his apostles, which was the very

thing they hated him for : Therefore Christ says, He that ha-

teth me, hateth my Father also. ...But now have they both seen and

hated, both me and my Father. ...John xv. 23, 24. And Christ

attributes it entirely to their want of a right temper, and to the

bad disposition of their hearts, that they did not love him, and

love his doctrines. IfGodwere your father, you would love me....

John viii. 42. He that is of God (of a God-like temper) hear-

eth God^s xvords : ye, therefore, hear them not, because ye are not

of God, (Ver. 47.) In truth, the bottom of all your enmity is,

that you arc of yourfather , the devil, i. e, of just such a temper

as he, (Ver. 44.) And now, what think you, when Christ comes

in flaming fire, to take vengeance on an ungodly world ? Will he

blame the Scribes and Pharisees for not loving him with all their
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hearts, or no ? Or will he excuse the matter, and say, on their

behalf, They could see noform nor comeliness in me. ...I appear-

ed very odious to them. ...they could not love me. ...they could not

but hate me, and no man is to blame for not doing more than he

CAN?

From the whole, it is plain that mankind are to blame, whol-

ly to blame, and perfectly inexcusable, for their not having right

apprehensions of God, and for their not having a sense of his

glory in being what he is, and for their not loving him with all

their heart ; because all is owing merely to their want of a right

temper, and to the bad disposition of their hearts.

Indeed, if we were altogether of such a temper, frame, and

disposition of heart as we ought to be, it would be altogether

as easy and natural to love God with all our hearts, as it is for

the most dutiful child to love a tender and valuable parent : For

God is really infinitely amiable ; and were we of such a temper,

he would appeal' so in our eyes ; and did he appear so in our

eyes, we could not but love him with an our hearts, and delight

in him with all our souls j and it would be most easy and natu-

ral so to do ; for no man ever found any difficulty in loving that

which appears very amiable in his eyes; For the proof ofwhich

I appeal to the experience of all mankind. And now, why does

not God appear infinitely amiable in our eyes ? Is it because

he has not clearly revealed what he is, in his works and in his

word ? Surely no ; for the revelation is plain enough. Is it

because he is not infinitely amiable in being what he is ? Surely

no ; for all heaven are ravished with his infinite beauty. What
is it, then, that makes us blind to the infinite excellency of the

divine nature ? Why, it can be owing to nothing but a bad tem-

per of mind in us, and to our not being of such a temper as

we ought to be. For I appeal to the experience ofall mankind,

whether those persons and things which suit the temper of their

hearts, do not naturally appear amiable in their eyes : And
certainly, if God does not suit the temper of our hearts, it is

not owing to any fault in him, but the fault must be wholly in

ourselves. If the temper and disposition of God (i. e, his mor-



104- TRUE RELIGION DELINEATED, AND

al perfections,) be not agreeable to our temper and disposition,

most certainly our temper and disposition are very wrong. If

God xvere your father, ye would love me ; but ye are of your

father the devil, therefore ye hate xtxt....(John viii. 42,44.) i. e.

u If you were of a temper like God, ye would love me ; but be-

ing of a contrary temper, hence you hate me. If you were of

a right temper, I should appear amiable unto you ; and it is

wholly owing to your bad temper, that I appear otherwise. If

ye were Abraham"1

's children, ye would do the xvorks of Abraham."

....(verse 39.)

Obj. But be it so, yet Icannot help being ofsuch a temper as

lam of; hexv, therefore, am Iwholly to blame f

Ans. You have as much power to help being of such a tem-

per, as the scribes and Pharisees had ; but Christjudged them

to be wholly to blame, and altogether inexcusable. They could

not like Christ or his doctrine : Te cannot hear my -coord, says

Christ, (verse 4*3) ; but their cannot. ...their inability, was no

excuse to them in Christ's account, because all their inability,

he plainly saw, arose from their bad temper, and their want of

a good disposition. And, although they had no more power

to help being of such a temper than you have, yet he judged

them wholly to blame, and altogether inexcusable. (John viii.

33—47....John xv. 22—25.) And now we know, that hisjudg-

ment is according to truth. But, in order to help you to see in-

to the reason of the thing, I desire you seriously and impartial-

ly to consider,

1. That sinners are free and voluntary in their bad temper.

A wicked world have discovered a very strong disposition to

hate God, even from the beginning : And the Jewish nation,

God's own peculiar people, of whom, if of any, we might hope

for better things, were so averse to God and his ways, that they

hated and murdered the messengers which he sent to reclaim

them, and, at last, even murdered God's own Son. And now,

whence was all this ? Why, from the exceeding bad and wick-

ed temper of their hearts. They have hated me without a cause

....John xv. 25. But did any hodyforce them to be of such a
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bad temper ? Surely no ; they were hearty in it. Were they

of such a bad temper against their wills P Surely no; their

wills....their hearts were in it : Yea, they loved their bad tem-

per, and lovedto gratify it, and hence were mightily pleased

with their false prophets, because they always prophesied in

their favor, and suited and gratified their disposition : and

they hated whatsoever was disagreeable to their bad temper, and

tended to cross it ; and hence were they so enraged at the

preaching and the persons of their prophets.. ..oi"Christ and his

apostles ; so that they were manifestly voluntary and hearty in

their bad temper. We have loved strangers, and after than we

wiLL
<
a-o....Jer. ii. 25. But as for the word which thou hast

spoken unto us in the name of the Lord, we will not hearken

unto thee....Jer. xliv. 16. And the Lord God cf theirfathers

sent to them by his -messengers, rising up betimes, and sending ;

because he had compassion on his people, and on his dwelling-

place : but they mocked the messejigers of God, and despised his

words, and misused his prophets, Ike. ..II. Chron. xxxvi. 15, 16.

And so, all wicked men are as voluntary in their bad temper

as they were. The temper of the mind is nothing but die ha-

bitual inclination of the heart : but an involuntary inclination of

the heart is a contradiction ; And the stronger any inclination

is, the more full and free the heart and soul is in the thing.

Hence the bad temper, or the habitual bad inclination of the de-

vil is at the farthest distance from any compulsion—he is most

perfectly free and hearty in it : And all sinful creatures being

thus voluntary, free, and hearty in the bad temper of their

minds ; or, in other words, the bad temper of the mind being-

nothing but the habitual inclination of the heart, hence all must

be to blame in a degree equal to the strength oftheir bad incli-

nation. In a word, if we were continually^orco/to be of such

a bad temper, entirely against our wills, then we should not lie

to blame ; for it would not be at all the temper of our hearts :

but so long as our bad temper is nothing else but the habitual

frame, disposition, and inclination of our own hearts, without

any manner of compulsion, we are perfectly without excuse,
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and that whether we can help being of such a temper, or no.

For,

2. If a sinful creature's not being able to help his being ofa

bad temper, does in the leastfree himfrom blame ; then the more

vile and sinful any creature grows, the less to blame will he be :

because the more vile and sinful any creature grows, the less

able is he to help his being of so bad a frame ofheart : Thus,

if a man feels a bad spirit towards one of his neighbors creep-

ing into his heart, perhaps if he immediately resists it, he may
be able easily to overcome and suppress it ; but if he gives way
to it, and suffers it to take strong hold of his heart.. ..if he cher-

ishes it until it grows up into a settled enmity, and keeps it in

his heart for twenty years, seeking all opportunities to gratify it

by backbiting, defaming, he. it will now, perhaps, be clean out

of his power to get rid of it, and effectually root it out of his

heart : It will, at least, be a very difficult thing. Now, the man
is talked to and blamed for backbiting and defaming his neigh-

bor, time after time, and is urged to love his neighbor as him-

self, but he says he cannot love him : But why cannot you? For

other men love him. Why, he appears in my eyes the most odious

and hateful man in the world. Yes, but that is owing to your

own bad temper : Well, but I cannot help my temper, and there-

fore 1am not to blame. Now, it is plain, in this case, how weak

the man's plea is ; and even common sense will teach all man-

kind to judge him the more vile and blame-worthy, by how
much the more his grudge is settled and rooted : And yet the

more settled and rooted it is, the more unable is he to get rid of

it. And just so it is here : Suppose a creature loved God with

all his heart, but after a while begins to feel his love abate, and

an aversion to God secretly creeping into his soul ; now, per-

haps, he might easily suppress and overcome it : But ifhe gives

way to it, until he loses all sense of God's glory, and settles into

a state of enmity against him, it may be quite impossible ever

to recover himself : And yet he is not the less, but the more

vile, and so the more blame-worthy. If, then, we are so averse

to God that we cannot love him ; and if our bad temper is so
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strong, so settled and rooted that we cannot get rid of it, this is

so f?4r from being matter of excuse for us, that it renders us so

much the more vile, guilty, and hell-deserving ; for to suppose

that our inability, in this case, extenuates our fault. ...our inabili-

ty which increases in proportion to our badness, is to suppose

that the worse any sinner grows, the less to blame he is j—than

which, nothing can be more absurd.

Ob j. But Izvas brought into this state by Adani'sfaJL

Ans. Let it be by Adam's fall, or how it will, yet if you are

an enemy to the infinitely glorious God, your Maker, and that

voluntarily, you are infinitely to blame, and without excuse ;

for nothing can make it right for a creature to be a voluntary

enemy to his glorious Creator, or possibly excuse such a crime:

It is, in its own nature, infinitely wrong—there is nothing, there-

fore, to be said—you stand guilty before God : It is in vain to

make this or any other pleas, so long as we are what we are, not

by compulsion, but voluntarily : And it is in vain to pretend

that we are not voluntary in our corruptions, when they are

nothing else but the free, spontaneous inclinations of our own

hearts. Since this is the case, every mouth xvill be stopped, and

all the xvorld become guilty before God, sooner or later.

Thus we see, that, as to a natural capacity, ail mankind arc

capable of a perfect conformity to God's law, which requires us

only to love God with all our hearts : and that all our inability

arises merely from the bad temper of our hearts, and our want

of a good disposition ; and that, therefore, we are wholly to

blame and altogether inexcusable. Our impotency, in one

word, is not natural, but moral, and, therefore, instead of exten-

uating, does magnify and enhance our fault. The more unable

to love God we are, the more are we to blame : Even as it was

with the Jews. ...the greater contrariety there was in their hearts,

to their prophets. ...to Christ and his apostles, the more vile and

blame-worthy were they.* And in this light do the scriptures

* Ob j. But, says a secure s
!

nri(-r, surely there is no contrariety in my heart
to God, I never bate I Go i in my life ; 1 aivta ">

< hmm him,
Ans. The Scribes and Pharisees verily thought that they lov d God, and

that, if they had lived in the day* of theii iatl.ers> they would not have put
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constantly view the case. There is not one tittle in the Old

Testament or in the New....inthelaworinthe gospel, that gives

the least intimation of any deficiencj* in. our natural faculties.—

—

The law requires no more than all our hearts, and never blames

us for not having larger natural capacities. The gospel aims

to recover us to love God only with all our hearts, but makes

no provision for our having any new natural capacity ;—as to

our natural capacities, all is well : It is in our temper, in the

frame and disposition of our hearts, that the seat of all our sin-

fulness lies. Ezek. xii. 2 Son of man, thou dwellest in the

midst of a rebellious house, which have eyes to see, and see not....

theu have ears to hear, andhear not,for they area rebellious

house. This is the bottom of the business : We have eyes to

see, and ears to hear, and his glory shines all around us, in the

heavens and in the earth.. ..in his word and in his ways ; and his

name is proclaimed in our ears ; and there is nothing hinders

our seeing and hearing, but that we are rebellious creatures.

—

Our contrariety to God makes us blind to the beauty of the di-

vine nature, and deaf to ail his commands, counsels, calls, and

invitations. We might know God, if we had a heart to know

him ; and love God, if we had a heart to love him. It is noth-

ing but our bad temper and being destitute of aright disposition

that makes us spiritually blind and spiritually dead. If this

heart of stone was but away, and a heart of^wAwas but in us, all

the Prophets to death. They were altogether insensible of the perfect con-

trariety of their hearts to the divine nature. And whence was it ? Why,
they had wrong notions of the divine Being, and they loved that false image

which they had framed in their own fancies ; and so they had wrong no-

tions of the Prophets which their fathers hated and murdered, and hence

imagined that they should have loved them : But they saw a little what a

temper and disposition Christ was of, and him they hated with a perfect

hatred. So there are multitudes of secure sinners and self-deceived hypo-

crites, who verily think they love God ; nevertheless, as soon as ever they

open their eyes in eternity, and see just what God is, their love will vanish,

and their enmity break out and exert itself to perfection. .So that the rea-

son sinners see not their contrariety to the divine nature, is their not seeing

what God is. ...It must be so; for a sinful nature and an holy nature are

diametrically opposite. So much as there is of a sinful disposition in the

heart, so much of contrariety is there to the divine nature. If, therefore,

we are not sensible of this contrariety, it can be owing to nothing but

our ignorance of God, or not believing him to be what he really is....Jitmi,.

vii.8,9.
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would be well : We should be able enough to see, and hear,and

understand, and know divine things ; and should be ravished

with their beauty ; and it would be most natural and easy to

love God with all our hearts.

And hence, it is most evident that the supreme Governor of

the world has not the least ground or reason to abate his law,

or to reverse the threatening ; nor have a rebellious world the

least ground or reason to charge God with cruelty, and say, " It

is notjust that he should require more than xve can do, and

threaten to damn us for not doing ;" for, from what has been

said, it is manifest that the law is holy, just,andgood : And that

there is nothing in the way of our perfect conformity to it, but

our own wickedness, in which we are free, and hearty, and vol-

untary ; and for which, therefore, in strict justice, we deserve

eternal damnation. The law is already exactly upon a level with

our natural capacities, and it need not, therefore, be brought any

lower : And there is no greater punishment threatened than our

sin deserves ; there is, therefore, no reason the threatening

should be reversed ;—as to the law, all is well, and there is no

need of any alteration : And there is nothing amiss, but in our-

selves. It is impudent wickedness, therefore, to fly in the face

of God and of his holy law, and charge him with injustice and

cruelty ; because, forsooth, we hate him so bad that we cannot

find it in our hearts to love him ; and are so high-hearted and

stout that we must not be blamed. No, we are too good to be

blamed in the case, and all the blame, therefore, must be cast

upon God and his holy law : Yea, we are come to that, in this

rebellious world, that ifGod sends to us the news of pardon and

peace through Jesus Christ, and invites us to return unto him

and be reconciled, we are come to that, I say, as to take it as an

high affront at die hands of the Almighty. " He pretends to

" offer us mercy," (say God-hating, God-provoking sinners),

"but he only mocks us ; for he offers all upon conditions which
11 we cannot possibly perform." This is as if thev should sav

—

" We hate him so much, and are ofso high a spirit, that we can-

u not find in our hearts to return, and own die law to be just, by
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" whichwe stand condemned, and look to his free mercy, through

* Jesus Christ, for pardon and eternal life ; and, therefore, ifhe

" will offer pardon and eternal life upon no easier terms, he does

" but dissemble with us, and mock and deride us in our misery."

And since this is the true state of the case, therefore it is no

wonder that even infinite goodness, itself, has fixed upon a day

when the Lord Jesus shall be revealed from heaven, with his

mighty angels, in flaming fire, to take vengeance on them that

know not God, and that obey not the gospel of our Lord Jesus

Christ : And then shall ungodly sinners be convinced of all their

hard speeches which they have ungodlily spoken against the

Lord : And then shall the righteousness of all God's ways be

made manifest before all the world.

To conclude—God, the great Lord of all, has threatened

eternal damnation against all those who do not perfectly keep

the law, (Gal. iii. 10,) even although they live and die in the

midst of the heathen world....Ro7n. i. IS, 19, 20 ;
(of which

more afterwards.) And at the day of judgment he will exe-

cute the threatening upon ail, (those only excepted, that are,

by faith, interested in Christ and in the new covenant :) and

his so doing will evidently be justifiable in the sight of all worlds,

on this ground, viz. That they were not under a natural neces-

sity of sinning, but were altogether voluntary in their disobe-

dience. Luke xix. 17....But those mine enemies which would

not that I should reign over them, br'mg hither and slay them

before vie.

And this, by the way, is the very thing which, stops the mouth

of an awakened, convinced, humbled sinner, and settles him

down in it, that he deserves to be damned, notwithstanding all

h\s doings, viz. that he is what he is, notby compulsion, or through

a natural necessity, but altogether voluntarily. There is noth-

ing more difficult in the whole work preparatory to conversion,

than to make the sinner see, and feel, and own, that it is just,..",

quite; just... .altogether just and fair for God to damn him. He
pleads, that he is sorryfor all his sins, and is willing to forsake

them allfu ever, and is resolved ahvays to do as well as he can*
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He pleads, that he cannot help his heart's being so bad....that he

did not bring himself into that condition, but that he was brought

into it by thefall of Adam, -which he could not possibly prevent,

and which he had no hand in. But when he comes, in a clear

and realizing manner, to see and feel the xvhole truth, viz. that

he does not care for God, nor desire to, but is really an enemy

to him in his very heart, and voluntarily so, and that all his fair

pretences and promises, prayers and tears, are but mere hypoc-

risy, arising only from self-love, and guilty fears, and mercena-

ry hopes, now the business is done : For, says he, It matters

not how Icame into this condition,nor whether I can help having

so bad a heart, since Iain voluntarilyjust'such a one as lam,

and really love and choose to be what I am. Rom. vii. 8, 9....

Sin revived and I died. He feels himself without excuse, and

that his mouth is stopped, and that he must be forced to own

the sentence just ; for he feels that it is not owing to any com-

pulsion or riatural necessity, but that he is voluntarily and hear-

tily such a one as he is : And now, and not till now, does he

feel himself to be a sinner, completely so ; for he, all along be-

fore, fancied some goodness to be in him, and thought himself

in some measure excusable : and noxv, and not till now, is

Vie prepared to attribute his salvation entirely to free and sove-

reign grace. All along before he had something to saij for

himself, like the Pharisee : But, with the publican, he now sees

that he lies at mercy, ...Luke xviii. 13. This is the very thing

that makes all mankind to blame, altogether to blame, for being

what they are, namely—that they are voluntarily so ; this is

the reason they deserve to be damned for being so, and this,

when seen and felt by the awakened sinner, effectually stops

his mouth.

And this, also, is the very thing that makes believers see them-

selves wholly to blame for not being perfect!)' holy, and lays a

foundation for their mourning for their want of a perfect con-

formity to the law. They feel their defects are not the result

of a natural necessity, but only of the remains of their old aver-

sion to God, which, so far as they are unsanctitied) they are

Q
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voluntary in.* And hence they cry out, lam carnal, soldun-

dersin,0 wretchedman that lam /...Rom. vii. 14, 24; and set

themselves down for beasts andfools....Psalm lxxiii. 22.

And finally, this want of a good temper.. ..this voluntary and

stubborn aversion to God, and love to themselves, the world

and sin, is all that renders the immediate influences of the ho-

ly spirit so absolutely necessary, or indeed at all needful, to

recover and bring them to love God with all their hearts. A
bare representation of what God is, were men of a right temper,

would ravish their hearts ^ for his beauty and glory are infinite.

It is nodiing, therefore, but their badness that makes it needful

that there should be line upon line, and precept upon precept.

It is their aversion to God, that makes any persuasions at all

needful ; for, were they of a right temper, they wrould love God

with all their hearts, of their own accord. And surely, were not

* Obj. " But does notSt. Paul say, in Rom. vii. 18, To will ispresent ivitb

" one ; but bovo toperform that ivbicb is good, Ijindnot ?"

Ans. 'Tis true, he had a strong disposition to be perfectly holy, but his

disposition was not perfect. He had a strong disposition to lcve God su-

premely, live to him entirely, and delight in hilh wholly, but his whole heart

was not perfectly disposed to do so. There was a spirit of aversion to God,
and love to sir., remaining in him. In vie, that is, in myjiesh, dtoells no good

*>&//!£....and this was the ground and cause of all his impotency : So that

when he says, 7'ovoillis present ixitb me, but hova to perform thatiuhicb is

good, Ijindnot, he means, " To be in a measure disposed to love Gc# su-

" premely, live to him entirely, and delight in him wholly, is natural and
" easy ; but how to get my whole heart into the disposition, I find not—it

" is beyond me, through the remains of the flesh, i. e. ofmy native contra-

" riety to God, and love to sin:" Which remaining contrariety to God, and

propensity to sin, so far as he was unsanctified, he was voluntary in ; but so

far as he was sanctified, he perfectly hated. With mymind,Imysefservethe

law of God, but nuitb^nyfiesb the lain ofsin....\er. 25. And so the spirit lusted

against thejiesh, andtbejtesh against the spirit ; and these two were contrary

the one to the other, and hence he could not do the things that he would. .
.G al . v . 17

.

Obj. " But does not St. Paul speak several times, in Rom. vii. as if he
" was not properly to blame for his remaining corruptions, when he says, It

" is net I, but sin that dwelletb in me .'"

A;;s. He only means, by that phrase, to let us know that his remaining

corruption was not the governing principle in him : according to what he

had said in Rom. vi. 14.... Sin shall not have the dominion overyou,for ye are

not under the lav:, but under grace .- but dees not at all design to insinuate,

that he did not see himself to blame, \ ea wholly to blame, for his remaining

corruption. ...For though he says sometimes, It is not I, but sin that dixelletb

in me, yet, at other times, lam carnal, sold under sin...vex. 14. O-xretcbed

man that I am....ver. 24—.like a broken-hearted penitent. But he could not

have mourned for his remaining corruption as being sirful, if he had not

feit himself to blame for it.
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men very bad indeed, there would be no occasion for his am-

bassadors with such earnestness to beseech them : Wepray you.

says the aposde, in Christ's stead, be ye reconciled to God.. ..II.

Cor. v, 20. But now, that all external means that can possibly

be used.. ..all arguments, and motives, and entreaties, urged in

the mostforceable manner, should not be able to recover men
to God, no not one, in all the world, without the immediate in-

fluences of the hoi/ spirit, can surely be attributed to nothing

short of tiiis, that an apostate world are, in very deed, at enmi-

ty against God, and their contrariety to him is mightily settled

and rooted in their hearts—mightily settled and rooted indeed^

that Paul was nothing, and Apollos nothing, and all their most

vigorous efforts nothing j so that without the immediate influen-

ces ofthe holy spirit, not one, by them, although the best preach-

ers, of mere men, that ever lived, could be persuaded to

turn to God. ...I. Cor. iii. 7 ; but that the world should, in fact,

rise in arms, and put the messengers of heaven to death, seems

to argue enmity and malice, to the highest degree. It is men's

badness that keeps them from taking in right apprehensions of

God, and that makes them blind to the beauty of the divine na-

ture, and that makes them hate God, instead of loving him :

but for this, they would love God of their own accord, without

anymore ado. If Godwere yourfather ,
(says Christ) ye would

love me ; ye are of yourfather the devil, therefore ye hate me.

Surely, then, all the world are inexcusable, and wholly to blame,

for their continuance in sin, and justly deserve eternal damna-

tion at the hands of God, as was before said : Nor is it any ex-

cuse to say, " God does not give me sufficient grace to make
'* me better ;" since I might love God, with all my heart, ofmy
own accord, with all the ease in the world, if I were but of a

right temper : Yea, such is his glory and beauty, that I could

not but be ravished with it, were I such as I ought to be ; and

my needing any special grace to make me love God, argues

that I am an enemy to him, a vile, abominable wretch, not fit

to live : And to pretend to excuse myself, and say, " I cannot,

" and God will not make me," is just as bad as if a rebellious
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child should go to his father, and say, " I hate you, and cannot

" love you, and God will not, by his almighty power, make me
" better, and therefore I am not to blame ;" for the wretch could

not but love his good father, were it not that he is so exceed-

ingly vitiated iu his temper. If our impotency consisted in

and resulted from our want of natural capacities.. ..if it was the

business of the holv spirit to give us new natural faculties, then

we might plead our inability, and plead God's not giving us suf-

ficient povfer, in excuse for ourselves : But since all our impo-

tency takes its rise entirely from another quarter, and all our

need of the influences- of the holy spirit to bring us to love God

results from our badness, therefore are we without excuse, al-

though God leaves us entirely to ourselves : And indeed no-

thing can be more absurd than to suppose the Governor of the

world obliged to make his creatures love him, in spite ofoil their

aversion ; or more wicked than to lay the blame oftheir not lov-

ing him, upon him, in case he does not....Jfer. vii. 8. 9, 10—16.

Gsj. But if it be granted that ynen's naturalpowers are ade-

quate xvith the law of God, and so they, as to their natural capa-

cities, are capable of a perfect conformity to the law ; and ifit be

granted that the outward advantages, which all have who live un-

der the gospel, are sufficient, were men but ofa right temper, to

lead them to the true knowledge of God, and so, that all such are

without excuse ; yet, if any part ofmankind do not enjoy suffi-

cient outward advantagesfor the true knowledge ofGod, without

which it is impossible they shouldeither love or serve him, how can

such justly andfairly be acccounted altogether to blame,and whol-

ly inexcusable ? If the heathen, who have no other outward ad-

vantages whereby to gain the true knowledge of God, than the

works of creation and providence, do but honestly improve what

they have, shall not they be accepted, although tJiey fall short of

sinless perfection? Or is it right and fair that they should be

damned ?

Ans. I suppose that those advantages, which all mankind

do actually enjoy, would be sufficient to lead them to a true

knowledge of God, and so to love and serve him, were they oi
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a right disposition, and were it not for the prejudices that blind

and darken their minds, which arise from their enmity to God,

and love to themselves, the world, and sin. ...Rom. i. 20, 28 :

And I suppose that God, the wise and holy, just and good

Governor of the world, is under no natural obligation to use

any supernatural means for the removal of those prejudices ;

(Rom. ix. 15.) especially considering that men love them, and

are obstinate in them, and will not let them be removed if they

can help it, as is, in fact, the case. ...Rom. i. 18, 28

—

Jolm'm. 19:

And I suppose that, since the law is holy, just and good, no-

thing short of sinless perfection ca;?, or ouglit to, pass with the

supreme Law-giver and Judge of the world, as a condition of

acceptance. ...Gal. iii. 10

—

Rom. iii. 20 : And I suppose that

God was under no obligations to prpvide a Savior to bear the

curse of the law, and answer its demands for any, since allure

voluntarily at enmity against him and his law..:-.i?c//z. v. 8.

Upon the whole, I suppose that all mankind might have been

left in their fallen state, without a Savior, or any offers of par-

don and peace, or any supernatural advantages whatsoever ;

and that yet their natural obligations' to love God with all their

hearts, would have by no means ceased ; and that it would have

been perfectly just and right with God, to have inflicted eternal

damnation upon us, for our not doing so... .Ro?n. i. 18, and iii.

19. And besides, I suppose that all the nations of the earth

might have had the gospel preached to them, and, to this day,

enjoyed it, had not the world been in arms against it, and killed

the messengers of peace, who M'ere sent to carry the glad tidings

of pardon and salvation round the world....Mat. xxviii. 19 :

And I suppose, that still, in every age of the Christian church,

there have been ministers of Christ, who would gladly go to the

farthest parts of the earth, to carry the joyful news of a Savior,

were men but willingto receive the news, and repent, and con-

vert, and return to God : I know, there are such in this age ; from

all which, I suppose that it is right, fair, and just, for God to exe-

cute the threatening of his law according to his declared design

...Ro)}2. ii. 5, 6. Thus much in general ; but, to be more particular,
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1. It is plain that the heathen, as well as the rest ofmankind,

are under a law that forbids all sin, and requires perfect holi-

ness. For the wrath ofGod is revealedfrom heaven against all

ungodliness and unrighteousness of men, let them be Jexvs or

Gentiles....Rom. i. 18. And since God is what he is, and they

his creatures, there is the same general ground and reason that

they should love him with all their hearts, as that others should.

And it is plain St. Paul looked upon the heathen under obliga-

tions to glorify God as God, andbe thankful....'Rom. i. 21 ; which

is the sum ofwhat is required in the first table of the law : And

none will pretend that the heathen are not obliged to love their

neighbors as themselves, and do as they would be done by ;

which is the sum of what the second table requires : So that it

is a plain case, that they art, by the law ofnature, obliged to the

same perfect holiness which is required, in God's written word,

of the rest of mankind.

2. It is plain, St. Paul looked upon them as enjoying suffi-

cient means of knowledge, and so to be without excuse. Rom.

i. 18. ...For thexurath ofGod is revealedfrom heaven against all

ungodliness and unrighteousness ofmen, who hold the truth in

unrighteousness. " Who hold the truth in unrighteousness, i. e.

" who, instead of heartily receiving, and loving, and conforming

" to the truth, do, from love to their lusts, hate, and wickedly

" suppress, all right notions of God....of truth and dutyustifling

" their consciences." But how do the Gentiles discover this

aversion to the truth, who are under no advantages to know it ?

*' I answer," says the apostle, " their advantages are sufficient

;

"for (verse 19.) That which maybe knoxvn of God is manifest

u in them ; i. e. the perfections of God, which is all that is

"knowable of God, are discovered to them;" as he adds, u For

« God hath shexved it unto them? But were not the perfections

of God discovered to them so darkly as not to be sufficiently

evident and perceivable ? " No," says he ;
" for (verse 20.)

" The invisible things of him,from the creation ofthe xvorld, are

"clearly seen, being understood by the things that are made,

" even his eternal power and Godhead ; so that they are xuithout
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"excuse; i. e. ever since the creation of the world, the per-

fections of God are clearly to be seen in his works, the things

u which he has made manifesting plainly what a God he is : so

" that those who see not his perfections, and are not sensible of

" his infinite glory, cannot plead their want of sufficient outward

" advantages, in excuse for their ignoranceand insensibility ; and

"therefore the heathen, who have this advantage, are without

" excuse."* And, still farther to clear up the point, the apos-

tle seems to go on, as it were, to say—" Yea, it is evident that

" the present ignorance of the Gentile nations is affected, and so

"inexcusable, not only from the sufficiency of their present out-

" ward advantages, but also from thtirformer misimprovement

" of the advantages which they heretofore did enjoy. Because

" (ver. 21.) xvhen they kneiv God, i. e. when the heathen nations

"formerly had right notions of God instilled into them, being

" instructed in the knowledge of the true God, by Noah and his

"sons, from whom they descended, yet then they glorified him

"not as God, neither were thankful ; their instructions had no

" influence upon them to make them holy : but they became

" vain in their imaginations, and theirfoolish heart was darkened;

" i. e. they soon fell off to idolatry, and lost that knowledge of

" the true God, in which they had been instructed and educa-

" ted : For (ver. 28) they did not like to retain God in their

" knowledge ; i. e. to remember those instructions which had

* If it should be objected, that St. Paul only means that their advantages
were so great as to render thein inexcusable in their g? ess idolatry and high-

handed wickedness, because they did, or might have known better than to do
so, it may be easily answered, from the 18th verse, that he means to prove
that they were altogether inexcusable, not only in their gross sins, but also

in a// their ungodliness and unrighteousness, i.e. plainly, in all their want of a.

perfect conformity to the moral lav/, or law of nature ; for the least de-

gree of non-conformity, in heart or life, to the first table of the law, is a de-
gree of ungodliness, and the very least degree of non-cenformity to the se-

cond table of the law, is a degree of unrighteousness : And St. Paul is ex-
press in it that the wrath of God is revealed from heaven against all un-

godliness, &.c. : And, in verse 21, he is full in il that the heathen are wholly
inexcusable for not glorifying God as God, which is manifestly all that the
law ever required ; so that it is plain he does not design merely to prov«
that they were inexcusable in their idolatry, and the gross wickedness of their

lives, but also that they were inexcusable in, and wholly to blame for their

not 6eitig perfectly holy ; for they did, or might have known, that God deser-

ved to be losicd *;hh a'I their heart, and their neighbor as thi-msei'jts.
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"been given them concerning the nature and perfections of

" God:* But they abandoned themselves to idolatry
;
(ver. 23,

" 25.) For which cause, (ver. 24, 26)—for which contempt cast

" on God, God gave them up to all manner of wickedness ; so

" that the present extreme ignorance, blindness, and wicked-

"ness ofthe Gentile nations, they have, through their aversion

41 to God and love to sin, brought themselves into : so that it is

"manifest they do not desire the knowledge of God, but evi-

" dently hate all right notions of him, and so are, beyond dis-

pute, -without excuse ; which was the point to be proved."

—

Thus he proves that they are without excuse, because their

present advantages for the knowledge of God are sufficient

—

which advantages, ever since the creation of the world, have

been common to all ; and because they had once superadded

advantages from parental instructions, which, instead of well

improving, and of carefully handing down from generation to

generation, they hated to remember, and, so, soon forgot.

And these passages ought to be of more weight to decide

the case, because they are not merely occasional strokes, but

the apostle is evidently upon the very same point that I am :

For, from the 18th verse o£ this J/rst chapter, to the i9thverse of

the third, he is industriously laboring to prove, that both Jews

and Gentiles are allunder sin, and so the whole world guilty before

God : And his arguments are not fetched from Adantsfrst sin,

but from comparing them with the law of God, whereby he

discovers their weaknesses ; all the blame whereof, he entirely

lays upon them : and because it might have been objected, thai

* And I raav add

—

Concerning the seed ofthe woman....the promised Mcs-
tiah, una the way ofsalvation through him ; for, no doubt, Noah and his sons

had heard of trus promise, and told it to their posterity ; and if the) had

handed it down safe, from age to age, the heathen world might, through-

out all generations, have been in a saivable state ; for this promise con-

tained the sum and substance of the gospel. Methuselah lived two hundred

andfoity years in the days of Adam. Noah lived gjx hundred, and his sons

about a hundred years in the days of Methuselah : And Isaac wasjifty ) cars

old before all Noah's sons were dead : so that this premise might easily

have been handed along down by tradition, and doubtless would have been

so, had it been precious in the eyes of the children of men : And after-

v. ards, farther light might have been obtained from Israel, God's peculiar

people, by the Gentile nations, had they really bteu dewirous of it.
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the heathen world had not sufficient means ofknowledge, and so

were not wholly to blame and inexcusable in their non-conformity

to the law, he does here designedly obviate the objection, and

prove and declare them to be without any objection from that

quarter. The apostle evidently takes it for granted, that they

had sufficient natural powers to capacitate them for the knowU

edge of God, and he proves that their outward advantages were

sufficient ; and so he lays the whole blame of their ignorance,

blindness, and wickedness upon themselves ; and finally sums;

them up, with the rest of mankind, as having their mouths .stop"

ped, and standing- guilty before God. ...Chapter iii. 19.

The truth ofthe case seems, in a few words, to lie here ;—that

if Adam had never fell, the works of creation and providence

had been the glass inwhich he himself,and all his posterity,would

have beheld the glory of the Lord, Irom age to age ; whereby,

being naturally of aright temper, they would have been effec-

tually influenced to love him, live to him, delight in him, and

praise him forever j or, in St. Paul's words, To glorify God as

God, and be thankful. And I suppose that all mankind, still hav-

ing the same natural powers, and the same outward advantages,

are therefore entirely to blame for, and wholly inexcusable in,

all their ignorance, blindness, and wickedness ; especially con-

sidering they perfectly love to be what they are, and hate to be

reclaimed, and stand ready to resist the light when offered, and

shut their eyes against the truth, from whatever quarter it comes.

The heavens, still as clearly as ever, do declare the glory of the

Lord, and thefirmament shezveth his handy work ; day unto day

Uttcreth speech, and night unto night shexveth knowledge...Psalm

xix. 1. The naturalperfections of God are clearly to be seen in

all his works at the first glance, and his moral perfections would

be equally evident to an intelligent creature ofa right temper at

the second thought : And then his glory would immediately

shine brighter than the sun, and every heart be ravished with

his infinite beauty : But such is our alienation from the Deity

in this apostate world, and such the vitiated temper ofour minus,

that while angels see the divine glory in all his works, (Rev,

R
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iv. 11.) men, sottish, brutish men, though they have eyes to

see, see not ; but are blind to the manifestations which God
makes of himself, because they do not like to have God in their

knowledge. And now,

3. As to the heathens being acceptedfor honestly improving

their powers and advantages, it is, in the first place,most certain,

from St. Paul's account, that they were at the very greatest dis-

tance from doing so. But, secondly, if they had done so, yea,

ifthey had discovered so good a temper of mind as perfectly to

have conformed to the divine law, yet it is the very scope of all

the apostle's reasoning, in the three first chapters of his epistle

to the Romans, to prove that by the deeds ofthe law noflesh, neith-

er Jexv nor Gentile, can bejustified : And since the law is holy,

just, and good, it is not, indeed, reasonable that any thing short

of sinless perfection,fromfirst to last, should pass with the right-

eous Governor of the world as a condition of acceptance. Fu-

ture obedience, let it be ever so perfect, can do nothing to make

amends for former neglects—as has been already proved in

another place : But that which, of itselfalone, is entirely sufficient

to say in this matter, is, that it is expressly declared in Rom. i.

18. ...The wrath ofGod is revealed from heaven against all un-

godliness (or every breach ofthe first table), and. unrighteousness

(or every breach of the second table of the law), of men who

hold the truth in unrighteousness : which words are evidently

designed, by the apostle, to represent the character and state of

the heathen world ; for he spends the rest of the chapter in en-

larging upon this head, shewing how the heathen held the truth

in unrighteousness, and were exposed to the wrath of God for

their ungodliness and unrighteousness ; and he concludes them

all under sin, and guilty, and lost forever, unless they obtainjus-

tification by faith in Christ.. ..(See Chapter iii. 9, 1 9, 20, 30 ver-

se?.) And thus we see how all mankind have not only suffi-

cient natural powers, but also sufficient outward advantages to

know God and perfectly conform to his law, even the heathen

themselves ; and that the very reason they do not, is their want

of such a temper as they ought to have, and their voluntary, root-
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ed enmity to God, and love to sin.* And now diat they are

wholly to blame and entirely inexcusable, appears still in a

clearer light.

But before I leave this point, I must make this remark, viz.

That if God looks upon the advantages of the heathen sufficient,

no wonder that he so often speaks of the advantages of his own

professing. people as being much more than barely sufficient,

even although they enjoy only the outward means ofgrace, with-

out the inward influences of the holy spirit : for, if the natural

advantages of the heathen are sufficient, surely the supernatu-

ral advantages of those who enjoy a divine revelation, are much
more than sufficient : And if the advantages of those who en-

joy only a divine revelation are much more than sufficient, no

wonder then that those who lived in the days of Moses, Isaiah,

and Christ, are represented as very monsters ofwickedness, for

* Obj. But it is impossible they should love God with all their hearts, ifthey

have no hopes offindingfavor in his sight ; for he that cometh to God must
believe that he is, and that he is a rewardze of them that diligently seek

him....Hebrews xi. 6.

Ans. Cotuing to God, in Heb. xi. 6, evidently implies not only a confor-

mity to the law, but also a compliance with the gospel; i. e. it implies not

only a disposition to love God with all our hearts, but also a trusting in him
for the divine favor and eternal life upon gospel-encouragements ; which
gospel-encouragements must, therefore, be understood and believed, or it

will, indeed, be impossible so to trust in him. Eut 1 did not say that the

heathen were under sufficient outward advantages for an evangelical return-

ing to God, which is what is intended in Heb. xi. 6. but only for a com-
pliance with the law of nature, which is what is intended in Rom. i. 20, 21.

Obj. But still is it not, in the nature of things, impossible they should love

God, fthcy have no hopes ofjitidingfemor in his <>igbt 'J

Axs. Let common sense decide the case :—A servant hates his master
(a very good man) without cause, murders his only son, steals a thousand
pounds of his money, runs away into a far country, spends several years in

riotous living ; at length he is caught, brought home to his master, who is a

man in authority ; before him he has his trial, is condemned, and has no hope
of favor. But how does this render it impossible, in the nature of things,

that he should love his master ? Why cannot he love his master now, as

well as ever he could ? He has the same original grounds of love he used
to have : He used to love his master—his master is as worthy of his esteem
as ever : He has no cause to esteem his master any the less, because he
himself has been such a villain, or because he is doomed to die for his

crimes ;—a punishment justly due. To dislike his master for these things
would be perfectly unreasonable : Surely, were he but of a right temper,
he could not but take all the blame to himself, and justify his master, and
esteem and love him, and be heartily sorry for all his villanies : He can be
under no inability, but what must arise from a bad heart.—The applica-

tion is easy. ^-



122 TRUE RELIGION DELINEATED, AND

remaining blind, senseless, impenitent, and unholy, since they

enjoyed such great, and so many superadded advantages : No

wonder, therefore, that Moses every where represents the chil-

dren of Israel as such a stubborn, perverse, stiff-necked, rebel-

lious people, (particularly see Deut. ix.) and makes as if their

blindness, senselessness, arid impenitency were most unaccount-

able and inexcusable, since their eyes had seen, and their ears

had heard such things, and their advantages had been so great*

Deut. xxix. 2, 3, A. ...And Closes called unto all Israel, and said

unto them, Ye have seen all that the Lord did before your eyes in

the landof Egypt, unto Pharaoh, and unto all his servants, and

unto all his land ; (and that he might set forth the greatness of

the things which they had seen, he adds), The great temptations

which thine eyes have seem. .the signs, and those great miracles,

(all which have been enough to melt the heart of a stone, and)

yet (as he goes on to say), the Lord (by all these things which

have been so much more than enough), hath not given you an

heart to perceive, and eyes to see, and ears to hear, unto this day :

All these means have not to this day attained the end, and made

vou see, and feel, and know what a God tile Lord is, and bring

you to love him, and fear him, and walk in all his ways. Mo-

ses evidently speaks oi it as a very strange thing that they should

be blind, senseless, impenitent, and unholy, after such means

and advantages-—as if they were most inexcusable, yea, under a

very aggravated guilt ; whereby he plainly takes it for granted,

that their advantages had been much morethan sufficient, had it

hot been for their want of a right temper, and their wicked ob-

stinacy and perverseness ; And yet he mentions none but out-

ward means and outward advantages, and does not give the least

intimation that they had had any /nry«;v/assistance from the ho-

ly spirit : he does not bring any such thing into the account, but

wholly aggravates their sin and their great inexcusableness,

from the consideration of their outward helps :

—

Te have seen

all that the Lord did before your eyes in the land of Egypt, (kc.

And no wonder he thought them so very inexcusable, since God

looks upon the heathen world without excuse, in that -while the
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heavens declare the glory of the Lord, he. they do not see with

their eyes, and perceive with their hearts, and, from a sense of

his glory, only thus discovered, love him, and live to him ; for,

it' dieir advantages are enough, surely the advantages of the Is-

raelites were much, very much, more than enough.

And, upon the same hypothesis, it is no wonder that God

looked upon the case of the children of Israel as he did, in the

time of Isaiah ; who, from the days of Moses even to that day,

had, from age to age, enjoyed such outward advantages a.s they

had, and had had such outward means used with them ; and,

in that age, enjoyed so great an outward privilege as the daily

prophesying and preaching of Isaiah, Hosea, Amos, and Mi-

cah ; who, some, if not all, of them prophesied, it is very prob-

able,forty or ffty years together at the same time, as we may

learn from the first verse in their several books, which tell us

when and how long they prophesied, compared with the account

we have of those kings' reigns, in the books of the Kings, in

whose reigns they prophesied ;—no wonder, I say, God speaks

as he does in Isaiah v. 1

—

7....My beloved hath a vineyard in a

very fruitful hill : And hefenced it, andgathered out the stones

thereof andplanted it with the choicest vine, and built a tower in

the midst of it, and also made azvine-press therein : Here is rep-

resented the natural powers, and outward advantages of God's

people^

—

And he looked that it shoidd bringforth grapes, and it

brought forth wild grapes : And now, inhabitants of jfcrusa*

lem, and men offudah, judge, Ipray you, betwixt me and my
vineyard. What could have been done more to my vineyard, that

J have not done in it P Wherefore, when 1 looked that it should

bringforth grapes, brought itforth zviId grapes ? Here all the

blame is entirely laid on themselves, and their conduct is con-

sidered as being inexcusably, yea, unaccountably bad.

—

Andnow

go to ; I will tell you what Iwill do to my vineyard—Iwill take

away tl\M hedge thereof, he. Where nothing can be plainer

than that the children of Israel are represented as enjoying suf-

ficient advantages for fruitfulness—yea, advantages much more

than barelv sufficient ; and that their proving as they did, wa*
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unspeakably vile and God-provoking, and for which they de-

served utter ruin ; and for which, indeed, God did afterwards,

according to his declared design, bring utter ruin upon them :

But all those advantages were outward ; nor is the inward as-

sistance of the holy spirit any where brought into the account,

whenever the greatness of theiradvantages is set forth, on pur-

pose to show how aggravated their wickedness was : but this is

constantly the charge, as in II. Chron. xxxvi. 15, 16, 17....And

the Lord God of theirfathers sent unto them by his messengers,

rising up betimes and sending ; but they mocked the messengers

of God, and despised his xvords, and misused his prophets, until

the wrath ofGod arose against his people, till there was no rem-

edy : Therefore, he brought upon them the King ofthe Chaldees ;

not because they did not improve the inward assistances of the

holy spirit, but because they did not improve their outward ad-

vantages....^'^ not hearken to God^s messengers : And in this

strain their confessions ran, when God, by his grace, had brought

them to see what they had done ;—as in Dan. ix. 5, 6, &c...JFtf

have sinned, and committediniquity, and have done xvickedly, and

have rebelled, even by departingfrom thy precepts, andfrom thy

judgments : Neither have rue hearkened unto thy servants,

the prophets, which spake in thy name. The not hearkening

to them is mentioned as the great aggravation ; but their not im-

proving the inward assistance of the spirit is not brought into

the account....See Neh. ix. 30.

It is evident that the children of Israel, considered as a na-

tion, had not special grace, or the renewing, sanctifying influen-

ces of the holy spirit, as one oftheir advantages, from Jer. xxxi.

31, 32, o^....Behold, the days come, saith the Lord, that I will

make a new covenant with the house of Israel, and xvith the house

of Judah, not according to the covenant Imade with theirfathers,

in the day I took them by the hand, to bring them out of the land

of Egypt ; (xvhichmxj [national] covenant they brake, although

I was as an husband unto them, saith the Lord ;) But this shall

be the covenant that I will make with the house of Israel : After

those days, saith the Lord, I will put my law in their inward
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farts, and write it in their hearts, and will be their God, and

they shall be my people ;—where the renewing, sanctifying in-

fluences of the holy spirit are mentioned as a peculiar privilege

the Jewish people were not entitled unto as a nation, by that

national covenant which God entered into with them, as such,

at Mount Sinai, (Exod. xix.

—

Dent, v.) and which afterwards,

at the end of forty years, was renewed at the borders of Canaan

....Deut.xxlx : Nor indeed were there any inward influences

of the holy spirit, at all, promised in that national covenant, as

a common privilege, to be by them in common enjoyed : And
if they were not entitled to this privilege, as a nation, by their

national covenant, then there is no evidence that they, as a na-

tion, did enjoy it ; and, therefore, when God speaks as if he

had done all for that nation that could be done, he plainly has

respect only to outward means, which were ail that they, as a

nation, enjoyed : And, as to them^ he evidently had good ground

so to say ; since he had done such great things for them, and

sent such prophets among them, and been continually taking

all pains, from age to age, to make them a holv people : even

as we are ready to say concerning the people of a particular

parish, where there is a learned, godly, plain, searching, power-

ful, enlightening, faithful minister, such as Mr. Shepard was

in his day, What more could be donefor such a people, that is not

done ? And, therefore, when Stephen charged the Jews, that

they ahvays resisted the Holy Ghost, as their fathers had done,

(in Acts vii. 51,) he means, that they had always resisted the

Holy Ghost, as speaking in and by their prophets, as now they

did the same spirit that spake in and by him—as is plain from

verse 52, and as is also evident from Neh. ix. 30. And besides,

there is not the least intimation, that those Jews, to whom Ste-

phen spoke, were under any of the inward influences of the

holy spirit, but they seem rather to act like creatures wholly

left of God. And this hint may help us to understand that

phrase in Neh. ix. 20. compared with Num. xi. 1 7 : So that,

from the whole, it is evident, that the children of Israel, as a

nation, were, in Isaiah's time, looked upon as enjoying advan-
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tages much more than sufficient for their being- a holy and fruit-

ful people, had they been ofa light temper and not so wickedly

obstinate and perverse in their bad disposition ; and yet their

advantages were only outward, and the inxvard influences ofthe

hohj spirit are not taken into the account.

And well might their advantages be thus esteemed, upon the

forementioned hypothesis : Yea, if all mankind are able, in res-

pect to their natural capacities, to yield perfect obedience, and

if the advantages of the very heathen were sufficient, had it not

been for the want of a right temper in them, and for their very

bad disposition, it is no wonder that God speaks here concern-

ing his peculiar people, whose outward advantages were exceed-

ingly great, as if he had had very raised expectations of their

being a holy people :

—

Wherefore, when I looked it should bring

forth grapes, brought itforth wild grapes f o_. d. " I have done

u all, as to outward means, that could be done, to make you a

" holy people—enough, and more than enough ; and I looked

** and expected that you should have been so : and whence is it

" that you are not ? How unaccountable is it ? And how great

" is your wickedness 1 And how great your guilt !" For it is

God's way, in the holy scriptures, to speak to men after the man-

ner of men, who are wont to have their expectations of fruitful-

ness raised, when they sow or plant in a fertile soil, well manu-

red and cultivated.,..(See Mat. xxi. 33—=41.) Just so a master

is wont to speak to his servant, who is strong, and able for bu-

siness—" I looked that vou should have done such a piece of

M work, wherefore is it not done ? You had time enough, and

u strength enough ;" and that although he knew, in all reason,

beforehand, tfiat his servant would not do it, because of his lazy,

unfaithful temper—the design of such speeches being to repre-

sent the great unreasonableness and inexcusableness of such a

conduct.

And finally, upon the same hypothesis, it is no wonder that

Jesus Christ represents the people of Chorazin, and Bethsaida,

and Capernaum, as enjoying advantages sufficient to have

brought even Tyre, and Sidon, and Sodom to repentance, which,
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m scripture account, are some of the most wicked cities in the

world ; and so, consequently, more than barely sufficient to have

brought them to repentance, who were, by profession, the people

of God ; for they had enjoyed the ministry of Christ himself,

and seen very many of his mighty works. ...Mat. xi. 20—24. If

the advantages of the heathen world are sufficient, well might

Christ, speaking after the manner of men, seem to be so confi-

dent that Tyre, and Sidon, and Sodom would have repented,

if they had seen his mighty works ; and well might he speak as

if the people of Chorazin, &c. had enjoyed advantages more

than barely sufficient, and lay all the blame of their impenitency

upon them—yea, and look upon them as under an aggravated

guilt, and give them so heavy a doom : And yet nothing can

be plainer than that the advantages which they enjoyed were on-

ly outward, for no other are brought into the account, as aggra-

vations of their guilt :

—

Woe unto thee,for if the mighty works

%vhich were done in you, he. He does not, in the least, intimate

as if they had any inward help from the holy spirit, but only says

he has done mighty works among them ; yea, in the 25th verse,

he plainly declares that they were left destitute ofspecialgrace.

And thus, while, with St, Paul, we look upon the advantages

even of the heathen world as sufficient to lead them to the true

knowledge of God, and a perfect conformity to his law, but for

their want of a good temper, and their voluntary aversion to God

and love to sin, we easily see whence it is that the external ad-

vantages of those who enjoy the henefit of a divine revelation,

together with other outward means of grace, are represented as

being much more than barely sufficient—and consequently their

guilt, in remaining impenitent and unholy, as being doubly ag<*

gravated.

And before I leave this point, I must make one remark more,

namely, that if the advantages of the heathen world were suffi-

cient, but for their want of a good temper, their voluntary aver-

sion to God and love to sin, to lead them to the true knowledge

of God, and a perfect conformity to his law, as has been proved,

then God was not under any natural obligations to grant to anr

S
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of mankind any supernatural advantages, but still might justly

have required sinless perfection of all, and threatened eternal

damnation for the least defect;—I say, God was under no nat-

ural obligations, i. e. any obligations arising from his nature and

perfections : for he might, consistent with his holiness, justice,

and goodness, have left all mankind to themselves, without

any supernatural ad\ antages, since their natural advantages

were sufficient, and the}' were obstinate in their ignorance, blind-

ness, and wickedness. Most certainly God was not bound to

have sent his Son.. ..his spirit.. ..his word.. ..his messengers, and

entreat and beseech those who perfectly hated him, and hated

to hear from him, and were disposed to crucify his Son—resist

his spirit—pervert his word, and kill his messengers, to turn

and love him, and serve him ; but might, even consistent with

infinite goodness itself, have let them take their course, and go

on in the way they were set in, and have damned them all at last-

All that the great and glorious Governor ofthe world requires

of mankind, in the law of nature, is, that they love him with all

their hearts and souls, and live as brethren together in his world j

which is infinitely reasonable in itself, and vthich they have suf-

ficient natural powers to do. And he has stretched abroad the

heavens as a curtain over their heads, which declare the glory

of the Lord ; and in the earth, and in all his works, his perfec-

tions are clearly to be seen—so that all are under sufficient ad-

vantages for the knowledge of him ; but mankind hate God,

and say unto the Almighty, Departfrom us.forxuedo not desire

the knowledge of thy ways : and hence they still remain igno-

rant of God, averse to him, and in love with sin : And now, I

say, it is as evident as the sun at noon day, that God might fair-

ly have damned such creatures, without using any more means

with the in. Hislawbeingthus upon a perfect level with their nat-

ural powers and natural advantages, he was not obliged, as he was

tive righteous and good Governor of the world, to grant them

any supernatural assistance, either outward, by an external rev-

elation, or inward, by the internal influences of his holy spirit

:

and therefore it is, that the great Ruler of the world has always
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acted sovereignly and arbitrarily in these matters, bestowing

these supernatural favors upon whom he pleases, as being obliged

to none. Thus he has done as to the external revelation :

Psalm cxlvii. 19, 20 He shexveth his word unto Jacob.. ..his

statutes andhisjudgments unto Israel: He hath not dealt so with

am/ nation, and asfor his judgments, the// have not known them*

And thus he has done as to the internal influences of his spirit :

Mat. xi. 25, 26. ...I thank thee, Father, Lord of heaven and

earth, because thou hast hid these thingsfrom the wise andpru-

dent, and hast revealed them unto babes ; even so, Father,for so

it seemed good in thij sight : And thus God, even to this day,

as to both outward and inward helps, hath mercy on whom he

will have mercy, and compassion on whom he will have compas-

sion : He effectually sends the gospel to one nation, and not to

another ; and where the gospel is preached, he, by his spirit,

awakens, convinces, humbles, converts whom he pleases, and

leaves the rest.

And thus the objection, from the heathen's not having suffi-

cient outward advantages, has been answered ; and, from the

answer, I have taken occasion to make these (I hope) not unprof-

itable remarks ; and may now return and repeat my former as-

sertion, with still higher degreesofassurance, viz*,that mankind

are altogether to blame for, and entirely inexcusable in, their

non-conformity to the holy law of God, and therefore justly de-

serve damnation—and that even the heathen, as well as others.

Thus have I endeavored to shew what is the exact measure

of love and obedience that God requires of the children ofmen,

and that ail mankind have sufficient natural powersand outward

advantages, and that all their blindness, ignorance, and wicked-

ness, are voluntary, chosen, and loved : And I have been the

larger upon these things, in order to clear up the justice oiGod

and his law, and the grace of God in his gospel—both which

have been sadly misrepresented by those who have not aright

understood or well attended to these things. They have said

that it is not just in God to require sinless perfection of man-

kind, or damn any for the want of it : They have said that the
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law is abated and brought down to a level with (I hardly know

what, unless I call it) the vitiated, depraved temper of an apos-

tate world, who both hate God and his holy law, and want an

act of toleration and indulgence to be passed in favor of their

corruptions, that, at heart, they may remain dead in sin, and

yet, by a round of external duties, be secured from damnation

at last : And so they have, like the Pharisees of old, (Mat. v.)

destroyed the law by their abatements ; and now the law, only

by which is the knowledge of sin, being thus laid aside, they are

ignorant of their sinful, guilty, helpless, undone state, and so

are insensible oftheir need of the sovereign grace ofGod, through

Jesus Christ, to save them—and fancy they are well disposed

enough to turn to God of their own accord : And having imbi-

bed such notions of religion, they easily see that the better sort

ofheathen have, for substance, the same religion with themselves,

and therefore have equal charity for them ;—not being really

sensible of their need of gospel-grace for themselves, they have

full charity for the heathen, who never so much as heard of it

:

But what I have said is sufficient, I think, to clear the justice of

God in his law, and the grace of God in the gospel, and sweep

away this refuge of lies, by which so many gladly quiet their con-

sciences, and wofully deceive their own souls. However, of

these things we shall still have something more afterwards.

Thus, we have gone through what was proposed. ...have con-

sidered what was implied in love to God, and from what motives

we are to love, him, and what measure of love is required : and

all that has been said cannot possibly be summed up in fewer

or plainer words than these, Thou shalt love the Lord thy God

with all thy heart, and with all thy sotd..,.with cdl thy mind, and

with all thy strength : This is thejiist andgreat commandment

;

in conformity whereunto the first and great part ofreligion does

consist I And the second, which is like unto it, being the foun-

dation of the other half of (this part of) religion, (now under

consideration), is, Thou shalt love thy neighbor as thyself

;

which is what we are, in the next place, to proceed to a consid-

eration of.
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SECTION IV.

OF LOVE TO OUR NEIGHBOR.

II. Thou shalt love thy neighbor as thyself: In which words

we have (1.) the duty required

—

Thou shalt love. (2.) The

original, natural ground and reason of it intimated

—

Thy neigh-

bor ; which name, given to our fellow-men, may lead us to con-

sider them as being what they are'm themselves, and as sustain-

ing some kind of character and relation with regard to us.

—

(3.) The rule and standard by which our love to our neighbor

is to be regulated

—

As thyself. Here, therefore, we may con-

sider what is implied in love to our neighor....from what motives

we are to love him, and by what standard our love is to be lcg-

ulated, as to its nature and measure.

First, Let us consider what is. implied'in that love to our

neighbor, which, by the law of God, is required ofus : And, in

general, it is pre-supposed, or implied, that we have a right tem-

per of mind....an upright, impartial, candid, benevolent temper,

even to perfection, without the least tincture of any thing to the

contrary; for, without this, we shall not—we cannot view our

neighbors in a true light, nor think of them. ...norjudge of them

.,..nor feel towards them, exactly as we ought. A wrong tem-

per... .a selfish, partial, uncandid, censorious, carping, bitter, stin-

gy, proud temper, will unavoidably give a wrong turn to all our

thoughts of, and feeling towards, our neighbors ;—as is mani-

fest from the nature of the thing, and from universal experience.

Solomon observes, that as a man thinketh, so is he ; and it is as

true, that as a man is, so he thinkelh ; for out of the heart—the

temper and disposition of the man, proceed his thoughts of, and

feelings towards, both persons and things, according to our Sa-

vior....!^?, xii. 33, 34, 35. An upright, therefore impartial,

candid, benevolent temper, to perfection, without the least tinc-

ture of any thingio the contrary, is pre-supposed and implied,

in the love required, as being, in the nature of tilings, absolutely

necessary thereto. We must have a right temper, and, under

the influence thereof, be perfectly in a disposition to view our
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neighbors in a right light, and think andjudge of them, and be

affected towards them as we ought ; i. e. To love them as our-

selves. Particularly,

1. There is a certain esteem and value for our fellow-men,

which, upon sundry accounts, is their due, that is implied in

this love. There are valuable things in mankind : some have

one thing, and some another—some have gifts, and some have

grace—some have five talents, and some two, and some one-
some are worthy of a greater esteem, and some less, consider-

ed merely as they are in themselves : and then some are, by

God, set in a higher station, and some in a lower, sustaining

various characters, and standing in various relations ; as ma-

gistrates and subjects, ministers and people, parents and chil-

dren, masters and servants, &c. And there is a certain esteem

and respect due to every one in his station. Now, with a dis-

interested impartiality, and with a perfect candor, and a hearty

good-will, ought we to view the various excellencies of our

neighbors, and consider their various stations, characters, and

relations ; and, in our hearts, we ought to give every one his due

honor, and his proper place, being perfectly content, for our

pails, to be and to act in our own sphere, where God has pla-

ced us ; and, by our fellow-mortals, to be considered as being

just what we are : and indeed, this, for substance, is the duty

of every one in the whole system of intelligent creatures. As
for God most high, the throne is his proper place, and all his

intelligent creatures have their proper places, both with respect

to God, and with respect to one another—which places they

are bound to take, and to acquiesce in with all their hearts. We
have an instance of this temper, to a good degree, in David : He
was sensible that Saul was the Lord J

s anointed, and that it be-

came him to render honor to whom honor is due, and fear to

whom fear, and his heart was tender : hence David''s heart smote

him, because he had cut offSaid's skirl. ...I. Sam. xxiv. 5. This

temper will naturallydispose us to feel and conduct righttowards

our superiors, inferiors, and equals ; and so lay a solid foundation

for the performance of all relative duties. The contrary to all this
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is a proud and conceited temper, attended with a disposition to

despise superiors, scorn equals, and trample upon inferiors ;

a temper in which men over-value themselves, their friends and

partv,and under-value and despise all others. Such do not consid-

er persons and things as being what they are,and think,andjudge,

and be affected, and act accordingly : Nor do they consider, or

regard the different stations in which men are set by God, or

the characters they sustain by divine appointment. They are

not governed by die reason of things, and the sense of what is

right and fit ; but by their own corruptions. This was the ease

with Korah and his company, when they rose up against Mo-

ees and Aaron, and said, Ye take too much upon you, seeing all

the congregation are holy, every one of them, and the Lord in

among them....N\.\m, xvi. 3. Pride makes superiors scornful

in their temper, and tyrannical in their government ; and pride

makes inferiors envious in their temper, and ungovernable in

their lives ; and it makes equals jealous, unfriendly, conten-

tious : In a word, it lays a foundation for the neglect of all rel-

ative duties, and for a general discord and confusion among

mankind.

2. We ought not onlv to consider, esteem, and respect our

fellow-men, as being what they are, and, with a perfect im-

partiality, give them their due, in our very hearts, according

to whatthey are, and to the stations they stand in, being perfect-

ly content, for our own parts, with the place which God has al-

lotted to us in the system, and to be and act in our own proper

sphere, and willing to be considered by others as beingjust what

we are ; but it is farther implied in the love required, that we

be perfectly benevolent towards them ; i. e. that we consider

their happiness, as to body and soul—as to time and eternity,

as being what it really is, and are (according to the meas-

ure of our natural capacities) thoroughly sensible of its

value and worth, and are disposed to be affected, and act accord-

ingly, i. e. to be tender of it.. ..value and promote it, as being

what it is—to long, and labor, and pray for it—and to rejoice

in their prosperity, and be grieved for their adversity ; and all
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from a cordial love, and genuine good-will ;—the contrary to

which is a selfish spirit, whereby we are inclined only to value,

and seck,and rejoice inourown welfare,andnot care forour neigh-

bor's, any further than we are influenced by self-love and self-

interest—which selfish spirit also lays a foundation for envy at

our neighbor's prosperity, and hard-heartedness in the time of

his adversity, and inclines us to hurt his interest, to promote

our own. To love our neighbor as ourselves, makes it natural

to do as we would be done by ; but a selfish spirit makes it ?m-

tiatural. Malevolence, malice, and spite, make it even natural

to delight in our neighbor's misery : And hence it is, that re*

venge is so sweet, and backbiting and detraction so agreeable in

this fallen, sinful world.

3. I may add, that, so far as our fellow-men are'proper ob-

jects of\delight and complacency, so far ought we to take delight

and complacency in them : And hence it is that the godly man

feels such a peculiar love to the children of God, for that image

of God which he sees in them. The saints are, in his account,

the excellent ofthe 'earth, in zvhom is all his delight. ...Psal. xvi. 3.

The godly man is of Christ's temper, who said, Whosoever sliall

do theivill ofmy Father which is in heaven, the same is my broth-

er, and sister, and mother....Mat. xii. 50. But wicked men are

of another taste ; and the things. ...the tempers and dispositions

in their neighbors, which to them appear excellent, and upon the

account of which they delight in them, are odious in God's sight.

Luke xvi. 15....For tluit which is highly esteemed amongst men,

is abomination in the sight ofGod ; for it is the temper of wick-

ed men not only to do wickedly themselves, but also to have plea-

sure in others that do so too. ...Rom. i. 32. Those who are

vain, or unclean, or intemperate, suit each other, and take de-

light in one another's company ; while, at the same time, they

distaste and disrelish those things among mankind which are

truly most worthy of our delight. In a word, we ought so to es-

teem others as to be heartily disposed to treat them with all that

respect which is their due ; and to have such a tender regard

for their welfare as to be perfectly disposed, in every instauce,



DISTINGUISHED FROM ALL COUNTERFEITS. 135

and, in every respect, to do as we would be done by ; and to take

notice of all their good properties with that entire friendliness

and perfect candor, as may dispose us to take all that delight

and complacency in them which is fit : In order unto all which,

it is requisite that we be perfectly free from any tincture ofpride,

selfishness, &c. and have our hearts full of humility, benevo-

lence, candor, and goodness. And now,

Secondly. The motives by zvhich we are to be influenced,

thus to love our neighbors as ourselves, are such as these :-—

1 . It is rightandfit in itself: As the apostle, exhorting children

to obey their parents in the Lord, uses thi» motive, For this is

right....Eph. vi. 1. The reason of God's requiring of us

to love our neighbors as ourselves, is because it is, in its

own nature, right that we should ; and this ought, therefore, to

move and influence us to do so. There is the same general

reason why I should love my neighbor, as why I should love

myself. Lovely things are as worthy of being loved in him as

in me ; and, therefore, by me, ought, in all reason, to be loved

as much. There is the same reason why my neighbor should

be esteemed as being what he is, and according to the station

he stands in, as that I should. To esteem myself above my
neighbor, merely because I am myself, withovit any other reason,

is unfit and wrong, at first sight : So to admire my children....

my friends....my party, as if there were none such, merely be-

cause they are mine, is unreasonable and absurd. My very

worst enemy ought, by me, to be considered and esteemed as

being what he is, with an impartiality perfectly disinterested, as

well as my very best friend. Good properties are not at all the

better, merely for belonging to me, or to my friends ; or the

worse, for belonging to my neighbor, or my enemy : But it is

right I should view things as they are, and be affected towards

them accordingly ; indeed, I ought to be so far from a disposi-

tion to esteem myself above others, and to be prejudiced in my
own favor, (since I am capable of a much more full and inti-

mate acquaintance with my own sins and follies, than with the

sins and follies of others), that I ou^ht rather to be habitually

T
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disposed to prefer others in honor above myself....i?o«i. xii. 10.

—Phil. ii. 3. And so, as to my neighbor's welfare and hap-

piness, there is the same general reason why it should be dear

to me, as that my own should : His welfare is worth as much,

in itself, as mine ; it is as worthy, therefore, to be valued, es-

teemed, sought after, and rejoiced in, as mine : It is true, my

welfare is more immediately put under my care by God Al-

mighty, and so it is fit it should, by me, be more especially ta-

ken care of ;—not that it is of greater worth for being mine, for

it is not ; but only because it is more immediately put undermy

care bv God Almighty : The same may be said of the welfare

of my family, &c. ; but still my neighbor's welfare is, in itself,

as precious and dear as mine, and he is my neighbor... .he is

flesh and blood as well as I, and wants to be happy as well as I,

and is my brother by Adam ; we are all but one great family

—

the offspring of the same common parents ; we should, there-

fore, all be affected as brethren towards one another....love as

brethren, and seek each other's welfare most tenderly and affec-

tionately, as being sensible how dear and precious the welfare of

each other is ;—this is perfectly right : And so we should bear

one another's burthens.. ..mourn with them that mourn, and re-

joice with them that rejoice, as being tender-hearted, cordial

friends to every body ; and this from a real sight and sense that

such a temper and conduct is perfectly right and fit, in the na-

ture of things : And whereas there may be several things in my
neighbor truly agreeable, it is evidently right I should delight

in those good properties according to their reahworth ;—it is a

duty I owe to my neighbor, die possessor, and to God, the giver

of those good gifts.

2. But that I should thus love my neighbor as myself, is not

only, in its own nature, right, but is also enjoinedUpon me by the

laxv and authority of God, the supreme Governor of the world

:

So that, from love to God, and from a sense ofhis right to me,

and authority over me, I ought, out of obedience to him, to love

my neighbor as myself, and always, and in all respects, to do

as I would be done by : and not to do so, is not only to injure
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my neighbor, but to rebel against God, my King and Govern-

or—and so becomes an infinite evil : Hence, it is charged upon

David, that, by his conduct respecting Uriah, he had despised

the Lord, and despised the commandment of the Lord ; and this is

mentioned as the great evil oi\\\$$\x\....\\. Sam. xii. 9, 10: For

he had not merely murdered one of his fellow-worms, but ris-

en up in rebellion against the most high God ; and practically

said, " I care not for God, nor his authority.. ..I love my lust,

and will gratify it for all him :" And therefore, when David

was brought to true repentance, the native language of his soul,

to God, was

—

Against thee, thee only have I sinned.. ..Psi\\. li.

4. It is rebellion, therefore.... it is despising the Lord.. ..it is an

infinite evil, not to love our neighbors as ourselves.

3. We have not only the authority, but also the example of

God, to influence us to this great duty of love and benevolence.—
God is love : He has an infinite propensity to do good, and that

in cases where there is no motive from without to excite him ;

yea, where there is every thing to the contrary : He loves to

make his sun to rise, and his rain to fall, upon the evil and un-

thankful : He loves to fill the hearts of all with food and glad-

ness, and to strew innumerable blessings round a guilty, God-

hating world j yea, out of his great goodness, he has given his

only Son to die for sinners, and offers grace and glory, and all

good things, through him—being ready to pardon, and receive

to favor, any poor, guilty wretch, that will repent, and return to

him, through Jesus Christ : And now for us, after all this, not

to love our fellow-men—yea, not to love our very worst ene-

mies, is very vile. Since God has so loved us, we ought surely to

love one another....!. John iv. 11 : Since he has treated us, his

enemies, so kindly, we ought now, as dear children, to imitate

him, and love our enemies, and bless them that curse us, and do

good to them that hate us, andprayfor them which despitefully

use us, and persecute wv....Mat. v. 44,45. The infinite beauty

in the goodness of the divine nature lays us under infinite ob-

ligations to imitate it, in the temper of our minds, and in our

daily conduct : And it is ingratitude... .it is a shame.. ..it is
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abominable wickedness, not to love our worst enemies, and for-

give the greatest injuries. Since the greatGovernor of the world

has treated us worms and rebels as he has, one would think that,

after all this, we should never be able to find a heart to hate or

injure any mortal : Surely, we are under very strong obligations

to accept that divine exhortation in Eph. iv. 31, 32. ...Let allbit-

temess, and wrath, and anger, and clamor, and evil speaking be

put axvaijfrom among you, with all malice : and be ye kind one

to another, tender-hearted,forgiving one another, even as God,

for Chrisfs sake, hath forgiven you : And (Chap. 5. verse 1.)

Be yefollowers ofGod as dear children. Besides, there are ma-

ny additional obligations to love and benevolence, and to peculiar

respect and kindness between husband and xvife, parents and

children, friend and friend, &c. arising from their mutual rela-

tions, and dependancies, and from special kindnesses already

received or hoped for. And now,

Thirdly, As to the standard by which our love is to be reg-

ulated, viz. Thou shalt love thy neighbor as thyself. In order

rightly to understand it, we must—1 . Place ourselves, sensibly,

as in the presence ofthe infinitely great and glorious God, before

whom all the nations of the earth are nothing and less than noth-

ing, and vanity, and, in the light of God's greatness and glory,

we must take a view of our own littleness and deformity, and

so learn how we ought to be affected towards ourselves, compa-

red with God j and as we ought to love ourselves, so ought

we to love our neighbor : And now, in general, we ought to be

disposed towards God, as being what he is, and towards our-

selves and neighbors, as being what we and they are. Partic-

ularly, God's honor in the world ought to appear infinitely more

valuable and precious than our own, and therefore our own

ought to seem as a thing of no worth, compared with his, and,

as such, to be freely parted with when God's honor calls for it;

and as free should we be to see the reputation of our dearest

friends given up for God's sake. The same may be said of

our worldly interest and of all our worldly comforts, when com-

pared with God's interest and the interest of his Son's kingdom



DISTINGUISHED TROM ALL COUNTERFEITS. 1Z9

in the world, and of the worldly interests and comforts of our

dearest friends : All, both ours and theirs, is comparatively

nothing, and ought to appear so to us
; yea, our lives and their

lives are just the same things—comparatively of no worth, and

to be parted with in a moment,without the least reluctance, when

God's honor or interest calls therefor. 2. In order to a right un-

derstanding of this standard, we must also observe, that our love

to ourselves is habitual,unfeigned,fervent, active, andpermanent:

so also must be ourlove to our neighbors. 3. A regular self-love

respects all our interests, but especially our spiritualand eternal

interest: so ought our love to our neighbors. 4. A regular self-

love naturally prompts us to be concerned for our welfare ten-

derhj... .to seek it diligently and prudently....to rejoice in it hear-

tily, and to be grieved for our calamities sincerely : so ought

our love to our neighbors to prompt us to feel and conduct with

regard to their welfare. 5. Self-love makes us take an un-

feignedpleasure in promoting our own welfare : We do not think

it hard to do so much for ourselves ;

—

the pleasure we take in

promoting our welfare rervards ourpains The same genuine

kind of love ought we to have to our neighbor; and so to re-

member the words of the Lord Jesus, how he said, It is more

blessed to give than to receive. 6. We ought never to speak of

our neighbor's sins, or weaknesses, or any way expose him to

shame and contempt in the world, in any case whatsoever, ex-

cept such wherein it would be our duty to be willing ourselves

to be so exposed by him, were we in his circumstances, and he

in ours : And then we are to do it with that sensible tenderness

for him that we could reasonably desire from him, towards us,

in a like case.

Thus, then, we have briefly considered the second great com-

mand of the law, and see what that meaneth

—

Thou shalt love

thy neighbor as thyself. To love God with all our heart, lays

a bundation, and prepai-es the way for us to love our neighbors

as ourselves. It removes and takes away those things which

are contrary to this love ; such as pride, selfishness, worldliness,

a narrow, stingy, envious, revengeful temper. True love to
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God mortifies and kills these things at the root. And, second-

ly—True love to God assimilates us to the divine nature, and

makes us like God in the temper of our minds. But God is

love : and the more we are like God, the more are our hearts,

therefore, framed to love and benevolence. He that dwelleth

in love, dwelleth in God, and God in him. Love to God sweet-

ens the soul, and enlarges our hearts to love our fellow-men.

And thirdly—The more we love God, the more sacred is his

authority with us, and the more glorious, amiable, and anima-

ting does his example appear, and the greater sense have we

of our obligations to gratitude to him ; all which tend jointly

to influence us to all love and goodness towards our neighbors :

So that, he that knows God, and loves him, will be full of love

to mankind ; and, therefore, he that loveth not, knorveth not God

....I. John iv. 8. On the other hand, where there is no true

love to God, there is no true love to mankind ; but the heart is

under the government of pride, selfishness, and other corrup-

tions, which are contrary to love : So that a genuine love to man-

kind is peculiar to the godly. ...I. John iv. 7. 8.

And now, from what has been said, we may evidently see,

these following sorts of love to our neighbor, are, neither of

them, the love required, however nearly they may sometimes

seem to resemble it.

1. What is commonly called natural compassion, is not the

love here required ; for the most wicked, profane man may be

of a very compassionate temper : so may the proud, the self-

ish, the envious, the malicious, and spiteful man—as experience

plainly shows. And besides, natural compassion docs not

take its rise from any sense of the rectitude and fitness of things,

or any regard to the divine authority, but merely from the an-

imal constitution : And men seem to be properly passive in it.

It is much the same thing in the human, as in the brutal nature :

It is, therefore, a different thing from the love here required.

2. The same may be said of what is called good-nature : It

arises merely from animal constitution, and is not the love here

required ; for such a man is not influenced in his love by the
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reason and nature of things, or the authority of the great Gov-

ernor of the world, or from a consideration of the infinite good-

ness of the divine nature, any more than the beasts are, who are

some of them much better tempered than others : So that this

sort of love has nothing of the nature of religion in it : And it

is evident that many wicked and ungodly men have much of

this natural good-temper, who yet have no regard to God or du-

ty : Yea, a secret grudge against a neighbor, reigning in the

heart, may be, in the good-natured man, consistent with hisgood'

nature, but it is not consistent with the love here required ; and

therefore they are evidently two things.

3. That love which is commonly called natural affection, is

not the love here required. It is true that man is worse than

the beasts who is without natural affection, for they evidently

are not ; but every man is not a saint, because he has natural af-

fection : And it is true we owe a peculiar love, according to

God's law, to our relatives ; but natural affection is not this love

:

for there are many ungodly wretches, who care neither for God
nor his law, who have as much natural affection as any in the

worlds yea, it is a common thing for ungodly parents to make

very idols of their children ;—for them, they go, and run, and

work, and toil, by night and day, to the utter neglect ofGod and

their own souls : and surely this cannot be the very love which

God requires : And besides, as natural affection naturally

prompts parents to love their children more than God, and be

more concerned for their welfare than for his glory, so it is com*

monly a bar in the way of their loving others as ihey ought ;—»

They have nothing to give to the poor and needy—to the wid-

ow and the fatherless ; they must lay up all for their children i

yea, many times they rake and scrape, cheat and defraud, and,

like mere earth-worms, bury themselves in the world ; and all

this for the sake of their children : And yet all this love to their

children does not prompt them to take care of their souls. They

never teach their children to pray, nor instruct them to seek af-

ter God : They love their bodies, but care little for their souls

;

Their love to the one is beyond all boundsj but, to the other,
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is little or nothing : It is an irrational fondness, and not the love

required. Indeed, if parents loved their children as they ought

to do, their love would effectually influence them to take care of

their souls, and do all their duty to them—which natural affec-

tion evidently does not ; and therefoi'e it is not that love with

which God, in his law, requires parents to love their children :

Nor, indeed, does there seem to be any more of the nature of

true virtue or real religion in the natural affection of men, than

there is in the natural affection of beasts—both resulting merely

from animal nature and a natural self-love, without any regard

to the reason and nature of things.

4. Nor is that the love here required, which arises merely

from a party-spirit ; because such a one is of their party, and

on their side, and loves those whom they love, and will plead,

stand up, and contend for them, and maintain their cause : For

such a love is pregnant with hatred and ill-will to every body

else ; and nothing will humor and gratify it more than to see

the opposite party hated, reviled, and blackened : And besides,

such a love is nothing but self-love in another shape. Te have

heard that it hath been said, Thou shalt love thy neighbor, and

hate thine enemy : But I nay unto you, love your enemies

Mat. v. 43, 44.

5. Nor is that the love here required, which arises merely

from others' love to me: As if a rich man is kind and bountiful

to poor people all around him, and appears to love and pity

them, they, though almost ever so wicked, will feel a sort of

love to him : But if this rich man happens to be a civil magis-

trate, and is called to sit as a judge in their case, and passes

judgment against them for their crimes, now their love dies,

and enmity, and hatred, and revenge begin to ferment in their

hearts. In this case, it is not the man they love, but rather his

kindnesses : And their seeming love, is nothing but a certain

operation of self-love. And indeed, however full of love per-

sons may seem to be to their neighbors, if all arises merelyfrom,

self-love, or is for self-ends, nothing is genuine : and that wheth-

er things worldly, or things religious, occasion their love. A
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poor man will love and honor those who are rich, it' he hopes

to get anv thing by it. A rich man may be kind to the poor,

with an eve to his credit. An awakened sinner will love an

awakening preacher, in hopes he shall be converted by his min-

istry. A minister may seem to show a world of love to the

souls of sinners, and all with an eye to applause. Hypocrites

will love a godly minister, so long as bethinks well of them,

and happens not to detect their hypocrisy in his public preach-

ing. Even the Galutians were very full of love to Paul for a

while, so long as they thought he loved diem, and had been the

instrument of their conversion ; yet, afterwards, they lost their

love, and turned his enemies, ibr his telling them the truth

—

while others, who loved him truly for what he was, were more

and more knit unto him for those very doctrines for which the

Galatians hated him. If ye love them zvhich love you, ivkat re-

ward have ye? Do not the publicans the same ?....~blvLt. v. 46.

There is no virtue nor religion in such a kind of love, and it is

evidently not the thing- required by the divine law. And in-

deed it is a thing as difficult, and as contrary to corrupt nature,

for us genuinely to love our neighbors as ourselves, as it is to

love God with all our hearts ; and there is as little true love be-

tween man and man, as there is between men and God. It is

for our interest to love God, and it is for our interest to love

our neighbors, and therefore men make as if thev did so, when,

really, there is nothing genuine and true : And, at the day of

judgment, when a wicked world comes to God's bar, and their

past conduct is all brought to light, nothing will be more man-

ifest than that there never was a spark of true love to God or

man in their hearts, but that, from first to last, they were acted

and governed either by their animal constitution, or else merely

by self-love.

6. I may add, nor is that the love required, when men love

others merely because they are as bad, and sojust like themselves:

—Nature and self-love will prompt the worst of men to do so.

The vain and profligate love such as are as bad as themselves :

And, from the same principle, erroneous persons have a pecu-

U
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merely from self-love, and for self-ends, he cannot be said,

strictly speaking, to do any duty to God or his neighbor, or

obey one comtnand ; for he only serves himself, and that from a

supreme love to himself, which the law and the prophets do not

require, but strictlyforbid, i n that they enjoin the direct contrary.

So that now, in a few words, we may here see wherein trite

religion does consist, as it stands distinguished from all thefalse

religion in the world. The godly man, from seeing God to

be just such a one as he is, and from a real sense of his infinite

glory and amiableness in being such, is thereby influenced to

love him supremely, live to him ultimately, and delight in him

superlatively : from which inwardframe ofheart, he freely runs

the way of God's commands, and is in his element when doing

God's will. He eats, he drinks, he works, he prays, and does

all things, with a single eye to God, who has placed him in

this his world, allotted to him his peculiar station, and pointed

out before him all the business of life. ...always looking to him

for all things, and always giving thanks unto his name, for all

his unspeakable goodness to a wretch so infinitely unworthy.

And, with a spirit of disinterested impartiality, and genuine

benevolence, he views his fellow-men. ...gives them their places

....takes his own, and loves them as himself : Their welfare is

dear to him ; he is grieved at their miseries, and rejoices at

their mercies, and delights to do all the good he can, to every

one, in the place and station which God has set him in. And

he finds that this new and divine temper is inwrought in

his very nature ; so that, instead of a forced religion, or a

religion merely by fits, his very heart is habitually bent and in-

clined to such views and apprehensions—to such an inward

temper, and to such an outward conduct.

This, this is the religion ofthe Bible—the religion which the

law and the prophets, and which Christ and his apostles too, all

join to teach—the religion which Christ came into the world

to recover men unto, and to which the spirit of God does actu-

allv recover every believer, in a greater or lesser degree. Thus,

those who are dead in sin, are qiucke7ied....JLiph.n.\—Have
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the laiv written in their hearts....Heb. viii. 10

—

Are made nexv

creatures, all old things being done away, and all things become

nexv....ll. Cor. v. 17—And are effectually taught to deny all

ungodliness andworldly lusts, and to live soberly, righteously,

andgodly in this present world.. ..Tit. ii. 12

—

And so serve God

withoutfear, in holiness and righteousness, all the days of their

lives....Luke i. 74, 75.

And this is specifically different from every sort of false re-

ligion in the world : For all kinds of false religion, however dif-

ferent in other things, yet all agree in this, to result merely from

a principle of self-love, whereby fallen men, being ignorant of

God, are inclined to love themselves supremely, and do all

things for themselves ultimately. All the idolatrous religion of

the heathen world, in which some took much pains, had its rise

from this principle. They had some notion of a future state

—

of a heaven and a hell, as well as of temporal rewards and pun-

ishments, and so were moved by hope and fear, from a princi-

ple ofself-love, to do something to pacify the anger of the gods,

and recommend themselves to the favor oftheir deities : And

all the superstitions of the seemingly devout papist.. ..his pater-

nosters, his ave-marias, his penances and pilgrimages, and end-

less toils, still arise from the same principle : So does all the

religion of formalists, and legal hypocrites, in the reformed na-

tions : It is a slavish fear of hell, and mercenary hope of heav-

en, which, from a principle of self-love, sets all a going
;
yea,

the evangelical hypocrite, who mightily talks of supernatural,

divine light—of the spirit's operations—of conversion, and a

new nature, still, after all, has no higher principle in him than

self-love. His conscience has been greatly enlightened, and

his heart terrified, and his corruptions stunned : and he has, by

the delusions of Satan, obtained a strong confidence of the love

of God, and pardon of his sins ; so that, instead of being influ-

enced chiefly by the tear of hell, as the legal hypocrite is, he is

ravished with heaven ; but still, all is from self-love, and for

self-ends : and, properly and scripturallv speaking, he neither

knows God, nor cares at all for him. And this is the very case
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with every graceless man living, of whatever denomination ;

whether a Heathen, or Jew, or Christian—whether Papist, or

Protestant—whether Church-man, Presbyterian, Congrega-

tionalist, or Separatist—whether a Pelagian, Arminian, Calvin-

ist, Antinomian, Baptist, or Quaker. And this is the case

with every graceless man living, whatever his attainments may

otherxvise be

;

—though he hath all knowledge to understand all

mysteries, and can speak with the tongues of men and angels,

and has faith to remove mountains, and zeal enough to give all

his goods to feed the poor, and his body to be burned ; yet he

has no charity—he is perfectly destitute of this genuine love to

God and his neighbor, and has no higher principle in his heart,

from which all his religion proceeds, but a supreme love to

himself. For, ever since our first parents aspired to be as gods,

it has been the nature ofall mankind to love themselves supreme-

ly, and to be blind to the infinite beauty of the divine nature ;

and it remains so to be with all, until renewed by divine grace :

So that self-love is the highest principle from which unregene-

rate men do ever act, or can act.

Here, therefore, we have true religion... .a religion specifi-

cally different from all other sorts of religion in the world, stand-

ing in a clear view : yea, and we may be absolutely certain

that this is the very thing which has been described : For this

conformity to the moral law is, throughout all the Bible, by

Moses and the prophets....by Christ and his apostles, repre-

sented to be the Very thing in which the essence of religion ori-

ginally consists. " Blessed be the name of the Lord forever,

u who has given us so clear a revelation of his will, and so sure

" and certain a guide as his word." Come here, all you poor,

exercised, broken-hearted saints, that live in this dark, benight-

ed world, where many run to and fro, and where there are a

thousand different opinions, and every one confident that he is

right ;—come here to the law and to the testimony ;—come

here to Christ himself, and learn what the truth is, and be set-

tled—be confirmed, and be established forever ; and remember,

and practise upon these words of Jesus Christ, in John vii. 17
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....Ifany man will do his rvill, he shall knoxv of the doctrine,

whether it be ofGod. O, read the Bible—live lives of prayer

and communion with God ; yea, die to yourselves, the world

and sin, and return home to God through Jesus Christ—and

love him, and live to him, and delight in him more and more

—

and be more and more disinterested and impartial. ..sincere and

fervent, in your love to your neighbors—do all the good, to ev-

ery one, that you can ; in a word, be the servants of God, and

grow up into his "image, and your certainty of divine truths will

proportionably strengthen and increase : For the more your

understandings are free from that darkness and prejudice that

sin has introduced, the clearer will you view divine truths, and

the greater sense will you have of their inherent divine glory ;

nnd so your belief of their divinity will be the more unshaken.

Having thus gone through with what was proposed, a general

improvement of the whole is all that now remains : And, indeed,

much use may be made of these great truths, which have been

thus explained and proved, for our instruction in some of the

most controverted points in religion, and to clear up the believ-

er's gracious state, and also to promote our humiliation, and

thankfulness, and universal obedience.

SECTION V.

RIGHT APPREHENSIONS OF THE LAW USEFUL TO CLEAR UP

SOME OF THE MOST CONTROVERTED POINTS IN RELIGION.

Use I. Of instruction. We have seen what the law ofGod
requires, and the infinite obligations we are under perfectly to

conform to it....we have seen wherein a genuine conformity to

the law consists, and how a genuine conformity to it differs from

ail counterfeits ; and what has been said may help us to under-

stand the following particulars :

1. Wherein consisted the moral image ofGodin which Adam
was created. That Adam was created in the image of God, is

expressly affirmed in Gen. i. 27. ...So God created man in his own

image, in the image of God created he him : And from these

words we have just the same reason to believe that Adam was
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created in the moral, as that he was in the natural image ofGod

;

because they tell us in plain terms, without any distinction or

exception, (nor is there any that can be gathered from any oth-

er text), that he was created in the image ofGod ; but the moral

as well as the natural perfections of God are equally contained

in /lis image : As to the political image of God, Adam, strictly

speaking, was not created in that ; because, as the scriptures in-

form us, it was after his creation that he was made Lordoi this

lower world.. ..G^n. i. 28. And it is, I think,' with less propri-

ety that this is, by divines, called the image of God—I do not

know that it is any where so called in scripture ; and God was

the same he is now, before he sustained the character of supreme

Lord and Governor of the world. His natural vend moral per-

fections comprised his whole image before the world was crea-

ted ; and in this his image was his creature, man, created : not

in part of his image, for there is no such intimation in all the Bi-

ble ; but in his image, comprising his moral, as well, and as

much, as his natural perfections.

Now, the moral image ofGod does radically consist in a. tem-

per ofmind orframe of heart perfectly answerable to the moral

laxo—the moral law being, as it were, a transcript of the moral

perfections ofGod : So that, from what has been said of the na-

ture of the moral perfections of God, and of the nature of the

moral law, we may learn wherein consisted that moral image

of God in which Adam was created. He had a perfect moral

rectitude of heart.... a perfectly right temper ofmind, and so was

perfectly disposed to love God with all his heart, and his neigh-

bors (if he had had any) as himself—was perfectly disposed to

give God his place, and take his own. ...and consider God as be-

ing what he was, and be affected and act accordingly....and to

consider his fellow-men (if he had had any) as being what they

were, and feel and act accordingly : And in this image of God

was he created, as the scriptures teach us; i.e. he was brought

into existence with such a temper connatural to him.

Now here is a new-made creature in a new world, viewing

God, and wondering at his infinite glory, looking all round, as-
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tonishcd at the divine perfections shining forth in all his works:

He views the spacious heavens. ...they declare to him the glory

ofthe Lord: He seeshis wisdom and his power.. .he wonders and

adores : He looks round upon all his works....they clearly dis-

cover to him the invisible things of God, even his eternal power

and godhead ; and he stands amazed. God makes him Lord of

this lower world, appoints to him his daily employment, and

puts him into a state of trial, setting life and death before him ;

and he sees the infinite wisdom, holiness, justice and goodness

of God in all... .he falls down and worships....he exults in God,

and, with all his heart, gives up himself to God with sweetest

delight ;—all is genuine, natural, and free, resulting from the

native temper of his heart.

Here he beheld God in his infinite glory, viewed his works,

contemplated his perfections, admired and adored him with a

sweetness and pleasure of soul most refined ! Here he saw God
in all the trees, plants, and herbs in the garden, his happy seat,

while, out of love to God and duty, he attended his daily busi-

ness...he ate and drank, and blessed his great benefactor ! He saw

that it was infinitely reasonable that he should love God with

all his heart, and obey him in every thing, ifeternal life had not

at all been promised ; both because God infinitely deserved it at

his hand, and also in doing thereof there was the greatest satis-

faction and delight : And he saw that if he, in any thing, should

disobey his sovereign Lord and rightful Governor, it would be

right, infinitely right, that he should be miserable forever, even

if God had never so threatened ; because to disobey such a God
appeared to him an infinite evil. He looked upon the promise

of eternal life as a mere free bounty : He looked upon the threat-

ening of death as impartial justice : And while he considered

etemdl life under the notion of a reward promised to perfect

obedience from God, his Governor, he saw his infinite love to

.righteousness therein, as well as his infinite bounty : And while

he considered death under the notion of a punishment threat-

ened against sin, he saw God's infinite hatred of iniquity there-

in, as well as his impartial justice : And when he saw how God
W
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loved righteousness and hated iniquity, and beheld his infinite

goodness on the one hand, and impartialjustice on the other, he

was ravished....Now he saw plainly what God was, and his in-

finite glorv in being such, and loved him with all his heart : It

was natural to account such a God infinitelv amiable, and it was

natural to love him with all his heart ;—all was genuine and

free, resulting from the native temper of his mind.

These being his views and apprehensions, and this his nature,

hence, although he was under a covenant ofworks, yet the hopes

of happiness and the fears of misery were not the original and

first spring of his love to God : it was not originally from self-

love, and for self-ends, but from a sense of the beauty of the di-

vine nature ; and so it was not forced and hypocritical, but free

and genuine : it did not feel like a burden, but it was esteemed

a privilege ; and, instead of being disposed to think it much to

love God with all his heart, and obey him in every thing, he

rather thought it infinitely right andJit, as being God's due, and

that he deserved no thanks from God, but rather was under in-

finite obligations to give thanks to God forever, for such an in-

finite privilege : And thus we see wherein that moral image of

God consisted in which Adam was created.

2. From all which, it is a plain matter offact that xve are born

into the xvorld entirely destitute of the moral image of God : So

certain as that themoralimage ofGod radically consists in such

a temper, and makes it natural to have such-like views and dis-

positions—so certain we are in fact born without it. Look in-

to children, and there is nothing to be seen of these things :

And we are all sure that such a temper and such-like views and

dispositions are not natural to us ; yea, most men are sure there

is still no such thing in them, and very many believe there is no

such thing in the world. We are, in fact, born like the xviM ass's

colt, as senseless of God, and as void and destitute of grace :

We have nature, but no grace—a taste for natural good, but no

relish for moral beauty—an appetite for happiness, but no appe-

tite lor holiness—a heart easily affected and governed by selfish

considerations, but blind to the moral rectitude and fitness of
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things : And so we have a heart to love ourselves, but no heart

to love God ; and may be moved to act by selfish views, but

cannot be influenced by the infinite moral beauty of the divine

nature. That which is born oftheflesh isflesh. ...]o\\n iii. 6

—

and will only mind and relish things which suit its na-

ture....Rom. viii. 5—but is blind to spiritual things. ...I Cor. ii.

14. True, indeed, in children there are many natural excellen-

cies....many things pleasing and agreeable : In a good mood,

they appeal- loving and kind, innocent and harmless, humble and

meek—and so does a lamb. There is nothing but nature in

these appearances : It is owing to their animal constitution, and

to their being pleased and humored : It is all from no higher prin-

ciple than self-love.—Cross them, andthey will presently feel and

act bad enough : The}' have, in their temper and most early con-

duct, no regard to God or duty, or to the reason and nature of

things, but are moved and affected merely as things please or

displease them, making their happiness their last end : And,

indeed, if the image of God, holiness, or grace, or whatever we

call it, be really such a thing as has been said, then nothing ofsuch

a nature can possibly be more plain and evident than this univer-

sally is, that mankind are, in fact, born into the world destitute,

entirely destitute thereof....Joh xi. 12 : And hence, we must

he horn again. ...John iii. 3, 6.

Obj. But where, then, was the propriety ofChrist's saying, in

Mat. xviii. 3.... Except ye be converted, and become as little

children, ye shall not enter into the kindom of heaven ? Is it not

here supposed that little children are patterns of humility and

goodness ?

Ans. And where was the propriety of those words in Isaiah

liii. 7—where the prophet, speaking of Christ's meekness and

patience under his sufferings, says, As a sheep before her shear-

ers is dumb, so he openednot his mouth ? Is it not here supposed

that sheep are patterns of meekness and patience ? The truth is,

that these allusions do not prove that either sheep or little chil-

dren naturally have any real humility or meekness, of a gracious

nature, but only an appearance of it: And just of the same na-
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ture are those phrases in Mat. x. 16.. ..As wise as serpents....aa

harmless as doves. But as these scriptures do not prove that

sheep, and serpents, and doves have grace, so neither does that

other text prove that little children naturally have it.

3. By comparing ourselves with the holy law of God, as it

has been already explained, we may also learn that we are born

into the world, not only destitute of a conformity to the law, but

that we are natively diametrically opposed to it in the temper ofour

hearts. The law requires us to love God supremely, but the na-

tive bent of our hearts is to love ourselves supremely : The law

requires us to live to God ultimately, but the native bent of our

hearts is to live to ourselves ultimately : The law requires us to

delight in God superlatively, but the native bent of our hearts is

to delight in thatxvhich is not God, wholly : And, finally, the law

requires us to love our neighbors as ourselves, but the native

bent of our hearts is to be inordinately selfish.

These are the earliest dispositions that are discovered in our

nature : And although I do not think that they are concreated

by God together with the essence of our souls, yet they seem to

be the very first propensities of the new-made soul : So that

they are, in a sense, connatural ; our whole hearts are perfectly

and entirely bent this way, from their very first motion. These

propensities, perhaps, in some sense, may be said to be con-

tracted, in opposition to their being strictly and philosophically

natural, because they are not created by God with the essence

of the soul, but result from its native choice, or rather, more

strictly, are themselves its native choice : But most certainly

these propensities are not contracted, in the sense that many vi-

cious habits are—namely, by long use and custom. In opposi-

tion to such vicious habits, they may be called connatural. Lit-

tle children do very early bad tilings, and contract bad disposi-

tions ; but these propensities are evidently antecedent to every

bad thing infused or instilled by evil examples, or gotten by

practice, or occasioned by temptations : And hence, it is become

customary to call them natural, and to say that it hour very na-

ture to be so inclined : And to say that these propensities are
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natural, would, to common people, be the most apt way of ex-

pressing the thing ; but it ought to be remembered that they are

not natural in the same sense as thefaculties of our souls are :

for they are not the workmanship of God, but are our native

choice, and the voluntary, free, spontaneous bent of our hearts :

And to keep up this distinction, I frequently choose to use the

word native, instead of natural.

And now, that these dispositions are, as it were, thus born

with us, is as evident from experience, as any thing ofthis kind

can be ; for these are the earliest dispositions that man's nature

discovers, and are evidently discovered before little children

are capable of learning them from others : Yea, it is plainly the

very native bent of their hearts to love themselves above all....

to make their ease, comfort, and happiness their last end and

their all, and to seek for all from the creature, or, in other words,

from that which is not God. This is plain to every one's obser-

vation ; nor did I ever hear any one, as I remember, venture to

deny it.

And as children grow up, and their natural powers enlarge,

so these propensities grow up^ and strengthen, and become more

active, and discover themselves plainer ; and from this root,

this evil fountain, many bad things soon proceed. Observe

children through all the days of childhood, and this nature may
be easily seen in them....they discover it in all their conduct in

ten thousand instances ; and there it does and will remain.

—

We may break them o£ many bad tricks which they learn, and

bad habits which they contract, but we cannot change this prin-

ciple of their nature. They are disposed to love themselves su-

premely,seek their own ends ultimately, and delight in that which

is not God wholly ; nor can we turn this bent of their hearts.

We can, after a sort, instil good principles into them—learn them

toreadandpray ; and, after a sort, to honor their parents, and

love their neighbors : we can make them civil, and sober, and

humble, and modest, and religious, in a sort, but still their old

nature remains in its full power : It is restrained, but not altered

at all
;
yea, and after all, these their native dispositions have
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the entire government ofthem ; their whole hearts are as much

bent this way as ever : and these propensities govern them in

their inward temper, and in all their conduct. They do all from

self-love, and for self-ends, and are seeking happiness,not in God,

but in something else. These things are plain to every impar-

tial observer ; nor can they be denied by any. Thus we are all

shapen in iniquity, and in sin are we conceived : And zve are

transgressorsfrom the womb,andgo astray as soon as we are born.

And if we leave children, and look into ourselves, we may

easily observe that we are naturally of the same temper—»inc!L-

ned to love ourselves supremely, and do all from self-love, and

for self-ends, and seek for happiness, not in God, but in some-

thing else. We can remember when and how we contracted

many other vicious habits, and feel some inward power to get

rid of them. ; but these propensities we have always had, and

they are natural, and our whole hearts are so in them, that it is

not in us so much as sincerely to desire to be otherwise. It is

true, we may, in a sort, desire and try to alter this our nature,

from considerations of duty, of heaven and hell ; but it is all

hypocrisy, for we still act merely from self-love, and for self-

ends, as much as ever. We have naturally no disposition to

desire to love God, only for self-ends j—all men are conscious

to themselves that this is true.

We are naturally entirely wider the government of these dis-

positions, in all things, and under all circumstances :—In all

things—in all our civil and l-eligious concerns. It is merely

from self-love, and for self-ends, that natural men follow their

worldly business, and endeavor to live peaceably with their

neighbors ; and, in these things, they are seeking blessedness :

And it is merely from self-love, and for self-ends, they do any

thing in religion ;—either they mean to be seen of men, or are

moved from a slavish fear of hell and mercenary hope of heav-

en,orfrom some other selfish consideration.—And, under all

circumstances, we are naturally under the government of

these dispositions : In prosperity. ...then, from an inclination to

love ourselves supremely, seek our own happiness ultimately,
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and delight in that which is not God wholly, it is our nature to

rejoice and be glad ; and, from the same inclination, we are dis-

posed to mourn, and murmur, and be discontented under adver-

sitij. At the Red-Sea it was natural for the Israelites to sing

praise—at the bitter waters it was as natural to murmur. When
we are pleased, then we are glad—when we are crossed, then

we are sad ; but, naturally, we do not care how it goes with

God's interest in the world....what becomes of his great name,

or whether his honor sinks or swims : no, there is but here and

there a Moses that cares any thing about this ; but, if they can

have their own wills, and secure their own interests, they are

content. While the spirit of God lets sinners alone, and they

live secure and unconcerned, then, from the aforesaid propensi-

ties, they are after the world—one after one thing, and another

after another ; and, although they may keep up a form of reli-

gion, for fashion sake, yet, really, they care nothing about God
and things eternal. When they come to be awakened to a con-

cern for their souls, though they reform their lives, and take ve-

ry different courses from what they used to do, yet still all is

from the same principle, and for the same end. They have new

lives, but the same nature : They do not really care for God
or his glory, any more than they used to do, nor take any con-

tent in him ; but are only after pardon of sin, and peace of con-

science, which, according to their present sensations and appre-

hensions, they think would make them happy. Sinners do not

really seek for blessedness in God himself, but in something

they hope to receive from him : And hence, when awakened

sinners come to get false comfort—think they are pardoned, and

so have peace—or think that Christ loves them, and that they

shall go to heaven, and so are filled with joy... .as all their joy

results from self-love merely, so all they rejoice iu is what they

think they have received, and what they hope yet to receive
;

but they do not really care for God himself, (whose glory they

never saw), any more than they used to do—nor rejoice in him :

and hence (ordinarily) having their consciences quieted, they

soon go back to the world again for real comfort and blessed-
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ness : Or if, after false comfort, they turn enthusiasts, and get to

blazing, and wax hotter and hotter, and seem to be full of noth-

ing but love to God, and zeal for his glory, it is visions and

dreams, revelations and impulses, a firm persuasion they are

the peculiar favorites of heaven, and the applause of their party,

which they live upon and take comfort in, and by which they

are animated ; and all from self-love, and for self-ends : but,

in deed and in truth, they neither know God, nor regard him

nor his glory, nor live upon him, nor delight in him, any more

than they used to do : and thus, in all things, and under all cir-

cumstances, unregenerate men are governed by a disposition

to love themselves supremely, live to themselves ultimately,

and delight in that which is not God wholly : And whosoever

is well acquainted with mankind may easily see that this is, in

fact, the very case, and will naturally be led to make the same

observation with the apostle Paul, in Phil. ii. 21... .All seek their

own, and not the things which arefesus Christ's.

And now this disposition, which is thus evidently natural to

all mankind, is directly contrary to God's holy law. ...is exceeding

sinful, and is the root of all wickedness. First, it is diametrical-

ly opposite to God's holy law : for this requires us to love God
supremely, and seek his glory ultimately—in direct contrariety

whereunto, we are naturally inclined to love ourselves supreme-

ly, and live to ourselves ultimately. Again, the law requires

us to delight in God superlatively, and choose and live upon

him as the only portion ofour souls—in direct contrariety where-

unto, we are naturally inclined to place our whole hearts up-

on other things, and live upon them, and take content in them.

Finally, the law requires us to love our neighbor as ourselves,

and do as we would be done by—in direct contrariety where-

unto, we are naturally inclined to be inordinately selfish, and so

not to do as we would be done by : And thus we are all natu-

rally gone out ofthe way, and, in the temper of our own minds,

become corrupt, filthy, and unprofitable, and there is none right-

eous ; no, not one....Psalm xiv.—Rom. iii. 10—19. We have

lest the image of God....we have lost a right temper of mind....



DISTINGUISHED FROM ALL CfcURTERFE1TS. 159

we have lost a governing sense of the moral fitness of things....

have no eyes to see moral beauty, or hearts to taste and relish

the moral excellency of spiritual and divine things.. ..I Cor. ii. 14.

Hence, in God we can see no form nor comeliness, nor in him,

at all, delight ;
yea, it is natural for it to seem to us as if there

was no God.... Psalm xiv. 1. And now, as though in very deed

there were no God for us to be in subjection unto, we set up

for ourselves, to make our own interest our last end, and to seek

blessedness, not in God, but in something else ; and arc natu-

rally inclined, without any regard to God's law, to make our

own wills our only rule ; and now, having cast off the govern-

ment of God, and forsaken the fountain of living waters, we

go every one his way, one to his farm, another to his merchan-

dize, all serving divers lusts and pleasures : So that it might

justly be wondered at, how any among mankind should ever

have it enter into their hearts, to imagine that we are not fallen

creatures, universally depraved, when it is, so evidently, a plain

matter of fact. I think it can be owing to nothing but men's

ignorance of the law, in its spiritual nature, purity, strictness,

and extent, and their not comparing themselves therewith : and

indeed St. Paul tells us that this is the case—Rom. vii. 8....

For without the law sin was dead : For did men but rightly ap-

prehend that God is such an one as the law speaks him to be,

and that he requires us to be what really he does, they could

not possibly but see their native contrariety to God and his holy

law. The Israelites of old felt their contrariety to their proph-

ets, and they hated them, and put them to death ; and the Phar-

isees felt their contrariety to Christ and his apostles, and hated

them, and put them to death ; for they perceived what their

prophets, and what Christ and his apostles, were driving at : but

yet, all the while, they imagined they loved God, and loved his

law, because they neither knew God, nor understood his law :

and even so it is at this day . If an Arminian, or Pelagian, (for,

after all their pretences, they ai-e, by nature, just like the rest

of mankind), did but verily believe God just such an one as

the godlv man, in fact, sees him to be, he would feel as great a

X
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contrariety to him, and enmity against him, as any Ctilvanisl ever

supposed there was in natural men. They frame a false image

of God in their own fancies, to suit the yitiated taste of then-

corrupt hearts, and then cry, We are not enemies to God ; no, but

it is naturalfor us to love him: when, all the while, their native

aversion to God will not so much as suffer them to believe that

there is any such Being as really he is. But, to proceed,

The aforesaid disposition, and bent of heart, which is thus

directly contrary to the law, is exceedingly sinful: For, while we

love ourselves supremely, and live to ourselves ultimately, we

do really, in our hearts, and by our practice, prefer ourselves

above God, as if we were more excellent and worthy : in which

we cast infinite contempt on the Lord of glory, in as much as

•all the nations are, in his sight, but as a drop of the bucket, and

small dust of the balance, and we, compared with bim, are les*

than nothing, and vanity. He is of infinite majesty, greatness,

glory, and excellency, and all heaven adore him in the most hum-

ble prostrations ; and yet we, mean worms of the dust...yea, vile

worms of the dust, that deserve every moment to be spurned to

hell, even ive esteem and love ourselves more than we do him,

and are more concerned for our interest than for his honor ;

yea, care not at all for him, or his honor, nor would ever so

much as pretend to it, ifnot excitedthereto from the.expectation

of self-advantage : and that, even although we receive life and

breath, and all things from him, and his right to us is original,

undevived, perfect, and entire. Surely this is infinite wicked-

ness ! and besides, in being and doing so, we affront his sacred

authority, whereby, as Governor of the world, he commands

us to love him with all our hearts. And further, while we are

inclined to take our whole delight in that which is not God.....

to forsake him, the fountain of living waters, the ocean of all

good, and seek comfort and content elsewhere ; we hereby pre-

fer the world above God—prefer our wives and children.. ..our

houses, and lands, and pleasures, above God—or, at best, wc

prefer (an imaginary) heaven above God : to do either of which,

easts infinite contempt upon the Lord of glory.. ..the delight of
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angels. ...the jov of the heavenly world. The Psalmist said,

Whom have Iin heaven but thee P And there is nothing on earth

Idesire besides thee...Psalm lxxiii. 25 ; and well might he say-

so : but to be inclined, when we are secure in sin, and not ter-

rified with hell, to love and desire any thing upon earth more

than God—and, when under terrors and fearful expectations of

wrath, to desire pardon, peace, and (an imaginary) heaven, and

any thing to make us happy, but God himself, is surely infinite-

ly vile. We do hereby prefer that which is not God, above

God himself, as if it was really of more worth ; and so cast

infinite contempt upon the ocean of blessedness, and fountain

ofnil good. And besides, in this, as well as the former particular,

we go directly contrary to the express command of the great

Governor of the whole world. Finally, to be disposed to an

inordinate (and so to a groundless) self-love, and to be swallow-

ed up in selfish views and designs, instead of a tender love, and

cordial benevolence to all our fellow-men, loving them as our-

selves, is evidently contrary to all the reason and nature of

things, and to the express command of God, which is infinitely

binding ; and so this also is infinitely sinful : And thus, these,

our native propensities, are directly contrary to the holy law of

God, and exceedingly sinful.

But here it may be enquired-^" If a disposition to love our-

<4-selves supremely, live to ourselves ultimately, and to delight in

" that which is not Goo?wholly, be so exceedingly sinful, whence
" is it that men's consciences do notany more accuse and condemn

"them therefor ?" To which the answer is plain and easy ifor

this is evidently owing to their intolerably mean thoughts of God.

Mai. i. 6, 7, S....A son hono reth his father, and a servant his

master : If, then, I be afather, where is mine honor ? And if I

be a master, where is myfear ? saith the Lord of hosts unto you
y

priests, that despise my name : and ye say, Wherein have rue

despised thy name ? Ye offer polluted bread upon mine altar ;

(and so ye despise me :) and (yet) ye say, Wherein have we pol-

luted thee ? (I answer) In that (in doing so) ye (practically)

say, The table ofthe Lord is contemptible : (and so you treat mo
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with contempt.) And yet their consciences did not smite

them, and therefore the Lord adds

—

And if ye offer the blind

for sacrifice, is it not evil ? and if ye offer the lame and sick, is

it not evil ? (or am I so mean and contemptible, that to do so

ought not to be looked upon as an affront ? I appeal to the

common sense of mankind,) Offer it now unto thy Governor,

•will he be pleased zuith thee, or accept thyperson ? saith the Lord

ofhosts ; (and if your Governor will take it as an affront, much

more may \^)for lam a great king, saith the Lord of hosts,

(ver. 14.) Here it is plain that it was their mean and contempt-

uous thoughts of God which made them think it would do to

turn him off any how, and with any thing : And just so it is in

the case before us : men's thoughts of God are infinitely mean....

he is very contemptible in their sight ; and hence, although they

love themselves, their own honor and interest, above the Lord

and his glory, and prefer other things, and take more delight in

that which is not God, than in God himself, yet they say

—

u Wherein do we despise the Lord, affront his majesty, or cast

" contempt upon him ? We pray in secret and in our families....

" we go to meeting and to sacrament, and help to support the

44 gospel ; and is not all this to honor the Lord ? And wherein

" do we despise him ?"—Just as if going into your closet twice

a day, to quiet your conscience, and saying over the old prayer^

by rote, in your family, that you have repeated morning and

evening ever since you kept house ; and, in a customary way,

going to meeting and to sacrament, and paying your minister's

rate, (and, it may be, not without grudging,)—just as if this was

an honoring of God, when, at heart, you do not love him one jot,

nor care for his honor and interest at all, nor would do anything

in religion but for the influence of education and common cus-

tom, or from legal fears and mercenary hopes, or merely from

some other selfish consideration : Yea, just as if this was an

honoring of God, when, all the time, you cast such infinite con-

tempt upon him in your heart, as to give your heart to another

—to that which is not God—to yourself, and to the world ! Let

a woman treat her husband so ; will he be pleased with it, and
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will he accept her person ? If she does not love her husband at

all, or delight in his person, or care for his interest—ifshe loves

another man, ...has a separate interest ofher own, and does noth-

ing for her husband but to serve her own views, will he now

think she is a goodwife, because morning, noon, and night, she

prepares his food, though she does it carelessly, the victuals al-

ways cold and poorly dressed, hardly fit to eat.. ..and he knows

it is all from want of love ? And besides, she thinks she does a

great deal ioxh\m, and expects her pay, like a hired maid I—and

she says to her husband, " Wherein do I despise you ? Am
" not I always doing for you ?" And F.he does not feel herself

to blame, because her husband looks so mean and contemptible

in her eyes ; and she cares so little for him, that any thing seems

good enough for him, while, all the time, her adulterous heart is

doating on her lovers. " You do not love me," says her hus-

band, u but other men have your heart, and you are more a wife
u to them than to me :" But says she, " I cannot love you, and

" I cannot but love others ;" and now she seems to herself not

to blame : So, a wicked world have such mean thoughts ofGod,

that they cannot love him at all, and have such high thoughts

of themselves, that they cannot but love themselves supremely :

they have such mean thoughts of God that they cannot delight

in him at all ; but they see a glory in other things, and so in them

they cannot but delight wholly : And because they are habit-

ually insensible of God's infinite glory, hence they are habitual-

ly insensible of the exceeding sinfulness of these native propen-

sities of their hearts : So that we see that mean, contemptuous

thoughts of God are the very foundation ofthe peace, and quiet,

and security of men, in a mere form of religion. If they did

but see who the Lord is, they could not butjudge themselves and

all their duties to be infinitely odious in his sight. Psalm 1.

21, 22.. ..These things hast thou done, and I kept silence—thou

thoughtest Ixvas altogether such an one as thyself; but I will re-

prove thee, and set them in order before thine eyes....Noxv consider

this, ye thatforget God. Men have such mean thoughts of God,

and so little regard him, that they are naturally inclined to for-
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get that there is a God, and to feel and act as if there were

none. Hence (Psalm xiv. 1.)

—

Thefool saith in his heart, there

is no God; i. e. he is inclined to feel and act as if there was

none ; and, therefore, it is added in the next words

—

Corrupt

are they. So, the children of Eli, who treated the worship of

God with great contempt, are said to despise tlie Lord, and kick

at his sacrifice ; and yet their consciences did not smite them :

and the ground of all was their mean, contemptuous thoughts of

God. I. Sam. ii. 12, 29, SO....The sons ofEli were sons ofBe-

lial, they knew not the Lord. And thus we see that our native

disposition to love ourselves supremely, live to ourselves ulti-

mately, and delight wholly in that which is not God, is (wheth-

er we are sensible of it, or not,) directly contrary to God's holy

law, and exceedingly sinful. And I add,

This native bent of our hearts is the root ofall sin, (the posi-

tive root, I mean, in opposition to a mere privative cause) ofall

our inward corruptions and vicious practices....both of those

which are contrary to the first and to the second table of the

law—ofthose which more immediately affront God, and of those

which more especially respect our neighbor.

From this root arises all our evil carriage towards the Lord of

glory. This is the root of a spirit of self-supremacy, whereby

we, in our hearts, exalt ourselves and our wills above the Lord

and his will, and refuse to be controuled by him, or be in sub-

jection unto him. Jehovah assumes the character of most high

God, supreme Lord and sovereign Governor of the whole

world, and commands all the earth to acknowledge and obey

him as such ; but we are all naturally inclined, Pharaoh-like, to

say, Who is the Lord, that we should obey him f we know not

the Lord, nor will zve do his will : And hence mankind, all the

world over, break God's law, every day, before his face ; as if

thev despised his authority in their hearts. And when he

crosses them in his providences, they, as though it was not his

right to govern the world, quarrel with him, because they can-

not have their own wills, and go in their own xvays : This was

always the way of the children of Israel, those forty years in



DISTINGUISHED FROM AEL COUNTERFEITS. 1C5

the wilderness, whose whole conduct exemplifies our nature to

the life, and in which glass we may behold our faces, and know

what manner of persons we naturally are. Men love themselves

above God, and do not like his law, and hence are inclined to

set up their wills above and against iiis ; and ifthey can, they

will, have their wills, and go in their ways, for all him ; and if

they cannot, they will quarrel with him : And hence the apos-

tle says, The carnal mind is enmity against God—is not subject to

his law, neither indeed can Z^....I!om. viii. 7.

And, from this root, arises a spirit ofdelfsufficiency and in-

dependence, whereby we arc lifted up in our own hearts, and hate

to be beholden to God ; and, having different interests and ends

from him, naturally think it not safe, and so, upon the whole,

not liking to trust in him, choose to trust in ourselves, or any

thing, rather than him. We have a better thought ofourselves

than of God, as knowing we are disposed to be true to our own

interests and ends, and therefore had rather trust in ourselves

than in him ; and besides, we naturally hate to come upon our

knees to him for every thing : Hence, that in Jer. ii. 31. is the

native language of our hearts-

—

We are lords, we will come no

more unto thee. We love to have the staff in our own hands,

for then we can do as we will ; and hate to lie at God's mercy,

for then we must be at his control
; yea, we had rather trust in

any thing than in God, he being, of all things, most contrary to

us : And hence, the Israelites, in their distress, would one while

make a covenant with Assyria, and then lean upon Egypt
; yea,

and rob the treasures of the temple to hire their aid, rather than

be beholden to God : Yea, they would make them Gods of sil-

ver and gold....of wood and stone, and then trust in such lying

vanities, rather than in the Lord Jehovah : Andasface answers

toface in the xvater, so does tlie heart ofman to ?nan.... J?rov. xxvii.

19. This is our very nature.

Again, from the same root arises a disposition to departfrom
the Lord ; for other things appear more glorious, and excellent,

and soul-satisfying than God—wherefore the hearts of the chil-

dren of men secretly loathe the Lord, and hunker after other
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things, and so go away from God to them. Jobxxi. 12, 14....

They take the timbreland harp, and rejoice at the sound of the or-

gan : Therefore they say unto God, Departfrom us,for rue de-

sire not the knowledge of thy ways.—Mai. iii. 14, 15... .It is in

vain to serve God : and what profit is it that we have kept his or-

dinance, and that xve have walked mournfully before the Lord of

hosts? We call the proud happy. Meditation and prayer are a

burden to men ; they had rather be almost any where than in

their closets,because they secretly loathe the Lord : but in other

things they find comfort....one in his farm, and another in his

merchandize.. ..the young man in his frolics, and with his mer-

ry companions... .the old man in his wife, and children, and cat-

tle, and swine, and house, and lands.. ..the rich man in his riches

....the ambitious man in his honors. ...the scholar in his books....

the man of contemplation in his nice speculations ; and, in any

thing, men can take more comfort than in God himself. That

which angels and saints in heaven, and believers on earth, prize

above all things, men have naturally the least account of: Psal.

lxxiii. 25....Whom have I in heaven but thee ? and there is noth-

ing on earth I desire besides thee.—Jer. ii. 5, 11, 12, 13....Thus

saith the Lord, What iniquity have yourfathersfound in me, that

they are gonefarfrom me, and have xvalked after vanity, and be-

come vain ? Hath a nation changed their gods, which are yet no

gods? But my people have changed their gloryfor that which

doth not profit : Be astonished, ye heavens, at this. They have

forsaken me, the fountain of living xvaters, and hexved them out

cisterns, broken cisterns, that can hold no xvater.

And, from the whole, we may see there is the greatest con-

trariety between the nature of God and the nature ofthe sinner:

and hence God hates sinners {Hob. i. 13.)—and sinners hate him

{Rom. viii. 7.)—and when sinners come to die, and go into the

eternal world, they will feel then that they hate him, though

their nature then will be just the same as it is now ; and they

will then know that the great reason they did notfeel their ha-

tred of him in this world, was because they did not think nor

wou'd believe that he was such an one.
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And hence we may see whence it is that we are so averse to

right apprehensions of God, and whence it is that our insensi-

bility of his glory, in being what he is, is so invincible, viz. be-

cause he is, in his very nature, in such perfect contrariety to us,

and we to him ; for to account that infinitely glorious in being

what it is, which is of a nature perfectly contrary to us, is as un-

natural as to account ourselves infinitely hateful in being what

we are ; for that necessarily implies this : So far, therefore, as

sinners love themselves for being what they are, so far do they

hate God for being what he is ; and so far as they hate God for

being what he is, so far their insensibility of his infinite glorv,

in beingjust such an one, is invincible : And now, since men,

naturally, perfectly love themselves for being what they are,

and, consequently, perfectly hate God for being what he is

—

hence, their minds are, naturally, perfectly prejudiced against

the true knowledge ofGod, and perfectly averse from, and insus-

ceptible of a sense of his infinite glory in being just what he is :

And hence it is, that neither God's word nor works, nor any

thing but his almighty spirit, can make men, in their hearts, both

really give into it that God is just such an one as he is, and in-

finitely glorious in being such. The heavens may declare the

glory of the Lord, and make the invisible things of God clear-

ly to be seen ; and the scriptures and ministers may proclaim

his greatness and glory, and the honor of his majesty ; out sin-

ners, in seeing, will not see, and, in hearing, will not hear and

understand, for they do not like to have God in their knowl-

edge : They hate the light, and love darkness ; they hate to

think that God should be such an one.. ..can see no glory in him
in being such.. ..secretly wish he was another kind of a being....

dread to think that he is what he is, and will not, if they can help

\t....Joh}i iii. 19, 20

—

Rom. i. 28

—

John viii. 43, 47. That

God should love himselfmore than he does his sinful creatures,

and value his own honor and interest more than he does our

happiness, and look upon it as an infinite affront that we are not

exactly of the same mind, and judge us worthy of eternal dam-

nation therefor, and, as high Governor of the world, make such



168 TRUE RELIGION DELINEATED, AND

a law, and bind us to it, to do so—how -can this suit a proud re-

bel, that only loves himself and his own interest, and cares not

for God at all ? How can a carnal, selfish heart delight in such

a God, and account him infinitely glorious in being such ? How
can he rejoice to hear that he sits King forever, and does all

things according to the counsel of his own will, aiming ultimate-

ly at his own glory ? Or how can he imagine that such a con-

duct, so directly cross to his temper, is infinitely right and be-

coming, glorious and excellent? The temper, the bad temper

of sinners' hearts, is that which renders their insensibility of

God's glory, in being what he is, so invincible. He does not

suit them—he does not look upon things as they do—he is not

disposed, nor does he act as they would have him, but all di-

rectly contrary....as contrary as light and darkness—as sin and

holiness—as heaven and hell : Therefore, the carnal mind is

enmity against God. But, to return,

From this same root—this disposition to love ourselves su-

premely, live to ourselves ultimately, and delight in that which

is not God wholly, proceeds all our evil carriage towards our

neighbor. Pride, selfishness, and worldliness, lay the founda-

tion for all that cheating, lying, backbiting, quarrelling, there is

among neighbors—and for all the feuds and bloody wars there

ever have been among all the nations ofthe earth, from the begin-

ning of the world : And pride, selfishness, and worldliness,

together with that enmity against God and true religion, which

is naturally concomitant, lay the foundation for all those bloody

persecutions which have been, in the several ages of the world,

against the church and people of God. If men were not proud

nor selfish, they would have no inclination to injure their neigh-

bors, in name or estate : If they took their supreme delight in

God, as the portion of their souls, they would not have any of

their little petty idols to quarrel and contend about : If they

loved their neighbors as themselves, there would never more

be any thing like persecution ; and all injuries and abuses would

cease from the earth : So that, to conclude, as a disposition to

love God with all our hearts, and our neighbors as ourselves,
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is an habitual conformity to the whole law, and lays a solid

foundation for a right carriage towards God and our neighbor,

in all things—so a disposition to love ourselves supremely. Jive

to ourselves ultimately, and delight in that which is not God
wholly, is an habitual contrariety to the whole law, and lays a

sad foundation for all evil carriage towards God and our fellow-

men. And, as I said, this disposition is natural to us, and we

are naturally entirely under the government of it : and so the

seed and root of all sin is in us, even in the native temper of

our hearts : Thatxvhich is born ofikeflesh, isflesh.

Osj. But ifmankind neither, love God nor their neighbors with

a genuine love, such as the laxv requires, but naturally have, ayid

are entirely under the government of a spirit of contrariety to

the whole law, whence is it that allmen do not blaspheme God, and

do all the mischiefthey can, and, inpractice, as well as in nature,

be as bad as devils P

Ans. Because of the restraints, which God, for wise end's

and purposes, is pleased to lay upon them, whereby their nature

is, indeed', not at all altered, but only, in a measure^ kept from

breaking out, as otherwise it would do- And these restraints,

in ordinary, are such as arise from these things :—(i.) From

their animal constitution ; whereby many are inclined to be

tender-hearted, compassionate, and kind, without any regard to

God or duty, from, a sort of natural instinct, much of the same

nature, to all appearance, as is to be found in many in the bru-

tal world. (2.) From natural affection ; whereby, partly from

animal nature, and partly from self-love, and from being brought

up together, relatives have a certain fondness for one another,

and so are disposed to be kind to one another, and that without

any regard to God or duty ; much as it is with many in the

brutal world- (3.) From a goodeducation; whereby many are

influenced to be civil in their behavior, honest in their dealings,

kind to the poor, and to pray in their families, and join with

the church, he. though destitute of grace in their hearts. (4.)

From worldly considerations ; whereby, from self-love, in ordc <

tcavoid punishment from, men, or from fear of disgrace and
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reproach, or to get the good-will of others, or promote some

worldly interest, men are influenced, sometimes, to carry them-

selves, externally, very well. (5.) From religious considera-

tions ; whereby, from self-love, the fear of hell, and the hope of

heaven, many are influenced to do much in religion. (6.)

Want of speculative knowledge of God. ...ignorance of his reso-

lution to punish sin, and of his anger against them, is also an

occasion of their not blaspheming his name ; as they will do,

as soon as ever they come into eternity, and see how things re-

ally are ; though then their nature will be exactly the same that

it is now. God gives rain and fruitful seasons, and fills the

hearts of all with food and gladness ; he makes his sun rise, and

rain fall upon the evil and unthankful, and offers salvation in

case they repent and believe ; whence men are ready to think

that God loves them, and this restrains them. These, and such-

like things, restrain men's corruptions ; but for which, they

would be as bad in this world as they will be in the next, when

these restraints come to be taken off.

To what has been said, may also be added, that God, by

these three methods, does much to restrain many :—(1.) By

his providence ; whereby he many times brings remarkable

judgments upon men for their sins ; and remarkably prospers

men, as to the things of this world, who are true to their word,

and honest in their dealings : and hereby men are afraid to be

and do as bad as otherwise they would, lest some judgment

should come upon them ; and others are influenced to be hon-

est, and to carry themselves, externally, well, in hopes of a

worldly blessing. (2.) By his word—his written word, and

his word preached ; whereby men are made more sensible that

there is a heaven and a hell ; and so are the more restrained

and kept in awe. (3.) By his spirit ; whereby he does much

to make many a man sensible of the evil of sin, the dreadful-

ness of damnation, and the glory of heaven, whom he never

sanctifies : whereby they are not only restrained from vicious

practices, but their corruptions also are greatly stunned, and

they made zealous promoters of religion.. ..(Heb. vi. 4.) And
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thus the supreme Governor of the world restrains men's corrup-

tions, and maintains some degree of order among his rebellious

subjects.

But yet, all these restraints notwithstanding, there is, and al-

ways has been, abundance of wickedness committed in this

apostate world. They have murdered God's servants, the pro-

phets, whom the Lord has sent unto them, rising early and send-

ing ; and they have killed his Son, and his apostles, and shed

the blood of thousands and millions ofhis saints. So great has

been their aversion to God ! and so great their cruelty ! And
by the man)7 wars there have been among the nations, from the

beginning, the whole earth has been filled with blood. And
by cheating, and lying, and backbiting, and contention, &c.

hateful and hating one another, innumerable injuries have been

done to, and unspeakable miseries brought upon, one another.

And as soon as ever mankind have their restraints taken off at

death, without having any sin infused into their nature, they wilL

appear to be what they are—they will feel and act like very devils.

But, in the mean while, by means of these restraints, many

deceive themselves ; for our corruptions being thus capable of

being restrained, and, as it were, stunned, and our lives of be-

ing pretty well regulated, to appearance, while our nature re-

mains the same, and we feeling ourselves able to do considera-

ble towards this—hence many are deceived, and take this to be

real religion, and think they did, and that others may convert

themselves, with but comparatively little assistance from God's

spirit : And truly so they might, if this was true religion, and

conversion consisted in thus reforming our lives, and restrain-

ing our corruptions : But, in conversion, our very nature must

be changed, (II Cor. v. 17.)—the native bent ofour hearts must

be turned, (Ezek. xxxvi. 26.) ; and from this we are naturally

wholly averse : And hence arises the absolute necessity ofa su-

pernatural, irresistible grace, in order to our conversion ;—of

which more afterwards. But to return,

From what has been said, we see that we are natively dispo-

sed to love ourselves supremely.. ..to live to ourselves ultimate-
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ly, and delight in that which is not God, wholly ; and that this

disposition, by which we are, naturally, entirely governed, in

all things, and under all circumstances, is in direct contrariety

to the holy law of God, and is exceedingly sinful, and is the root

of all sin.. ..of all our evil carriage towards God and man, m
heart and life : So that, as to have a disposition to love God

with all our hearts, and our neighbor as ourselves, is a radical

conformity to the whole law—so this contrary disposition is a

radical contrariety to the whole law : Well, therefore, may the

holy scriptures speak ofsinners as being dead in sin, and at en-

mity against God, and, by nature, children ofwrath, and repre-

sent them so frequently as being enemies to God, (Eph. ii. 1,

3

—

Ro?n.v\u. 7, and v. 10—II. Cor. v. 18—20.) since, by

comparing ourselves with the holy law of God, we are found to

be, infact, natively so, in the temper of our minds : And it will

be forever in vain for mankind to plead not guilty, since the law

of God is what it is, and zve are what we are ; for, by the law,

by which is the knowledge of si?i,\ve evidently stand condemned.

Here it may be objected, " That we are, natively, no other-

" wise than God makes us ; and if, therefore, we are natively

" sinful, God made us so ; and, by consequence, is the author

" ofsin." But this objection has been already obviated ; for, as

has been observed, God only creates the naked essence of our

souls....our natural faculties. ...a power to think, and will, and to

love, and hate ; and this evil bent of our hearts is not ofhio ma-

king, but is the spontaneous propensity of our orvn wills ; for

we, being born devoid of the divine image, ignorant of God,

and insensible of his glory, do, of our own accord, turn to our-

selves, and the things of time and sense, and to any thing that

suits a graceless heart, and there all our affections centre ; from

whence we natively become averse to God, and to all that which

is spiritually good, and inclined to all sin : So that the positive

corruption of our nature is not any thing created by God, but

arises merely from a privative cause.

Here it will be objectedag^'m, u That it is not consistent with

u the divine perfections to bring mankind into the world under
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" such sad and unhappy circumstances."

—

But who art thoxi,

man, that replkst against God? Shall the thingformed say unto

him thatformed it, Why hast thouformed me thus ? It is blas-

phemous to say, that it is not consistent with the divine perfec-

tions to do what God, in fact, does. It is a plain matter of

fact, that we are born into the world devoid of the divine image,

ignorant of God, insensible of his infinite glory : And it is a

plain matter offact, that, in consequence hereof, we are natively

disposed to love ourselves supremely, live to ourselves ultimate-

ly, and delight in that which is not God, wholly ~. And it is

plain, to a demonstration, that this temper is in direct contrari-

ety to God's holy law.. ..is exceedingly sinful, and is the root

of all wickedness.

—

Noxv, to say it is not consistent with the di-

vine perfections that mankind should be brought into the world,

as, in fact, they are, is wickedly to fly in the face of our al-

mighty Creator, and expressly charge him with unrighteous-

ness ; which, surely, does not become us. If we cannot see

into this dispensation of divine providence, yet we ought to re-

member, that God is holy in all his ways, and righteous in all

his works, and that the judge of all the earth ahvays does right.

I do not mean that things are therefore right, merely because

God does them ; for if they were not right to be done, antece-

dently to his doing ofthem, he would not, he could not do them

:

But I mean, that when it is a plain matter offact that God does

such a thing, we may thence conclude that it is most certainly

right for him to do so, although we cannot understand how it is.

We ought to remember that he is infinite in his understanding,

and, at one comprehensive view, beholds all things, and so can-

not but know what is right, and what is wrong, in all cases ; and

his judgment is unbiassed....the rectitude of his nature is per-

fect : he cannot, therefore, but do right always, and, in all in-

stances, govern the world in righteousness. But our minds are

narrow and contracted—we are but of yesterday, and know noth-

ing ; and besides, our judgments are biassed through our mean

thoughts of God, and high thoughts of ourselves ; and hence

we may be easily mistaken : Especially, in this case, our minds
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are sadly biassed, and it is almost impossible for us to consider

the matter with a spirit of disinterested impartiality : And these

considerations ought to check our rising thoughts, and make us

lie down in the dust before the great, and righteous, and good

Governor of the world, with humble silence, even although we

cannot understand his ways : And I believe that a humble dis-

position of heart would lay an effectual foundation for us to

come to be satisfied in this matter—it being our mean thoughts

of God, and high thoughts ofourselves, which blinds our minds

thatwe cannot see, and disposes us to quarrel with our Creator,

and find fault with the Ruler and disposer of the world. It is

true, that the holy scriptures consider mankind as being what

they are, and say but little about the way in which they came to

be in such a condition : And there is good reason for it j for

it is of infinitely greater importance that we should know what

a condition we are in, than how we came into it : And it is a

foolish thing for us, and contrary to common sense, to lay the

blame any where but upon ourselves, since we are voluntarily

such as we are, and really love to be what we are—do not sin-

cerely desire to be otherwise, but are utterly averse from it.

—

But yet the holy scriptures say so much about the way of our

coming into our present condition, as might fully satisfy our

minds, were not our judgments biassed ; for from them we

learn, that man xvas made upright. ...was created in God's image,

and, by rebelling against his Maker, brought a curse upon himself

and all his race.. ..Gen. i. 27—Eccle. vii. 29—Rom. v. 12—19.

There we read, that by one man, sin entered into the world—'

that by one man's disobedience, many were made sinners—that

by the offence of one, judgment came upon all men to condemna-

tion. Adam was created in the image of God—it was connatu-

ral to him to love God with all his heart, and this would have

been our case, had he not rebelled against God ; but now we

are born devoid of the divine image—have no heart for God

—

are transgressors from the womb...it/ nature children ofwrath.

And if any should enquire, " But can it be right that Ad-

" am1
a sin should have any influence upon us ?"
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I answer—It is a plain case that it actually has, and we may

depend upon it that the Judge of all the earth always does right.

And besides, why might not God make Adam our public head

and representative, to act in our room, as he has since, for our

recovery, made his own Son our public head and representative ?

....Rom. v. 12—21. He had as much rigfit, power, and author-

ity for one as for the other : and was not Adam as likely to

remain obedient as any of us should have been, and, in some

respects, more likely? His natural powers were ripe; he stood

not only for himself, but for all his race ;—a whole world lay at

stake : And if he had kept the covenant of his God, and se-

cured happiness to all his race, should we not forever have

blessed God for so good a constitution ? Never once should

we have questioned God's right and authority to make him our

public head and representative, or have thought that it did not

become his wisdom and goodness to trust our all in his hands.

And if we should thus have approved this constitution, had

Adam never sinned, why might we not as justly approve

it now, if we would be but disinterestedly impartial ? It is the

same, in itself, noxv, that it would have been then.. ..every way

as holy, just, and good.—" Oh, but for God to damn a whole

world for one sin !" But stay—does not this arise from mean

thoughts ofGod, and high thoughts of yourself ? O, think who

the Lord is ! and what it is for a worm to rise in rebellion

against him ! and how he treated whole thousands of glorious

angels for their first sin .! and then, think how God drowned

the old xvorld....burnt Sodom....and ofthe dreadful things he in-

tends to do to the impenitent at the day of judgment ! and

learn, and believe, that sin is an infinitely greater evil than we

"naturally imagine.

Bus I must return to my subject, for it is not mv present busi-

ness so much to show how we came into this condition, as plain-

ly to point out xvhat that condition is, which xve are actually in.

As to this, the whole scriptures are very plain ; but especially

the laxu, by which is the knoxvledge of sin, clearly discovers what

our .case js, and, beyond dispute, proves that all are under sin.
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And having already, by comparing ourselves with the law,

found out what our nature is, I proceed to make some further

observations, in which I design greater brevity.

4. From what has been said, we may learn that the very best

religious performances of all unregenerate men ore, complexly

considered, sinful,.and so, odious in the sight of God. They

may do many things materially good, but the principle, end, and

manner of them are such, as that, complexly considered, what

they do is sin in the sight of God : dFor sin is a transgression

of the law. But,

(1.) The law requires all mankind to do every duty out of

love to God, and for his glory : But all unregenerate persons,

directly contrary to law, do every duty merely out of love to

themselves, and for self-ends ; and so, are guilty of rebellion.

(2.) The law requires all mankind to do every duty out of

•love to God, and for his gl©ry : But all unregenerate persons

do every duty merely out of love to themselves, and for self-

ends ; whereby they prefer themsehes, and their interest, above

God and his glory : and so, are guilty ofspiritual idolatry.

(3.) The law requires all mankind to do every duty from love

to God, and for his glory : But all unregenerate persons do ev-

ery duty merely from self-love, and for 6elf-ends ; and yet hyp-

ocritically pi-etend to God, that they love and obey him : and so,

are guilty of mocking God.

f4.) The law supposes that God infnitely deserves to be

loved with all our hearts, and obeyed in every thing, and that

our neighbor deserves to be loved as ourselves ; and that, there-

fore, if we should yield perfect obedience in all things, yet we

should deserve no thanks : But all unregenerate persons make

much of their duties, though such miserable,poor things : and

so, affront God to his veryface.

Upon thesefour accounts, their very best performances are

done in a manner directly contrary to the law of God, and so are

sinful, and therefore odious in the sight of God ; (JProv. XV. 8,

and xxi. 27

—

Rom. viii. 8

—

Psalm lxxxviii. 36, 37.) As is the

tree, so is the fruit—as is the fountain, so are the streams ; and
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as is the man, so are his doings, in the sight of God, who looks

at the heart, (Mat. xii. 33, 34, 35,) and judges not according

to appearance, butjudges righteous judgment ; and with whom
many things, that are highly esteemed among men, are abomi-

nation.

And if their best religious performances are thus odious in

the sight of God, it is certain that they cannot possibly, in the

nature of things, have the least tendency to make amends for

their past sins, or recommend them to the divine favor ; but

rather tend to provoke God still more : So that it is not ofhim

that wills, nor of him that runs, but of God that shows mercy.

Nor is there the least hope in the sinner's case, but what arises

from the sovereign mercy of God ; whereby he can have merer/

on whom he will have mercy, and have compassion on whom he

will have compassion... .Horn. ix. 15, 18.

True, some, being ignorant of the law, and of our entire

contrariety to it, have fancied a goodness in the sinner's duties
;

and hence have persuaded themselves that there are promises

of special grace made to them :—Not that there are any prom-

ises in scripture, of that nature ; for the scripture everywhere

considers us as being, while unregenerate, dead in sm....Eph.

ii. 1—-Enemies to God....Rom. v. 10—II. Cor. v. 17 20

—

Col. i. 21—yea, enmity against A/wz...Jlom. viii. 7—and so

far from any true and acceptable obedience to God, as that we

are not, nor can be subject to the law, and so cannot please God

....Rom. viiL7, 8—and every where represents such as being

under the wrath ofGod. ...the curse of the knv, and a present

condemnation....John iii.. 18, 36—Rom. i. 18—Gal. iii. 10 :

But the real ground of their opinion is, their ignorance ol the

sinner's sinful, guilty circumstances, and their fond conceit that

there is some real goodness in what the sinner does : both which

are owing to their ignorance of the law,* and of the nature of

* It is manifest that this notion of the promises, of which Pclagius was
the author, and which was condemned for heresy above 1300 years a^o,

did, with him, and does, with his followers, take its rise, originally, from
their ignorance of the nature and meaning of the moral law. But yet some
good men may have been inadvertently led into this error by the force of
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true holiness. ...Rom. vii. 8, 9

—

Rom. x. 3. All will own, that

if sinners' duties are such as I have represented, it is absurd,

and even inconsistent with the divine perfections, that promises

of special grace should be made to them.

It is true they refer to Mat. xxv. 29.... To him that hath, shall

he given. But that text evidently speaks of the final rewards

which shall be given to the godly at the day ofjudgment ; when

ail the unregenerate shall, with the slothful servant, be cast into

outer darkness. They quote also Mat. vii. 7. ...Ask and you

shall receive, eke. But the condition of this promise was never

yet performed by an unregenerate sinner : For this asking is

meant right asking ; for those who ask amiss, receive nothing

....James iv. 3. Right ask'mg of grace, supposes right desires

of it ; but the unregenerate are, in the habitual temper oftheir

hearts, directly contrary to grace and all spiritual good, and en-

tirely so, as has been proved : But to have genuine deiires af-

ter a thing, and a perfect contrariety to it, in the whole heart, at

the same time, is an express contradiction. The reason that

sinners many times think that they love holiness, and desire

heartily and sincerely to be made holy, is, that they, being ig-

norant of the nature of true holiness, have framed a false image

of it in their own fancies. Did they but distinctlv know the

very thing itself, their native contrariety to it could no longer be

hid.. ..Rom. vii. 8, 9. So the Pharisees thought they loved God,

and loved his law ; although, at the same time, they perfectly

hated the Son ofGod, who was the express image of his Father,

and came into the world to do honor to his Father's law. They

had wrong notions of God, and of his law.

Obj. But this tends to drive sinners to despair.

Ans. Only to despair of being saved by their own righteous-

ness, which they must be driven to,or they will never submit to be

saved by free grace through Jesus Christ...Rom. vii. 8,9, and x. 3.

education. I believe men's hearts may be sometimes better than their

heads : but when a false scheme of religion does perfectly suit a man's
he;i't, and express the temper of his mind, then, no doubt, he is graceless

....II. Joh:i ix. and John viii. 47. The above notion of the promises per-

fectly suits a self-righteous heart.
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Obj. But, if these things be true, there is not any motive to

excite a poor sinner to reform, or pray, or read, or do any thing,

Ans. By which it is plain, that a sinner cares not a jot for

God, and will not go one step in religion, only for what he can

get : and if such a sinner had ever so many motives, he would

only serve himself, but not serve God at all. And what en-

couragement can God, consistent with his honor, give to such

an one, since he merits hell every moment, even by his best du-

ties, but only that which St. Peter gave to Simon Magus ? Acts

viii. 22.... Repent, andpray to God, ifperadvehtvke the wick-

edness of thy heart may beforgiven thee.

Obj. But this way of reasoning will make sinners leave off

seeking and striving, and sit down discouraged.

Ans. Not if sinners are but effectually awakened to see how

dreadful damnation is ; for a bare who can tell? will make such

resolve to run, and fight, and strive, and beg, and pray, till they

die ; and if they perish, to perish at God's foot : And as for

others, all their courage arises from their not seeing what wretch-

ed, miserable, sinful, guilty creatures they are ; and so must

be dashed to pieces, sooner or later, in this world or the next,

whenever their eyes come to be opened. And if God ever, in

this world, shows them what they are, they will thereby per-

ceive what danger they are in : and noxv a mere who can tell ?

will make them also resolve to run for eternal salvation, till their

very last breath. It is best that false confidence should be kill-

ed ; and this way of reasoning does not, in the least, tend to hurt

any other : It is best that sinners should know the worst of

their case ; and this way of reasoning does not tend to make it

appear a jot worse than it is.

Obj. But what good docs it dofor sinners to be in such earnest

to reform, read, watch, pray, run, fight, strive, asfor their lives,

since all they do is sin, and God will have mercy only on whom
he will have mercy.

Ans. (1 .) It is less sin to do these things, than not to do them.

(2.) Sinners never will be in such earnest, only when God
comes to awaken and convince, and so to make them effectual-
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ly sensible of the dreadful state they are in ; and it is not any

discouragements that can keep them from being in such earnest

then, so long as the least hope appears in their case. Other

people care but little about eternal things, and do but very little

in religion, but what education, custom, the fashion, and their

worldly interest, excite them unto. Most people think it so

easy a thing to be saved, as that they look upon such great con-

cern and earnestness as perfect frenzy.

(3.) This great earnestness of awakened sinners makes them

try their strength to purpose ; whereby they come to be experi-

mentally convinced that it is not in their hearts to love God, be

sorry for sin, or do any thing that is good ; whereby the high

conceit they used to have of their ability and good nature is

brought down, and they feel and find that they are enemies to

God, and dead in sin : and hereby a foundation is laid for them

to see the justice of God in their damnation, and so the reason-

ableness of God's having mercy only on whom he will have

mercy : And thus, the law, though it cannot give life, yet is a

school-master to bring- men to Christ : And thus the main good

the awakened sinner gets, by going to this school-master, is ef-

fectually to learn his need of Christ, and of the free grace of

God through him.. ..Rom. vu. 8, 9. ...Gal. iii. 21—24: This is

the great end God has in view, and this end all the sinner's ear-

nest strivings are well calculated to obtain.

5. From what has been said, we may learn the nature ofa

saving conversion, and the manner •wherein it it wrought. Con-

version consists in our being recovered, from our present sinful-

ness, to the moral image of God ; or, which is the same thing,

to a real conformity to the moral law : But a conformity to the

moral law consists in a disposition to love God supremely, live

to him ultimately, and delight in him superlatively—and to love

our neighbor as ourselves.. ..and a practice agreeable thereto :

And therefore conversion consists in our being recovered from

what we are by nature, to such a disposition and practice.

And now, in order to such a glorious renovation and recove-

ry, God, by his spirit, sets home the law upon the sinner's heart,
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causing him to see and feel, to purpose, just how he has lived,

and what he is, and what he deserves, and how he is in the hands

of a sovereign God, and at his disposal ; whereby the hindran-

ces which were in the way of his conversion, are, in a sort, re-

moved. Rom. viL 8, 9....For without the lazv, sin was dead

:

For Iwas alive without the law once ; but when the command-

ment came, sin revived, and I died : And then God, who com-

manded the light to shine out ofdarkness, shines in the heart, and

gives the light of the knowledge of the glory ofGod in theface of

Jesus Christ... .II. Cor. iv. 6. And now a sense of the glory

of God and divine things being thus imparted to the soul by the

spirit of God, and the sinner being raised up from spiritual

death to spiritual life, does return home to God through Jesus

Christ, venturing his soul and immortal concerns upon the free

grace of God, and through him gives up himself to God, to be

his forever—to love him supremely—live to him entirely, and

delight in him superlatively, and forever to walk in all his ways :

and hereby, at the same time, the man's heart begins to be ha-

bitually framed to love his neighbor as himself, with a disinter-

ested impartiality ; and thus an effectual foundation is laid for

.universal external obedience, and that from genuine principles.

And as the divine life is thus begun, so it is carried on in the

soul much after the same manner. The spirit of God shews

the believer, more and more, what a poor, sinful, hell-deserving

wretch he is in himself, and so makes him more and more sen-

sible of his absolute need of free grace, through Jesus Christ, to

pardon and to sanctify him. He grows in a sense of these

things all his days ; whereby his heart is kept humble, and Christ

and free grace made more precious. The spirit ofGod shews

the believer, more and more, of die infinite glory and excellen-

cy of God, whereby he is more and more influenced to love

him, live to him, and delight in him with all his heart : and,

by the whole, his heart is framed more and more to love his

neighbor as himself : And thus the path ofthejust is like a ./li-

ning light, that shines more and more, to the perfect day, (Prov.

iv. 18.) ; only, it must be observed, that the spirit's operations,
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after conversion, are attended with two differences, arising from

two causes :—(1.) From the different state of the subject

wrought upon. The believer not being under the law as a cov-

enant, is not, by the spirit, filled with those legal terrors arising

from the fears of hell, as hei-etofore he was....i?ow. viii. 15 ;

but only is made sensible of his remaining sinfulness, and the

sinfulness and desert of sin, and of God's fatherly displeasure ;

and hereby his heart is humbled and broken : Indeed, hereby

he is many times filled with unspeakable anguish and bitterness

of soul. His sins are ever before, his eyes, and his bones xvax

old through his roaring all the day /owg-....Psalm xxiii. 3, and

li. 3. He is troubled.. .die is boweddoxvn greatly. ...hegoes mourn-

ing all the day long....Vsvam xxxviii. 1—6. But these awa-

kening, convincing, humbling, mourning, purifying times, al-

wavs end in peace and joy, and rest in God—attended with a

greater degree of tenderness of conscience and holy watchful-

ness, and followed with bringing forth more hvixt....Psalm xcvii.

1 1, and exxvi. 5, 6.

—

Psalm xxxii. 5, and lxxiii. 25—28.

—

John

xv . o.—II. Cor. vii. 10, 11.

—

Heb. xii. 11.

—

Hos. ii. 6, 7, 14, 15.

(2.) From the different nature of the subject wrought upon.

The believer not being under the full power of sin, and at per-

fect enmity against God, as once he was, hence does not resist

the spirit with the whole heart, while he takes down the power

of sin, as heretofore he did ; but has a genuine disposition to

join in on God's side, and say, " Let me be effectually weaned

" from the world, and humbled, and made holy and heavenly,

" and be brought into an entire subjection to God in all things,

" though by means and methods ever so cross to flesh and blood

:

" Let me be stript naked of all worldly comforts, and let Shimei

" curse, and ail outward evils and inward anguish of heart come

" upon me, if nothing else will do. Here, Lord, I am in thy

" hands ; chasten, correct, do what thou wilt with me, only let

** sin die—sin, thine enemy, the worst evil, and the greatest

u burden oi?ny soul."....i?t/w. vii. 24—II. Cor. iv. 8, 9, 16.

—

Jame:< i. 2.

—

Psalm cxix. 71 .

—

Heb. xii. 9. And he is not only

thus willing that God should, by any methods, take down the
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pqwer of sin in the heart, but also joins in with the methods of

divine grace, and, by watching and praying, and by fighting and

striving, seeks the death of every corruption : And from his

thus ; oining in on God's side against the flesh, he is said, in scrip-

ture to crucify />....Gal. v. 24—and to work out his own mlva-

//©//.... Phil. ii. 13.

From what has been said under this head, we may see that

a saving conversion differs very much from the conversion of

these four sorts of men :—(1.) The -worldly hypocrite; who

makes a profession of religion. ...docs many things.. ..appears

zealous, and pretends to be a good man, merely from worldly

considerations, and to be seen of men....Mat. xxiii, 5. (2.)

The legal hypocrite ; whose conversion is nothing else but a

leaving off his vicious practices, and turning to be strict and

conscientious in external duties, in hopes ihereby to make

amends for his past sins, and recommend himself to God ; and

so escape hell, and get to heaven....Rom. x. 3. (3.) The evan-

gelical hypocrite ; whose conversion was nothing else but this :

—he was awakened to see his sins, and terrified with fear of

hell, and humbled, in a measure, but not thoroughly.. ..but great

light broke into his mind, and now he believes that Christ loves

him, and has pardoned all his sins, and so is filled with joy and

zeal, and is become quite another man ; but, still, has no

grace....Mat. xiii. 20

—

Heb. vi. 4—II. Pet. ii. 20 : These

usually either fall away to carnal security, or, being puffed up

with pride, turn enthusiasts. (4.) The wild, blazing enthusi-

ast—whose conversion all arises from imaginary notions. lie

has an imaginary sight of his sin.. ..his heart.. ..the wrath ofGod
....of hell and the devil, and is terribly distressed: and then

lie sees Christ in a bodily shape, it may be on the cross with

his blood running, or, seated on a throne of glory at hisTather's

right hand—he sees a great light shining all round him. ...hears

the angels sing....sees visions. ...hears voices. ...has revelations,

and thinks himself one ofthe very best saints in the whole world,

though, in truth, he, by scandalous practices, or heretical prin-

ciples, or both, soon appears to be seven times more a child of

A A
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the devil than he was before : However, in his own conceit,

he knows infallibly that he is right, and all the world cannot con-

vince him to the contrary : Yea, he is fit, at once, to be a min-

ister, though ignorant of the first principles of religion ; he is

inspired by God, and whoever likes him not is an enemy to Je-

sus Christ, he doubts not at all. These are the tares the de-

vil sows, by means ofwhom the ways of God are evil spoken

oi....Mat. xiii. 39—II. Cor. xi. 14—I. Tim. i. 7.

Now these several sorts of religion, the true and the false,

growing up from these several roots, do all receive a different

nourishment, according to their different nature ; through which

nourishment they grow and increase ; and through the want of

which they decay. The good man, the greater sense he has of

God's infinite glory, as he has revealed himself in the law and

in the gospel, so, proportionably, does his religion flourish and

grow in all its various branches, and shine with a heavenly lus-

tre : The worldly hypocrite lays out himself most in religion,

when there are the most to observe and applaud him : The le-

gal hypocrite, when his conscience is most terrified with the

thoughts of death, judgment, and eternity : And the evangelical

hypocrite has his affections raised, his love, and joy, and zeal,

in proportion to his supposed discoveries of the love of Christ

to him, in particular, and sense of the glories of a (fancied) heav-

en : And, finally, the blazing enthusiast is more or less lively in

religion according as he has dreams, hears voices, has impres-

sions and revelations, and is applauded by his party. And, ac-

cordingly, those different sorts of religion will grow and thrive

the best under such different sorts of preaching as suits their

several natures : And men will cry up those ministers most,

whose preaching and conduct agree with their hearts the best.

Mic. iv. 5....For all people will walk, euer-yone inthe name ofhis

God : And true believers will walk in the name of the Lord

their God.

6. From all that has been said, we may learn that a sinner is

naturally disposed to resist the spirit of God with all his might,

when he comes to awaken, convince, and humble him.. ..to take
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down the power of sin in his heart, and turn him to God

Conversion consists in our being recovered from the sinful state

we are in, by nature, to a real conformity to the divine law ; i.

e. in our being recovered from a disposition to love ourselves

supremely, live to ourselves ultimately, and delight in that which

is not God wholly....and a practice agreeable to this disposition;

—to a disposition to love God supremely, live to him ultimate-

ly, and delight in him superlatively, and to love our neighbors as

ourselves...and a practice agreeable thereto ; i. e. mother words,

in our being recovered from one disposition, to another directly

contrary to it—even so contrary, that the first must die, in or-

der to the other's existence. This disposition, from which we
are to be recovered, is not any habit contracted merely by cus-

tom, which might more easily be parted with ; but it is connat-

ural to us—a disposition rooted, as it were, in our very nature,

and which has the full possession of our souls, and the entire

government of our hearts ;—in a word, a disposition which we

in every respect perfectly love, and which we perfectly hate

should be ever crossed, and which yet must be slain, or we nev-

er converted. Now, if ever a sinner be recovered from this

disposition, it is evident it must be against the very grain of his

heart : his heart, therefore, wilL make the utmost resistance it

possibly can.

If we were entirely renewed in an instant, without any pre-

vious strivings ofthe spirit, then, indeed, there would be no room

nor time for resistance -

r but, otherwise, the heart will resist :

If there were the least disposition in our hearts, contrary to our

natural disposition to love ourselves supremely, live to ourselves

ultimately, and delight in that which is not God wholly, it might

join in on God's sidc.be sincerely desirous that God would slay

the enmity of our hearts ; but there is not : The carnal mind is

wholly enmity against God—is not subject to his law, nor can

be ; and so the whole heart will make resistance. If the dis-

position, to which we ai'e recovered in conversion, were not so

directlv contrary to our natural disposition, as that our natural

disposition must be slain, in order to the very being ofthat, the
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have thus been disposed to hate the light....shut their eyes....

stop their ears, and refuse to hear, and been utterly opposed to

a return to God ; so this is evidently the case with all whom
God has inwardly wrought upon by his spirit—as all know, who
have either had any experience themselves, or have candidly

observed the experience of others : And, indeed, it must be

so ; for the very same temper which will make men resist the

outward, will also dispose them to resist the inward means of

grace. For the holy spirit teaches and urges the very same

things that Moses and the prophets, and Christ and his apostles

teach and urge, and pursues the same end ; and will, therefore,

of consequence, meet with the same opposition and resistance,

from the very same quarter. This is the condemnation, that

light has come into the world, and men love darkness rather than

light, because their deeds are evil....He that doth evil hateth the

light....Jolm iii. 19, 20. That light which will discover men's

evil deeds, and shew them their fallen, sinful, guilty, helpless,

undone condition. ...and so spoil all their worldly, carnal com-

forts, the very idols of their hearts. ...and also kill their legal,

self-righteous hopes, which is all the awakened and concerned

sinner has, to his own sense and apprehension, to depend upon

—that light which affe/sts" things, which are so directly cross to

the inward temper of the sinner's heart, he will naturally be dis-

posed to hate. ...shut his eyes against...flee from and resist with

all his might ; and that whether it comes from the externaltench-

ings of the word, or internal teachings of the spirit : Yea,

so long as there is the least remainder of corruption left in be-

lievers themselves, it will hate to die, and struggle with all its

might to keep its ground—yea, and to recover its former do-

minion : Rom. vii. 23. ...Isee another law in my members, war-

ring against the law in my mind, and bringing me into captivity

to the law ofsin, which is in my members : Yea, it implies a con-

tradiction to suppose corruption can in any case be willing to

die ; for every temper in our hearts naturally loves to be grat-

ified and pleased, and it is a contradiction to suppose it can, at

the same time, be willing to be crossed and killed.. ..Gal. v. 17.
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Ob j. But do not azvakened sinners earnestly desire to repent of

and be humbled for their sins, and to mortify their corruptions,

and to give up themselves to God, to love and live to him ? And

do they not earnestly prayfor the divine spirit to assist them so

to do ? How can they then be disposed, at the same time, to make

such mighty resistance.

Ans. (1.) Awakened sinners see themselves in great clanger,

and they therefore earnestly desire and seek after self-preserva-

tion ; and this is plainly owing to nature, and not to any grace

or goodness in their hearts. Psalm lxvi. 3... Through the great-

ness ofthy power, thine enemies submit themselves unto thee ; i. e.

they feign a submission, but they are thine enemies.—(2.) That

which moves them to desire to repent, be humbled, &c. is, they

hope by these means to make amends for their past sins, and

ingratiate themselves into the favor of Go<\....Rom. x. 3. ; i. e.

merely from self-love, with pure hypocrisy, they would impose

upon God : For (3.) after all their pretences, desires, and pray-

ers, their nature and temper is just what it used to be ; and

were they but delivered from the fears of hell, and left at full

liberty to follow their own inclinations, they would live as vi-

tiously as ever they did.—(4.) Yet they pretend to love God,

and would fain have him believe them sincere, and are ready to

expect acceptance for what they do, and to think it hard if God
should not accept them. Now, if it was the work of the spirit

of God, to buildup such a sinner in this hypocritical, self-right-

eous way, he might be disposed, while under his fears and ter-

rors, to concur and fall in with the spirit's influence ; and all

merely from self-love and for self-ends : But if the spirit ofGod
goes about to bring home the law in its strictness, and shew such

a sinner the very truth, that he does not love God, nor desire

to.. ..that his desires, and prayers, and tears, are all hypocritical....

that he is still dead in sin, and an enemy to God. ...that he de-

serves to be damned as much as ever he did. ...that God is at

liberty, all his duties notwithstanding, to reject him. ...that he

lies absolutely at God's mercy ; now he will hate the light, shut

his eyes against it, quarrel at it, and resist it with all his might.
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have thus been disposed to hate the light... .shut their eyes....

stop their ears, and refuse to hear, and been utterly opposed to

a return to God ; so this is evidently the case with all whom
God has inwardly wrought upon by his spirit—as all know, who

have either had any experience themselves, or have candidly

observed the experience of others : And, indeed, it must be

so ; for the very same temper which will make men resist the

outward, will also dispose them to resist the inward means of

grace. For the holy spirit teaches and urges the very same

things that Moses and the prophets, and Christ and his apostles

teach and urge, and pursues the same end ; and will, therefore,

of consequence, meet with the same opposition and resistance,

from the very same quarter. This is the condemnation, that

light has come into the world, and men love darkness rather than

light, because their deeds are evil....He that doth evil hateth the

light. ...Johri iii. 19, 20. That light which will discover men's

evil deeds, and shew them their fallen, sinful, guilty, helpless,

undone condition....and so spoil all their worldly, carnal com-

forts, the very idols of their hearts....and also kill their legal,

self-righteous hopes, which is all the awakened and concerned

sinner has, to his own sense and apprehension, to depend upon

—that light which affegts" things, which are so directly cross to

the inward temper of the sinner's heart, he will naturally be dis-

posed to hate. ...shut his eyes against.. .flee from and resist with

all his might ; and that whether it comes from the external teach-

ings of the word, or internal teachings of the spirit : Yea,

so long as there is the least remainder of corruption left in be-

lievers themselves, it will hate to die, and struggle with all its

might to keep its ground—yea, and to recover its former do-

minion : Rom. vii. 23....Isee another law in my members, war-

ring against the law in my mind, and bringing me into captivity

to the law ofsin, which is in my members : Yea, it implies a con-

tradiction to suppose corruption can in any case be willing to

die ; for every temper in our hearts naturally loves to be grat-

ified and pleased, and it is a contradiction to suppose it can, at

the same time, be willing to be crossed and killed.. ..Gal. v. 17.
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Ob j. But do not awakened sinners earnestly desire to repent of

and be humbled for their sins, and to mortify their corruptions,

and to give up themselves to God, to love and live to him ? And
do they not earnestly prayfor the divine spirit to assist them so

to do P How can they then be disposed, at the same time, to make

such mighty resistance.

Ans. (1 .) Awakened sinners see themselves in great clanger,

and they therefore earnestly desire and seek after self-preserva-

tion ; and this is plainly owing to nature, and not to any grace

or goodness in their hearts. Psalm lxvi. 3... Through the great-

ness ofthy poxver, thine enemies submit themselves unto thee ,• i. e.

they feign a submission, but they are thine enemies.—(2.) That

which moves them to desire to repent, be humbled, he. is, they

hope by these means to make amends for their past sins, and

ingratiate themselves into the favor of God.. ,.I?om. x. 3. ; i. e.

merely from self-love, with pure hypocrisy, they would impose

upon God : For (3.) after all their pretences, desires, and pray-

ers, their nature and temper is just what it used to be ; and

were they but delivered from the fears of hell, and left at full

liberty to follow their own inclinations, they would live as vi-

tiously as ever they did.—(4.) Yet they pretend to love God,

and would fain have him believe them sincere, and are ready to

expect acceptance for what they do, and to think it hard if God
should not accept them. Now, if it was the work of the spirit

of God, to buildup such a sinner in this hypocritical, self-right-

eous way, he might be disposed, while under his fears and ter-

rors, to concur and fall in with the spirit's influence ; and all

merely from self-love and for self-ends : But ifthe spirit ofGod
goes about to bring home the law in its strictness, and shew such

a sinner the very truth, that he does not love God, nor desire

to.. ..that his desires, and prayers, and tears, are all hypocritical....

that he is still dead in sin, and an enemy to God. ...that he de-

serves to be damned as much as ever he did....that God is at

liberty, all his duties notwithstanding, to reject him. ...that he

lies absolutely at God's mercy ; now he will hate the light, shut

his eyes against it, quarrel at it, and resist it with all his might.
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It is exceedingly hard for the poor sinner, when he begins to be

awakened, to part with a vain life, and vain companions.. ..his

carnal ease and comfort, and all vicious courses—to make resti-

tution to those he has wronged in name or estate, and give him-

self to reading, meditation, and prayer, and to a serious, morti-

fying way of living : he cannot bear the thoughts—would fain

contrive an easier way, or else delay, for the present, so mourn-

ful and tedious a work : But when, by the dreadful fears of

hell and eternal damnation, he has been brought, after much re-

luctance and unwillingness, to a forced consent to all this, ho-

ping thereby to appease the divine wrath and procure the divine

favor—now, to have all his self-righteous hopes clashed and

confounded, by a sight of the badness of his heart, by seeing he

has no love to God....no sorrow for sin. ...no inclination to be

holy, but averse to God and all that is good, and that all his for-

ced goodness has no virtue in it.. ..that he is yet under the whole

guilt ofall his sin.. ..under condemnation ofthe law and the wrath

of God.. ..dead in sin. ...an enemy to God. ...absolutely at God's

mercy ;—this, this, I say, is dreadful indeed, and far more cross

to the very grain of the sinner's heart than all he ever met with

before. Here, therefore, there will be the greatest struggle,

and strongest resistance, before ever the sinner can, by the spir-

it of God, be brought clearly to see and give into these things
;

for all these things are directly cross to the sinner's disposition

to love himself supremely, and live to himself ultimately—di-

rectly cross to a spirit of self-supremacy and independence.

—

The sinner cannot bear that God should be so great and so

sovereign, and himself so vile.. ..so little. ..so absolutely at mercy

:

it is a killing thing. When the commandment came, sin revi-

ved, and I died : So that it is plain, that, notwithstanding all

the awakened sinner's selfish desires and prayers, yet, in the

habitual temper of his heart, he stands disposed to resist

the influences of the divine spirit with all his might. He is

so far from being willing to repent of his sins, that he is ut-

terly unwillling to see and own his sinfulness—so far from

desiring to be humbled, that he is by no means willing to see
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the causer and reason he has to be humbled—so far from desi-

ring to be made spiritually alive, that he will not so much as own

that he is spiritually dead-=-so far from desiring the gracious

influences of the holy spirit to reconcile him to God, that he will

not own that he is an enemy to God...but would fain think that

he heartily desires to love God, .and stands ready to hate and

resist that light, which would discover the enmity of his heart.

He that doth evil, hateth the light, and flees from it, lest his evil

deeds be discovered ; and, for the same reason, he that hath an

evil heart hates the light and resists it, lest the badness of his

heart be discovered,

7. From all that has been said, we may learn that those in-

fluences ofthe spirit, which will be sufficient effectually to awa-

ken, convince, and humble the sinner, and recover him to God,

must be irresistible and supernatural. That the internal influ-

ences of the holy spirit are necessary to recover sinners to God,

is so plainly held forth every where in the Bible, that the Ar-

minians themselves do not deny it : But how muo/i, and what

kind ofinfluences are needful, is very much disputed. Now so

much, and such sort of influences are, beyond dispute, needful,

as will be sufficient effectually to answer the end, and without

which no sinner will ever be converted : This is self-evident.

If sinners were so good-natured as to see, and feel, and own

their sinfulness, and the justice of the sentence whereby they

stand condemned, and die to themselves, the world and sin,

and return home to God, through Jesus Christ.. ..to love him,

live to him, and delight in him forever, of their own accord,

merely upon reading the Bible, and hearing the law and the

gospel preached, then there would be no need of anv inward

influences of the spirit at ail ; or, if they were so good-natured

as to be easily persuaded to do so, then some small degree ofthe

inward influences of the spirit would do : But if, in the first

place, they are altogether unwilling to see, and feci, and own,

their sin and guilt, and the justice of their condemnation accor-

ding to law, and entirely disposed to hate and resist the light,

As hath but just now been proved, then they must be brought

B B
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to it by aii all-conquering, irresistible grace, or not at all : And
if, in the secondplace, the clearest sight and greatest sense a nat-

ural man can have ofxuhatGodis, instead of making him appear

infinitely glorious and amiable in the eyes of one whose heart

is dead in sin, and diametrically opposite to the divine nature,

will rather irritate corruption, and make the native enmity of

the heart ferment and rage, and become but the more apparent

and sensible, as has been heretofore proved, then there must

be a supernatural, spiritual, and divine change wrought in the

heart, by the immediate influences of the spirit of God, whereby

it shall become natural to look upon God as infinitely glorious

and amiable in being what he is, and so a foundation hereby

laid for us to love him with all our hearts, and so sincerely to

repent, return, and give up ourselves to him, to live to him, and

delight in him forever ;—I say, if these things be so, there must

be such a change wrought by the spirit of God, or not one sin-

ner in the world will ever be converted to God : and, therefore,

that there is an absolute necessity ofsuch influences ofthe spirit

of God, in order to a saving conversion, is evident, to a demon-

stration, from the very reason and nature ofthings. God him-

self must take away the heart ofstone, and give an heart offiesh,

and xvritc his law on our hearts....raise usfrom the dead. ...create

us aneiv....open our eyes, &c. &c. according to the language of

scripture : And these things God does do for ail that are re-

newed, and therefore they are said to be born ofGod. ...to be bom

cfthe spirit. ...to be spiritual. ...to bemadepartakers ofthe divine na-

ture, he. and Gcd is said to givefaith, repentance, and every di-

vine grace.. .Ezek. xxxvi. 26

—

Heb. viii. 10

—

Eph. ii. 1—10—I.

Cor. iv. 6

—

John i. 13, and iii. 6

—

Rom. viii. 6, 9—II. Pet. i.

4

—

Acts v. 31

—

James i. 17.

8. From what has been said, we may learn to understand the

doctrine cf divine sovereignty in the bestoxvment ofspecialgrace

for the regeneration and conversion ofsinners. The scripture

represents God as choosing some before the foundation of the

world, to be holy audio be his children. ...Eph. i. 4, 5—and teaches

us that whom he didpredestinate, them he also calls....and xvhom
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he calls,them he alsojustifies...and xvhoni hejustifies, them he also

glorifies....Rom. viii. 30—and plainly intimates that such as are

given to Christ, and ordained to eternal life, believe, and none oth-

er. ...John vi. 37", 39—Acts xiii. 48—Rom. xi. 7 : And the

scriptures teach us that God has mercy on whom he will have

mercy-, andcompassion onwhomhewill have compassion....Rom.

ix. 18—and that, for the most part, he passes by the rich, and

great, and honorable, and chooses the meanest and most ignoble,

that no flesh might glory in his presence....!. Cor. i. 26—29:

He hides the gospelfrom the wise andprudent, and reveals it to

babes ; and that because itpleases him so to do, and Christ rejoices

in his sovereign pleasure herein, as displaying his infinite wis*

6bm...Jkfat. xi. 25, 26.

And now what has been said may show us the infinite rea-

sonableness of such a procedure : For God, whose eyes run to

and fro through all the earth, seeing all things as being what

they are, plainly beholds and views the state and temper of this

apostate world ; and let men pretend what they will, he knows

their hearts—he knows they do not love him, nor care for him

—he sees all their hypocrisy, and their inward contrariety to

him and his law, and how much they are settled in their tem-

per.. ..so far from repentance, that they will not so much as see

their sin, but stand to justify themselves, insensible of their

guilt, and insensible of their desert, hating the light : He sees

they hate to perceive their sin, and guilt, and desert, and to be

humbled, and lie down at his foot, and be absolutely beholden

to him ; and that they would make the utmost resistance if he

should take them in hand, and go about thoroughly to convince

them, by his spirit, how things really are : Thus he views his

apostate, rebellious creatures, and sees how sinful....how dead

in sin....how contrary to all good, and how irreclaimable they

are, and, upon the whole, how much they deserve eternal dam-

nation. In the days of eternity, he saw just how things would

be, beforehand ; and now, in time, he seesjust how things actu-

ally are : In the days of eternity, therefore, he saw that there

would not be any thing in them to move him to have mercy on
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any i and now, in time, he finds it to be the case : and yet he

was pleased, then, of his mere sovereign pleasure, to determine

not to cast off all, but to save some—so, now, he is pleased to put

his sovereign pleasure in execution ; and he has mercy on

whom he will have mercy, and compassion on whom he will

have compassion, and many times takes the meanest and vilest,

that the sovereignty of his grace might be the more illustrious,

and the pride of all flesh might be brought low, and the Lord

alone be exalted : And surely such a conduct infinitely well be-

comes the supreme Governor of the whole world.

Indeed, if any of Adam's race were so well disposed, as, of

their own accord, merely upon reading the Bible, hearing the

gospel preached, and enjoying the common means of grace, to

believe and repent, and to return home to God through Jesus

Christ, they might be accepted, pardoned, and saved ; nor would

there be any room for, or need of sovereign grace : But God,

who knows the hearts of all, sees that all the pretences ofsinners,

that way, are but mere hypocrisy, and that, at heart, they are his

enemies, and utterly opposed to a return. Or ifthere was any

virtue to be found among any ofthe fallen race of Adam, ante-

cedent to God's grace, this might move him to have mercy upon

one, rather than another : But he sees that all are entirely desti-

tute of love to him, and entirely at enmity against him, wholly

void of real goodness, and dead in sin, and that the only reason

why some are not so outwardly extravagant and vicious as others,

is, because he has, by one means and another, restrained them,

and not because they are really better* And while God thus be-

holds all alike dead in sin, and, in the temper of their hearts, by

nature, equally averse to a return to him, and views all as guilty

and hell-deserving, there is nothing....there can be nothing, to

move him to determine to show mercy to one, rather than anoth-

er, but his own good pleasure ; and therefore he has mercy on

whom he will have mercy : he awakens, convinces, humbles,

converts whom he pleases, and leaves the rest to follow their own

inclinations, and take their own course, enduring, xvith much

long-suffering, the vessels ofwrath*
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Let it be here noted, that many of those warm disputes about

the doctrine of divine sovereignty, which have filled the chris-

tian world, turn very much upon this point* All are ag ed.

that whosoever believes, repents, and returns to God, thr iiu 1

Jesus Christ, shall be saved : Ail will, therefore, yield inat

mankind, in general, were so well disposed as to return to God,

through Jesus Christ, of their own accord, upon the call:-- and

invitations of the gospel, and only by the influence and help of

those advantages which are common, then all might be saved ;

nor would there be any need of, or room for, this sovereign,

distinguishing grace : But if mankind have none of this dispo*

sition, but are every way diametrically opposite thereto— if all

the calls of the gospel, and common means and methods of

grace will have no effectual influence upon them—if nothing but

an almighty, all-conquering grace can stop them in their course

of rebellion, subdue their lusts, and recover them to God ;—if

this be the case of all mankind, then it is plain that nothing but

the mere mercy of God can interpose and prevent an universal

ruin : And it is plain that the sovereign Governor of the whole

world is, in the nature of things, at most perfect liberty to shew

this mercy to none, or to some few, or to all, just as it seems

good in his sight : And since, from eternity, he foresaw just

how things would be, from eternity he might determine what

to do : So that the great question is, Whether mankind are

naturally so entirely averse to a true conversion ? For if they

are, the reasonableness of the divine sovereignty must be ad-

mitted in this case j and if they are not, none will any longer

plead for it : And what the natural opposition of mankind to

conversion is, may be easily seen, if we consider what the true

nature of conversion is, and compare their temper herewith j

And what the true nature of conversion is, maybe easily known

by considering the true nature of the moral law :—In a word, if

the law does only require what the Arminians and Pelagian*

suppose, and religion be just such a thing, it is a plain case that

mankind are not so bad, nor do they need such an irresistible

grace : But if the law requires quite another sort of holiness^
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and so true religion be quite another sort of thing, even such as

I have described, which lies so diametrically opposite to the nat-

ural bent and bias of' our whole souls, it is a clear case

that grace must be irresistible, and can proceed from noth-

ing but mere free mercy, nor result from anything but the sove-

reign pleasure of the most High : So that, in short, the whole

dispute is resolved into this question—What does the law of

God require, and wherein does a genuine conformity thereto

consist ? But of this more afterwards.

And from what has been said, we may easily gather a plain

and short answer to all the mighty cry about promises, promi-

ses to the unconverted, if they -willdo as xvellas they can ; for it

is plain, heaven's gates stand wide open to all that believe and

repent, and return to God, through Jesus Christ....y<j/m iii. 16

:

and it is plain, the wrath of God is revealed against all who do

not do this...John iii. 36 : and it is plain that there is nothing but

the want of a good temper, together with the obstinate perverse-

ness of sinners, that hinders their return to God ; and that, there-

fore, all their pretences of being willing to do as well as they can,

are mere hypocrisy. They are so unwilling to return to God,

or take one step that way, that they can be brought back by

nothing short of an almighty power ; and are so far, therefore,

from being entitled to the promises of the gospel, that they are

actually, and that deservedly too, under condemnation by the

gospel, (John iii. 18) and under all the curses of the law...GaL

iii. 10. ** Take heed, therefore, O sinner, thou enemy ofGod,

" when you pretend that you desire to repent and do as well as.

44 you can, that you be not found quieting yourself in a state of

44 estrangement from God, hiding your natural aversion to God
44 and holiness under fair pretences : And know it, if you do,

41 though you may deceive yourself by the means, yet it will ap-

" pear, another day, before all worlds, and it will be known that

44 you were an enemy to God, and wouldnot be reconciled, and

•* did but flatter him with your lips, and lie unto him with your

44 tongue, in all your seemingly devout pretences. You think

44 yourself good enough to have an interest in the promises, but
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¥ infinite goodness judges you deserve to be numbered among
" the children of wrath and heirs of hell.....yo/m iii. 18, 36.

—

•* Your high conceit of your own goodness is the foundation of

" all your confidence, and both join to keep you secure in sin

44 and under guilt, and insensible of your need of Christ and

" sovereign grace....Luke v. 31

—

Rom. x. 3." Did sinners but

see the badness of their hearts, they would be soon convinced

that the promises are not theirs, but the threatenings ; and

would feel and know that they have no claims to make, but lie

absolutely at mercy.. ..Luke xviii. 13.

9. And if it is nothing but the mere grace and sovereign good

pleasure of God, which moves him to s op sinners in their ca-

reer to hell, and by his irresistible and all-conquering grace,

and by the supernatural influences of his holy spirit, sub-

due their stubbornness, take down the power of sin in their

hearts, and recover them to himself : and if he does this

for them, when they are at enmity against him, and are his open

enemies by wicked works, and so are altogether deserving his

wrath and vengeance ;—I say, if this be the case, there is all

reason to think, that he, who thus begins, -will carry on the work

to perfection. He knew how bad the sinner was when he first

took him in hand,...how he hated to be converted, and how he

would resist, and that his own almighty arm must bring salva-

tion ; and yet this did not discourage his first undertaking :

And he knew how the sinner would prove after conversion....

just how barren and unfruitful. ...just how perverse and rebel-

lious, and just how apt to forget God and turn away from him,

and that his own almighty grace must always be working in him

to will and to do. ...Phil. ii. 13. He knew all the discouraging

circumstances before-hand, and his infinite goodness surmount-

ed them all—and he had mercy on the poor sinner, because he

would have mercy on him, of his mere good pleasure, from

his boundless grace, aiming at the glory of his own great name

*...Eph. i. 6. And now, this being the case, we have all reason

to think that God will never alter his hand, or leave unfinished

the work which he has begun j for there always will be the same
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motive from which he undertook the work, to excite him to car-

r •" it on—even the infinite goodness of his nature ; and he will be

alwavs under the same advantages to answer the end he at first

proposed, namely, the advancement of the glory of his grace :

And he will never meet with any unforeseen difficulties or dis-

couragements in his way. We may, therefore, be pretty cer-

tain, if really God begins this work, under such views and such

circumstances, that it is with design to carry it on ;—as Samuel

reasons in a parallel case :-—I. Sam. xii. 22....For the Lordrvill

notforsake his peoplefor his great name's sake ; because U hath

pleased the Lord to make you his people : So that if the doctrine

of the saints'
1perseverance were not expressly taught in scrip-

ture, yet, on this ground, we might argue very strongly for it :

But that this is a doctrine plainly revealed in the gospel, we may

learn from Mat. xiii. 22,—John iv. 14, and x. 4, 5, 27, 28—I.

fjfahn iii. 6, 9—Heb. viii. 10, &c. he. When St. Paul kept

under his body, and brought it into subjection, lest he should

be a cast-away, (I. Cor. ix. 27.) he did no otherwise than he

was wont to do in temporal concerns, in cases wherein he was,

beforehand, certain of the event : So he sent word to the chief

Captain, of the Jews lying in wait to kill him, lest he should be

murdered by them ; although it was revealed to him from God,

but the very night before, that he should live to see Rome
Acts xxiii. 12—-21 : So he would not allow the sailors to leave

the ship in the midst of the storm, lest they should some of them

be drowned for want of their help ; although, but a little before,

it was revealed to him from God that not one ofthem should be

drowned. ,. .Acts xxvii. 23—51. And, indeed, it was his duty

to do as he did, as much as if he had been at the greatest un-

certainties about the event : So, although Paul knew that never

any thing should separate himfrom the love of God, (Rom. viii.

38.)^-—yet he used all possible endeavors to mortify his corrup-

tions, lest he should be a cast-away : And, indeed, it was his

duty to do so, as much as if he had been at the greatest uncer-

tainties about the event : And what was his duty, was also the

dutv of all good men ; and therefore St. Paul, in his epistles, is
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frequently exhorting all to do as he did ; and that in a perfect

consistency with the doctrine of the saints' perseverance, which

he also teaches : And as Paul's being certain of the event did

not tend to make him careless in the use of proper means to

save his natural life, but rather tended to encourage and ani-

mate him, as knowing that he should finally succeed—so his be-

ing certain of the event did not tend to make him careless, but

to animate him, with respect to his spiritual and eternal life :

And as it was with him, so it is with all good men....Rom. vi. 2:

For this is always the case, that certainty of success animates

men, if the thing they are about be what they love, and what

their hearts are engaged in ; but to die to themselves, the world

and sin, and love God, and live to him, and grow up into per-

fect holiness, is what all believers love, and have their hearts en-

gaged after ; an absolute certainty, therefore, of perseverance

has, in the nature of things, the greatest tendency to animate

them to the most sprightly activity. There are none but grace-

less hypocrites that take encouragement from the doctrines of

free grace to carelessness and s\n....Rom. vi. 1, 2,

10. If this be the nature of a saving conversion—if this be

the nature of true holiness—if this be true religion, so contrary

to flesh and blood, and all the habitual propensities of nature,

then, co long as there is the least corruption left in the heart, there

zvill, of necessity, be a continual conflict : Grace will continually

seek the ruin of sin, through its contrariety to it, and hatred of

it ; and sin will strive to maintain its ground—yea, and to re-

gain its former dominion. The gracious nature delights in the

law of God, and aspires after sinless perfection—the sinful na-

ture hates the law of God, and strives to lead the man captive

into sin : The gracious nature is a disposition to love God su-

premely, live to him ultimately, and delight in him superlative-

ly ; and this sinful nature is a disposition to love self supreme-

ly, live to self ultimately, and delight in that which is not God
wholly : and because these two are contrary the one to the oth-

er, therefore theflesh will lust against the spirit, and the spirit

qgainst theflesh....Oil. v. 17. The gracious nature joins in on
C c
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God's side against all sin ; and while God works in the man to

ivill and to do, he works out his own salvation withfear and trem-

bling.. ..with caution and circumspection....with watchfulness

and holy concern—laboring to die to himself, the world and sin,

and be wholly the Lord's....PA*7. ii. 12, 13. While the divine

spirit is breathing upon his heart, and realising to him the be-

ing and perfections of God....the existence and importance of

divine and eternal things, and is spreading divine light over his-

soul, and is banishing selfish and worldly views, and is drawing

his soul to holy and divine contemplations, he feels the divine

infiuence....he blesses the Lord... .he summons all within him

to engagedness....he pants after God:—" O that I might know
" him—that I might see him in his infinite glory ! (Psalm lxiii.

44
1, 2.)....0 God, thou art my God, early will I seek thee—my

44 soul thirsteth for thee—my flesh longethfor thee, in a dry and

" thirsty land, where no water is. ...To see thy power andglory,
44 so as I have seen thee in the sanctuary. (Verse 8.) My
44 soulfolloweth hard after thee. (Psalm lxxiii. 25.)....Whom

44 have I in heaven but thee ? And there is none upon earth I de-

44 sire besides thee. O that I could, with my whole heart, love

" thee forever, live to thee forever, live upon thee forever, and

" never, never, depart from thee ! O that I could think for thee,

14 and speak for thee, and act for thee—at home and abroad,

44 by day and by night, always live to thee, and upon thee !—

-

44 Here, Lord, I give myself to thee, to be forever thine... .to love

44 thee and to fear thee, and to walk in all thy ways, and to keep
44

all thy commands ; and O that my heart might never depart

" from thee ! But alas, alas, to will ispresent with »ze....tohave

41 a disposition to all this, and long for all this, and seek and
44 strive for all this, is easy and natural,ybr Idelight in the law

44
ofGod after the inwardman ; but how to perform Ifind not—

44 how to get my whole heart so to fall in, as that there shall not

44 be the least contrary temper, this is quite beyond me, for I
44 am still carnal, sold under sin.. ..have another laxv in my mem-
<4 bers....ha.ve still the remains (ofthefesh) of my native con-

44 trariety to God, and disposition to disrelish divine things ;
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" and so am apt to forget God. ...to warp off from him, and to

" have selfish and worldly views and designs secretly creep in-

" to my mind, and steal away my heart from God—and so am
" daily led into captivity. O that sin was entirely dead—that a

" disposition to disrelish God. ...to forget him.. ..to go away

" from him.. ..to live without him, and to seek content in that

u which is not God, was entirely slain ! 0, wretched man that

" lam, xuho shall deliver me .<"'....Rom. vii. 14—24.

If grace and corruption were not so contrary the one to the

other.. ..so diametrically opposite, there might possibly be an

accommodation between them, and both quietly dwell together

in the same heart ; but now they are set for each other's ruin,

and seek each other's destruction—and, like fire and water, will

never rest till one or the other be entirely destroyed. ...Gal. v. 17.

If grace could be wholly killed, or corruption wholly slain,

then the conflict of believers might wholly cease in this life ;

but grace is immortal, like a living spring that shall never dry,

(John iv. 14.)—like a root that will ever grow, (Mat. xiii. 20

—

23.) and Christ is always purging believers, that they may bring

forth morefruit, (John xv. 2.) : So that he that is born of God

cannot sin as others do, (I. Johnm. 9.)—cannot sin, but against

the grain of his heart, the gracious nature continually resisting,

(Gal. v. 17.) ; so that it is certain, from the nature of things,

that David and Solomon neither of them felt, in their worst

frames, as graceless men do. Grace resisted within, (Gal. v.

17.) hating their pi-oceedings ; nor did it cease inwardly to

struggle and torment them, till the one cries out, My bones wax

old through my roaring all the day long....Psalm lii. 3 : For his

sin was ever before his eyes....Fsa\m xxxi. 3: And the other,

Vanity ofvanities, all is vanity andvexation of spirit...JLccle. i. 2.

Many stony-ground hearers, who were once filled with light

and joy, do, when their religion is all worn out, and they lie

dead, and blind, and stupid, whole months and years together,

cry, the best are dead sometimes ; and have recourse to David

and Solomon : and many a hypocrite, whose religion is only

by fits and pangs, sometimes floated as the streets in summer,
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by a sudden shower, and then, in a few days, as dry as ever, de-

ceive themselves here ; and many take natural conscience to

be a principle of grace, and the war between that and their cor-

ruptions to be a gracious conflict : But as all counterfeit reli-

gions are specifically different from the true, as has been alrea-

dy shown, so, by consequence, their conflict is different from

that which believers have, in its very nature. They fight, from

different principles, and for different ends, and about different

things, and in a different manner, just as their religions differ

from one another.

11. If this be the nature of conversion and holiness, and the

manner wherein they are wrought—and iftrue religion be thus

specifically different from all counterfeits, then may believers be

infallibly certain that they have true grace. A man cannot but

perceive his own thoughts, and know what views he has, and

be intuitively acquainted with his own designs and aims ; so

every man knows it is with him, as to the things of this world.

Much less is it possible that there should be so great a change

in a man's heart and life, thoughts, affections, and actions, as

there is made by conversion, and yet he know nothing about it.

For a man to be awakened, out of a state of security in sin, to

see what a sinful, guilty, helpless, lost, undone state he is in,

and yet not to perceive any thing of it, evidentlv implies a con-

tradiction, and so is, in the nature of things, impossible : For a

man to be brought to see God in his infinite glory, so as to be

disposed to love him supremely, live to him ultimately, and de-

light in him superlatively, and yet not to perceive it, i. e. not to

be conscious of his views and affections, also implies a contra-

diction, and so is impossible : For a man to lose his selfish and

worldly views more and more, from year to year, and die to

himself, the world and sin—and for a man to live a life ofcom-

munion with God, perfecting holiness in the fear of the Lord,

and vet not at all to perceive it, is utterly impossible ; for the

mind of man is naturally conscious of its own exercises : So,

from the nature of things, it is evident that grace is percepti-

ble
; yea, in its own nature, it must be as perceptible as corrup-
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tion....'ove to God as love to the world....sorrow for sin as sor-

row for affliction....aiming at God's glory as aiming at our own

honor and interest : But if true grace be, in its own nature,

perceptible, and if it be also specifically different from all coun-

terfeits, it is self-evident that a good man may know that he has

true grace* I cannot see why, extraordinary cases excepted, a

good man, who lives a life ofcommunion with and devotedness

to God, and in the daily exercise of every grace, may not come

to know that he has grace. Surely he must be conscious of

the exercises of his own mind; for this is natural : And surely

he may see the difference between his religion and all counter-

feits, when the difference is so great and plain : so that, if the

scriptures did not expressly teach us that assurance is attainable,

it is yet evidently demonstrable from the nature of things.

But the scriptures do plainly teach this doctrine, in II. Pet. i.

10—I. Jolinw 13—1. John ii. 3, and iii. 14, &c. &c.—Besides,

all those promises, that are made for the comfort and support

of God's people in this world, suppose that they may know that

they are the people ofGod : for, unless a man knows that he is

a child ofGod, he cannot rationally take comfort in those prom-

ises which are peculiar to such. It is true, brazen hypocrites

will do so, but they act very presumptuously. It is folly and

madness for me to flatter myself that God has promised to do

so and so for me, unless I know that I am one to whom the prom-

ises belong : For instance, it is folly and madness forme to be-

lieve that God will make all things work together for my good*

according to that promise in Rom. viii. 28, unless I know that i"

love God; for this promise plainly respects such, and no other :

But there are very many precious promises made to believers

in the word of God, which are evidently designed for their com-

fort and support. It is certain, therefore, that God thinks that

believers may knoxv they are such—without which knowledge,

all these promises cannot attain their end.

Besides, to suppose that to be a sen-ant of God, and a ser-

vant of the devil.. ..to be going the way to heaven, and the way
to hell.. ..to be travelling in the narrow way, and to be travelling
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in the broad way, are so near alike, as that even good men them-

selves cannot possibly know them asunder, and which way they

are going, is, on every account, intolerably absurd ; nor could

the christian world have possibly drunk in such a notion

but that true grace is so very rare a thing.

I may here, by the way, just observe these three things :—1.

That the wayfor a man to know that he has grace, is not to try

himselfby fallible signs, but intuitively to look into himselfand see

grace. A thousand signs of grace will not prove that a man
has grace. There is no sign of grace to be depended upon, but

grace itself ; for every thing but grace a hypocrite may have :

And what grace, holiness, or true religion is, I have already en-

deavored to show.—2. That the wayfor a man to know that he

has grace, is not to judge himself by the degree andmeasure ofhis

religiousframes and affections, or the height of his attainments ;

but by the special nature of them: for as there is not any one

grace but a hypocrite may have its counterfeit, so hypocrites

may rise as high in their religion as any true believer does in his.

Was Elijah, the prophet, jealous for the name and worship of

the true God, and against false religion?. ..So was Jehu: and he

appeared as full of zeal, and more courageous, and did greater

exploits. There was scarcely a more zealous saint than Elijah,

in Old-Testament times ; but yet Jehu, that hypocrite, made a

much greater show and noise—seemed to be fuller of zeal and

courage, and actually did greater exploits, setting aside the mir-

acles which God wrought by Elijah, (I. Kings xviii. and xix.

chap.—II. Kings ix. and x. chap.) And we do not read of one

saint in all the Bible that fasted in a constant way, twice every

week, as the Pharisee did, {Luke xviii.) And there is not one

saint in all the Bible that ever did, externally and visibly, any

higher acts of self-denial, than to give all his goods tofeed the

poor, and his body to be burnt ; and yet St. Paul intimates that a

man may do this, and still have no grace in his heart.. ..I. Cor.

xiii. 3 : It is no certain evidence, therefore, that a man is a good

man, because he has a great deal of religion—more than the

most, and fall as much as the best—yea, more than any in all
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the country.. ..yea, or in all the whole world ; for, in Jehu's time,

there was not perhaps, for a while, one like him upon the face

of the earth : A man, therefore, cannot know that he is a good

man, by the degree ofhis religion, but only from the special na-

ture of it : And wherein true religion specifically differs from

all counterfeits, I have already shown.—3. Since grace is, in its

own nature, perceptible, and specifically different from all coun-

terfeits, there is no need of the immediate witness ofthe spirit, in

order to a full assurance. If the spirit ofGod does but give us

a good degree of grace, and enlighten our minds to understand

the scriptures, and so to know the nature of true grace, we may
then perceive that we have grace ; and the more grace we have,

the more perceptible will it be, and its difference from all coun-

terfeits will be the more plain : And if a believer may know and

be certain that he has grace, without the immediate witness of

the spirit, then such a witness is altogether needless, and would

be of no advantage : but God never grants his spirit to believ-

ers, to do things needless and to no advantage ; and therefore

there is no such thing as the immediate witness of the spirit in

this affair : And besides, it is plain the scriptures every where

direct us to look into ourselves, to see whether we love God and,

keep his commands—to see whether Christ, in his holv nature,

be formed in us—to see whether the spirit, as an enlightener

and sanctifier, dwells in us, and influences and governs us ; but

never once directs us to look for the immediate witness of the

spirit, in order to know whether we have grace.

Obj. But the text says expressly, The spirit itself beareth

witness with our spirit, that we are the children of God.... .Rom.

viii. 16.

Ans. But the text does not in the least intimate that the spir-

it witnesses immediately. The spirit bears witness ; but how?
The spirit makes it evident that we are the children of God ;

but in what way ? By immediate revelation ? No ; the scripture

no where tells us to look for such revelations, or lavs down anv

marks whereby we may know which come from God, and

which from the devil. How then does the spirit make it evi-
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dent that we are the children of God, and by what witness does

he make it appear ?...Not by telling us that we are children

—

the devil may tell hvpocrites so ; but by mak'mg us children

in the very temper ofour hearts. ...by giving to us much of a child-

like frame of spirit towards God—a thing the devil cannot do,

and so a tiling by which we may certainly know. This holy,

divine, child-like frame and temper of heart, whereby we bear

the very image of our heavenly father, is God's murk, which,

more or less conspicuously, he sets upon all the lambs of his

flock. This is the seal of the spirit, (Eph. i. 13.) : For this is

the earnest of cur inheritance, (verse 14.) : It is eternal life be-

gun in the soul, (John xvii. 3.) This is called the witness ofthe

spirit, because it is what the spirit works in our hearts, and that

by which he makes it evident that we are the children ofGod—
the design of xoitnesses being to make things evident : And, in-

deed, this is the only distinguishing mark that God puts upon

his children, and the only thing wherein they differ from all hyp-

ocrites—and is the only evidence the scripture directs them to

look for and expect, and without which all other evidences are

just good for nothing....Mat. vii. 24

—

27—John xv. 2—I.

Johnn. 3, 4, and iii. 6—10.

And this being the case, we may see how much out of the

way those are, who think and say that it is ashifor them to doubt

the goodness of their state, because of their badness, and because

they can see no grace in their hearts : " For," say they, " that

M would be to call God's truth and faithfulness into question....

" who has, by his spirit, immediately assured me ofhis love and

*' my salvation—-just as if the immutability of his purpose de-

u pended upon my good frames : No ; I must do as Abraham
" did, xvho, against hope, believed hi hope ; so, though I see no

" grace in my heart, or signs of any, yet I must believe my state

" is good, and that I shall be saved. It is not my duty to look

" so much into my own heart-^I shall never be the better for

*' that ; but I must look to Christ, and believe, and never doubt

:

w for the spirit of God did, at such a time, assure me of Christ's

" love to me. ..and I knew I was not deceived.. .and it would now
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" be a great sin in me to doubt—it would be giving the lie to

** Christ and to the holy spirit."

How sad a delusion are such poor sinners under, who dare

not believe the holy scriptures, for fear they shall sin, which ev-

ery where assure us, that unless we are holy in heart and life,

our faith is vain, and we in a state of condemnation ; and teach

us that we ought to be no more confident ofour good state, than

in proportion as our sanctification is evident ! Kow sad it is that

they should attribute all dieir doubts to carnal reason or the de-

vil, which, indeed, are but the secret dictates of their own con-

sciences, and are so agreeable to the word of God ! What a

dreadful spirit is this that thus leads them oft'from the word of

God, and so blinds their minds that they cannot understand

it, nor dare believe it ! Surely it can be no other than Sataii

transformed into an angel oflight, *

* Oej. But the scriptureforbids doubling . Mat. xiv. 31. ...O thou of little

faith, wherefore didst thou doubt ?

Ans. In that text, Christ does not blame Peter for doubting his state.,

but for doubting he should be drowned.

Obj. But Christ upbraided them with their unbelief....Mark xvi. 14.

Ans. He did not blame them for not believing 1 hey were in a good state,

but for not believing that he was risen from the dead.

Obj. But Abraham is commended, in that against hope he believed in

hope....i?ym. iv. 18.

Ans. But the thing to be believed, and hoped for, was, that he should
have a son, which he had good grounds to expect : So this is nothing to

the purpose.

Obj. But St. Paul says, we walk by faith, and not by sight. ...II. Cor. v. 7.

Ans. That is, in all their conduct, they were governed by a realizing be-
lief of unseen things, and not by things seen and temporal. ...II. Cor. iv. 18.

It was not Paul's way to lie dead whole months and years together, nor
was he ever driven to such a strait, as to be forced to believe himself to be
in a good state, without sufheient evidence.

Obj. But, what is not of faith, is sin....i?oni. xiv. 23. But doubts arise

from, unbelief.

Ans. 1. If any man does not believe that it is lawful for him todo some
particular act, and yet ventures to do it, he sins—he acts against his own
conscience : This is the plain sense of the text, andso this text is nothing
to the purpose.

2. Au hypocrite's doubts are wont to arise from unbelief, i. e. fr^m his

not stedfastly believing the immediate revelations which he had from the
devil, that his sins are pardoned. The devil tries to keep him quiet, but
sometimes his conscience is a little awakened, and then he fears and doubts
he is deluded ; and now the devil tries to make him believe that it is a sin

to doubt. The devil would fain make him believe all is well, i. e. btlieve
at a venture, without a thorough search and trial, and without su licient

evidence. 3. It is

D D
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Alas! alas! How does the God ofthis world blind the minds

of them that believe not ! Some firmly believe that there is no

such thing as a good man's knowing that he has grace ; and so

they contentedly live along, not knowing what world they are

hastening unto.. ..to heaven or to hell ; but they hope their state

is good, and hope their hope is well grounded, but know not but

that their hope is that of the hypocrite : Yea, they are not wil->

ling to believe there is any such thing as knowing, for that would

make them suspect that they are wrong, and that true religion

is something they never had ; which, if it be the case, yet they

are not willing to know it. They hide themselves in the dark

!

They say, There is no light ! And will not believe that a good

man may knotu that he has passedfrom death to life : While

ethers, from the very same principle, viz. because they hate the

light, firmly believe that it is a sin to doubt; and so will never,

dare never, call their state into question, and thoroughly look

through the matter : both are equally rotten at heart, and so

equally hate the light, although they take different methods to

keep from it ; and the devil does his utmost to keep both fast

bound where they are.

3. It is a sin for a true believer to live so as not to have his evidences

clear ; but it is no sin for him to be so honest and impartial, as to doubt,

when, in fact, his evidences are not clear : It is a sin to darken his eviden-

ces ; but it is no sin to see that they are darkened : It is a sin for a man,
by rioting and drunkenness, to make himself sick ; but it is no sin to feci

that he is sick ; or, if there be grounds for it, to doubt he shall die. We
may bring calamities upon ourselves by our sins, both outward and inward,

snd our calamities may arise from our sins ; and yet our calamities have

not the nature of sins, but are rather of the nature ofpunishments. It is sin,

in believers, which lays the foundation for doubts : it is sin which is the

occasion of their doubts ; but their doubts are not sins any the more for

this. Some seem to suppose that every thing which is occasioned by sin,

is sin ; but there is no truth in their supposition. It is not a -sin for un-

converted people to think themselves to be unconverted ; and yet that

thought of themselves is occasioned by sin—for their being unconverted is

their sin.

Ocj. But believers are exhorted to hold fast their confidence.. ..Jieb. iii. 6.

And it is said, verse 14....For we are made partakers of Christ, if we hold

the beginning of our confidence stedfast unto the end.

Ans. That is, their confidence that jfesus is the Christ, together with a
true faith in him, as is manifest from the whole context. Nor is any thing

more absurd than to say, that men shall be made partakers of Christ, if they

hold fast their confidence of their good state, which is what many a hypo-

.crite does, and that to the very last....Mat. vii. 22

—

Luke xiii. 25, 26, 27.
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Happy the true believer, who is made impartial by divine

grace ! It is a recovery to God and holiness that he is after :

a confidence that his sins are pardoned, without this, would be

but a poor thing. If he obtains this, he gets what he wants ;

and if not, he feels himself undone : nor can he flatter himself

that he has obtained it, when he has not : And this he makes

his only evidence of God's eternal love, and of his title to eter-

nal glory ; and believes his state to be good, no farther than this

goes....Ma. vii. 21—27.

Thus I have gone through \hejirst use, the use of instruc-

tion : and thus we see how a right understanding of the law

will set many of the important doctrines of religion in a clear

and easy—in a scriptural and rational light. By the law we may

learn the primitive state of man, and how low we are fallen, and

to what we must be recovered—and so, by consequence, how

averse we are to a recovery....what grace we need to recover

us—and so, by consequence, that we must be saved by sovereign

grace, or not at all : whence the reasonableness ofthe saints' per-

severance appears ; and, from the whole, the nature ofthe chris-

tian conflict and the attainableness of assurance are discover-

ed.—And I will conclude this use with two remarks :

Remark 1. If the law requires what, I think, I have proved it

does, and a conformity to it consists in what I have before descri-

bed, then all the other particulars do necessarily and most in-

evitably follow : Such was the image of God in which Adam
was created, and such is our natural depravity, and such are the

best duties of the unregenerate, and such is the nature ofconver-

sion, and our aversion to it, &c. ; so that, ifmy first principles are

true, then the whole scheme is, beyond dispute, true also.—And
what are my first principles ?....Why, that to love God with all

our hearts, and our neighbors as ourselves, is originally the ve-

ry essence of religion ; and that the grounds upon which God
requires us so to do, are to be the motives of our obedience.

He requires us to love him supremely, he. because he is su-

premely glorious and amiable, and because our additional obli-

gations to him are what they are : He requires us to love our
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neighbors as ourselves, because they are what they are, and

stand in such relations to us. With a perfect moral rectitude

of temper, influenced and governed by truth—by the reason and

fitness of things, he would have us love and glorify him as God,

i. e. as being what he is ; and love and treat our neighbors as

being what they are : And is not this evidently the meaning of

the divine law ?

Remark 2. If the law, as a rule of life, be so abated and al-

tered, as that now it only requires us, merely from a principle

of self-love and for self-ends, sincerely to endeavor to love God
and keep his commands, and aim at his glory—and if the law,

as a covenant, be disannulled, and such an obedience be substi-

tuted intne room of perfection, as a condition of eternal life, or

as a condition of our interest in Christ, then the contrary to all

that I have laid down is most true and certain : For let the pri-

mitive state ofman be what it would, it is plain we are not en-

tirely destitute of a conformity to this new law, much less dia-

metrically opposite to it in the natural temper ofour minds. ...nor

are our best duties, while unregenerate, sin ; it is plain, con-

version is another and a much easier thing, and that we are not

so entirelv averse to it, and do not need irresistible grace, nor

lie at God's sovereign mercy, &c. All these things, and many

more such-like, are plain, if the good old law is thus altered and

abated, and thus disannulled—if the nexv law requires no more,

and this be the condition of eternal life, or of an interest in

Christ : So that, if any are disposed to disbelieve what have

been laid down as consequences, and to build upon another fa-

bric—if they will be consistent with themselves, they can lay

no other foundation than this, viz. To destroy the law ; which

I have before proved to be as impossible as to destroy the na-

ture of God ; because the moral law necessarily results from

the divine perfections, and our obligations to conform to it are

infinite, eternal, and unchangeable, as the nature and perfections

of God himself.

And, therefore, I think, we may conclude, with the greatest

certainty, that this foundation, viz. that the law is thus abated
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and altered, is but sand; and that the fabric built upon it will not

stand. If the law had required us to love ourselves supreme-

ly, and live to ourselves ultimately, and to have endeavored to

love God and our neighbors only to answer our own ends

—

then this sort of religion would have been right.—Did I say

ricrht ? No ; it would not be right, being unalterably contrary

to the very reason and nature of things ; nor could such a law

have been possibly made by a God, who loves righteousness, and

hates iniquity : But if this was right—if this was religion, it is

plain mankind have the root ofthe matter in them ; for they are

all naturally inclined to love themselves supremely, and live to

themselves ultimately ; and so would not need to be bom again,

to have a new nature—the old nature would be sufficient ; they

would only need to be convinced that it is for their interest to

endeavor to love God and do their duty, and merely self-love

would make them religious, in order to answer their own ends :

But if the law never has been thus abated and altered, then this

religion is really no religion at all—nothing but mere hypocri-

sy, and of a nature diametrically opposite to true holiness. On-

ly let it be clearly determined what the nature of the moral law

is, and there will be a final end put to a hundred controversies.

Here is a man, he reforms his life a little, and joins with the

church—he prays in his family, and sometimes in his closet

—

and, for the most part, it may be, he is honest in his dealings,

and civil and sober in his behavior ; and this is his conversion

....this is his religion : And now he pleads that conversion is a

gradual thing, because his was such—and that a man cannot

know when he was converted, because that is the case with him

—that there is no need of irresistible grace, because he knows

that it is a pretty easy thing to convert as he has done—and he

hates the doctrine of divine sovereignty, because he never felt

any need of a sovereign grace to save him—and he holds fall-

ing from grace, because his religion is as easily lost as gotten :

But does he know that he has any grace, after all ? No, no, that

is a thing (says he) none can know : He believes the holy spir-

it assists him ; but he is not sensible of his influences, or of any
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help from him, an)' more than if he had none : He believes he

loves God, and is a true saint at heart ; but he does not feel any

more love to God, or grace in his heart, than if there was none

there—and the reason is, because there is none : But being se-

cure in sin, and it being for his wordly interest to make a pro-

fession of religion, he now sets up for a good man : For xvith-

out the laxv sin is dead, and so he is alive without the laxv

Rom. vii. 8, 9. And now those doctrines and that preaching

which are calculated to detect his hypocrisy, and awaken him out

of his security, he hates and cries out against : And ifany seem

to experience any thing further in religion than he has, for that

very reason he condemns it all for delusion : But he pretends

mightily to plead up for morality and good works, though, in

truth, he is an enemy to all real holiness. This is the course

of many ; but some are more sincere, and strict, and conscien-

tious in their way.

But let men be ever so sincere, strict, and conscientious in

their religion, if all results merely from self-love, the slavish

fears of hell, and mercenary hopes of heaven, there is not, in all

their religion, the least real, genuine conformity to the moral

law ;—it is all but an hypocritical, feigned show of love and obe-

dience ;—it is not the thing which the law requires, but some-

thing of a quite different nature ; unless we lay aside God's old

and everlasting law, and invent a new, abated, altered law, which

shall declare that to be right, which, in the nature of things, is

unalterably wrong ; and by such a law, such a religion will pass

for genuine : But it is sad, when we are driven to invent a new

lau\ to vindicate our religion and our hopes ofheaven, since, at

the day of judgment, we shall find the old law to be in full force.

I am sensible that old objection will be always rising—" But

" it is not just that God should require ofus more than we can

" do, and then threaten to damn us for not doing of it :" Just

as if God may not require us to love him with all our hearts,

merely because we are not suited with him; and just as if we

were not to blame for being of such a bad temper and disposi-

tion, merely because we are thoroughly settled in it, and have
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no heart to be otherwise ;
just as if the worse any one is, the

less he is to blame—than which nothing can be more absurd.

—

Truly, I cannot but think, that, by this, we are so far from being

excused, that, even merely for this, we deserve eternal damna-

tion : For what can be much worse than be so thoroughly set-

tled and fixed in such a bad temper of mind ?—But, notwith-

standing all that I have offered to clear this point heretofore, I

will add, that if it is not just for God to require an}* more of us

than we can do, i. e. anymore than we have, not only a natural,

but a moral power to perform*—then these things will necessa-

rily follow :

f_* (Cf'It has been questioned by some whether the Author has expressed

himself on this part of his subject with his usual perspicuity and correct-

ness. If, by requiring " more than we have natural or moral power to per-

form," he meant only that more was required, or was necessary, to procure
the divine favor, than we have natural strength or moral dispositions to

perform, and that God might justly suspend his favor until this was in

some way accomplished, his reasoning may perhaps be correct : Eut if he
meant, as his words seem to import, that God might justly require cfus,
.as a conditionof his favor, what we have neither natural nor moral pow-
er to perform, and, by requiring this, lay us under an obligation to perform
a natural impossibility, then his reasoning is evidently unsound and incon-

clusive : For must not God's law be founded in the reason and nature of
things, and his demands, in every instance, be proportioned, not indeed to

the moral, but to the natural power and capacity of his creatures ? The
Author is himself a strenuous advocate for this principle, throughout the
greater part of this work. In page 95th, he remarks that " all the perfec-
" tion which God requires of any of his creatures, angels or men, is a
*' measure of knowledge and love bearing an exact proportion to their nat-
** ural powers ?"—But why in exact proportion to their natural towers, if, in

the nature of the case, it was not impossible that theii obligations should
ever transcend these powers ?

The Author appears to have been led into this mistake by supposing that
whatever was necessary to our salvation, God might justly propose to us,

and require of us, as a condition of our salvation : But is not this wholly
to overlook the circumstances of the case ? Could an offer of salvation, up-
on any conditions, have been made to fallen man, without the intervention
of a Savior ? The language which God must necessarily have held to him,
in these circumstances, was that of a righteous Judge, condemning him to

everlasting death. A law which could give life, or even propose life, was
not admissible ; and it was not admissible for this plain reason, that no
terms could be named which would be proper for God to accept, and which,
at the same time, the sinner was naturally able to perform. It is believed,
therefore, that we should need both a Redeemer and Sanctifier, although
it were not just for God to require of us more than we have natural power
to fulfil.—We should need a Redeemer to make an atonement for us ;—

a

work which we could never accomplish, nor be required to accomplish our-
selves : We should need a Sanctifier, to renew our hearts, and restore u»
to the image of God—not indeed because we have no natural power to per-
form this work; for we have this power, and God requires us to exercise
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1

.

That there was not the least need ofChrist's dyingfor us as

our Redeemer : For, did we need him to make any atonement

or satisfacion for our sins ?.... Surely no : for God could not just-

ly require of us more satisfaction for our sins than we were able

to make ; for that would be to require more than we can do.

—Did we need him to purchase the divine favor and eternal

life for us ?...Surely no : for God could not justly require any

more of us, as a condition of his favor and eternal life, than we

ourselves were able to do.—Did we need him to purchase an

abatement of the law ?...Surely no : for God could not, in his

law, justly require of us more than we could do ; and we did

not need to have the law brought down lower than this : Well,

therefore, might St. Paul tell the Galatians that if righteousness

came by the law, then Christ is dead in vain....Gv\. ii. 21 : For

if our doing as well as we can, in the sense before explained, is

all that righteousness that God can justly require, this alone most

certainly would be every way sufficient for our salvation : nor

did we need a Savior any more than the angels in heaven ; for

we have just as much power to do as as well as xve can, as they

have to do as well as they can : To say the contrary, is a contra-

diction in express terms.

2. Nor was there the least need that the holy spirit should be

sent into the world, to grant any inward assistance, to enable us

to do our duty : For we had a full and perfect power to do all

our duty, without any such assistance : for God could not just-

ly require of us any more than we could do ; and every one is

able to do what he can, without any assistance.

So that, if this principle be true that God cannotjustly require

of us any more than xve can do, it is plain we neither needed a

Redeemer nor a Sanctifier : so that ail the infinite pains which

God has taken for our redemption and salvation, has been un-

necessary and fruitless. To do as well as we could, was all

it—but because we are totally depraved, and shall never employ our natu-

ral faculties in returning unto God, until moved to it by the operations of

his holy spirit.

It will be seen that the exceptions taken against the Author's reasoning

in this place, apply so far only as the question of natural power is concerned-

J
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that would have been needful ; and this is still as much rcqui»

red as ever : So that we are just where we should have been, if

nothing had ever been done for us : So that this notion entire-

ly undermines and subverts the whole christian religion, in sup-

posing that all the extraordinary and wonderful provision there-

in made for the salvation of sinners was needless ; for ifall was

needless, then the whole is perfectly incredible—for it is incred-

ible to suppose that God would do so much, and such great things,

when there was no need of it : so that this notion leads direct-

ly to infidelity : Yea, if this principle be true, we may be cer-

tain that the gospel is full of deceit ; for the gospel everywhere

supposes sinners to have been in a helpless, undone state, and

that they might justly have been left so, and perished forever :

and it every where represents it as owing entirely to the free

grace and infinitely great goodness of God, that he sent his Son

into the world to be a Savior, and the holy spirit to be a Sanc-

tifier ; all which, upon this principle, is notoriously false : for

we were not in a helpless, undone condition ; being able, of our-

selves, to do all that God could justly require of us, in order

to eternal life. Nor did we need to be beholden to God for

his grace and goodness, his Son or his spirit ; being able, of

ourselves, to do all that which he could justly require at our

hands : Yea, upon this principle, the gospel offers the highest

affront to human nature, in that it supposes us to be such vile,

helpless, undone, guilty wretches, when, indeed, and in truth,

we are not : And, therefore, so long as men really believe this

notion, they cannot possibly but hale the doctrines of the gos-

• pel, and oppose them : and so, in fact, it has always been.

To conclude, therefore, since it is so evident from the laxuy

and so evident from the gospel, that we are sinful, guilty, help-

less, undone creatures, had not we better give in to it, and come

down, and lie in the dust, before the Lord, who knows what

we are, whether we will own it or no ? Had we not better own

his law to be holy, just, and good, and acknowledge-that we lie

at his sovereign mercy, and be willing to be beholden to free

grace, through Jesus Christ, for our salvation ; since we must
E E
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t!o so, or never be saved ? What will it profit us to fly in his

face, and say, It is notjustfor him to require more than we can

do j andthen damn usfor not doing ? when all that he requires,

is only that we love God -with all our hearts, and our neighbor

as ourselves, which, in the nature of things, is infinitely reason-

able—and when all ourimpotency arises only from our sinful-

ness, and so, instead of extenuating our fault, only discovers

how sinful we are. Surely, since all the world stand guilty be-

fore God, really guilty, and are so accounted by him, we all

had best to stop our mouths, and own the sentence just, by which

we stand condemned, while it is a time of mercy : for who can

tell but God may pity us ?

There is but one way now left to evade the force of what has

been said. To a strict demonstration, the law is not, and can-

not be abated : there is now no way, therefore, but to deny that

there ever xvas such a law. But then, if God be what I suppose

him to be, to a demonstration the law must be such to© : there is

no way, therefore, but to deny that there is any such God ! Well,

but if God be not what I suppose, what is he ? Why, we may

see the whole scheme, by the following objection,\\\ a few words.

Obj. God is a being of infinite understanding and almighty

power, perfectly disposed to seek the good and happiness of his

creatures as his last end. He loves virtue, and rewards it,

merely because it tends to make them happy : He hates vice, and

punishes it, merely because it tends to make them miserable : All

he has in view, in his commands andprohibitions—in his pro?ni-

ses and threatenings, is thegood, and nothing but merely the good,

of his creatures ; yea, he esteems things to be virtuous, merely be-

cause they tend to make us happy....and vicious, merely because

they tend to make us miserable : And noxv, therefore, ifwe look

upon things as he does, and prosecute the same end—ifwe love

andpractise virtue with a sincere viexv to our oxvn happiness, as

our last end, we do all that God would have us do. And hoxv

can we, ifxve xveigh things, but most heartily and sincerely love

so good a God.. ..so kind a father, zvho so dearly loves us, and so

tenderly seeks our good P
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Ans. True, if God were verily suck an one, the most wicked

man in the world could not but love him. Self-love would

make it natural. Even publicans love those who love them ;

and are good to those who are kind to them.... Mat. v. Did

men firmly believe God to be such an one, they could not, in-

deed, possibly be at enmity against him. Self-love would not

admit of it : Men would not need any grace to make them love

God : Nature would make them love him : They could not

but love him, so long as they love themselves. And now, if

God, indeed, be such an one, I readily own there is no truth

in my whole scheme ; but, from first to last, it is all a mistake :

for it is altogether built upon a supposition that there is a God,

ofa temper essentially different.

But then I would query, if God be such an one. ...if he aims

only at his creatures' happiness, why does he ever inflict misery

upon them ? If he means only to make them happy, why does

he ever make them miserable ? Why did he drown the old

worid....burn Sodom....and why does he damn sinners to all

eternity ?

It cannot be because justice requires it: for, upon this scheme,

justice does not require it : For, upon this scheme, sin does, in

strict justice, deserve no punishment at all.

A crime deserves no punishment any farther than it is blame-

worthy : A crime is blame-worthy, no farther than we are un-

der obligations to do otherwise. According to their scheme,

all our obligations to be virtuous result merely from its tenden-

cy to make us happy :* Upon their scheme, therefore, a sinner

[* Cj" The scheme which the Author here opposes, is that which founds
the obligation to virtue, solely upon the tendency of virtue itself to promote
individual happiness—a scheme of perfect selfishness, and pregnant with all

.

the absurd consequences which the Author has endeavored to attach to it.

There is another theory distinct Crom this, and not liable to the same
objections, which founds our obligations to virtue upon its tendency to pro-

mote public happiness, or the* good of God's creatures, collectively consid-

ered. This theory, it will be recollected, the Author opposes in a note, page
31st, where he more than intimates that our obligations to virtue arise, not

from the mere vatt of God, nor from any tendency in virtue to promote our

own happiness, or the happiness of others, but wholly from tbe intrinsic

inoralfitness of things, considered absolutely. But is there no difficulty in

conceiving of the moral fitness or unfitness of things, aside from their oh-
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is to blame for his sins, merely because sin is cross to his own
happiness, and tends to make him miserable ;—there is no oth-

er evil in sin but this. This is the only reason why God hates

it—*is set against it, and disposed to punish it : This is the only

reason why he would have them avoid it ; and this is the only

reason they are to blame for it. No man is blame-worthy for

sin any farther than he was under obligations to the contrary.

All our obligations to virtue, according to them, arise from its

natural tendency to make us happy : and, therefore, all the evil

of sin must arise from its natural tendency to make us misera-

ble : This misery, therefore, is exactly equal to the evil of sin ;

for all the evil of sin arises from it, or rather consists in it : This

misery is all the evil of sin ; and this misery is, therefore, all

that renders sin blame-worthy, i. e. I am to blame for taking a

course that tends to make me miserable : And why ?....Mere-

ly because it tends to make me miserable ; for that reason, and

for no other : Therefore, I am so much to blame, and no more,

for what I do, than according to the degree of its tendency to

make me miserable : This misery, therefore, which naturally

results from what I do, is equal to my blame—and is, therefore,

the tvorst, and all that I deserve ; for no crime deserves to be

punished, any farther than it is blame-worthy.* And from the

vious tendency to promote or hinder the happiness of the moral world ?

True, it may be said that our perceptions of right a.ndivrong are wholly dis-

tinct from those of happiness and misery : But is it certain that they are

wholly distinct from our perceptions of the natural tendency of right and
wrong to produce these different ends ? Why does it appear right to do jus-

tice between man and man, but because public and private happiness ev-

idently require it ?

Perhaps, however, upon a strict enquiry, it would appear that our obli-

gations to virtue rest not -wholly upon any single principle ; but are ground-
ed upon all those considerations which, according to various schemes, may
be justly admitted as proper motives to virtuous action : such as the moral

fitness of things—the tendency of virtue—the glory of God, and the authority

of his law. To reduce all to a single principle, as different theorists have
done, is not only to exclude some motive which ought unquestionably to in-

fluence our conduct, but to hold up those which are confused, if not unjust,

instead of such as are clear and determinate.]

* Ob j. " But are ivenot, according to their scheme, under obligations result-

" ^nsf' mn t >̂e authority andcommand of God ?"

Ans. We are, according to their scheme, under no obligations to regard

the authority and command of God at all ; only, and merely, and purely.
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whole, to a demonstration, it follows, that, upon their scheme,

sin deserves no inflicted pain or misery, by way ofpunishment,

over and above the pain or misery which results necessarily from

its own nature : And now, if sin does not deserve any such

punishment, then justice does not require the Governor of the

world to inflict any such upon any of his creatures, though ev-

er so sinful ; for justice does not require him to inflict a pun-

ishment that is not at all deserved—yea, rather it seems cruel-

ty so to do. If, therefore, justice did not require it, why did

God drown the old world, and burn Sodom—and why does he

damn sinners to ail eternity ?

Certainly he did not aim at their good'when he drowned the

old xuorId and burnt Sodom ; and certainly he cannot aim at sin-

ners
> good'm their eternal damnation. There are some calam-

ities in this life, which God might be supposed to send upon

his creatures for their good ; and indeed, all things considered,

they are well adapted to do them good
;
yea, and are all made

to work together for good to them that love God, and may be

numbered among their mercies : But what shall we say when

God drowns a whole world, burns up several cities, and damns

to all eternity millions of his creatures—yea, and all for noth-

ing, when they deserved no ill at his hands, not the least ! Where

is his justice noxv ? Yea, where is his goodness ? Or what does

he mean ? What does he intend ?

Certainly he cannot intend to deal so severelv with some

of his poor creatures, who never deserved any ill at his hands,

merely for the goodofothers, to fright, and warn, and deter them

from vice ; for this would be to do evil that good might come—
because it is for our interest so to do—as themselves acknowledge.
Ob j. " But are we not, according to them, obliged to have regard to our

neighbor's welfare ?

Ans. Only, merely, purely because it is for our own interest to do so :

for, according to them, all our obligations to practise any virtue, arise, ori-

ginally, only from its being for our own interest. The language of such a
practice plainly is, that there is not one being in the whole system worth
regarding, but myself :

—

Iain, and besides me there is no other ! I will regard
none, but just to answer my own ends ; and so, really and strictly, regard
none but myself : This is a religion that will suit nature ; and, in this sense,

may justly be called natural religion.
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yea, this would be the way rather that good might never come ;

for how could any of his creatures or subjects heartily love him

or like his conduct, while they behold millions of their fellow-

creatures suffering, for nothing at all, such infinite pains under

his hands ? Where is his justice ? would they all cry : And

ivhere is his goodness ? They would hate him, and nee from

him, and dread a government so infinitely tyrannical. Indeed,,

to inflict a proper punishment, in case of just desert, is a good

thing—tends to maintain government, and make men afraid of

sin, and stand in awe of the great Law-giver and Judge of the

world : Yea, it is a beautiful conduct, and tends to make God

appear amiable in the eyes of all holy beings....A>u. xix. 1—6.

But to afflict and torment poor creatures, who do not at all de-

serve it, and that forever., cannot possibly answer any good end ;

but, of necessity, must promote athousandbad ones, when, all the

time, the true state of the case is publicly known and understood

throughout all God's dominions. It is just as if a father, who

has ten children, should tie up five every Monday morning, and

whip them almost to death for nothing in the world but to make

the rest love him, and be good and obedient children :. And
would they love him any the more for this ? Yea, they could

not but hate so cruel a tyrant : Now, therefore, if their scheme

be true, why did God drown the old xvorld, and burn Sodom ?

And why does he damn sinners to all eternity ?

Yea, if sin deserves no inflicted punishment, as, upon their

scheme, it does not, why does God ever once inflict the least, the

very least punishment for it in all his dominions ? And that

which, though not, in its own nature >more unaccountable, yet is

more surprising, why has God, all along, from the beginning

of the world, been inflicting such a dreadful train ofpunishments

for sin ? Why did God turn the angels out of heaven for their

first sin, and doom them to an eternal hell, when they did not

at all deserve it? Why did God threaten Adam with death in

case ofdisobedience S—Why is death said to be the wages of

s
"m I—Why did God cause the earth to open and swallow up

Koran and his company ?—Why did God cause the carcases oi
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six hundred thousand to fall in the wilderness ?—Why did God

strike Uzza dead ? And why a thousand more things which

have happened in the sight oi" the world ? Surely it cannot be

for our good to be struck dead and sent to hell ; and surely it

cannot be for the good ofany in all God's world, that shall see

or ever hear of it, when, all the while, it is publicly known

chat we deserve no ill at God's hands—no, not the least.

And now, after all, to torment us in hell forever, for nothing

in the world, where the fire shall never he quenched, and the

zvorm shall never die ; yea, and to appoint a day of judgment,

under a pretence of doing nothing but strict justice ; and to

summon all worlds together, to see and hear, to the end that

his impartiality and justice might appear to all, when, all the

while, he knows, and all the world knows, that his poor crea-

tures deserve no ill at his hands—no, not the least ! What can

he mean ?

Yea, and that which is a great deal worse than all, that I even

shudder to think of it, he not only makes a law to punish sin-

ners eternally in hell, when there was no reason for it, but puts

it in execution upon his poor creatures who do not deserve it

;

but, having one only Son, of equal glory with himself, he de-

livers him to death, in the room and stead of sinners
; pretend-

ing that sin was so bad a thing, that -without the shedding of

blood there couldbe no remission, and therefore his own Son must

die, to the end he might be just, -while hejustifiedthe sinner that

should believe in him—while, all the time, if their scheme is

true, he knew, and all the world will know, sooner or later, that

sin never deserved the least punishment at his hands !

To conclude, therefore, if God be what they suppose, I grant

the scheme I have laid down is not right ; and it is equally

evident that the Bible is not right neither : /or the law and the

gospel, the Old Testament and the New, every where suppose,

and take it for granted, that sin is an infinite evil—deserves the

wrath and curse of God. ..all the miseries of this life, and death

itself, and the pains of hell forever ;—the law threatens all this.

According to the gospel, Christ has died to redeem us from all
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this, as what wejustly deserve : The Bible, therefore, in a word,

supposes we deserve it all ; but their scheme supposes we do

not. The God that made the Bible has no doubt of it ; he

made his laxv upon this ground, and upon this footing he gave his

Son to die. ...has appointed a day ofjudgment, and prepared a

place of torment

—

a lake offire and brimstone : but their God is

of quite another mind.. ..can see no such infinite evil in sin—yea,

no evil at all in it, but what results from its tendency to make us

miserable : Their God, therefore, is not the God of Israel, nor

the God that made the Bible ; and, therefore, is no God. ...is noth-

ing but an image framed in their own fancy, suited to their

own hearts.

Besides, their idea of God'is contrary not only thus to the gen-

eral tenor of scripture, but also to many plain and express dec-

larations. (1.) It is manifest that God does not make the hap-

piness of his creatures his last end, from Exod. ix. 16

—

Numb.

xiv. 13—21

—

Lev. x. 3

—

Psalm cvi. S

—

Ezek. xx. throughout.

Ezek. xxxvi. 21, 22, 23, and xxxviii. 23, and xxxix. 6, 7, 13,

21, 22—Rom. ix. 22, 23

—

Rom. xi. 36—Rev. iv. 11. (2.) It

is manifest that God does not require his creatures to love and

obey him merely because it tends to make them happy so to

do, from Exod-. xx. 2

—

Lev. xix. 2

—

Psalm xxix. 2, and xcvi.

4, 8, and cxlviii. 13—I. Cor. vi. 20. (3.) It is manifest that

God does not threaten and punish sin merely because it tends

to make his creatures miserable, from I. Sam. ii. 29. 30—II.

Sam. xii. 7—14—Psalm li. 4

—

Mai. i. 6, 7, 8, 14.

But to conclude ;—how sad and dreadful a thing will it be,

for poor sinners, when they come to die, and enter into the

world of spirits, there to find that the God they once loved and

trusted in, was nothing but an image framed in their own fancy !

They hated the God of Israel, and hated his law, and therefore

would not believe that God or his law were indeed what they

were. They were resolved to have a God and a law more to

their minds. How dreadful will their disappointment be ! How
dreadful their surprise ! They would never own they were en-

emies to God ; now they see their enmity was so great as to
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make them resolutely, notwithstanding the plainest evidence,

even to deny him to be what he was : And how righteous will

the ways ofthe Lord appear to be, in that he gave such over to

strong delusions to believe a lie, who did not love, and would

not believe the truth, but had pleasure in unrighteousness ?....

II. Thes. ii. 10,11,12: So, the Gentile nations, not liking to re-

tain God in their knowledge,were given over to reprobate minds,

and left every nation to make such a GW as best pleased them-

selves....Rom. i.—But it is time to proceed to the nextzuc.

SECTION VI.

RULES OF TRIAL.

Use IL Which may be of examination. What has been

said may serve to clear up, to real saints, their gracious state, and

may afford matter of conviction to others.

And here I would take the humble believer in his element,

that is, in his closet, where he retires from the noise and busi-

ness of the world—where he loves to be alone, to read the Bi-

ble^..to meditate on the perfections of God, and think of his

works and ways—where he mourns, and prays, and loves God,

and gives up himself to him : In a serious hour ofsweet retire-

ment, when you are most yourself, and your thoughts most about

you, I would enquire, What are your views ? And what is the

inward temper ofyour mind? And how do you live ? And what

is it that habitually influences you in your daily conduct ?

Do you know God ? Do you see him to be such an one as

he really is—even such an one as the scriptures represent him

to be ? And do you account him infinitely glorious and amia-

ble in being such an one ? And do you begin to love him with

all your heart ? Do you esteem him so as to exult in his su-

premacy and absolute sovereignty ? And so will seek his glorv,

and value his honor and interest, as to give up yourself to live

to him ; and so delight in him, as to choose him for your pres-

ent and everlasting portion ? True, your remaining blindness

and ignorance is very great : but do you not feel it, and groan

tinder it as your burden, and hate yourself for it as your sin, la-

menting the sottishness of your heart, that you should be so

F F
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senseless and brutish, after so many outward advantages and in-

ward helps, and amidst such clear manifestations made of God
and of his infinite glory, in his word, and in all his works and

ways ; and feel that you are wholly to blame for the stupidity

and unteachableness of your heart—ready to say with him of

old, Sofoolish am 7, and ignorant, lam as a beast before thee ?.,.

Psalm lxxiii. 22. Your disesteem of God, and unconcemed-

ness about his honor and interest, is great, and you have still a

disposition to hate to live upon God only, without any thing

else to take comfort in, as the portion ofyour soul ; and so you

are inclined to forget God....to forsake him. ...to depart, and

go away, and fall in love with something else, and seek another

resting-place, and something else to take comfort in : But do

you not feel this your remaining want of conformity to God's

law, and native contrariety to it ? And do you not hate it, and

hate yourself for it ? Do you not groan under it, and lament it,

and watch, and pray, and fight against it, feeling the infinite

sinfulness of it ? saying, The law is holy,just, andgood ; but I

am carnal, soldunder sin : wretchedman that I am.'....Rom.

vii. 14,24.

And what are the grounds of your love to God, and from

what motives is it that you are influenced to love him ? Does

God, indeed, appear infinitely great, glorious, and amiable in

being what he is ? And do you love him because he is just such

an one ? Do you love to meditate his incomprehensibly glori-

ous perfections, and wonder and adore ? Are you glad that he

knows all things, and can do every thing ? Are the various man-

ifestations of divine wisdom, in the moral government of the

world, glorious in your eyes ? Does it suit your heart that God

governs the world as he does ? Do you love that the pride of

all flesh should be brought low, and the Lord alone be exalted I

Are you glad that God loves righteousness and hates iniquity

as he does ; and do you heartily approve the strictness of his

law in the matter of your duty, and the severity thereof against

the least sin ? And are you sweetly sensible of the infinite good-

ness of God, and of his truth and faithfulness ? And does God
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appear infinitely glorious because he is just what he is ? And

is this the primary foundation ofyour love?...Ina word, do you

see him as the great Creator, Preserver, and Governor of the

world—as the Redeemer, Sanctifier, and Savior of his people,

as he has thus revealed himself, by his word, and in his works ;

and do you love him for being what he is ? And do you also

feel the powerful influence ofthose superadded obligations you

are under to love him ?—In other cases, when we love any thing,

we know why we love it : so, also, do believers know why they

love the Lord their God.

And does it not appear to you infinitely reasonable that you

should love God with all your heart—that you should be wholly

his, and wholly for him, and make him your all, while you be-

hold his infinite glory. ...his complete all-sufficiency....his origi-

nal, entire right to you, and absolute authority over you ? And
does not his law, in requiring you to do so, appear to be infinite-

ly right, perfectly holy, just, and good....worthy to stand in full

force forever, unabated and unaltered ? And do you not see

that the least want of conformity to this law, or transgression

of it, is infinitely vile, and that a perfect conformity thereto de-

serves no thanks ? And do you not feel yourself wholly to blame

for your not being altogether such as the law requires ? Hypo-

crites are generally very ignorant of the law, in its true mean-

ing and strictness ; and so are ignorant oftheir want of confor-

mity unto it, and oftheir inward contrariety to \t....Rom. vii. 8,

9

—for otherwise all hypocrites would know certainly that they

have no grace. But yet hypocrites, at least many of them,

know something about the law, and their want of conformity

to it, and something about their inward contrariety to it ; and

hence may complain of the blindness of their minds, the dead-

ness of their hearts, and of their pride and worldliness : but no

hypocrite is heartily sensible that the law is holy, just, and good

in requiring perfection ; and that he himself is entirely to blame

for not being perfectly holy, and that the fault is wholly his.

Some will say, " I desire to love God, and to aim at his glory,

" and do my duty ; but ho man is, or can be perfect : and God



225 TRUE RELIGION DELINEATED, AND

" does not require more of us than we can do :" And so they

think themselves excusable, and are not sensible that it is infi-

nitely vile in them not to love God with all their hearts. Oth-

ers will say, " I can do nothing ofmyself : it is Christ that must

" do all. I desire to love God, but I cannot : It is the spirit

" that must fill my heart with love, and God is the sovereign

" dispenser of his grace ; so that, if I am dead, and dull, and
" senseless, and stupid, I cannot help it :" And so they also

think themselves excusable, and are not sensible that it is infi-

nitely vile in them not to love God with all their hearts. But

now, how stands the case with you ? Have you any secret way

of excusing yourself ? Or do you see that the law is holy, just,

and good, and that you only are to blame, wholly to blame, and

altogether without excuse ; yea, and exceedingly vile, for all

your blindness and deadness, and forevery thing wherein you are

not just what the law requires you to be ? It is this which makes

believers sensible of their desert of damnation, all their lives

long, and loathe and abhor themselves before the Lord : and it

is this which causes them more and more to see their need of

Christ and free grace, and admire and prize the glorious gospel.

wretched man that I am ! Who shall deliver me f Ithank God,

through Jesus Christ our Lord....Rom. vii. 24, 25.

And do you begin to be of a disposition really to love your

neighbor as yourself ? Are your affections under the govern-

ment of a spirit of disinterested impartiality, so that you are

disposed to value yourself only for those properties in you that

are good and excellent, and only in proportion to their worth

and excellence ; and, by this rule, to esteem your neighbors,

your friends, and your foes, and all men ? And do you hate a

contrary disposition in you ? And is your heart full oflove, and

kindness, and benevolence, wishing well to all, seeking the

good of all, and even grieved when your enemies are in ad-

versity ?

And to conclude ;—does love to God and to your neighbor

govern you in your thoughts, affections, and actions, and daily

influence you to live to God, and do good in the world ; so
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that now you are not your own, but given up to God, to do his

will, seeking his glory ? A holy life does as naturally proceed

from a holy heart, as a stream does from a living fountain.

Once you was darkness : But are you now light in the Lord ?

Once, as to right spiritual views of God....your neighbor, or

yourself....of this world or the next, you had none ;—you was

blind. ...your understanding was darkened ; and so your appre-

hensions were wrong, and you loved your wrong apprehensions,

....and took pleasure in error, falshood, and sin....and hated the

light—hated truth and duty ;—once you was wholly devoid

of the divine image, and destitute of all good—yea, and you was

wholly averse from God, and full of all evil : And did you ev-

er see and feel this to be your state ? And have you, by divine

grace, been recovered out of it ? Have you been effectually

taught that your light was darkness, and your knowledge igno-

rance, and been made sensible of the blindness of your mind ?

And have you learnt that all your seeming goodness was coun-

terfeit, and that in you did dwell no good thing—yea, that your

seeming goodness was real wickedness, in that your heart was

in perfect contrariety to God and his law ? Has divine light shi-

ned in your heart, and your native darkness, as well as contrac-

ted blindnesss, been dispelled from your soul ; so that now your

views of God—of your neighbor and yourself—of this world

and the next, are right, and your apprehensions according to
;

truth ? And has the truth made you free ? Do you now look

upon God, in some measure, according to the capacity of a crea-

ture, as he does upon himself, when he takes upon him the char-

acter of most high God, supreme Lord, and sovereign

Governor of the whole world, and says, lam the Lord. ...that

is my name, and besides me there is no other God P And do you

see it is infinitely fit that all the world should love, worship,

and adore him ? Do you now look upon your neighbors in

some measure as God does, when he commands you to love

them as yourself; and so see that it is perfectly right that you

should ? And do you look upon yourself, and every thing in

this world, in some measure as God does, when he commands
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you to deny yourself, and forsake all things for his sake ; and

3ee that it is most fit and reasonable to die to yourself and to

this world, and give up yourself to God, to love him, and live

to him, and delight in him forever? And do you understand

that the tilings which are seen are temporal, and that the things

which are unseen are eternal ? And do all possible troubles in

the ways of God, in some measure, appear only as light afflic-

tions, which are but for a moment, and not worthy to be com-

pared with the glory that shall be revealed ? Do you thus know

the truth.. ..and has the trudi made you free from your old ser-

vitude ; and are you effectually influenced and governed by

these views and apprehensions, and this sense of things, to bring

forth fruit to God, an hundred-fold, or sixty-fold, or at least

thirty-fold ? For divine knowledge is efficacious, and the holy

and divine effects and fruits are always equal to the degree of

knowledge : (I. John iii. 6)...And every branch which bringeth

notforthfruit, is cut offand cast into the fire. Are you thus

born again, and become anew creature, and learnt to live a new

and divine life ?

And is it notnow most manifest to you that all this is so far

from having been the product of nature, that all that is in nature

....every natural propensity of the heart, has, from first to last,

been utterly against the change, and made a constant and mighty-

resistance ? And do you not plainly perceive, that, from first

to last, the work has been begun and carried on by God himself I

And does it not appear to you as the most astonishing good-

ness in God, and owing to nothing but his sovereign free grace,

that you have thus been called out of darkness into marvellous

light—turned from the power of sin and satan, to serve the liv-

ing God ? And do you not plainly see there is nothing but the

same infinite goodness and free grace to move God to carry on

and complete this work in your heart., and that so, if ever you

get to heaven, the whole of your salvation, from first to last,

will be absolutely and entirely to be attributed to free grace ?

And have you not hence learnt to live upon free grace, through

Jesus Christ, for all things ?
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And do you not perceive that he, who has begun, docs ac-

tually carry on the work of grace in your hearts ? And that all

the external dispensations ofprovidence and internal influences

of the spirit concur in their operation, to humble you, and wean

you from the world, and imbitter sin—to bring you nearer to

God, and to love him, and to live to him, and to live upon him—

.

and to make you more serious....more spiritually-minded and

heavenly-minded....more watchful and prayerful, and more lov-

ing, and kind, and tender-hearted, and obliging to all mankind,

both friends and foes—and to make you daily attend upon the

duties of your particular calling, and upon all the common bu-

siness of life, as a servant of God, in singleness of heart, doing

service to the Lord ?

And although youwas once dead In sin, and wholly without

strength, yet do you not now feel that you are spiritually alive,

and so put into a capacity for a spiritual activity, and that you

are engaged to be active for God t....Not that your sufficiency

is ofyourself as once you thought it was : for you are not suf

ficlcnt ofyourself as of yourself; but your sufficiency is ofGod:

Yet do you not find that, through Christ's strengthening,

you can do all things ? And do you not, from the heart, hate

the way of lazy, dead-hearted hypocrites, who sit still, and care-

lessly cry, " We can do nothing—it is Christ that must do all ;**

and, under a notion of not doing any thing in their own strength,

gratify their laziness, and do nothing at all ! Accursed laziness

!

Accursed hypocrisy !—Do you not feel, I say, that you are put

into a capacity for spiritual activity ? And are you not engaged

to be active for God ? For you are his workmanship, createdin

Christ fesus unto goodworks, that you might xvalk in them.—
While the spirit of God is taking down the power of sin in your

heart, and slaying your corruptions, are you not also crucifying

thefah xvlth the affections and lusts ? While God is working

in you to will and to do, are you not -working out your salvation

withfear andtrembling....with filial fear and holy concern ?

—

While the spirit of God gives you might in the inner man, do

not you put on the whole armour of'Cody
and

'

fightwithflesh and
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blood.. ..with principalities andpowers ? This is the way of be-

lievers. And the spirit does not come upon them by fits, as it

did upon Balaam, but divells in them and abides in them forev-

er

—

to purify themfrom all iniquity , and make them a peculiar

people, zealous ofgood works.

Finally, do you not experience that your religion is some-

thing real and perceptible, and see that it is specifically different

from any thing that possibly can arise merely from a principle

of self-love ? You perceive your views of God, and sense of his

greatness, glory, and beauty ; and you perceive your sense of

the world's emptiness, and of your own natural vileness and

wretchedness ; and your love to God.^.your weanedness from

the world, and your mourning for sin are perceptible : And is

it not easy to perceive why you love God—are weaned from

the world, and mourn for sin ; namely, because God is infinite-

ly lovely, the world empty and worthless, and sin the greatest

evil ? And while these views and affections effectually influence

you to all holy living, their genuineness is made still more ev-

ident and plain : and, from the whole, you arise to a rational

and scriptural knowledge of your gracious state.

From what has been said upon this subject, a great variety

of other questions might be put to the believer j but the whole

has been treated so plainly and practically, that I need add no

more : And if graceless persons had it in their hearts to be

honest and impartial, they might easily know that they are stran-

gers to real religion : But if they have not the thing itself, they

will either work up something like it, or else deny that there is

any such thing : for he that doth evil, hateth the light ; and so

does he who has a rotten heart. And hence some cry, " The
*4 best have their failings ;" and they watch and catch at the fail-

ings of such as are accounted godly, and dwell upon them, and

magnify them ; and so quiet their consciences, and go on in

their sins : Others cry, " The best are dead sometimes ;" and

so maintain their hopes, although they lie dead whole months

and years together, and live in sin, and never come to sound re-

pentance : Others cry, " You will discourage weak christians
;"
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meaning themselves.—Just as if there were a sort of christians

that cannot bear the light, nor stand a scriptural trial. What

willthey do when they come before the awful bar of the heart-

searching God ! Others cry, " But every christian does not

experience alike ;" and so, though they are destitute of the very

essence and life of religion, yet they hope all is well ; and ma-

ny are confident that these things are not so ;
" For," say they,

" if these things be true, who then shall be saved r"—I answer,

Strait is the gate, and narroxv is the way that leads to life ; and

few there be thatfind it : But xvidc is the gate, and broad is the

way that leads to destruction, and many go in thereat. ...Mat. vii.

13, 14. And mark what follows in the next verse, (15). ..Be-

rvare ojfalse prophets, which come to you in sheep^s-clothing, but

inwardly are ravening xvohes : (ver. \0>)....Te shall knoxv them

by their fruits. By what fruits? Why, this is the constant

character of false prophets throughout the Bible, that they crv,

Peace andsafety, and heal the wound ofpoor sinners slightly, and

daub with untempered mortar ; i. e. they make religion to be

an easier thing than it is—more agreeable to corrupt nature ;

and so encourage sinners to rest in something short of true

grace. So the Pharisees did, notwithstanding all their pretend-

ed strictness ; and so the Arminians do, notwithstanding all

their seeming zeal for good works ; and so the Antinomians

do, notwithstanding all their pretences to extraordinary light,

and joy, and zeal, and purity, and holiness. And this is the

common character of all false prophets, and false teachers, and

heretics, that, being enemies to true religion, they cut out afalse

scheme in their heads, to suit their o\v# hearts ; and so, how-

ever greatly they may differ, in many things, yet herein all agree,

to make religion an easier thing than the Bible does, and to

make the gate wider, and the way broader, than Christ and his

apostles ; and, by this mark, the difference between them and

the true prophets may always be certainly known : and there-

fore Christ havingjust said,.Strait is the gate, and narrow the

way, he. immediately adds, Beware offalse prophets—by their

fruits ur shall know them ; for they all invent some easier way
G G
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to heaven, though it may be in sheep's clothing, i. e. under a show

ofgreat strictness : And this, their invention, he'mgfalse, they

are thus denominatedfalseprophets : And thus, what has been

said concerning the nature of true religion, may serve to clear

up the believer's gracious state ; and may afford matter of con-

viction to others.

SECTION VII.

WE HAVE GREAT REASON TO BE HUMBLE, AND THANKFUL,

AND LIVE ENTIRELY DEVOTED TO GOD.

Use III. Of humiliation. What has been said may be

improved by simiers and saints to promote their humiliation

:

For by the law is the knowledge of sin ; and a sight and sense

of our sinfulness tends to abase us before the Lord.

In this glass of the laiv, sinners may see what they are, in

heart and life ; and, by this rule, they may learn hoxv God looks

upon them. There is a knowledge ofourselves—ofcur hearts

and lives, that is natural to us. Men, by their power of self-

reflection, have a sort ofan acquaintance with themselves : they

know their present views and designs—their present inclinations

and way of living ; and remember, more or less, how they have

lived in years past : But men are naturally very ignorant of the

nature of God, and of his holy law ; and so, are very ignorant of

themselves, in a moral sense—are very insensible hoxv God looks

upon them, and what their hearts and lives are, compared with

God and his holy law. Natural conscience has some notions

about right and wrong, and so does something towards accusing

and condemning men, especially for their grosser sins ; but na-

tural conscience is, for the most part, so blind, and so much

asleep, and, in most men, has been so much abused, and brow-

beat, and kept under, that it lets men pretty much alone. Men
hold the truth in unrighteousness, according to the Apostle's

phrase, and keep their consciences in chains ; and so are, in a

great measure, without the lazv ; and hence, sin is dead : for

where there is no lazv, there is no transgression : And when

men know not the law in its true meaning and extent, they are

insensible how they swerve from it, and how contrary they are
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to it, and how sinful sin is : But when the commandment comes t

sin revives.

Think of this, therefore, O sinner, that the infinitely glorious

God, your Creator, Preserver, and Governor, deserves to be

loved, and lived to, and delighted in with all your heart ; and

that this is what he requires at your hands : and know it, he

hates your hypocritical shows and pretences, so long as that,

in heart, he sees you are an enemy to him : You may

pretend that you cannot help your heart's being so bad ; but God

knows you love your corruptions, and hate to have them slain,

and love to have them gratified : You love to be proud, and

hence you love to be applauded ; and the praise ofmen is sweet,

and of greater price with you than the praise of God : you will

do more to please the world than to please God—yea, will dis-

please God, to keep in with a wicked world, who hate God ;

and God knows it : You love to love the world ; and hence love

to lay worldly schemes, and are secretly ravished with worldly

hopes when things are likely to go well, and account no pains

too great in worldly pursuits ; but you hate to pray in secret

—

have no heart for God—can take no delight in him ; and God

knows it. And will you now pretend, for your excuse, that

you cannot help your heart's being so bad, when it is you

yourself that are so bad, and love to be so bad, and hate to cease

to be what you are ? If God has, by his spirit, awakened your

conscience a little, and terrified you with the fears of hell and

wrath, it may be your corruptions are somewhat stunned, and

honor and worldly gains do not appear so tempting,, and you are

ready to say that you would willingly part with your reputation,

and every thing you have in the world, for an interest in Christ

and the divine favor ; and now you think you are sincere : but

God knows it is all hypocrisy ; for he sees you do not care for

him, but are only afraid ofdamnation. And God knows that,

if once you should get a false confidence of pardon and the di-

vine favor, you would soon return to folly7 as the dog to his

vomit, and set out after the world as eagerly as ever ; or else

vent your corruptions in spiritual pride, and in ranting, enthu-
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siastic, wild-fire, and party selfish zeal, as thousands have done,

who once felt just as you do now. God, therefore, does not

mind your pretences, nor believe your promises ; for he knows

what you are. You may deceive yourself, but cannot deceive

him : He knows your corruptions are stunned, but not mortifi-

ed ; and that your nature isjust what it was, and you as really

an enemy to God as ever : And, it may be, you may see it yet,

when you come to find out how God looks upon you, and upon

your prayers, and tears, and promises : for it is commonly the

case with sinners, when they perceive that God is not pleased

with their devout pretences, and does not design to save them

for their hypocritical duties, by the secret workings of their

hearts to discover that they care only for themselves, and are

real enemies to God and his law. Love to God, O sinner, is

not begotten by the fears of hell, nor by the hopes of heaven.

If you do not love God for what he is in himself, you do not

love him at all ; but only flatter him with your lips, and lie un-

to him with your tongue. But it may be manifest to you that

you do not love him for what he is in himself, because you do

not love his law, which bears his image. You do not like the

law as a rule for you to live by, for it is too strict for you : and

you do not approve of the law as a rule for God to judge you

bv, for vou think it hard for God to damn men for the least sin.

Know it, therefore,O sinner, that there is no good in you, or any

goodness in your duties ; but you are in a state of rebellion

—

an enemy to God, and to his holy law : come down, and

lie in the dust before the Lord, and own the sentence just by

which you stand condemned, and be quiet at his feet ; and if

ever he saves you, forever attribute it wholly to free and sove-

reign grace. When the commandment came, sin revived, and I

died : And such an one was you, O believer ; and, in some

measure, you are such an one still ; and, in some respects, your

sins are a great deal more aggravated. Oh ! never forget the

days, and weeks, and months, and years you have formerly spent

in sin ! Once I was a persecutor, and a blasphemer, and injurious,

said St. Paul $ and his heart bleeds afresh, and he sets himself
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downfor the chief ofsinners....!. Tim. i. 13, 15. But what are

you now, after all the grace of God.. ..after all the kind methods

heaven has taken to reclaim you—and what are your attain-

ments, if you compare yourself and attainments with the holy

law ofGod, in its spiritual nature and divine strictness ? Do you

feel such a heart towards the great and glorious Governor of the

whole world, as becomes you ? Think what a God he is, and

how angels and saints on high love him : Think of his majesty,

and greatness, and glory, and excellence—and how he is the

fear, and delight, and joy of all heaven : Think of his original

and entire right to you, and absolute authority over you : Think

of the viieness of your apostacy, and of the depth of vour ruin

:

Think of redeeming love : Think of converting grace : Think

of the many means God has used with you in his providence,

and by his spirit: Think of all his loving kindnesses and tender

mercies. And think what a beast you are before the Lord !

Lie down in the dust, and cry, and mourn, and weep, and let

your heart break ! Oh, your want of love to God.. ..of zeal for

his glory.. ..of delight in his perfections, and of gratitude for all

his kindness ! Alas, how you disesteem the God that angels

love, andcomparatively despise the God that all heaven adores

!

Alas, how careless you are about his honor and interest, and

how inactive in his service ! Alas, how you disrelish the foun-

tain of ail goodness, and the ocean of all blessedness, and han-

ker after other things, and go away from God, to seek rest else-

where, and thereby cast infinite contempt upon the delight of

heaven, and the joy of angels, the ever-blessed and all-sufficient

God ! Think of the peculiar obligations God has laid you un-

der by all the secret ways of his providence and grace with vou,

and of all the infinite pains he has taken with you to make vou

humble....weaned from the world....devoted to God. ...loving,

kind, tender-hearted, friendly, and obliging to all mankind, and

universally holy ; and see, and say, ; Was ever wretch so vile !

Did ever wretch treat such a God in such a manner, under such

circumstances !' Oh, how far, how infinitely far you are from

being what you ought to be ! This made St. Paul account him-



235 TRUE RELIGION DELINEATED, AND

self less than the least ofall saints, and forget the things that are

behind.: his attainments dwindled away, as it were, to nothing,

when he compared himself with God's holy law, and thought

what he ought to be, and what obligations he was under ; and

he did, therefore, as it were, set down all that he had hitherto

attained for nothing, and feel and act as if he was but just now

beginning to live to God. Rom. vii. \4>....The Law is spiri-

tual, but lam carnal,sold under sin—-verse 24....0 wretched man

that Jam !—Phil. iii. 13, 14....7forget the things which are be-

hind.. ..I reachforth towards those things -which are before... .i"

press towards the mark : and,O believer, go you, and do likewise.

Besides, remember that it is no thanks to you that you are

not to this day secure in sin ; yea, that you are not one of the

vilest and most profane creatures in the world : Your nature

was bad enough ;—the seeds of every sin were in your heart j

—but for restraining or sanctifying grace, you might have been as

bad as any in Sodom. And what was it moved God to awaken

you, and stop you in your career in sin, and turn you to God ?

—

Was it for your righteousness ?...Oh,be ashamed and confound-

ed forever!—For his own sake he has done it, when you was a.-

stubborn, stiff-necked, rebellious creature. And truly, what has

been your carriage towards the Lord, compared with the exact

rule of duty, the holy law of God, since the day you have known

him ?...0, remember Jilassah, and Tabera, and Kibroth-hataa*

vah, and how you have been rebellious against the Lord, ever

since he has taken you in hand to subdue you to himself—

(Read Deut. ix. and see how much your temper has been like

theirs :)—And this notwithstanding all the signs and wonders

God has wrought before your eyes ;—I mean, notwithstanding

all the sweet and awful methods God has taken with you, to

make youknow him, and love him, and fear him, and live to him.

There are thousands and thousands whom God never took any

such special pains with : Their sins are not like yours: Come
down, therefore.. .sit in the dust...mourn and weep, and loathe

and abhor yourself, as long as you live ; and ascribe all praise to

God, through whose grace alone it is that you are what you are*



DISTINGUISHED FROM ALL COUNTERFEITS. 237

Let me here address you in the words of the famous Mr.

Hooker ;
—" That thou mayest forever, each day that passeth

" over thy head, remember it to the Lord, and leave it upon

" record in thine own conscience, say—Hadst thou (blessed

** Lord) given me the desires of my heart, and left me to my
" own will, it is certain I had been in hell long before this day,

" when, in the days of my folly and times of my ignorance—
"when, out of the desperate wretchedness ofmy rebel'iousdis-

" position, I was running riot in the ways of wickedness

—

xvhcn

u Isaid to the seers, see not, and to the prophets, prophesy not—
"to Christians...to acquaintance...to governors, admonish not,

"counsel not, reprove not, stop me not in the pursuit of sin.

" The time was, I took holdofdeceit, and refused to return ; nay,

" resolved in the secret purpose ofmy heart, Iwould none ofthee

"—I would not have that word of thine reveal or remove my
" corruptions—I would none of thy grace that might humble me
u and purge me. ..none of that mercy of thine that might pardon

"me. ..none of that redemption of thine that might save me.

" Hadst thou then taken me atmyword, and given me whatlwish-

" ed, and sealed my destruction, saying, ' Be thou forever filthy,

" forever stubborn, and forever miserable ; thou wouldst nei-

ther be holy nor happy—thou shalt have thy will—sin with

" devils, and take thy portion with devils'....Lord, it had been

"just with thee, and I justly miserable : But to bear with all my
" baseness...to put up with all those wrongs and provocations...

" to strive with me for my good, when I took up arms against

" thee, and strove against my own good—nay, when I resisted

" mercy ; and then to take away that resistance, and to cause

" me to take nvrcy, and make it mine, when I used all the

"skill I could to hinder my own salvation—Oh! the height....

"the depth... .the length.. ..the breadth of this mercy! When
" we feel Our hearts to be puffed up with the vain apprehension

"of our own worth, parts, or performances.. ..what we are and

" what we do, look we back to our first beginnings, and judge

" aright of our own wretchedness and nothingness, yea, worse

"than nothing, in that we not onlywanted all good, but we had
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" it within us to oppose all good ; and that will cause us to sit

"down in silence, abased forever. When empty bladders are

" grown unto too great bulk and bigness, to prick them is the

" readiest way to lessen them : when our empty and vain

" minds swell with high thoughts, and high, over-weening con-

" ceit of our own worth, learn we to stab and pierce our hearts

" with the righteous judgment ofour own natural vileness, which

"will (or at least may) let out that frothy haughtiness that lifts

" us up beyond our measure : Tell thy heart, and commune
" with thy conscience, and say, It is not my good nature, that

" I am not roaring amongst the wretches of the world, in the

" road and broad way of ruin and destruction—that I am not

" wallowing in all manner of sin with the worst of men. It is

"not my good nature.. ..no thank to any thing that I have, that

" I am not upon the chain with malefactors, or in a dungeon

" with witches ; for whatever hell hath, it is in this heart of

" mine naturally—a Cain here, a Judas here, nay, a devil here.

" The time was, (O that, with an abased heart, I may ever think

*' of that time) I never looked after the spiritual good of my soul,

"or whether I had a soul or no : what would become of me and

"it, was the least of my care. ...the furthest end of my thoughts ;

"nay, loth was I to hear of, or know these things—when they

"were revealed, unwilling to receive them, or give way to them

" when they were offered : How did I stop mine ears, shut mine

"eyes, and harden my heart ? What -ways, means, and devices

"did I use and invent, to shut out the light of truth....to stop the

" passage and power of the word, that it might not convince mc
"—that it might not reform me....might not recall me from my
" evil ways ? How often have I secretly wished that either the

" word was taken out of the place, or I from it, that it might not

" trouble me in my sinful distempers ; and when I had least

" good, I had most ease, and took the greatest content. Oh,

" that such a wretch should thus live, and yet live ! To be thus

" sinful ! O that I might be forever abased for it."*

* Mr. Hooker's Application ofRedemption—Vol. I. page 97—100.
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Thus the law, as a rule of life, may be improved to the hu-

miliation of the people ofGod, in that it may serve to keep fresh

in their minds their native universal depravity.. ..their former

wickedness—and to discover their remaining sinfulness ; And I

may here observe, that it is believers' peculiar acquaintance With.

the law, in its true meaning, strictness, and purity, that is the

occasion of their peculiar acquaintance with their own hearts :

And while the law daily shows them what they are, it learns

them more and more their need of a redeemer and sanctifier,

and daily puts them upon going to God, through Jesus Christ,

for pardoning mercy and sanctifying grace. The law makes

way for the gospel ; and a sense of sin, weakness, and unwor-

thiness, makes Christ and gospel-grace precious, and stirs up a

man to repentance, faith, and prayer. Deluded, therefore, are

those poor souls that say, " We must not look into our hearts,

*' nor labor after a sense of our sins and sinfulness ; for that is

" legal, and tends to discouragement : but we must look only to

** Christ and free grace, and believe and rejoice, and a sense of

*' the love of Christ will humble us :" Just as if the great busi-

ness of Christ was, to keep men from a sight and sense of their

sins j and just as if a man could be truly humbled, without see-

ing what he is, compared with God and his holy law : But,

poor souls, they feel a legal, discouraged frame always, when

they have any sight and sense of their sinfulness, and it damps

their faith (and if they were but thoroughly sensible of their sin-

fulness, it would kill their faith) and joy : and, therefore, they

conclude it is not a good way to look into their hearts ; no good

can be got by it. But when they do not mind their hearts, but

look steadily to
fc
Christ and free grace, (a fancied Christ

!)

firmly believing that all he has done and suffered is for them,

and realizing the matter to themselves, now they feel sweetly

and joyfully ; and therefore conclude that this is the way, the

only way, to get good for our souls ; and hence grow mighty

enemies to the law.. ..to self-examination.. ..to sense of sin, Sec.

This is the door by which, if any man enters in, he will soon

become an Antinomian and an Enthusiast. But, to proceed,

II H
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Use IV. Ofthankfulness. While the law shews us what

we are, it does, at the same time, make us sensible what We de-

serve ; while it discovers to us our sinfulness, it makes us feel

our unworthiness of any good, and desert of all evil : and while

we feel our unworthiness and ill deserts, our afflictions appear

far less than we deserve, and our mercies appear more in num-

ber than the sands, and the kindness and bounty of our God ap-

pears exceedingly great, and we wonder at his goodness, and

bless his holy name : And thus the law is of use to promote

thankfulness.

God, the great Governor of the world, in testimony of his

high displeasure against mankind for their apostacy from him,

has spread miseries and calamities all round the earth : from

the king upon the throne to the beggar on the dung-hill, there

is not one but has a greater or lesser share in the troubles of life

;

and many have their days filled up with sorrows. And now

murmurings arise all round this guilty world, and the general

cry is, " Nobody meets with such troubles as I do.. ..I am very

" hardly dealt with." But the law teaches us that God is holy in

all these his ways, and righteous in all these his works ; and that

we are all punished far less than we deserve ; and so our com-

plaints are silenced, and our hearts quieted into humble submis-

sion, and it appears infinitely fit, a rebellious world should be

full of woe, that we might learn that it is an evil and bitter thing

to forsake the Lord.

But, at the same time, God, the great Lord of all, out of his

boundless goodness through Jesus Christ, reprieves mankind

from the threatened ruin. ...strews common mercies with a libe-

ral hand all round the earth. ...sends rain and fruitful seasons,

and fills the hearts of all, more or less, with food and gladness ;

and to some he grants his special grace, makes them his children,

and entitles them to eternal life : And thus he is the Savior of

all men, but especially ofthose that believe....!. Tim. iv. 10. Yet

this goodness of God is but little taken notice of in the world.

But the law, while it discovers what we are, and how unworthy

and hell-deserving we are, makes us sensible of the freeness
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and riches of God's grace in these kindnesses : For, while

we feel that hell is our proper due, everything that renders our

case better than that of the damned, we shall accept as a choice

mercy, and as an effect of free grace ; and so, instead of being

always in a murmuring and repining disposition, we shall be

always wondering at the goodness, admiring at the kindness of

the Lord ; saying, with good Jacobs We are hot worthy of the

least of all the mercies, andofall the truth, which thou hast show-

ed unto thy serva?its....Gen. xxxii. 10—and with the Jewish

Church, give thanks unto the Lord, for he is good.. ..for his

mercy endureth forever. ...Psalm exxxvi. And we shall always

find that the more sensible we are of our unworthiness and ill

desert, the more cause we shall see for thankfulness, let our

outward circumstances in this life be what they will. But,

Use V. In the last place, let all that has been said be im-

proved, by way of exhortation, to excite and engage the people of

God more and more to renounce themselves, the world and sin,

and give up themselves to God, to love him, and live to him, and

delight in him, with all their hearts,forever.

You have seen what grounds you have to do so, arising from

God's infinite greatness, glory, and excellence ; and you have

been viewing your superadded obligations : And is the Lord

such a God, and is he your God and Redeemer ? O how strong-

ly are you bound to keep all his commandments ! And what

is it, O believer, that the Lord thy God requirethof thee, but to

fear the Lord thy God, to walk in all his ways, and to love him,

and to serve the Lord thy God with all thy heart, and with all

thy soul ? And is there not, in keeping his commands, a great

reward? Did you ever taste such sweetness as in a life of de-

votedness to God ? And have not your wanderings from him

cost you many a bitter and mournful hour ? O, how happy

would you be, ifonce you could come to it, to have done with

every thing else, and to be wholly the Lord's ! Seriously con-

sider these things

:

1. That you can come to it, to have done with every thing else,

and be wholly the Lord's, at least in a vastly greater degree than
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ever yet you have....See Phil. iii. 13, 14. You actually already

have God working in you to will and to do....VhW. ii. 13. He
has always been, as it were, laboring to humble you, and wean

you from the world, and bring you nearer to himself, to love

him, live to him, and delight in him, ever since the day you

first came to know him, by the outward dispensations ofhis pro-

vidence, and by the inward strivings of his spirit. He has al-

ways been purging you, that you might bringforth morefruit..*

John xv. 2 : Yea, this was the very design of Christ's coming

into the world, that he might deliver you out of the hands of all

your enemies, andbring you to serve God, without fear, in holi»

ness and righteousness, all the days of your /i/e....Luke i. 74—

•

and that he might redeem you from all iniquity, andpurify you

to himself, that you might be peculiarly his, and zealous ofgood

works. ...Tit. ii. 14 : And, for this end, God has already taken,

as it were, infinite pains with you, and this is what he is contin-

ually urging you unto, and he declares that he is readier to give

you his holy spirit, than earthly parents are to give bread to their

children, and invites, and encourages, and commands you to ask

....Mat. vii. 7, &c. And will you not now, therefore, arise,

and put on the whole armour of God, and make your strongest

efforts to recover from sin to God ?

God, the great King of heaven and earth, commands you to

do so—Jesus, the kind Mediator, invites you to do so—and the

holy spirit, the Sanctifier, is ready to help you. Arise, there-

fore, and be of good courage, for the Lord is with you. Did

you ever stir up yourself to seek after God in vain, or set about

a life of greater seriousness, watchfulness, and prayer, and find

no advantage by it ? Or have you not always said, in the con-

clusion, that it is good for me to draw near to God.... (Psalm

lxxiii. 28,) and condemned and hated yourself for your former

slackness, and been ready to resolve, from your inmost soul,

that you would call upon the Lord as long as you live ?....Psalm

cxvi. 2.

And let me put it to your conscience, do not you believe,

that, if now you would gird up the loins of your mind, and quit
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yourself like a man, and be strong, that, through Christ's

strengthening ofyou, you may do all things P And shall careless-

ness or stupidity.. ..shall laziness and sloth....shall the allure-

ments or the discouragements of the world or the devil, now,

after all, hinder you ? What! when you have been redeemed,

not with silver and gold, but with the precious bloodofthe Son of

God when your prison-door is flung open, and your chains

knocked off", and you called and invited to come out into the

glorious liberty of the children of God, and when God is actually

striving with you already, and stands ready to afford you farther

help, what, now be hindered! What, and be hindered by care-

lessness, unwatchfulness, he ! What, shall the Savior groan

in the garden, and die on the cross, and yet you lie sleeping

here ! What, asleep ! What, content without God in the world

!

What, when the whole army ofprophets, apostles, and martyrs

have fasted and prayed all their days, and waded through a sea

of blood at last ! Methinks you had better abandon every mor-

tal delight, lay aside every weight and the sin that more easily

besets you, and mourn, and weep, and watch, and pray, and fight,

and strive, as long as you live, than act so far beneath the dig-

nity and character of a christian,

It is but a few in the world that truly know God, and the

way of access to him, through Jesus Christ, and are in a (spir-

itual) capacity to live a life of devotedness to God, and commu-

nion with him : most men are dead in sin : But you hath he

quickened, and you are his workmanship, created in Christ Jesus

unto good works ; and it is God's design you should walk in

them : you that were without Christ, and without God in the

world, afar off, are now brought nigh ; and you are no more stran-

gers and foreigners, but fellozu-citizens with the saints and

of the household of God : for this cause I therefore beseech

you, walk worthy of the vocation wheravith you are called

:

See this argument enlarged upon in the second, third, and

fourth chapters of the Epistle to the Ephesians, and your

duties still more particularly delineated in the fifth and

sixth.
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2. Consider, that as your case is circumstanced, it is abso-

lutely impossiblefor you ever to find any other resting place but

God, or ever take any satisfying comfort ofyour life, but in a way

ofdevotedness to God and communion with him. The case is

not with you, O believer, as it is with other men.

—

Toil, only,

have Iknown ofall the families of the earth ; therefore will I
punish yonfor all your iniquities, said God to his ancient peo-

ple.... Mic. iii. 2. But the other nations ofthe earth might wor-

ship idols, and serve wood and stone, and go on and prosper,

without being called to a present account ; and so it is as to

particular persons : Bastards, who have no parents to own them

and bring them up, may, as for any restraints from parental au-

thority, do what they will : They that do not belong to God's

family, may live from home as long as they please, and, because

they have no interest in his house, may, in respect of divine

permission, go and live where they please. ...may continue to

lie out from God : but whom the Lord loveth, he chasteneth ; and

scourgeth every son whom he receiveth.,..Heb. xii. 6. Hypo-

crites may lose their religion, and lie dead whole months and

years together, and return, with the dog to his vomit, and take

as much comfort in the world and their lusts as ever ; but it is

impossible that you should : you can never get your conscience

asleep as other men's are, or your heart content to lie out from

God, or wring yourself out of your father's hand, or get out of

the reach of his rod.

Solomon once seemed resolved to find another resting place

for his heart besides God, and something else to take comfort

in, and he was under the best outward advantages to make a

thorough trial that ever man was ; but he never did, and never

could : but was always like a bone out ofjoint, or like the nee-

dle of a compass turned aside from its beloved star. Vanity of

vanities, says the preacher, all is vanity and vexation ofspirit :

And poor David, how was he pained with anguish of spirit for

the sin whereby he provoked the Lord ? Psalm xxxii. 3, &c...

While Ikept silence, (i. e. before Nathan came, who brought me

to an open confession—see ver. 5.) my bones zvaxed aid throtigh
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my roaring all the day long : For day and night thy hand was

heavy upon me : My moisture is turned into the drought ofsum-

mer : And never did a believer depart from God to seek anoth-

er resting place, or go away from the fountain of living waters

to get something else to take comfort in ; but God hedged up

his xvay with thorns, and made a xvall, that he could notfind his

paths : So that, although he followed after his lovers, he never

overtook them—and though he sought them, he neverfoundthem ;

but, at last, has been constrained to say, I will go and return to

myfirst husband ; for then was it better xvith me than now

Hos. ii. 6, 7. His backslidings have reproved him, and his wick-

edness has corrected him, and made him knoxv, to the breaking

of his heart, that it is an evil and bitter thing toforsake the Lord

....Jer. ii. 19 : For as God thus dealt with the Jewish church

of old, so he does with every believer ; for all God's dealings

with them xvcrefor ensamples ; and they arexvrittenfor our ad-

monition, upon whom the ends ofthe worldare come... I. Cor. x. 1 1,

And this now being the case, O believer, and vou having al-

ways by your own experience found it so, will you, notwith-

standing, forsake the Lord ? What fault....what iniquity do you

find in God, that you should forsake him ? Has he been a xvil-

derness unto you, or a land ofdarkness P Or has he not been

your father, ever since the day he took you by the hand to lead

you, even ever since the day you first knew him ? Or are you

weary of lightsome, of sweet and happy days, and impatient to

plunge yourself into darkness, distress, and anguish ? May you

not expect, if you forsake him and go away from him, to seek

another resting place, and something else to take comfort in as

your portion, that he wilt strip you naked as in the day that you

was born, and make you desolate, and a terror to yourself, and

that his anger will smoke against you, and his hand lie heavy

upon you ? And then will you mourn like the dove in the valley,

and be troubled, andgo boxved down greatly, and roar bi; reason

ofthe disquietness ofyour heart, and wish a thousand and thous-

and times that you had never forsaken the Lord.. ..Read Psalm

xxxvi'n.

—

Jer. 2d and 3d Chapters—and Hos. ii. Will you
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not, therefore, bid adieu to all other lords and lovers, and cleave

unto the Lord with all your heart forever ? for this is your wis-

dom, and this is your life : Which brings me to add,

Consider, if you will have done with every thing else, and

give up yourself to the Lord, to love him, and live to him, and

be wholly his, then God will be your God sensibly, and you will,

in spiritual respects,be one ofthe happiest creatures in this world—
a hundred times happier than you could possibly be in the ways

of sin
;
you shall have an hundredfold in this present world, be-

sides eternal life in the world to come. Ifany man love me, says

Christ, and keep my commandments, I will love him and manifest

myself unto him : and / and my father will come and make our

abode with /«?7z....John xiv. 21, 23. He that dwelleth in these

cret place ofthe niost High, shall abide under the shadow of the

Almighty....Psalm xci. 1 : And God will be your dwelling-place

forever....Psalm xc. 1. While the nations dash themselves in

pieces, and all the world is in confusion, and while you pass

through the fire and through the water, God will be with you

—

and he will always be your light, life, peace, joy, glory, and

blessedness, in this undone, dreadful world—and your heart

will be firm and fixed like Mount Zion, that cannot be removed,

but abidethforever—and nothing shall ever separate you from

the love ofGod, neither things present, nor things to come, nor

height, nor depth, nor life, nor death, nor any other thing : And

God will certainly give you every thing in this world that is best

for you, and most for his glory, and you will not desire any more

;

and all the evil things you may pass through will sensibly work

together for your good...,Mat, \'u 33

—

Rom. viii. 28—39-—

Psalm lxxiii. 25, 26.

And thus you have, by experience, always found that God

has dealt with you. I appeal, O believer, to your own con-

science, that thus it has always been, whenever you have sensi-

bly from the heart renounced all other things, and given up

yourself to theLord, to love him, and to live to him, and to take

content in him, God has sensibly been a God, andfather, and

portion unto you, and has given you all things, which (every
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thing considered) you could desire, and sensibly made all things

work together for your good ; whence you have been man}- a

time ready to say, That not a -word of all his promises has ever

fallen to the ground: And you have actually enjoyed a hundred

times more comfort in the service of God. ...in devotedness to

God, and communion with him, than could have been had in

the service of sin : And will you not now, therefore, be entire-

ly and forever the Lord's ? O how happy you might be ! And

what blessed days you might enjoy !

4. And that which cannot but touch a filial heart, consider,

that if you will thus be wholly the Lord's, to love him, and live

to him, and delight in him, and to do his will, God will be glo*

rified thereby. ...it xvill be to his honor in the 7vorid.... Johnxv. 8 f

Herein is my Father glorified, that ye bear much fruit : But ye

are a chosen generation, a royal priesthood, a holy nation, a pe»

cidiar people ; that ye should shoxvforth the praises of him rvho

hath called yon out ofdarkness into his marvellous light.,..!. Pet.

ii. 9. God has but few friends in the world. Many that pre-

tend to be his friends, are a great dishonor to him, and disgrace

to religion : By their means his name is blasphemed, and his

ways are evilly spoken of ; and, in general, his honor is every

where trodden down in the dust. And can you stand by un-

concerned ?...yea, can you look on without vour heart bleeding

within you ? O, therefore, be serious. ..be humble. ..be meek, ho-

lv, and heavenly.. .be peace-makers, and merciful.. .be kind and

tender-hearted, condescending and obliging, and abound in ev-

ery good M'ork ; for you are the salt of the earth, and the light

ofthe world : O, therefore, live so, as that your Father, which

is in heaven, may be glorijied... .I\li\t. v. 13i—1G.

To conclude, will you not now, therefore, determine, from

this day forward, to be wholly the Lord's, and from this day be-

gin to live to God in better earnest than ever ? God is ready to

help you. You will, as to present comfort, be undone, if

you do not live to God ; and peace, and glorv, and blessed-

ness is before you, if you do ; and God, even vour God, will

be glorified : And- if you are now readv, by the grace of
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God, to hearken unto this advice, then take these two direc-

tions :

—

1. Lay aside every weight, and the sins which more easily be-

set you.^.Htb. xii. 1. In a serious and sweet hour, when you

get alone, and mourn, and pray, and give up yourself to God,

and think and resolve you will now be forever the Lord's, you

are wont, upon self-examination, and a review of past times, to

see and say, " This, that, and the other thing, has been the sin-

" ful occasion, time after time, of my losing a serious, gracious

" frame of heart—and by such and such sinful means I have

" gradually lost a sense ofdivine and eternal things, and so have

" wandered from God, and laid a foundation for darkness and

'* sorrow. O my carelessness ! O that I had prayed more in

" secret ! O that I had spent precious time better, &c. &c."

—

These now are the weights, and these the sins which easily be-

set you—and these you must lay aside forever, if you design to

be the Lord's indeed, and to make a business of religion to pur-

pose : But perhaps you will say, " My worldly business....my

" necessary cares, and the common duties of life, are sometimes

** the very things, and these I ought not to lay aside ; and what

" shall I do in this case ?"—I answer, that, at another time,

the necessary cares, business, and duties of life, you find to be

no hinderances at all—even at such times when you do all out of

love to God, and for God, with singleness of heart. If you

will, therefore, but always go about the common duties of life

in such a manner, they will never be any clog to you. What

you have, therefore, to do in the case, is not to lay aside that

which is your duty, but to lay aside your wrong ends and aims :

and thus you must lay aside every weight : But,

2. If you design to be religious in good earnest, then be care-

fid to use all proper -means, and do every proper thing that has a

tendency to promote your spiritual life : Every proper thing, I

say, to guard against those anti-scriptural methods which enthu-

siasts are wont to take, and by which, above all things, their

false affections are promoted, but which have a direct tendency

to kill the divine life. In a serious hour of sweet retirement,
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and in happy days when you are nearest to God, and enjoy most

communion with him, and have your senses most accurate to

discern between good and evil,
}
7ou are wont to see and say

—

'* O how blessed I might be, if I did always keep in this narrow

" way which now lies open plain before me—if I were always

** serious, watchful, prayerful....always reading, or meditating,

" and looking to God, and keeping my heart, and improving ev-

" eiy precious moment of my time wisely for God," &c.

—

Well, well, O believer, this is the way—walk in it, and you shall

be like a tree planted by the rivers ofwater, that bringeth forth

hisfruit in his season, xohose leafnever withers; and whatsoever

you do shall prosper : And, after a few more days, and weeks,

and months, and years spent in prayer, and faith, and holiness,

in this your pilgrimage state, you shall come and sit down with

Abraham, Isaac, and Jacob, in the kingdom ofGod, and dwell

forever with the Lord. Amen.

Now, the God ofpeace, that brought againfrom the dead our

Lord Jesus, that great Shepherd of the sheep, through the blood

of the everlasting covenant, make you perfect in every goodwork,

to do his will, working in you that xvhich is xvell pleasing in his

sight, through Jesus Christ : to whom be glory forever and

ever. Amen.





Cnte Belfjjton Delineate*.

DISCOURSE II.

SHELVING THE NATURE OF THE GOSPEL, AND OF A GENUINE

COMPLIANCE WITH IT.

JOHN III. 16.

Far God so loved the world, that he gave his only begotten Son, that 'whosoever

beiieveth in him, should noc perish, but have everlasting life.

THE INTRODUCTION.

T,HE grand question before us, is, What is true religion ?

And this is the general answer

—

It consists in a real conformity

to the law, and in a genuine compliance with the gospel. What

is implied in a real conformity to the law, has been already shown

in the former discourse ; and we come now to consider where-

in a genuine compliance with the gospel does consist. From

our Savior's mouth we had before a brief summary ofthe law ;

and now, from our Savior's mouth, we have a brief summary of

the gospel, in these comprehensive words, God so loved the

world, &c.

Nicodemus came to him for instruction, believing him to be

a teacher sent from God. Our Savior begins immediately to

inculcate upon him the necessity of regeneration and faith.—
We are sinners.. ..are naturally deadinsin—and, therefore, must

be born again. ...be recovered to the divine image in the temper

of our minds, and so be made spiritually alive : W^e are guil-

ty....we need pardoning mercy at the hands of the great Gov-

ernor of the world ; but he will grant it only through the Me-

diator he has appointed : in him, therefore, must we believe-

on his merits and mediation must we depend. Nicodemus
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could hardly understand the doctrine of the new birth ; and our

Savior intimates that the mysteries of our redemption, by the

blood of Christ, were like to be still more difficult to him : We
can easily understand worldly things, for they are agreeable to

the temper of our minds, and suit the taste and relish of our

hearts ; but we are blind to things spiritual and divine....are

slow of heart to understand them, they not suiting the temper

and relish of our hearts, and we being in a disposition to dis-

relish things ofsuch a nature : therefore, our Savior observes

to Nicodemus, (ver. 19.) This is the condemnation, that light

is come into the world, but men love darkness rather than light,

became their deeds are evil. We are in a state ofrebellion.. ..at en-

mity against God, and under his wrath ; and yet ready, through

our darkness, to flatter ourselves that all is well—and so are se-

cure and at ease. Light is come into the world, discovering

our disease and our remedy, but we love our disease, and loathe

the remedy ; and, therefore, hate the light, and will not come

to it : And thus our Savior teaches Nicodemus wherein true

religion consists, and points out the aversion of mankind to

it : Nor is there any thing that will discover our aversion so

plainly as to set true religion in its own light ; for when we see

clearly what it is, we may perceive how we stand affected to-

wards it ; but otherwise we may be easily mistaken—may ima-

gine that we love true religion, when, indeed, we only love the

false image we have framed in our own fancy. Regeneration

nndfaith, these two great essentials, wherein all religion radi-

cally consists, are the things our Savior inculcates upon his new

disciple. Christ loved to lay the foundation well : He was not

fond of converts, unless their conversion was sound : And, in-

deed, all our religion is good for nothing, if our nature be not

renewed : and all our communion with God is but fancy, ifwe

are strangers to Christ ; for he is thexvay, the truth, and the life,

and no man comes to the Father but by him. But to proceed to

the words of the text, God so loved the world, Sec.

God—i. e. God the Father, the first person in the ever-

blessed trinity, who sustains the dignity and majesty of God-
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head, and is eminently Lord ofheaven and earth, (Mat. xi. 25.)

and prime agent in the works of creation and providence.. ..in

governing the world.. ..in redeeming, sanctifying, and saving

of sinners....Rom. xi. 36. That there are three persons in the

God-head....the Father, the Son, and the Holy-Ghost, and that

these three are one God, the scriptures do abundantly teach....

(Mat. xxviii. 19—II. Cor. xiii. 13—I. John v. 7.) And this

doctrine we must believe, or we cannot understand the gospel.

Hqxv they are three, and how they are one, is not revealed, nor

is it necessary for us to know : but that there are three persons

in the God-head, and yet but one God, we must believe j and

what characters they sustain, and what parts they act in the

affair ofour salvation, we must understand. The gospel rep-

resents God the Father as sovereign Lord of heaven and earth

....as righteous Governor of the world.. ..as giving laws to his

creatures....as revealing his wrath against all transgressions :

He is represented as being injured and offended by our sins,

and concerned to maintain the honor of his majesty.. ..of his

law and government, and sacred authority : He is represented

as having designs of mercy towards a sinful, guilty, ruined

world ; and as contriving and proposing a method of recovery

:

He is represented as one seated on a throne ofgrace, reconcilea-

ble through Jesus Christ, and seeking to reconcile the world

to himself by Christ, ordering pardon and peace to be proclaim-

ed through a guilty world, to any and all who will return to

him in the way prescribed. The gospel represents Godthe Son

as being constituted Mediator by his Father, that, in and by

him, he might open a way to accomplish his designs of mercy

towards a guilty world, consistent with the honor of his majesty

....of his holiness and justice.. ..of his law and government.

His Father appoined him to the office, and he freely undertook

it : His Father sent him into this world to enter upon the dif-

ficult work, and he willingly came. He was made jicsh, and

divelt atnong us : Here he lived, and here he died, in the capa-

city of a Mediator. He arose.. ..he ascended into heaven, and

sits now at his Father's right hand, God-Man Mediator, exalt-
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ed to the highest honor—made Lord of all things, and Judge

of the world. And now we are to have access to God by him,

as our Mediator, high Priest, Intercessor, and Advocate, who

has made complete atonement for sins in the days of his abase-

ment, and has now sufficient interest in the court of heaven.

The gospel represents God the Holy-Ghost as being sent of the

Father as prime agent, and by the Son as Mediator, in the

character of an enlightener and sanctifier, in order to bring

sinners effectually to see and be sensible of their sin, guilt, and

ruin.. ..to believe the gospel. ...to trust in Christ, and to return

home to God through him : And it is his office to dwell in be-

lievers. ...to teach and lead them. ...to sanctify, quicken, strength-

en, and comfort them, and to keep them through faith unto

salvation. The Father is God by nature, and God by office :

The Son is God by nature, and Mediator by office : The Spirit

is God by nature, and Sanctifier by office. The Father, as

Governor, Law-giver, Judge, and Avenger, has all power in

heaven and earth, in and of himself....Mat. xi. 25. The Son,

as Mediator, derives all his authority from the Father....Mat,

xi. 27. The Holy Spirit acts as being sent by them both....

by the Father, as supreme Governor, dealing with a sinful,

guilty world, through a Mediator—by the Son, as Mediator,

negociating a reconciliation between God and man....yo/mxiv.

16. The Father maintains the honor of the God-head, and of

his government, and displays his grace, while he ordains that

sin shall be punished, the sinner humbled, and brought back to

God, and into a subjection to his will, and in that way be par-

doned, and finally saved. Sin is punished, in the Son, as Me-

diator, standing in the room of the guilty : And the sinner is

humbled, brought back to God, and into a subjection to his

will, by the Holy Spirit ; ai\d, in this way, is pardoned and

saved : And thus the Son and the Spirit honor the Father, as

supreme Governor, and all join in the same design to discoun-

tenance sin, humble the sinner, and glorify grace.—Thus far

briefly of the doctrine of the trinity. Right apprehensions of

God help us to understand the law, and right apprehensions of



DISTINGUISHED FROM ALL COUNTERFEITS. 255

the trinity, will help us to understand the gospel : Not how they

are three persons, and yet but one God, the manner of which

is not needful to be known ; but the offices and characters they

sustain, and the different parts they act in the great affair of

saving sinners. God (says the text) so loved the world, that he

gave his only begotten Son ; that xvhosoever believeth in him,

shouldnot perish, but have everlasting life : i. e. God the Father,

the great Governor of the world, whom we had offended by sin,

So loved the xvorld—i. e. with a love of benevolence. Es-

teem us he could not ; for we were worthless and vile : To de-

light in us it was impossible ; for we were altogether odious

and abominable. But to have a good will towards us, or a

will to do us good, this he might have, although we were sinful

and guilty : Not, indeed, from any motive in us ; for if we
were viewed, and our temper and circumstances considered,

there was not to be seen one motive to pity, no, not the least

;

but every motive to indignation and wrath. However, from

motives within himself, he might will to do us good, notwith-

standing our sin and guilt. The self-moving goodness of his

nature did excite him, from the good pleasure of his will, to the

praise of the glory of his grace, to design mercy towards a sin-

ful, guilty, ruined world. God so loved thexvorld.

The world—i. e. all mankind.... all the posterity of Adam:
For what follows, is evidently true, ofevery individual

;
—That

he gave his only begotten Son, that whosoever believes in him,

shouldnot perish, but have everlasting life.

So loved—i. e. so inconceivably. ...so unspeakably,

That he gave his only begotten Son—i. e. of his mere, pure

goodness, constituted him to be a Mediator.. ..appointed him

to be a Redeemer and Savior, to make atonement for sin, and

purchase divine favors, and so to open a way for sinners to re-

turn to God with safety, and for God to show mercy to them

with honor. God so loved the xvorld, i. e. all the race of Adam,
that he gave his only begotten Son, immediately upon the apos-

tacy of mankind ; lor then was this seedof the xvoman promised,

{Gin. iii. 15) that all, being, fo/ nature, children of xvrath, might
K K
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be prevented by divine goodness. God saw all involved in

sin, and guilt, and ruin, by Adam's first sin : And so he provi-

ded a Savior for all ; that whosoever believes in him, should not

perish, but have everlasting life.

Should not perish.—He viewed all mankind as sinful and

guilty....lost, undone, and perishing, i. e. exposed to the wrath

of God, and curse ofthe law.. ..to all the miseries of this life.. ..to

death itself, and to the pains of hell forever : And he gave his

only begotten Son to be a Savior
;

That whosoever believeth in him—i. e. that ventures upon

his atonement.. ..his worth and merits. ...his mediation and in-

tercession, for divine acceptance ; so as to be thence embold-

ened to return home to God, upon the invitation of the gospel.

That all such should not perish—but

Have everlasting life—i. e. the everlasting in-dwelling

of the holy spirit, as a sanctifier and comforter, to be a never-

failing spring of a new, a spiritual and divine life—everlasting

union and communion with Christ, and the everlasting favor

and enjoyment of God through him.

Thus we have, in these words, a brief view of the glorious

gospel of the blessed God. And from them we may learn, (1.)

That God, the great Governor of the world, considered man-

kind as being in aperishing condition, i. e. sinful, guilty, justly

condemned, helpless, and undone. (2.) That it was merely

from ??iotives within himself, that he has done what he has for

their recovery out of this state. (3.) That he has constituted

his Son a Mediator, Redeemer, and Savior, that through him

sinners might be saved. (4.) That he has appointed faith in

Christ, to be the condition of salvation. Here, therefore, I

will endeavor to show,

I. Upon what grounds it was, that God, the great Governor

of the world, did consider mankind as being in a.perishing con-

dition, i. e. sinful, guilty, justly condemned, helpless, and un-

done.

II. What were the motives which excited him to do what he

has done for their recovery.
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III. What necessity there was of a Mediator and Redeemer,

and how the way to life has been opened by him whom God

has provided.

IV. What is the true nature of swingfaith in him : And
so, by the whole, to explain the nature of the gospel, and of a

genuine compliance therewith ; And in the last place,

V. Will consider the promise of everlasting life to those who

believe.

SECTION I.

SHOWING THE REASONS WHY GOD DOES, IN THE GOSPEL, CON-
SIDER MANKIND AS BEING IN A PERISHING CONDITION.

I. I am to show upon what grounds it was, that God, the

great Governor of the world, did consider mankind as being in a

perishing condition, i. e. sinful, guilty, justly condemned, help-

less and undone. That he did consider mankind as being in

a perishing condition, is evident, because he gave his only be-

gotten Son, that they might not perish who should believe in

him. If we were not in a perishing condition, his giving his

Son to save us from perdition, had been needless : and his pre-

tending great love and kindness in doing so, had been

to affront us—to make as if we were undone creatures,

when we were not ; and as if we were much beholden to him

for his goodness, when we could have done well enough with-

out it : And the more he pretends of his great love and kind-

ness, the greater must the affront be. So that, however we

look upon ourselves, it is certain that God, who sees all things

as being what they are, did actually look upon us as in a perish-

ing, lost, undone condition : And if he considered us as being

in such a condition, it must have been because he looked upon

us as sinful, guilty, justly condemned, and altogether helpless ;

for otherwise we were not in a perishing condition. If we

could have helped ourselves a little, we should not have need-

ed one to save us, but only to help us to save ourselves : but

our salvation, in scripture, is always attributed wholly to God ;

and God every where takes all the glory to himself, as though,

in very deed, he had deserved it all.. ..(Eph. i. 3—6, and ii. 1
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—9) ; so that it is certain, God did look upon mankind as be*

ing in a perishing condition, sinful, guilty, justly condemned,

and altogether helpless : and, considering us in such a condition,

he entered upon his designs of mercy and grace ; and therefore

he every where magnifies his love, and looks upon us as infi-

nitely beholden to him, and under infinite obligations to ascribe

to him all the glory and praise, even quite all : That noflesh

shouldglory in his presence—but he that glorieth, let him glory

in the Lord....I. Cor. i. 29, 31.

It is of great importance, therefore, that we come to look up-

on ourselves as being in such a perishing condition too ; for

otherwise it is impossible we should ever be in a disposition

thankfully to accept gospel-grace, as it is offered unto us. We
shall rather be offended, as thinking the gospel casts reproach

upon human nature, in supposing us to be in such a forlorn con-

dition as to stand in a perishing need of having so much done

for us ;—as the Jews of old scorned it, when Christ told them,

If they zvoidd become his disciples, they should know the truth,

and the truth should make themfree. They took it as an affront,

and were ready to say, " What ! Just as if we were in bon-

" dage ! Indeed, no. We were never in bondage to any man

:

a We have Abraham to our father, and God is our Father ; but

" thou hast a devil"....John viii. 31—48. They would not

understand him. ...they were all in a rage : And so it is like to

be with us, with regard to the methods which God has taken

with us in the gospel, unless we look upon ourselves as he does

....so wretched and miserable....so poor, blind, and naked....so

helpless, lost, and undone. It is the want of this self-acquain-

tance, together with a fond notion of our being in a much bet-

ter case than we are, that raises such a mighty cry against the

doctrines of grace, through a proud, impenitent, guilty world.

And since God does thus look upon us to be in such a perishing

condition, and upon this supposition enters on his designs of

mercy and grace, here now, therefore, does the question recur,

Upon zvhat grounds is it that he considers ics as being in such a

perishing condition ?....Grounds he must have, and good grounds
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too, or he would never thus look upon us. If we may rightly

understand what they are, perhaps we may come to look upon

ourselves as he does ; and then the grace of the gospel will be-

gin to appear to us in the same light it does to him.—The

grounds, then, are as follow :

1. God, the great Governor of the world, does, in the gos-

pel, consider mankind as being guilty of AdaHi's first sin, and,

on that account, to be in a perishing condition. In Adam all

died, (I. Cor. xv. 22) ; but death is the wages of sin, (Rom.vi.

23) : therefore, in Adam all sinned ; for by one man sin enter-

ed into the world, and death by sin ; and so death passed upon all

men,for that all have sinned, i. e. sinned in Adam....(Rom. v.

12) ,* for (ver. 19.) by one maris disobedience many zvere made

sinners : And, accordingly, by the offence ofone, judgment came

upon all men to condemnation : and hence ail are, by nature,

children of wrath. ..,(Eph. ii. 3.)

Obj. But hoxo can we be guilty of Adam's first sin ? It was

he committed it, and not we : and that without our consent, and

along time before we were born,

Ans. Adam, by divine appointment, stood and acted as our

public head : He stood a representative in the room of all his

posterity ; and, accordingly, acted not only for himself, but for

them. His sustaining this character rendered him a type of

Christ, the second Adam, who has laid down his life in the room

and stead of sinners : And his being spoken of in scripture as

a type of Christ, with respect to-this character of a public head,

proves that he did actually sustain such a character....(Rom v.

14) : And, therefore, as, by the obedience of Christ, manv

are made righteous ; so, by the disobedience of Adam, many

are made sinners—(ver 19,) i. e* by the imputation of Christ's

obedience, believers become legally righteous—righteous in

the sight of God, by virtue of an established constitution ; and

so have the reward of eternal life : So, by the imputation of

Adam's first sin, his posterity, by ordinary generation, became

legally sinners—sinners in the sight of God, by virtue of an es-

tablished constitution, and so are exposed to the punishment of
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eternal death, the proper wages of sin. Now, it is true, we

did not personally rise in rebellion against God in that first

transgression, but he who did do it was our representative.

—

We are members of the community he acted for, and God con-

siders us as such ; and, therefore, looks upon us as being legally-

guilty, and liable to be dealt with accordingly—and so, on this

account, in a perishing condition : But, perhaps,some will still be

ready to say, " And where is the justice of all this l
n Methinks

the following considerations, if we will be disinterestedly im-

partial, may set the matter in a satisfying light :

(1 .) That the original constitution made with Adam, as to him-

selfpersonally considered, was holy, just, and good.

(2.) That if all his posterity had been put under the same con-

stitution, one by one,from age to age, as they came into being, to

actfor themselves, it had also been holy, just, and good.

(3.) That it was, in the nature ofthe thing, in all respects, as

wellfor our interest, that Adam should be made our public head

and representative, to act not only for himself, butfor all hispos-

terity, as that we should each stand and actfor himself singly ;

and, in some respects, better.

(4.) That, in such a case, God, as supreme Lord and sovereign

Governor ofthe whole world, hadfullpower and rightful author-

ity to constitute Adam our common head and public representa-

tive, to act in our behalf.—Let us, therefore, distinctly consider

these particulars :

(1 .) It is to be noted, the original constitution made with Ad-

am, (Gen. ii. 17.) as to himselfpersonally considered, was holy,

just, and good, as will appear if we consider the circumstances

he was under, antecedent to that constitution or covenant : For,

In thefirst place, antecedent to that covenant-transaction, he

was under infinite obligations, from the reason and nature of

things, to love God with all his heart, and obey him in every

thing. From the infinite excellence and beauty of the divine

nature, and from God's original, entire right to him, as his crea-

ture, and absolute authority over him, as his subject, did his in-

finite obligation so to do necessarily arise. It was fit.. ..it was
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infinitely fit and right that he should look upon the infinitely

glorious God, his Maker and Governor, as being what he was,

and as having such a right to him, and authority over him, as he

had, and that he should be affected and act accordingly, antece-

dent to the consideration of any covenant-transaction : And, no

doubt, this was actually the case with him before that covenant

was made ; for he was created in the image ofGod, (Gen. i. 27.)

And so his heart was full of a sense of his glory, and of ad-

miring and adoring thoughts : He felt that he was not his own,

but the Lord's—and he loved him, and was entirely devoted to

him, in the temper of his mind, conscious of the infinite obliga-

tions he was under thereto. And farther, it is certain that God
was the sole Lord and owner of this lower world, and

all things in it ; and that Adam had no right to any thing but

by a divine grant : And it is certain it was fit that Adam
should be put into a state of trial, and that God had authority

to doit.

And now, since he was naturally under such infinite obliga-

tions to love and obey God, his Maker....God, the supreme Lord

and sovereign Governor of all things—since he had no right

to any of the trees of the garden, but by the free grant of God ;

and since it was fit he should be put into a state of trial, and

God had authority to do it : since these things were so, it is ev-

ident that constitution was holy—In the day thou eatest thereof

thou shalt surely die. God had a right to make such a law, for

Adam was his, and all the trees in the garden were his, and he

was, by nature, God, supreme Lord and sovereign Gov-

ernor of the whole world, and it was fitting he should act as

such—and it was infinitely fit that Adam should have a sacred

regard to his authority in all things, because he ivas such—and

that his eternal welfare should lie at stake, and be suspended

upon his good behavior : And, no doubt, Adam viewed things

thus, and was thoroughly sensible that God had a right to pro-

hibit that tree upon pain of death, and that he was under infi-

nite obligations to have a most sacred regard to his will in that

matter.—Thus that constitution was holy.
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And if we consider, in the next place, that, as has been ob-

served, Adam was under infinite obligations to love God, his

Maker, with all his heart, and obey him in every thing, result-

ing from the very reason and nature of things, it will appear

that the threatening rvasjust ; and no more than what he must

have expected, had he fallen into any sin whatsoever, antece-

dent to any constitution at all. Adam, in a state ofpure nature,

i. e. prior to any covenant-transaction, was under infinite obli-

gations to perfect love and perfect obedience ; the least defect,

therefore, must have been infinitely sinful ; and so, by conse-

quence, must have deserved an infinite punishment : And it

was meet that God, the Governor of the world, should punish

sin according to its real desert : in the nature of things it was

meet, antecedent to any express declaration of his design to do

so ; and Adam knew all this : He knew what obligations he

was under to God, to love him with all his heart, and obey him

in every thing ; and, by consequence, he was conscious to him-

self that the least defect would be an infinite evil, and so would

deserve an infinite punishment ; and he knew that it was the

nature of God to render to every one according to his deserts :

he was certain, therefore, from the reason and nature of things,

antecedent to that threatening, that the least sin would expose

him to an infinite punishment. From this view of the case, it

is plain, that that threatening was just, and Adam did most

perfectly approve of it as such. It was no more than it was rea-

sonable for Adam to expect, and meet for God to inflict, for

any transgression of the law of nature : And k was against

the law of nature for Adam to eat the forbidden fruit, when

once God had said he should not. It was practically denying

God's supremacy... ..casting off his authority, and actu-

ally setting up his will against the Lord's. If any sin, there-

fore, deserved an infinite punishment, surely that did.

Remark. And here, by the way, from this view of the case,

we may gain a certain knowledge of what God meant by Thou

shalt surely die ; or, as it is in the original, In dying thou shalt

die ; and may be certain how Adam understood it. He did
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not mean that Adam should be annihilated ; for such a punish-

ment was not equal to the crime : He might, without injustice,

have annihilated Adam, had he remained innocent ; for he that

gives Being, of his mere good pleasure, may, of his mere good

pleasure, take it aTOy again : nor could Adam have brought

God into debt by a thousand years
1

perfect obedience ; for he

owed himself, and all he could do, to God his Maker....2?om. xi.

35. God meant to punish Adam according to his deserts ;

but annihilation would not have been such a punishment : and

therefore it is certain that this was not what God meant. Adam
knew that sin was an infinite evil, and so deserved an infinite

punishment, and that it was meet it should be punished accor-

ding to its deserts, and that it was the nature of God to do so ;

but annihilation was not such a punishment, and Adam could

not but know it : and therefore Adam could not understand

death in this sense. God meant to punish Adam according to

his deserts. And what did he deserve ? Why, an infinite pun-

ishment ; i. e. to have all good taken away, and all kinds of evil

come upon him forever. Well, what good had Adam in pos-

session ? Why, he had a natural life, resulting from the union

of his soul and body, with all the delights aud sweetnesses

thereof ; and he had a spiritual life, resulting from the gracious

infhiencesof the holy spirit, and consisting ofthe image of God,

and sense of his love, with all the delights and sweetnesses

thereof ; and he was formed for immortalitv, and so was in a

capacity of eternal life and blessedness, in glorifying God, and

enjoying him : Here, therefore, he was capable of a natural, a

spiritual, and an eternal death—to have soul and body rent

asunder forever—to be forsaken by the spirit ofGod, and given

up to the power of sin and satan forever, and to have God Al-

mighty become his everlasting enemy. All this he deserved
;

and therefore God meant ail this : All this he knezu he should

deserve ; and therefore he could not but understand the threat-

ening to comprehend all this. Besides, that which makes it

still more certain, that this was the meaning of that first threat-

ening, is, that God has since very expressly threatened eternal

L L
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deathas the wages of the least sin. ...Rom. i. 18

—

Gal. iii. 10

—

Mat. xxvr
. 46

;
(and the word death itself is plainly used to

signify eternal death and misery....Rom. vi. 23

—

Rom. viii. 13) :

So that either noxv he means to punish sin more than it de-

serves, or he intended then to punish sin less than it deserved

;

or else eternal death was what he always meant, by threatening

death as the wages of sin. Ifhe means to punish sin noxv more

than he did then, it is too much noxv, or not enough then ; both

which are equally contrary to the reason and nature of things,

and equally inconsistent with the impartial justice of the divine

nature, which always inclines him to render to everyone accor-

ding to his deserts....nor more, nor less: and therefore eternal

death was intended in that first threatening : But this by the

way.

And, lastly, as that constitution was holy and just, so also it

was good ; because it put Adam (personally considered) under

better circumstances than he was before : For, while in a state

of pure nature, perfect obedience could not have given him any

title to eternal life ; but, as was said before, God might have

annihilated him at pleasure, after a hundred, or a thousand, or

ten thousand years, without any injustice to him....(y<j& xxii. 2

—Rom. xi. 35.) But now, under this constitution, he had an

assurance of eternal life upon perfect obedience : For, inas-

much as God threatened death in case he should sin, it is evi-

dently implied that he should have livedforever in case he had

been obedient : So that there was infinite goodness manifested

to Adam (personally considered) in this constitution—eternal

life being thus promised, of mere unmerited bounty. And be-

sides, after a while, his state of trial would have been at an end,

and he confirmed in an immutable state of holiness and happi-

ness ; of which confirmation the tree of life seems to have been

designed as a sacramental sign. ...Gtn. iii. 22—Rev. ii. 7, and

xxii. 14 : Whereas, had he remained in a state of pure nature,

Ivj must have been everlastingly in a state of probation, had it

pleased his Maker to have continued him in being : So that,

upon the whole, it is plain, this constitution, as to Adam, per-
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sonally considered, was holy, just, and good; and Adam had

great reason, with all his heart, to give thanks to God his Maker,

for his goodness and condescension, that he would be so kind,

and stoop so low, as to enter into such a covenant with a worm

of the dust : and, no doubt, he did so, with the sincere st grati-

tude. We proceed, therefore, to consider,

.

(2.) That ifall his posterity had been put under this same con-

stitution, one by one,from age to age, as they came into being, to

act singlyfor themselves, it had also, as to them, been holy,

just, and good : As it was better for Adam than a state of

pure nature, so it would have been, for the same reason, better

for us. We (had we remained in a state of pure nature, i. e.

without any constitution at all) should have been, each one of

us, under the same infinite obligation to perfect obedience to the

law of nature, and equally exposed to the same infinite punish-

ment for the least sin, as he was, and as much without a title to

life upon perfect obedience, and as liable to be everlastingly in

a state of probation : And, therefore, such a constitution would

have been as great a favor to us, as it was to him ; and we

equally under obligations to gratitude and thankfulness to God
therefor. But, \

(3.) It xvasasxvellfor our interest, in the nature ofthe tiling,

in all respects, that Adam should be made a public head and rep-

resentative, to act not onlyfor himself butfor all his poster: ti/, as

ifivc had beenput to act singlyfor ourselves ; and, in some respects,

better : For Adam was, in the nature ofthe thing, in all respects,

as likely to stand as any of us should have been, and, in some

respects, more likely ; for he had as good natural powers—as

much of the image of God, and as great a sense of his obliga-

tions, as any of us should have had ; and had, in all respects,

as many motives to watchfulness ; and, in some respects, more

—in that not only his own everlasting welfare lay at stake, but

also the everlasting welfare of all his posterity too. Besides, he

hadjust received the law from God's own mouth, and he was in a

state of perfect manhood when his trial began : So that, upon

the whole, in the nature of the thing, it was more likely hi
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should stand than that any of us should ; and, therefore, it was

more for our interest that he should act for us, than we for

ourselves : But if we had been put to act singly for ourselves,

under such a constitution, it had been much better than to be

lett in a state of pure nature, and so we should have had great

eause of thankfulness to God for his condescension and good-

ness ; but; to have Adam appointed to act for us, was, in the

nature of the thing, still more to our advantage ; on the account

of which, we have, therefore, stillgreater cause of thankfulness

to the good Governor of the world* It is infinite wickedness,

therefore, to fly in the face of Almighty God, and charge him

with unrighteousness, for appointing Adam our head and rep-

resentative. We ought rather to say, " The constitution was

"holy, just, and good—yea, very good; but to us belongs

"shame and confusion efface, for that we have sinned."

Obj. But God knew how it would turn out—he knew Adam

xvouldfa!ls and undo himselfand all his race*

Ans. When God called Abraham, and chose him and his

seed for his peculiar people, to give them distinguishing advan^-

tages and privileges, and that professedly under the notion of

great kindness and unspeakable goodness
;
yet, at the same

time, he knew how they would turn out-*—how they would be

a stiff-necked people, and would kill his Prophets, his Son and

Apostles, and so be cast off from being his people. He knew.

all this beforehand ; yet that altered not the nature of the thing

at all—did not diminish his goodness, nor lessen his grace.

And the Jewish nation, at this day,, have reason to say, w The
" Lord's ways have been ways of goodness, and blessed be his

"name ; but to us belong shame and confusion of face, for

" that we have sinned."

Obj. Tcs, but God decreed that Adam shouldfalL

Ans. He did not decree that Adam should fall, any more

than he did that the seed of Abraham should turn out such a

stiff-necked* rebellious race* He decreed to permit both to do

as they did ; but this neither lessens his goodness, nor their

sin : for God is not obliged to put his creatures under such cir-
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ciimstances as that they shall never be tempted nor tried ; and

when they are tried, he is not obliged to keep them from fall-

ing ; it is enough that they have sufficient power to stand, if

they will ;—which was the case with Adam. Besides, God

had wise ends in permitting Adam to fall ; for he designed to

take occasion therefrom, to display all his glorious perfections

in the most illustrious manner : So that we may say of it (and

should, if we loved God above ourselves) as Joseph does of his

brethren's selling him

—

Te meant it for evil, but the Lord meant

itfor good : So here
T
satan meant it for evil, but God meant it

for good ; even to bring much glory to his great name : there-

fore be still, and adore his holy sovereignty—and, at the same

time, acknowledge that the constitution, in its own nature, was

holy, just, and good—yea, very good* These things being

considered, I proceed to add,

(4.) That, in such a case, God, as supreme Lord and sovereign

Governor of the xvhole world, hadfullpoiver andrightfulauthor-

ity to constitute Adam, our common head and public representa-

tive, to act in our behalf ; for, as the case stood, there could be

no reasonable objection against it. Adam was not held up to

hard terms : The threatening, in case of disobedience, was

strictly just : The constitution, in its own nature, was vastly

for the interest of Adam and of ail his race. Adam was alrea-

dy constituted the natural head of all mankind ; for God blessed

him, saying, Befruitful, and multiply, and replenish the earth....

Gen. i. 28. All his race, had they then existed, would, ifthey

had been wise for themselves, readily have consented to such a

constitution, as being well adapted to the general good : (So

men are wont to do when their estates lie at stake, or their lives j

if they think that an attorney is likely to manage the case for

them better than they can for themselves, they will choose him,

and venture the case with him, rather than with themselves) :

So that the only question is, whether God had, in so unexcep-

tionable a case, full power and rightful authority to constitute

Adam a public head, to stand as a moral representative for all

his race, and act in their behalf, so that they should stand or fall
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with him : Or, in other words, (for it all comes to the same

thing), whether, in any case whatsoever, God has full power

and rightful authority to appoint one to stand and act in the room

of another, so as to lay a foundation for the conduct of the one

to be so imputed to the other, as that both shall stand and fall

together : And so it is as much of a question, whether God had

power and authority to constitute the second Adam a public

head as the jirst. If God had not full power and rightful au-

thority to appoint the first Adam to be our public head and

moral representative, to stand and act in our behalf, so as to lay

a foundation for his conduct to be so imputed to us, as that we

should stand and fall with him, then he had not full power and

rightful authority to appoint the second Adam to be a public

head, and moral representative, to stand and act in the room of

a guilty world, so as to lay a foundation for his righteousness to

be so imputed to them that believe in him, as that they should

be justified and saved through it : For, ifGod has not power to

constitute one to stand and act in the room of another, in any

ease whatsoever—and if, on this footing, we say he had not pow-

er to appoint the first Adam, it is plain that, on the same foot-

ing, he had no power to appoint the second. I suppose it will

be readily granted, that if God has power, in any case whatso-

ever, to constitute one to stand and act in the room of another,

in the manner aforesaid, then he had in these two instances of

Adam and Christ, wThich are doubtless, on all accounts, in them-

selves, most unexceptionable : But if God, in no case whatso-

ever, has power to appoint one thus to stand and act in the room

of another, then both these constitutions are effectually under-

mined, and rendered null and void. We can neither be guilty of

Adam's first sin, so as justly to be exposed to condemnation and

ruin therefor ; nor can the righteousness of Christ be so imputed

to us, as to entitle us to justification and life. One man's disobe-

dience cannot constitute many to be sinners, nor the obedience

of one constitute many to be righteous. We can neither be ru-

ined by thefirst Adam, nor redeemed by the second. Under

the Jewish dispensation, it was ordained (Lev. xvi.) that Aaron
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should lay both his hands upon the head of the live-goat, and con-

fess over him all the iniquities of the children of Israel, and all

their transgressions in all their sins, putting them upon the head

ofthe goat, and send him away by the hand of a fit man into the

zvilderness : And (says God) the goat shall bear upon him all

their iniquities, unto a land not inhabited. We used to think

this scape-goat was designed by God to typify Christ : And the

scripture has taught us, in express language, that the iniquities

ofus all were laid on /«m....that he bore our amy. ...that he was

made a cursefor w.?....that by his obedience many are made right-

eous.... Isai. liii. 6—Pet. ii. 24—Gal. iii. 13—Rom. v. 19.

—

But if God has not authority to constitute one to stand and act

in the room ofanother, this must all be void and ofnone effect

:

And thus, while men are disputing against the original consti-

tution with Adam, they, unawares, undermine this second con-

stitution, which is the foundation of all our hopes. Eager to

avoid Adam's first sin, whereby comes condemnation, they ren-

der ofnone effect Christ's righteousness, whereby comes jus-

tification : And if Christ did not stand and act as a public

person.. ..if our sins were not laid upon him. ...if he did not bare

them on the tree.. ..if he was not made a curse for us, and ifwe

are not to be pardoned through his atonement, and justified

through his righteousness, then the gospel is all a fable, and the

whole scheme of our salvation, therein revealed, is wholly over-

thrown : What remains, therefore, but deism and infidelity ?

But in as much as we have full evidence to the truth of the

Christian revelation, and may be assured that it is from God,

we may, therefore, be confirmed in it that Jesus Christ has

been, by God, the great Governor of the world, appointed a pub-

lic person, to stand and act.. ..to obey and suffer in our room,

that, through his obedience and sufferings, we might have par-

don and eternal life : And, from this fact, we may be assured,

that God has full power and rightful authority to constitute one

to stand and act in the room of another : and, if he has such

authority, nothing hinders but that he might constitute Adam
to be our public head, as has been said.
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Besides, if we consider the nature of the thing itself, it is plain

that God had power to constitute Adam our public head ; for

God, as moral Governor of the world, and sovereign Lord of

all things, has power to make any constitution whatsoever,

which does, in its own nature, agree to the eternal fitness of

things, or, in other words, which is agreeable to his own perfec-

tions : But all will grant, that constitution is agreeable to his own

perfections, which, in its own nature, is suited to the gloryofGod
and good of the creatures. Now this constitution with Adam
was, in iis own nature, suited to the general good of mankind,

because the welfare of mankind was, in the nature of the thing,

safer and better secured upon such a footing, than if every single

child ofAdam had been left in a state of pure nature , without any

constitution at all, or than if they had every one been put to act

singly for himself—as has been before proved : And it was well

suited to the gloryofGod,because in that constitution,eonsidered

in its own nature, God eminently appeared to be what he was

:

For in it he appeared as the most high God—the supreme

Lord, and sovereign Governor of the whole world—for in

it he acted nssovereign Lord ofhis creatures. ..asbeing,by nature^

God, and as having an absolute right to and authority over the

works of his hands. And when God acts so, as by his conduct

to show what he is, then are his doings suited to his own glory

;

for nothing is more to his glory, than to appear to be what he

is : And in as much as the constitution itself was well suited

to the general good of mankind, God did, in making of it, act

a kind and tender part towards the human race, to the honor

and glory of his goodness. And while eternal life was prom-

irscd to perfect obedience, and eternal death threatened to diso-

bedience, God's infinite love to virtue, and infinite hatred of

vice, were manifested, to the glory of his holiness and justice.

Since, then, that constitution was thus, in its own nature, suited

to our good and God's glory, there is no doubt but the sove-

reign Lord and Governor of all things had full power and right-

ful authority so to appoint : for, in so doing, he would act agree-

ably to his own perfections, and the eternal fitness of things.
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But to conclude—We may be abundantly satisfied, not

©nly from the nature of the thing, but also from what God has

infact done, that that constitution was holy, just, and good, and

that he had full power, and rightful authority to do as he did,

because otherwise he would never have done so—he would

never have made such a constitution. It is plain and evident,

from facts, that Adam was considered and dealt with under

the capacity of a public head, and that death natural, spiritual,

and eternal, were included in the threatening ; for all his pos-

terity are evidently dealt with just as if that had been the case.

They are born spiritually dead, as has been proved in the for-

mer discourse. They are evidently liable to natural death, as

soon as they are born : And if they die and go into eternity with

their native temper, they must necessarily be miserable in be-

ing what they are, unlike to God, and incapable of the enjoy-

ment of him, and contrary to him : And God must necessarily

look upon them with everlasting abhorrence ; for he cannot but

abhor creatures whose tempers are contrary to him : so that

here is eternaldeath ; and all in consequence of Adam's first sin.

Now Ihen, if indeed we are, mfact, dealt with just as we

should have been, had Adam been our public head, there can

surely need no farther evidence to prove that this was the case

;

for the fudge of all the earth cannot but do right : and, there-

fore, he would not deal with us as being guilty of Adam's first

sin, were not Adam our representative : But had Adam been

our representative, and his first sin imputed to us, yet then we
should have been dealt with no otherwise than now we are ;

i. e. on supposition of the interposition of a Mediator, as is now
the case : for that we are now born into the world subject to

natural death, none can deny, and this by virtue efAdam's first

sin ; and if we are really spiritually dead too, and so exposed to

eternal death, it is just what might have been expected, had Ad-
am stood for us—and so there is no more to be said : And if

God be such a Being, as I suppose he is, and the law such, and

the nature of true holiness such, then, as has been shown in the

first discourse, there is no doubt we are, natively, spiritually
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dead : So that the force of this argument depends upon the truth

of thosefirstprinciples, which, I think, have been sufficiently

proved. Right apprehensions of the moral laxv will, at once,

convince us of our inherent natural corruption, and make us feel

that we are fallen creatures.

Remark. Perhaps this is the consideration which most

commonly first leads poor sinners to see that they do actually

lie under the guilt of Adam's first sin ; and that their ruin

thence took its rise, viz. their finding, by experience, when the

spirit of God brings home the law and awakens conscience, that

they are, by nature, dead in trespasses and sins ; for now no

conclusion can be more natural than that they are, by nature, chil-

dren ofwrath : And this will naturally lead them to enquire,

Whence this has come to pass ? and they will presently find the

scripture express and plain in it, that, by one maris disobedience^

many -were made sinners ; and, by the offence of one,judgment

came upon all to condemnation : and their own experience will

give them the most natural comment upon the words, while they

feel themselves to be, by nature, dead in sin, and exposed to

eternal ruin : But now, " How could Ijustly have all this come

" upon me for Adam's first sin ?" will naturally be the next

thought : And an awakened conscience will, perhaps first of all,

reply, u How it is just and right I cannot tell, but I am certain

" so it is, that I am, by nature, dead in sin, and, by nature, a

** child of wrath ;—this I see and feel : And the scripture says,

" that, by one maris disobedience, many xvere made sinners ; and

" that,ybr the offence ofone,judgment came upon all men to con-

" demnation : And God's ways must be righteous, for the Judge

** of all the earth always does right : And if I do finally perish,

u 1 have nothing to say ; for I have gone in Adam's steps....

I

" have been voluntary in my rebellion against God all my life,

•" and am at heart an enemy to him still, and that voluntarily so."

And this may, in a measure, silence such a poor sinner for the

present : But if ever he comes to be reconciled to the divine

nature, and then impartially to look into the original constitu-

tion, he may then see that it was, in its own nature, holy, just,
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and good, and worthy of God, the great Governor ofthe world
;

and, as such, sweetly acquiesce in it, saying, " God's ways were
" holy, just, and good, and blessed be his name ; but to us (to

" all the human race) belong shame and confusion of face, for

" that we have sinned." ISut until men are awakened, at least

to some sense of their natural corruption, they are commonly

very blind and deaf to all the scripture says about this matter*

It is hard to make men believe contrary to their own experi-

ence—to make them believe that theyfell in Adam, when they

do not feel that they are, by nature,fallen creatures. Let the

scripture speak ever so plain, yet they cannot believe that it

means as it says : It must mean, they think, something else.

The best method, therefore, to convince sinners of the doctrine

of original (imputed) sin, and to silence all their cavils, is to

open the true meaning of the moral laxv, and show them their

native depravity : This is the method which God takes in the

Bible. He says but little about Adam's first sin, but says much

to show us what we really are, as knowing that, if we are but

once convinced of our native corruption, a few words are suffi-

cient to show us whence our ruin originally took its rise.

Thus God, the great Governor of the world, in the gospel-

dispensation, considei*ed mankind as being in a perishing con-

dition.. ..sinful, guilty, jusdy condemned, helpless, and undone;

and one ground and reason of his looking upon mankind to be

in such a condition, was our original apostacy from him in our

first parents : And since that constitution, whereby Adam was

made our common head and public representative, was hoi}',

just, and good, in its own nature ; and since God, the supreme

Lord of all things, had full power and rightful authority so to

ordain and appoint—hence, therefore, he has sufficient reason

to look upon mankind,on account ofthis first apostacy,as he does.

Therefore, at the same time he provided a Savior for Adam,

at the same time did he also provide a Savior for his posterity

too ; they being considered as one with him, and involved i:i

the same sin, and guilt, and ruin ; and so standing in equal need

of relief : Hence Christ is called the lamb slainfrom thefoun-
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dation of the world. Then was it said, that the seed of the zvo-

man shall bruise the serpent's head; To which original grant

our Savior seems to have respect, when he says, God so loved

the xoorld, that he gave his only begotten Son, §tc. Whereas,

had Adam acted in the capacity of a private person, and sinned

and fallen for himself alone, and his posterity not been involved

in the same ruin, he might have had a Savior provided for

him : But his posterity would no more have needed one than

the angels in heaven, or than Adam before his fall.

Obj. But those words, In the day thou eatest thereof, thou

shalt surely die, (Gen. ii. 17) were evidently spoken only to Ad-

am; nor is there arvord said about his posterity having any inte-

rest or concern in the affair.

Ans. So also were those words, in Gen. iii. 19. ...Dust thou

art, and unto dust shalt thou return, spoken only to Adam, with-

out the least intimation that his posterity were any of them in-

cluded in the sentence : And yet, by virtue of that sentence, all

his posterity are subject to death....Rom. v. 12, 13, 14 : Do
vou account for this, and you will, at the same time, account

for that ; for the truth is, that, in both cases, Adam was con-

sidered not merely as a single private person, but as a public

head and representative, standing in the room of all his poster-

ity : and, considered in this capacity, was he threatened with

death, in case he sinned—and, considered in this capacity, was

natural death denounced upon him after his fall : So that, in

both, his posterity were equally included : and therefore St.

Paul calls Adam a type of Christ....Rom. v. 14—and calls Christ

the second Adam. ...I. Cor. xv. 45 ; because both these, by the

authority of the great Governor of the world, were constituted

public persons, to act in the behalf of mankind : And all man-

kind were so included in them, that St. Paul speaks as if there

had been but only these two men, Adam and Christ: I. Cor.

xv. 47. ...Thefirst man is of the earth, earthy ; the second man

is the Lordfrom heaven.

2. God, the supreme Ruler of the world, does, in the gospel,

consider mankind as being in a perishing condition, not only
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on the account of their original apostacy in Adam, their com-

mon head and representative, but also because theij are, what

they are, in themselves—(1.) Destitute of the divine image

—

(2.) Contrary to God in the temper of their hearts—(3,) Ut-

terly averse to a reconciliation—(4.) In a disposition, if unre-

strained, to live in all open rebellion against the Majesty of

heaven, before his face—(5.) And yet insensible of their just

desert, and of their need of sovereign grace ; and ready rather

to think it a cruel thing, if God should damn them.

(1.) God saw mankind destitute ofhis moral image ; for being

conscious of the holy temper of his own heart.. ..ofthe holy pro-

pensity of his own nature—and being conscious to the temper

of their hearts. ..to the propensity of their nature, at first view

he saw what they were. God lookeddownfrom heaven upon the

children of men, to see if there xvere any that did understand,

that did seek God : Every one ofthein is gone back ; they are al-

together becomefilthy ; there is none that doth good...no, not one

....Psalm liii. 2, 3 : He saw mankind destitute of a conformity

to his holy law. The lav/ requires mankind to love God su-

premely, live to him ultimately, and delight in him superlative-

ly—and to love one another as their own souls j but he look-

ed down from heaven. ...he beheld, and, lo, all the human race

were entirely devoid of that temper : None were in a disposi-

tion to account him infinitely glorious in being what he was :

not one had the least relish or taste for the beauty of his moral

perfections : every heart empty of holy love and holy delight,

and devoid of any true spirit or principle of obedience ; and all

mankind had lost that frame of spirit towards one another which

they ought to have : The whole world lay in rain. He knew

his law was holy, just, and good, and that his creature, man, was

under infinite obligations to a perfect conformity thereto : He
saw what grounds there were for the law, and what reasons for

their obedience : He saw his own infinite excellency, and his

original, underived, entire right to them ; and was conscious to

his rightful authority over them : He judged them infinitely to

blame for their non-conformity, and worthy of an infinite pun-
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ishment : Speaking after the manner of men, he did, in the in-

ward temper of his heart, perfectly approve of those words in

Gal. iii. 10, as being strictly just

—

Cursed is every one that con-

tinueth not in all things written in the book ofthe law to do them :

Therefore he looked on mankind in a perishing condition. But,

(2.) He viewed mankind not only destitute ofgood, butfull of

evil;—not only void of the true love to God and to one anoth-

er, but enemies to God, and living in malice and envy among

themselves. He looked down from heaven and viewed a guil-

ty world, and saw their contrariety to his nature and to his law :

Conscious of his own divine temper, he saw every contrary

temper in them : What he esteems, they despise ;—what he de-

lights in, they loathe : The end which he prosecutes, they op-

pose ; and they esteem and delight in that which is contrary to

him, and prosecute ends and designs contrary to his : He saw

their views, their tempers, their wills, their ends, designs, and

ways were all contrary to him, and diametrically opposite to his

law: He considered them as his enemies, and their tempers as

perfect enmity and contrariety to the divine nature....Rom.

viii. 7.

(3.) And in as much as he thus saw them entirely destitute

of love to hirn, and diametrically contrary to the divine nature

in the temper of their hearts, he knew they would have no incli-

nation to a reconciliation to God ; but xvoirfd be natarally averse

to it : He knew their aversion to a reconciliation would be as

strong as their contrariety to the divine nature, from which it

took its rise : He saw that if he should attempt to reclaim them,

he should only meet with resistance ;—that if he should spread

the news of pardon and peace through a guilty world, and in-

vite them to return and be reconciled, that they would make

light of it and despise it ;—that if he should send messengers

after them, to persuade them to return, and beseech them to be

reconciled, that they would put many of them to death : He

saw just what treatment the prophets, and Christ, and his apos-

tles were like to meet with : He Vnew not one in all the world

would repent and convert, unless brought thereto by his own al-
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mighty arm, and all-conquering grace.... Mat. xxi. 33—39

—

Rom. viii. 7—I. Cor. iii. 6, 7.

(4.) Tea, sofarfrom a disposition to repent and convert, that,

if left wholly to themselves, unrestrained, no wickedness wouldbe

too badfor them : All would act as bad as Cain, Manasseth, or

Judas ; and the whole human race be like so many incarnate

devils—they having the seed of all sin in their hearts....Mark

vii. 21, 22.

(5.) And yet insensible of their sin and guilt, midjust desert
,

and that they lie merely at the sovereign mercy of God, and that

he is at liberty to shoxu mercy, or not, as seemsgoodin his sight:

yea, so averse to the knowledge of this their true state, as to

be disposed to hate the light, and shut their eyes against it, rea-

dy to resist all methods of conviction ;—yea, that some would

be even so perverse, as actually to rise in arms against his mes-

sengers, who endeavored to shew them their ruin and the way

of their recovery, and put them to death, as not fit to live ; and

yet so stupid as to think, that, in all, they did God good ser-

vice : And that, in general, a great out-cry would be raised

round a proud and guilty world, against the Lord, for suppo-

sing mankind to be in so bad, so very forlorn a state. Gcd
knew the pride of man, that he is exceedingly proud ; and saw

how great offence would be given to a guilty world, who would

by no means endure to be so affronted....John iii. 19, 20, and

viii. 33, 47.

Now, such were the grounds upon which God looked upon

the human race in a perishing condition.. ..sinful, guiltv, justly

condemned, helpless, and undone : And considering that the

original constitution with Adam, according to which he and all

his posterity were doomed to destruction, in case he fell, was

holy, just, and good ; and considering that the law of nature,

which all mankind are naturally under, and according to which

the least sin exposes to eternal damnation, is also holy, just, and

good ; and considering our apostacy in Adam, and what we

are in ourselves ;—I say, considering all these' things, it is most

certain and evident that the judgment of God was according to
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truth, while he esteemed mankind to be thus in a perishing

condition.

That mankind are actually ofsuch a nature, has been demon-

strated in theformer discourse : That God, whose understand-

ing is infinite, and who sees all things as being what they really

are, must therefore now see mankind to be such, is self-evi-

dent : and such as he now sees them to be, such he, from the

beginning, knew the}'' would be : It is evident, therefore, d pri-

ori, that God must have considered mankind to be such, when

he first entered upon his designs of grace revealed in the gos-

pel : And if we consider the nature of the gospel, and what

methods God has taken with a sinful, guilty world, to reclaim

and recover them, and how they have behaved under all, it will

be still more evident that mankind are verily in such a case.

—

The law... .the gospel, and experience, all join to confirm it.

Had not the gospel considered us as being entirely devoid of

the divine image, destitute of any spiritual good thing, blind,

dead, graceless, why should it so much urge the necessity of

our being born again....made new creatures....having our eyes

opened. ..being raisedfrom the dead....being created anew togood

works. ..and having the law written in our hearts, the heart of

stone taken away, and an heart offesh given ?—Had not the

gospel considered us as being enemies to God, why should it in-

vite us to be reconciled?—Had not the gospel considered us as

being very averse to a reconciliation, why should it pray and

beseech us, with so much earnestness and solemnity, to be re-

conciled....and use so many arguments ?—Had not the gospel

considered our reconciliation as unattainable by the most pow-

erful arguments, of themselves, why should it declare that, after

all, neither Paul, nor Apollos, nor Cephas are any thing, or can

do any thing, unless God himself give the increase ?—And were

we not enemies to God, and rebels, and inveterate haters of the

light, and disposed to rise in arms against it, why should Christ

tell his ministers, I send ijouforth as sheep among wolves ; if

they have called the master of the house Beelzebub, no xuonder

they call you so ; you shallbe hated of'allmenfor my name^s sake ;
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t/iey that kill ijou will think they do God good service ? That

generation thought as well of themselves as the present genera-

tion now on earth does, and were ready to speak the same lan-

guage, and say, If we had lived in the days of our fathers, we

would not have killed the prophets ; but Christ knew their

hearts : And, had not mankind, on these accounts, been con-

sidered as in a perishing condition, sinful, guilty, justly con-

demned, helpless and undone, why was there provided such a

Redeemer, and such a Sanctifier ? And why was the salvation

of sinners every where represented as being so entirely owing

to the grace, the mere grace, the free, astonishing, wonderful

grace of God, from first to last ? Surely, from all this, most

certain and evident it is, that God does, in the gospel, upon

these grounds, consider mankind as being in a perishing con-

dition : And upon these grounds we must, therefore, come to

consider ourselves so too, or we can never be in a disposition

humbly and thankfully to accept the grace offered, and return

home to God in the way provided. We shall rather be affront-

ed, that the gospel supposes us to be in so bad a condition ; or

else never so much as take matters into serious consideration,

but do as those invited to the marriage of the king's son, in

Mat- xxii. 5....They made liglit of it, and went their ways, one

to hisfarm, another to his merchandize. I do but just hint at

these things now, because they have been so largely insisted

upon heretofore. And thus we see upon what grounds it is,

that the great Governor of the world does, in the gospel, con-

sider mankind as being in a perishing condition.

SECTION II.

SHOWING WHENCE GOd's DESIGN OF MERCY TOWARDS A PER-
ISHING WORLD ORIGINALLY TOOK ITS RISE.

I proceed now,

II. To show what were the motives which have excited God

to do what he has done, for the recovery of sinners out of this

their perishing condition. And
1. It zvas not because the original constitution with Adam, our

public head and representative, was too severe : It was not be-

N N
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cause it xvould have been hardand cruel, or in the least inconsist-

ent xvilli his infinite goodness and tender mercies, to have left all

mankind in that state of total nun they xvere brought into by the

fall : For had not that constitution been, in its own nature, ho-

ly, just, and good, and so most perfectly agreeable to his own

nature. ...to his holiness, justice, and goodness, he would never

have made it ; for he necessarily infinitely abhors, in his pub-

lic conduct, to act counter to the inward temper of his heart.

For the very reason that he loves himselffor being what he is, for

the same reason he loves to act like himself, and infinitelyabhors

the contrary : And ifthatconstitutionwas holy, just,and good, in

its own nature, originally, it must remain so still ; for Adam's

apostacy, together with all the dreadful consequences thereof,

could not alter its nature. The constitution is perfectly as ex-

cellent as if Adam had never fallen.. ..perfectly as good as if it

had been the means of laying a foundation for the everlasting

blessedness of all the human race ; for it is what it was. It was

excellently well calculated for the glory of God, and the welfare

of mankind, in its own nature ; and therefore God made it....

approved of it....was well pleased with it, nor can he ever alter

his mind about it : for it is, in itself, just the same it was at first

—and if it was holy, just, and good, in its own nature, and if it

remains so still.. ..if the holiness, justice, and goodness of his

nature prompted him at first to make it, and then to approve of

it, and be perfectly well pleased with it, it could not (it is self-

evident) possibly have been, in the least, disagreeable to his

holiness, justice, or goodness, to have dealt with all mankind,

since the fall, according to it : So that, to a demonstration,

God's thoughts of mercy towards a guilty, undone world, did

not, in any measure, take its rise from any notion that mankind

had been hardly dealt with, or that it would be any thing like

cruelty and unmercifulness to damn the whole world for Ad-

am's first sin, according to the tenor ofthe original constitution.

Indeed, to suppose such a thing, highly reflects upon that con-

stitution—and uvea God, for ever making it : It supposes the

constitution was never really holy, just, and good in its own
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nature, and that God did wrong in making it : And the

riches and glory of gospel-grace are wholly obscured ; for Gcd

cannot be considered as a sovereign benefactor, showing unde-

served mercy to a guilty, hell-deserving world ; but rather as

repenting for the injury he has done to mankind, and as endeav-

oring to make amends for it by abetter, a jaster and kinder

conduct for the time to come : And if this were the case, all

his pretences, his high pretences to great lave and goodness,...

to great kindness and grace, are hypocritical, and a mere mock-

ing of us. He had abused and injured us, and is now but re-

penting, and making restitution ; and ought, therefore, to have

said so, and not pretended he did all from mere grace, which

is to affront us, and make as if that constitution was holy, just,

and good, and we righteously condemned, and justly miserable

forever : So that, let us view the case in what light we will, it is

most evident and certain that the great Governor ofthe world

considered mankind as being righteously condemned, and lia-

ble to everlasting destruction, consistent with the infinite good-

ness of his nature ; nor did a thought of pity ever enter into

his heart from the contraiy supposition : Yea, it seems to have

been his very design to maintain the honor of that constitution,

while he shows mercy to a guilty world, inasmuch as he has

appointed another public person, his own dear Son, to mak$

atonement for our original apostacy, as well as our other sins,

that hereby a way for his mercy might be opened. ...Ron:, v.

18,19-

2. Nor did God's designs of mercy towards a guilty, undone

world take their risefrom a supposition that the law of nature,

which all mankind are naturally under, is too severe, in requi-

ringperfect obedience, and threatening eternal damnationfor the

very least defect, (Rom. i. 18—Gal, iii. 10), or from any sup-

position that it would have been any thing like cruelty or unnier-

cifulnessy to have dealt with all mankind according to that rule.

To explain myself, I mayjust observe, that the original con*

stitution with Adam, as public head, {Gen. ii. IT) was a positive

appointment. After he was turned out of the garden, he tea-
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sedto sustain the character or capacity of a public person ; nor

are his posterity accountable for any but his first transgression.

But the law of nature results from the nature of things....from

God's being what he is in himself, and from our being what

we are, and he our Creator and we his creatures : And it was

binding, in order of nature, antecedent to any positive consti-

tution whatsoever : nor is its binding nature capable of any

dissolution. We might have obtained life, according to the

constitution made with Adam, had he kept covenant with God;

and been confirmed in a state of holiness and happiness : so

now we may obtain life by Jesus Christ, who has fulfilled the

law of nature, and made atonement for all sin : But the law of

nature still remains an unalterable rule of righteousness be-

tween God and his creature, man. We owe perfect obedience

to God, and the least sin deserves eternal damnation : And
God might always have dealt with mankind simply according

to this rule. The original constitution with Adam had some

degree of grace in it. The constitution in the gospel is alto-

gether grace. God might have held all mankind bound by

the law of nature simply, nor ever have appointed any other

way to happiness, than a perfect and persevering obedience
;

and mankind have been, to all eternity, in a peccable state, lia-

ble to sin and fall into ruin. Whatsoever advantages mankind

have had over and above this, are, and have been, of meregrace.

According to the law of nature, we are under infinite obligations

tc perfect holiness in the temper of our hearts, and to perfect

obedience in the whole course of our lives, and that not only

for a dav, or a year, or a thousand years, but so long as we con-

tinue in being. And so long as we are thus obedient, we shall

be happy ; but the least defect, at any time whatsoever, will let

in everlasting, inevitable ruin upon us. Adam, in innocence,

was under the law of nature, as well as under that particular

positive constitution in Gen. ii. 17 : So that any other sin, as

well as eating the forbidden fruit, must have exposed him to

ruin. But then, by that constitution, he had this peculiar ad-

vantage, that, if he persevered, his time of trial should shortly
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be at an end, and himself and all his race confirmed in a state

of holiness and happiness—an advantage never to be obtained

by any one merely under the law of nature : For, in the nature

of things, it is impossible God should ever be laid under any

obligations to his creatures, unless by virtue of his own free

promise, which does not belong to the law of nature, but is an

act of grace, which he may grant or withhold, as seems good in

his sight. When Adam broke covenant with God, and when

that positive constitution was at an end, yet still Adam remained,

under the law of nature, bound to perfect obedience, to love

God with all his heart, and his neighbor as himself; yea, under

infinite obligations—and every defect was infinitely sinful, and

so was worthy of infinite punishment. And as was the case

with him, so is the case with all his posterity : Our obligations

are infinite, and so our non-performance infinitely faulty, and

worthy ofan infinite punishment : Though, indeed, as the case

now stands, nor Adam, nor any of his race can ever obtain life

by the law of nature ; because we are sinners, and so, by the

law of nature, are condemned without hope. Rom. iii. 20....

By the deeds of the lazv nojiesh can be justified ; for by the lazu

is the knoxvledge of sin : And chap. iv. ver. 15...The lata work-

eth xvrath. And thus, as the case now stands, we are under

infinite obligations to perfect obedience, and are liable to an in-

finite punishment for the least defect : and yet, through the bad

temper of our hearts, we are unable to yield any obedience, and

are in a disposition to be continually treasuring up wrath

against the day of wrath.

Now, I say, the supreme King of heaven and earth was not

moved to entertain designs of mercy towards a sinful, guilty,

undone world, from a supposition that the law ofnature was too

severe, or that it would have been any thing like unmerciful-

ness to have dealt with all mankind according to that rule : For,

All that this law requires, is, that since God is infinitely amia-

ble in himself, and has such an entire right to us, and absolute

authority over us as his creatures, we therefore ought to love

him with all our hearts, and be entirely devoted to him, to do
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his will and keep his commands, seeking his glory ; and that,

since our neighbors are such as we. ..of the same species, and

under the same general circumstances, we therefore ought to

love our neighbor as ourselves
\
—both which things are, in their

own nature, right, and fit, and reasonable : so that the law is ho-

ly : And all that this law threatens, in case of any transgres-

sion, is, that since our obligations are infinite, and so the least

defect infinitely wrong, therefore every such defect should be

punished with the everlasting pains of hell. ...and that in exact

proportion to the several aggravations attending each trangres-

sion ;—which is also, in its own nature, right, and fit, and rea-

sonable : so that the law is just : And that perfect holiness

which this law requires, i. e. to love God with all our hearts, and

our neighbors as ourselves, is the highest perfection our nature

is capable of, and altogether suited to make us happy : so that

the law is good. But,

It is not severe, nor any thing like unrnercifulness, to deal

with mankind according to a rule, which is, in its own nature,

holy, just, and good ; but rather, it must have been agreeable to

the holiness, justice, and goodness of the great Governor of the

world so to do: And indeed, were not this the case, it would

have been fit this law should have been repealed. Mankind

did not need to be redeemed from the curse of an unrighteous

law ; for such a law ought to be laid aside, and its curses never

executed. God would have been bound in justice to have abol-

ished an unrighteous law. There is no need of Christ or gos-

pel-grace in the case: and so all the high commendations of the

grace ofGod in providing a Savior, as being rich, free, and won-

derful, are groundless, and cast much reproach upon mankind, as

being a guiltyrace, righteouslycondemned, when, in truth, it is no

such thing. God ought to have owned that the law was wrong,

and to have repealed it—and not to have proceeded as if it was

very good, and mankind altogether to blame, and worthy J f

eiernal damnation : And mightily would this have pleased an

apostate, proud, and guilty world ; and, at the same time, cast

infinite reproach upon God and his holy law, and shut out all

the grace of the gospel.
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God has therefore, in the gospel, not only supposed the law

to be holy, just, and good, and mankind righteously condem-

ned ; but has taken all possible care to make it evident that he

does so, and thereby to secure the honor of his law, discounte-

nance sin, humble the sinner, and exalt and magnify his grace.

Even the whole scheme of the gospel is wisely calculated to attain

these ends,as we shall see hereafter. So far was God from being

moved to pity mankind, from a supposition that they had, in

this respect, been too severely dealt with, and so objects of pity

in that sense, that, on the contrary, he most perfectly approved

of the law, as holy, just, and good—and was altogether in it,

that mankind deserved to be proceeded with according to it :

Yea, so highly did he approve of his holy law, and so odious and

ill-deserving did mankind appear in his eyes for breaking it,

that their sin cried aloud for vengeance in his ears ;—yea, cried

so loud for vengeance, that he judged it necessary that his own

Son should appear in their stead and die in their room, to the

end that he might be just....might act consistently with the ho-

linessandjustice of his nature,while heshowedmercy to them...

Rom. iii. 9—26: In such alight he viewed things—insucha light

must we therefore view them too, or we can never truly under-

stand our need of Christ and gospel-grace, or cordially acqui-

esce in the gospel-way of salvation ; but rather shall be dispo-

sed to quarrel with the strictness of the law, and think ourselves

abused, and imagine that God deals hardly with us.

3. Nor was the supreme Being moved to entertain designs

of mercy towards mankind, from a supposition that their inabil-

ity to yield perfect obedience made them the less to blame, and so

the moreproper objects ofpity on that account : For mankind are

not the less to blame for their inability ; but the more unable

they arc, the greater is their blame—and so the more proper ob-

jects are they of the divine wrath and vengeance.
.

God is a most excellent and amiable Being. He inf,:i:Leiv

deserves our highest love and esteem, and supreme delight. It

is perfectly fit we should be of a disposition to say, Whomhave

ive in heaven hut thee ? and there in nothing on earth zee desire
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besides thee...Psalm lxxiii. 25. Now, not to love this God with

all our hearts, roust be infinitely wrong ; and not to love him at

all, must be worse still : but to be habitually contrary to him in

the temper of our hearts—yea, so averse to him as that we

cannot love him, must be, in the very highest degree, vile and

sinful : And now to say we cannot, by way of extenuation, as

though we were the less to blame for that, is intolerably God-

provoking; since our cannot arises only from the bad temper

of our hearts, and because we are not what we should be—and

not at all from any unloveliness in the divine nature, or from

our want of external advantages for the knowledge of God.

Put the case to thyself, O man :—Were you as wise as Solo-

mon, as holy as David, as humble as Paul, and of as loving and

kind a temper as John....and had you a family of children....

and were all the rules and orders of your house like yourself,

and calculated to make all your children just such as you are....

and did you perceive that your children neither liked you, nor

your ways, nor the orders ofyour house—they show you much

disrespect in their carriage, disregard your authority, complain

your rules are too strict, and daily break over all orders ;—at

length you call them to an account—are about to convince, hum-

ble, and reform them...they plead they are not to blame, at least

not so much to blame, because they cannot love you, they can-

not like your ways, they cannot but abhor such rules and or-

ders ; those verv properties, on account of which you are in-

deed the most excellent man in the world, these are the very

things for which they dislike you, while, in the mean time, they

can most heartily love their companions in vice and debauchery

:

And now the question is, whether their inability to love you

renders them anv the less to blame : or, whether it be not ve-

ry provoking in them, to plead, in excuse for themselves, that

they cannot love you ; when their cannot arises from their vol-

untary contrariety to all good, and love to debauchery ; and

not at all from any unloveliness of your person or ways ; or for

want of advantages to be acquainted with you, and with the

beauty of your temper and conduct. The application is easy.
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Was it any excuse for the ill-will of the malicious Pharisees to-

wards Christ, that they could not love him... .they could not but

hate him ? Did ever any man look upon a malicious, spiteful

neighbor, and think him any the less to blame for his abundant

ill-carriage....for his being so exceedingly ill-natured that it was

not in his heart to do otherwise ? I appeal to the common sense

of all mankind.

Ifsuch an inability can excuse mankind, then the devils, up-

on the same footing, may be excused too : And the more any

of God's subjects hate him, the less will thev be to blame ; for

the more any do really hate God, the less able will they be to

love him ;—the more averse to his law, the less able to keep it

:

And, therefore, since our inability arises from such a root, the

more unable we are to love God with all our hearts, and yield a

perfect obedience to all his laws, the more vile, guilty, hell-

deserving we are, and the more unworthy of pity : So that our

moral inability and impotency, or rather obstinacy, was, in the

nature of things, so far from extenuating our guilt and moving

the divine pity, that it was the strongest evidence of our ex-

ceeding vileness, and, as it were, a mighty bar and great discour-

agement in the way of God's ever entertaining any designs of

mercy towards us ; It was like the great mountains ; so that

nothing but infinite goodness could have ever surmounted it

:

And in this light must we view ourselves and our inability, and

become self-condemned before God, or we shall never like it

that God looks upon us as he does, nor ever be able to look up*

on his grace in the gospel in the same light with him, nor can

we ever heartily approve ofand fall in with that way of salvation.

When we are under sufficient outward advantages to come to

know what kind of Being God is, and yet, after all, see no beau-

ty in him, nor esteem him, it must be either because we are in-

tolerably bad in our temper, or else because he is not truly, and,

indeed, a lovely and amiable Being. When we say we cannot

love him, under a fond notion that we are hereby excused and

are not to blame, we implicitly say, that we are well enough dis-

posed, and are of a good temper, but God is such an hateful Be-

O o
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ing that we cannot love him ;—there is nothing in him to be lov-

ed : So that to say we cannot, under a notion of extenuating

our guilt, casts the highest reflection upon God imaginable, and

indeed is big with the blackest blasphemy. We had as good say,

" It is not owing to us that we do not love God, but to him.—
" We would readily love him, if there was anything in him for

" us to love ; but there is not, and so we cannot—and therefore

" are not to blame."

To suppose, therefore, that God, in the gospel, considers us

as being the less to blame for this our inability, and from thence

is moved to pity us, is the very same thing in effect as to sup-

pose that God owns himself a hateful, unlovely Being, and

thinks it a great hardship that his poor creatures should be for-

ced to love him, or be damned ; and therefore repents that ev-

er he was so severe, or ever made such a law, and is sorry for

them, and will do better by them for time to come : But how

horrid a thought is this ! It casts the highest reflection upon

God, and upon his holy law, and quite destroys all the grace of

the gospel- No, no ! God knew well enough how the case

stood : He was conscious of his own infinite excellency, and

of the infinite reasonableness of his law : He knew the hellish

temper of an apostate, rebellious race ; and verily he was God,

and not man, or he would have doomed the whole world to de-

struction without any pity, or so much as one thought of mercy.

Herein was love, not that we loved God, bat that God loved us
y

and sent his Son to be a propitiationfor our sins. ...I. John iv. 10.

While we were sinners and enemies, (Rom. v. 8, 10), and most

strongly averse to a reconciliation. ...II. Cor. v. 20.

4. Nor did his designs of mercy take their risefrom any ex-

pectation that a rebellious, guilty, perishing world xvoidd be so

good as, oftheir accord, ever heartily to thank himfor it. No, he

knew well enough how it would be—that many would make

light of it. and go their ways, one to his farm, another to his

merchandize ; and that others would be affronted, and some so

very angry that they would take his messengers, and stone one,

and beat another, and kill another, and finally would crucify hi*
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Son : And he expected that mankind in general would be dis-

posed to hate his law, and pervert his gospel, and resist his spir-

it ; and never one, in all the world, repent and convert, and

come and humble himself before him, and bless his holy name,

unless brought thereto by his own all-conquering grace.... Mat.

xxi. 33—39,andxxii. 1—7—Z^exiv.„16—23— I. Cor. iii. 6, 7.

So that, from the whole, it is very plain God was not moved

to entertain thoughts of mercy towards mankind, neither under

a notion that they had been, in any respect, hardly dealt with...

nor under a notion that their impotency rendered them in any

measure excusable. ..nor under a notion that there was any good

in them or to be expected from them ; but, on the contrary, he

looked upon the original constitution with Adam to be holy,

just, and good—and that, upon that footing, all mankind deser-

ved ruin ; and he looked upon the law of nature also holy,

just, and good—and that, upon that footing, a wicked world de-

served his everlasting wrath ; and he looked upon them alto-

gether criminal for their impotency ;—in a word, he looked up-

on them voluntary in their rebellion, and obstinate in their en-

mity, and infinitely unworthy of the least pity—yea, so unwor-

thy of pity, that, to secure his own honor, and to save himself

from just reproach, while he pitied them, and showed them mer-

cy, he thought it needful that his own Son should become a

Mediator* and bear their sin and suffer for their guilt, and so

open a way for the honorable exercise of his mercy.

To conclude, therefore,

5. It is evident that his designs ofmercy took their rise mere'

ty,
absolutely, and entirelyfrom himsef....from his own infinite

benevolence. ...from his self-moving goodness andsovereign grace.

God so loved the world—
As for us, we lay in the open field of perdition, polluted, per-

ishing in our blood and guilt ; and it was perfectly right that

the righteous sentence of the law should be executed upon us :

And God had been forever glorious in the everlasting ruin of a

rebellious world. There was nothing in our circumstances, all

things considered, of the nature of a motive to pity : We were
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too bad to deserve any pity or relief ;—yea, so bad, that the

great Governor of the world could not, without counteracting

all good rules of government, show any mercy but by the

interposition of his own Son, to stand and die in our room and

stead : So that, instead of any motive to pity, there was every

thing to the contrary.—Our infinite ill-desert lay as an infinite

bar in the way. Here, now,was an opportunity for infinite good-

ness and self-moving mercy to exert itself, in the most illustrious

manner, in designing mercy....in providing a Mediator, and in

opening a door for the exercise of much grace to mankind in

general, and of special saving mercy in ten thousand thousand

instances. There was nothing, ab extra, from without God

himself, to move and put him on to such a wonderful and glo-

rious enterprise* The motion was wholly from himself...from

his self-moving goodness....from his good pleasure, according

to the counsel of his own w'i\\... .Eph. i. 3—12 : No wonder,

therefore, the gospel every where celebrates the love and good-

ness, mercy and grace of God, as being rich and free, unparal-

leled, unspeakable, inconceivable, infinitely great and glorious,

as discovered in this most wonderful ofall God's works : And
to suppose that God was under any obligations to show these

favors, would be to undermine and overthrow the whole gos-

pel, and turn a deed of the freest andgreatest grace into a work

of mere justice.—Thus we see whence God's thoughts of mer-

cy, towards a sinful, guilty world, had their rise.

He had in view a great variety of glorious designs, all infi-

nitely wise.. ..all suited to display the glorious perfections ofhis

nature, and bring everlasting honors to his great name : He

designed to destroy the works of the devil.. ..Gen. iii. 15—I.

'John iii. 8* Satan had induced mankind to their rebellion ;

and had, perhaps, in his conceit too, made himself strong against

the Almighty : He first rebelled himself, and now he had brought

others to join with him, and in this world he intended to rule

and reign ; and, by the whole, bring much reproach upon the

rightful Lord of heaven and earth. God wrought, therefore,

for his great name's sake, that it might not be polluted ; and en-



DISTINGUISHED FROM ALL COUNTERFEITS. 291

iered upon methods to defeat his designs, and bring his king-

dom to nought, and crush the rebellion, and put him to open

shame—and at length bind him up in his chains, that he should

deceive the nations of the earth no more—and give all nations,

languages, and tongues, to Jesus Christ, and bring the whole

world into subjection to him... .Rev. xx. 1—4. He designed

to display his glorious grace, in bringing millions of this sedu-

ced, apostate race from the jaws of eternal destruction to eter-

nal glory....Rom. ix. 23

—

Eph. ii. 7. He designed to put all

mankind in a new state of probation, and to display his glorious

goodness, patience, forbearance, and long-suffering, in his deal-

ings with the obstinate and finally impenitent in this world, and

his glorious holiness and justice in their everlasting punishment

in the world to come, in the same lake of fire and brimstone

which was prepared for the devil and his angels, with whom
they had joined in their rebellion against the Majesty of heaven

....Acts xiv. 17

—

Rom. ii. 4, and xix. 22

—

Mat.xxv. 41 :—In a

word, he designed to take occasion, from the apostacy of man-

kind, in the innumerable instances in this world, and through-

out eternal ages in the world to come, to display all his glori-

ous perfections : and so, by his whole conduct, to exhibit a

most perfect and exact image of himself.

Thus we see that his designs of mercy towards a rebellious,

guilty, undone world, took their rise, not from any motives in,

us, but altogether from motives in himself—from the infinite,

boundless goodness of his nature, and his sovereign good plea-

sure : And in this light must we view the grace of the gospel

;

and all our encouragements to hope in his mercy, through Je-

sus Christ, must take their rise, not from any thing in ourselves,

but only from that self-moving goodness and free grace which

he has manifested through Jesus Christ....Rom. iii. 19, -20, 24

—Eph. ii. 8.

And thus we see that his end, as to the elect, was to bring

them back from their apostacy, their rebellion, and wickedness,

and ruin, to God, their rightful Lord and Sovereign, to become

his servants, to love him, and live to him, and live upon him,
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and be blessed in him forever : And in this light must we view

the gospel ; and with this its design must we heartily fall in.

And being encourged, by the grace of the gospel, to hope for

acceptance in the sight ofGod, through Jesus Christ, we must,

through Christ, give up ourselves to God, to be his ser-

vants forever....Luke i. 74, 75—II. Cor. v. 20

—

Rom. xii. 1

—

Tit. ii. 11—14.

From what has been said, it will be very natural to make

these following remarks :

Rem. 1. If all God has done in the gospel, for our recove-

ry from ruin, be of mere free grace, then it is self-evident that

God was under no obligations to afallen, sinful, guilty, rebellious

•world ; but, asfor us, might have, consistent with all his perfec-

tions, left us in ruin, to inherit the fruit of our doings, and the

punishment ofour sin. He was under no obligation to provide

a Redeemer, or a Sanctifier....to give the least hint of a pardon,

or take any methods to recover us from the power of sin. He

was under no obligations to deal any better by us, than would,

in the whole, be no worse than damnation. By the constitu-

tion with Adam, and by the law of nature, this would have

been our proper due. Every thing, therefore, whereby our

circumstances have been rendered better than the circumstan-

ces of the damned, God was under no obligations unto ; but

all, over and above that, has been of free and sovereign grace.

God was at liberty, as to us, not to have done any of these things

for us : Yea, there were on our part mighty hinderanees to pre-

vent the mercy of God, and to put a bar in the way of the free

and honorable exerciseof his grace: even such hinderances, that

nothing could remove them, but the blood of Christ. Hence,

Rem. 2. Mankindwere, by their fall, brought into a state of

being infinitely worse than not to be. The damned in hell, no

doubt, are in such a state, else their punishment would not be

infinite ; as justice requires it should be : But mankind, by

the fall, were brought into a state, for substance,* as bad as that

* For substance, I say, because it must be remembered that the superad-

ded punishment inflicted upon any in hell, lor despising the gospel, must
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which the damned are in *. For the damned undergo nothing

in hell, but what, by the constitution with Adam, and the law

of nature, all mankind were, and would have been, for substance,

exposed unto, if mere grace had not prevented. And, accord-

ing to what was but now observed, God was under no more

obligation to grant any relief to mankind, in this their fallen,

sinful, guilty, undone condition, than he is now to the damned

in hell ; i. e. under no obligations at all : but the way for mer-

cy to come to them was mightily barred and blocked up, by

the infinite reasonableness of their being punished, and their

infinite unworthiness, in the very nature of things, as the case

then stood, of ever being pitied : So that mankind were, by

the fall, brought into a state of being, (in scripture called con-

demnation and wrath....Horn. v. 18

—

Eph. ii. 3,) for substance,

as bad as diat which the damned are in ; so that, if the damned

are in a state of being infinitely worse than not to be, as no

doubt they are, then so also were mankind : And mankind be-

ing actually brought into such a state by the fall, is what renders

the grace of the gospel so inconceiveble, so unspeakable in its

greatness, and so absolutely free. To deny that mankind, by

the fall, were brought into such a state, is the same thing, in ef-

fect, as to deny original sin, and undermine the glorious grace

of the gospel.

Ob j. But how could God, consistent xvith his perfections, put

us into a state of being worse than not to be? Or how can we
ever thank Godfor such a being- P

Ans. Our being brought into so bad a state was not ow-

ing to God, i. e. to any fault in him, but merely to ourselves....

to our apostacy from God. It was our apostacy from God
that brought all this upon us, in way of righteous judgment....

Rom. v. 18, 19. Our being in so bad a state is no more owing

to God, than theirs is who are now in hell. They deserve to

be in hell, according to a law that is holy, just, and good ; and

he left out of the account : For all this is over and above what, by the
constitution with Adam, and the law of nature, mankind were or eve*

would have been exposed unto.
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we deserve to be in such a state, according to the constitution

made with Adam, which was also holy, just, and good : and

therefore the one may be consistent with the divine perfections,

as well as the other. It cannot be disagreeable to the holiness,

justice, and goodness ofthe divine nature, to deal with man-

kind according to a constitution, in its own nature holy, just,

and good.

Now, in as much as God did virtually give being to all man-

kind, when he blessed our first parents, and said, Be fruitful,

and multiply ; and in as much as being, under the circumstances

that man was then put in by God, was very desirable...we ought,

therefore, to thank God for our being, considered in this light,

and justify God in all the evil that is come upon us for our

apostacy ; for the Lord is righteous, and we are a guilty race.

Those in hell are in a state of being infinitely worse than not

to be ; and, instead of thanking God for their beings, they blas-

pheme his name : but still there is no just ground for their con-

duct : They have no reason to think hard ofGod for damning

them j they have no reason to blame him ; they have no rea-

son to esteem him any the less for it : he does what is fit to be

done : His conduct is amiable ; and he is worthy of being es-

teemed for doing as he does. ...and all holy beings will always

esteem him for it..,.(Rev. xix. 1—6.) Therefore the damned

ought to ascribe all their evil to themselves, and justify God,

and say, " He gave us being...and it was a mercy...and he de-

" serves thanks ; but to us it is owing that we are now in a state

" infinitely worse than not to be : God is not to blame for that

;

" nor is he the less worthy of thanks for giving us being, and

"for all past advantages which we ever enjoyed: for the

"law is holy, just, and good, by and according to which we
" suffer all these things :"—So here : Mankind, by the fall,

were brought into a state of being infinitely worse than not to

be : and were they but so far awake as to be sensible of it, they

would no doubt, all over the earth, murmur, and blaspheme the

God of heaven. But what then ?...There would be no just

ground for such conduct : We have no reason to think hard



DISTINGUISHED FROM ALL COUNTERFEITS. 295

of God—to blame him, or to esteem him any the less. What
he has done was fit and right ; his conduct was beautiful ; and

he is worthy to be esteemed for it : for that constitution was ho-

ly, just, and good, as has been proved : And therefore a fallen

world ought to ascribe to themselves all their evil, and to justi-

fy God, and say, " God gave us being under a constitution ho-

" ly, just, and good ; and it was a mercy : We should have ac-

" counted it a great mercy, in case Adam had never fallen ; but

u God was not to blame for this... .nor therefore is he the less?

" worthy of thanks : All that we suffer is by and according to

** a constitution in its own nature holy, just, and good :"

Thus mankind ought to have said, had God never provided a

Savior, but left all the world in ruin : and thus ought they to

have justified God's conduct—laid all the blame to themselves,

and acknowledged that God deserved praise from all his works

;

which, as they came out of his hands,were all very good.. ..Gen.

i. 31.

Obj. But although we were, by thefall, brought into such a

state ofxvrath and condemnation, yet now we are delivered out of

it by Christ ; for as, in Adam, all die, so, in Christ, shall all be

made alive.

Ans. Before men believe in Christ, they are as justly expo-

sed to divine vengeance, as if Christ had never d\ed....Johnvn.

18, 36 : And there is nothing to keep off vengeance, one mo-

ment, but sovereign mercy ; which yet they continually affront

and provoke.,.,Rom. ii. 4, 5 : And they are so far from an in-

clination to turn to God of their own accord, that they are dis-

posed to resist all the means used to reclaim them.. ..fohn iii.

19. It is true, God is ready, through Christ, to receive return-

ing sinners, and invites all to return through him : Thus God
is good and kind to an apostate world, and offers us mercy. God
is not to blame that we are in so Lad a case : our destruction is

of ourselves, and the Lord is righteous : But still it is evident

we are in a perishing condition, and shall certainly perish, not-

withstanding all that we, of our own mere motion, ever shall do.

If sovereign grace does not prevent, there is uo hope.

P p
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Obj. But ifmankind are thus, by nature, children ofwrath

—in a state ofbeing worse than not to be, and, even after all that

Christ has done, are in themselves thus utterly undone, how can

men have a heart to propagate their kind, or account it a blessing

to have a numerous posterity ?

Ans. It is manifest by their conduct—by their neglecting

their children's souls, and caring only for their bodies, that pa-

rents, in general, do not propagate with any concern about the

spiritual and. eternal well-being of their posterity. It is proba-

ble, in general, they are influenced by the same motive that the

brutal world are, together with a desire to have children under

the notion of a worldly comfort, without scarcely a thought of

what will become of their posterity for eternity.

As to godly parents, they have such a spirit of love to God,

and resignation to his will, and such an approbation of his dis-

pensations toward mankind,and such a liking to his whole scheme

of government, that they are content that God should gov-

ern the world as he doss....and that he should have subjects to

govern....and that themselves and their posterity should be un-

der him, and at his disposal : Nor are they without hopes of

mercy for their children, from sovereign grace through Christ,

while they do, through him, devote and give them up to God,

and bring them up in the nurture and admonition of the Lord :

And thus they quiet themselves as to their souls. And now,

considering children merely as to this life, it is certain that it is

a great comfort and blessing to parents to have a promising off-

spring.

As to carnal men, since they are enemies to God and his ho-

ly law, it is no wonder they are at enmity against his whole

scheme of conduct as Governor of the world. Did they un-

derstand how God governs the world, and firmly believe it,

I doubt not it would make all their native enmity ferment to

perfection : They would wish themselves to be from under

God's government, and hate that he should ever have any thing

of theirs to govern : As soon as ever they enter into the eternal

world, and see how things really are, this will, no doubt, actual-
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Iy be their case :—In a word, if men heartily like the original

constitution with Adam, as being, in its own nature, holy, just,

and good, this objection will, upon mature consideration, be no

difficulty with them ; and if they do not, it is not any thing that

can be said, will satisfy them. But wicked men's not liking

the constitution, does not prove it to be bad.

Obj. It cannot be thought a blessing to have children, ifthe

most of them are likely,finally, to perish,

Ans, The most of Abraham's posterity, no doubt, for above

these three thousand years, have been wicked, and have perish-

ed ; and God knew before-hand how it would be ; and yet he

promised such a numerous posterity under the notion of a great

blessing.. ..Gen. xxii : For, considering children merely as to this

life, they may be a great blessing and comfort to parents, and

an honor to them ; but it is very fitting our children should be

God's subjects, and under his government : Nor are they any

the less blessings to us, as to this life, because they must be ac-

countable to God in the life to come : They may be a great

comfort to us in this life ; and we are certain God will do them

no wrong in the life to come. All men's murmuring thoughts

about this matter arise from their not liking God's way of gov-

erning the world.

Rem. 3. Then do we begin to make ajust estimate ofthe grace

...thefree, rich, and glorious grace ofGod, the great Governor of

the xvorld, displayed in the gospel, when we consider mankind, by

and according to a constitution and a law, both ofthem holy, just,

and good, actually in such a ndned state. Now we may begin

a little more to see the natural import of those words, God so

loved the zuorld : such a world was it, that he loved and pitied :

a world in so bad a state : a perishing world, sinful, guilty,just-

ly condemed, altogether helpless and undone : And to have a

door opened by the blood of Christ, for us to be raised from the

depth of such ruin, is wonderful grace indeed. And in this

light does the matter stand in scripture-account : for, according

to that, by the ojfence of one, judgment came upon all to condem~

nation ; and, by the disobedience of one, many were made (or
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constituted) sinners, by virtue of the original constitution with

Adam*....i?<?m. v. 18, 19 : And all the world stood guilty be-

fore God, by virtue of their want of conformity unto and trans-

gression of the law of nature, or moral law. ...Ro?n. iii. 9, 19:

And hence mankind were considered as being under sin, and

under the curse of the law, and under the wrath of God....Rom.

iii. 9—Gal. iii. 10—John iii. 16—Rom. i. 18 : And under this

notion Christ was appointed, to save his peoplefrom their sins,

(Mat. i. 21)—to deliver themfrom, the wrath to come, (I. Thes.

i. 10)—and to bring it to pass, that whereas, by the disobedience

ofone, many were made sinners, so, by the obedience of one, many

might be made righteous. ...Rom. v. 19 : And hence the gospel

bo mightily magnifies the grace of God, his love and goodness,

as being unparalleled, unspeakable, inconceivable,passing knowl-

edge. God so loved the world, says Clvrist....Gor/ commendeth

his love, saithPaul....Z/<?ra'?j is love, says John. It has height

and length, depth and breadth : It is rich grace, and the exceed-

ing riches ofgrace. And why ? why is it so magnified and ex-

tolled ?—Why, for this, among other reasons, because all this

was done while we did not love God....while we were sinners....

while we were ungodly....while we were enemies....while we
were exposed to wrath, guilty before God, perishing, lost, xvithout

strength : Thus God has represented it in his word—his word

which is the image of his mind, and which shows us how he

looks upon things, and how they really are.—See John iii. 16,

56

—

Rom. v. 6, 7, 8—I. John iy. 10

—

Eph. i. 7, and ii. 7, 8, and

iii. 19

—

Mat. xviii. 11, See.

Never, therefore, can a sinner rightly understand the gospel

of Christ, or see his need of the provision therein made, or in

any measure make a just estimate of the grace of God therein

displayed, until he is, in some measure, convinced and made re-

ally sensible, by the spirit of God, that he is actually in such a

sinful, guilty, helpless, undone condition. This, therefore, is

* Constituted sinners, it is in the original ; for it was by virtue of that

primitive constitution with Adam, that his first sin laid all his posterity un-

der sin, guilt, and ruin.
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absolutely necessary, in order to a genuine compliance with the

gospel by faith in Jesus Christ. Luke v. 31. ...For the whole

need not a physician, but they that are sick : And as this is re-

quisite, in order to the first act of faith, so, for the same reason,

must we all our days live under a realizing sense of this our sin-

ful, guilty, undone state, by nature, and in ourselves, in order to

live by faith : And this will make Christ precious, and the grace

of the gospel precious—and effectually awaken us to gratitude

and thankfulness ; for now every thing in our circumstances,

wherein we are better of it than the damned, will be accounted

so great a mercy, and the effect of mere grace : And so far as

we are from a clear sight and realizing sense of this our sinful,

guilty, undone state, so far shall we be insensible of the precious-

ness of Christ, and the freeness of grace, and the greatness of

God's mercy towards us.

Thus, having considered the grounds upon which the most

high God did look upon mankind as being in a perishing condi-

tion, and the motives whereby he was excited to enter upon any

methods for their recovery, we proceed now more particularly

to consider the ways and means he has taken and used to bring

it about.

SECTION III.

CONCERNING THE NATURE AND NECESSITY OF SATISFACTION
FOR SIN.

I am now,

III. To show what necessity there wasfor a Mediator, and

how the way to life has been opened by him whom God has pro-

vided. It is plainly supposed that there was a necessity of a

Mediator, and of such an one too as God has actually provided,

in order to our salvation ; for, otherwise, it had been no love or

goodness in God to have given his only begotten Son : For there

can be no love or goodness in his doing that for us which we

do not need, and without which we might have been saved as

well. Nor is it to be supposed that God would give his Son

to die for a guilty world without urgent necessity. If some

cheaper and easier way might have been found out, he would
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surely have spared his beloved Son ; he had no inclination to

make light of his Son's blood ; it was a great thing for a God
to become incarnate, and die ; and there must, therefore, have

been some very urgent considerations, to induce the wise Gov-

ernor of the world to such an expedient : And here, then, these

things may be particularly enquired into :

1. What necessity was there of satisfaction for sin ?

2. What satisfaction has there been made ? And wherein

does its sufficiency consist ?

3. How has the way to life been opened by the means ?

4. W'hat methods has the great Governor ofthe world enter-

ed upon for the actual recovery of sinful creatures ?

1. We are to consider what necessity there was of satisfac-

tionfor sin. It was needful, or else no satisfaction would have

been ever required or made : And the necessity was certainly

very great and urgent, or the Father would never have been

willing to have given his Son. or the Son to have undertaken

the work. ...a work attended with so much labor and suffering.

But why was it necessary ? This, I think, will appear, ifwe de-

liberately and seriously weigh these things :

(1,) That God, the great Creator, Preserver, and absolute

Lord of the tvhole world, is not only a Being of infinite under-

standing and almighty pozver, but also a Being infinite and un-

changeable in all moral propensities : he loves right and hates

wrong to an infinite degree, and unchangeably ; or, in scripture-

language, he thus loves righteousness and hates iniquity. By his

infinite understanding, he sees all things as being what they re-

ally are : Whatsoever is fit and right, he beholds as being such*;

and whatsoever is unfit and wrong, he also beholds as being-

such : And as are his views, so is the temper of his heart—he

infinitely loves that which is fit and right, and infinitely hates

that which is unfit and wrong : or, in other words, he has an

infinite sense of the moral fitness and unfitness of things, and

an answerable frame of heart ; 5. e. infinitely loves the one, and

infinitely hates the other. From eternity, God has had an all-

comprehensive view of things. ...of every thing that was possi-
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ble to be or that actually would be....and of all the relations one

being would bear to another, and the relation that all would bear

to him—and has seen what conduct would be right and fit in

him towards them, and in them towards him and towards one

another, and what would be wrong : and, from eternity, it has

been his nature infinitely to love that which is right, and hate

that which is wrong : And this, his nature, has influenced him

in all his conduct, as moral Governor of the world ; and he has

given so bright a representation of it, that this seems to be the

first and most natural idea of God that we can attain : It shines

through all the scriptures....through the law and the gospel, and

through his whole conduct, in a thousand instances.

God does not appear to be a Being influenced, acted, and

governed by a gi-oundless, arbitrary self-will, having no regard

to right reason.. ..to the moral fitness and unfitness of things ;

nor does he appear to be a Being governed and acted by a

groundless fondness to his creatures. If a thing is not right,

he will not do it, merely because he is above controul is the

greatest and strongest, and can bear down all before him....Gen.

xviii. 25 : And if a thing is wrong, he will not connive at it at

all, because it was acted by his creatures, although ever so dear

to him, and although the most exalted in dignity, honor, and

privileges ;—for instance, the sinning angels. ...sinning Adam....

the Israelites in the wilderness, his peculiar people. Moses,

for speaking unadvisedly with his lips, shall not enter into Ca-

naan. David, the man after his own heart, he sinned ; and

the szvord, says God, shall not departfrom tin/ house : Yea, he

spared not his ozvn Son, when he stood in the room of sinners.

If he had been governed by any thing like human fondness, sure-

ly it would now have appeared : And besides, if that were the

case, he could never bear to see the damned lie in the di*eadful

torments of hell to all eternity : Indeed, by all he has said, and

by all he has done, he appears to have an infinite sense of the

moral fitness and unfitness of things, and an answerable frame

of heart ; and to be governed and actuated by this temper, un-

der the direction of infinite wisdom : Hence, as is his nature^
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so is the name which he has taken to himself, viz. the holy one

cfIsrael.

It is true he is a Being of infinite goodness and mercy
;
yet

that is not o.fond, but a holy propensity, under the government

of infinite wisdom : that is, he considers the happiness and good

of his creatures, his intelligent creatures, as being what it is.

—

He sees what it is worth, and of how great importance it is ;

and how much to be desired, in itself, and compared with other

things : he sees it to be just what it really is, and has an an-

swerable disposition of heart, i. e. is desirous of their happi-

ness, and averse to their misery, in an exact proportion to the

real nature of the things in themselves. It is true, so great is

his benevolence, that there is not any act of kindness or grace

so great, but that he can find in his heart to do it—yea, has

an infinite inclination to do it, if, all things considered, in his un-

erring wisdom, he judges it fit and best : and yet, at the same

time, it is as true, such is the perfect rectitude and spotless pu-

rity of his nature, that there is not any act of justice so tremen-

dous, or any misery so dreadful, but that he can find in his

heart, his creatures' happiness notwithstanding, to do that act of

justice, and inflict that misery, if need so require—yea, he has

an infinite inclination thereto. He regards their happiness and

misery as being what they are, of very great importance in

themselves, but of little importance, compared with something

else. He had rather the whole system of intelligent creatures

should lie in hell to all eternity, than do the very least thing that

is in itself unfit and wrong : Yea, if it was put to his own case,

ifwe could possibly suppose such a thing, he would make it ap-

pear that he does as he would be done by, when he punishes

sinners to all eternity. It was, in a sort, put to his own case

once, when his Son, who was as himself, stood in the room of

a guilty world—and his heart did not fail him ; but he appeared

as great an enemy to sin then as ever he did, cr will do to all

eternity. His treating his Son as he did, in the garden and up-

on the cross, immediately himself and by his instruments, was

as bright an evidence of the temper of his heart, as if he had
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damned the whole world. He appeared what he was then as

much as he will at the day ofjudgment : He is infinite in good-

ness
; yet he is infinitely averse to do any act of kindness at

the expence ofjustice, from mere fondness to his creatures.

And as his goodness is not fondness, so his justice is not cru-

elty. He infinitely hates that which is unfit and wrong, and is

disposed to testify his hatred in some visible, public manner,

by inflicting some proportionable pu-ni shment ;—not because sin-

ners hurt him, and so make him angry and revengeful ; for their

obedience can do him no good, nor their disobedience any hurt

....Job xxxv. 6, 7 ;—nor indeed so much because they hurt

themselves ; for ifthey did wrong in no other respect, he would

never treat them with such severity : but this is the truth of

the case—the great Governor of the world has an infinite sense
"^

of the moral fitness and unfitness of things, and an answerable

frame of heart : and so he infinitely loves that which is fit, and

commends and rewards it ; and infinitely hates the contrary,

and forbids and punishes it ;—only it must be remembered, that

the rewards he grants to the good are of mere bounty as to

them, because they can deserve nothing..../?o;w. xi. 35. But

the punishments he inflicts on the wicked are pure justice, be-

cause they deserve a\\....Ro?n. vi. 23 : For although creatures

cannot merit good at the hands ofGod, from whom they receive

all, and to whom they owe all, yet they can merit evil : Never-

theless, rewards and punishments are both alike in this respect,

viz. that they are visible public testimonies borne by the Gov-

ernor of the world to the moral amiableness of virtue on the

one hand, and to the moral hatefulness of vice on the other.

—

The one is not the effect of fondness, nor the other of cruelty ;

but the one results from the holiness and goodness of the divine

nature, and the other from his holiness and justice. Bv the

one, it appears how he loves virtue, and how exceedingly boun-

tiful he is ; and,by the other, how he hates sin, andhow much he

is disposed todiscountenance it, by treating it as being what it is.

Thus, I say, in the first place, we must consider God, the su-

preme Governor of the world, as a Being not only of infinite
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understanding and almighty power, but also infinite and un-

changeable in all moral propensities—as one having a perfect

sense of the moral fitness and unfitness of things, and an answer-

able frame of heart ; or, in scripture-language, Holy, holy, holy,

Lord God Almighty.... the holy one ofIsrael: The LordGodgra-

cious and merciful, but by no means clearing the guilty....Ofpu-

rer eyes than to behold iniquity....Who loveth righteousness and

hateth iniquity.+..Who renders to every one according to their do-

ings, &c. Without a right idea of God, the supreme Gover-

nor of the world, and a realizing, living sense of him on our

hearts, it is impossible we should rightiy understand the meth-

ods he has taken to open away for his mercy to come out after

a rebellious, guilty world, or truly see into the grounds of his

conduct—the reasons of his doing as he has done. If we know

God, and have a taste for moral beauty, we shall be in a dispo-

sition to understand the gospel ; but otherwise we shall not...,

John vii. 17, and viii. 47 : For, in the whole of this great affair

of our redemption, he has acted altogether like himself.

(2.) God is infinitely excellent, glorious, and amiable in being

what he is. His having such a nature or temper, and, at the

same time, being of infinite understanding and almighty power,

renders him infinitely excellent, glorious, and amiable, far be-

yond the conceptions of any finite mind. Isa. vi. 3. ...Holy, ho-

ly, holy, Lord God Almighty, the -whole earth isfull ofthy glory.

Hence, God loves, esteems, and delights in himself infinitely :

not indeed from what we call a selfish spirit ; for could we sup-

pose there was another just what he is, and himself an inferior,

he would love, esteem, and delight in that other, as entirely as

he does now in himself: It is his being what he is, that is the

ground of his self-love, esteem, and delight.

Hence, again, he loves to act like himself in all his conduct as

moral Governor of the world, as entirely as he loves himself

;

and it is as much contrary to his nature to counteract the temper

of his heart, in his public conduct, as to cease to be what he is :

And the plain reason is, that there is the same ground for the

one as for the other. He loves himself, because he is most ex-
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cellent in being what he is ; and, for the same reason, he loves

to act like himself, because that is most excellent too : He can-

not be willing to cease to be of that temper or nature he is of,

because it is most excellent ; and, for the same reason, he can-

not be willing to counteract it, because it is most excellent to

act agreeably to it in all things : He is under necessity to love

himself; and he is under the same necessity to act like him-

se\i....Gen. xviii. 25 : Hence it is a common thing for God, in

great earnestness, to say in his word, / will do so and so, and

they shall know that I am the Lord : as if he should say

—

" A guilty, rebellious race may think and say what they will

" of me, yet I am what I am, and I will act like myself, and all

" the world shall know that I am the Lord, i. e. that I am what

*' I pretend to be : They shall know it by my conduct, sooner

" or later."

(3.) God cannot be said to act like himself, unless he appears as

great an enemy to sin, in his public government ofthe world, as

he really is at heart. If his conduct as moral Governor of the

world, the whole being taken together, should look with a more

favorable aspect towards sin, or appear less severe than really

he is, then it is self-evident that his conduct would not be like

himself, nor would it tend to exhibit a true idea of him to all

attentive spectators in all his dominions. If his creatures and

subjects, in such a case, should judge of his nature by his con-

duct, they would necessarily frame wrong notions of the divine

Being : And he himself must see and know that he did not act

like himself ; nor appear, in his conduct, to be what he was in

his heart.

But God, the supreme Governor of the world, does, at heart,

look upon sin as an infinite evil ; and his aversion and enmity

to it is infinite. He looks upon it, and (to speak of him after

the manner of men) is affected towards it, as being what it re-

ally is. But it is infinitely wrong and wicked, for us not to

' love him with all our heart, and obey him in every thing : The

least sin is an infinite evil ; and such he sees it to be, and c;s

such does he abhor it. The infinite evil of sin does not consist
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in its lessening God's essential glory or blessedness ; for they

are both independent on us, and far out ofour reach : nor does

it consist merely in its tendency to make us miserable : But,

in its own nature, it is infinitely wrong, in as much as we arc

under infinite obligations to perfect holiness. Our obligations

to love God with all our heart are in proportion to his amiable-

ness j but that is infinite : not to do so, therefore, is infinitely

wrong. But, as has been said, God has an infinite sense of

the moral fitness and unfitness of things, and an answerable

frame of heart : i. e. he infinitely loves that which is right, and

infinitely hates that which is wrong : And therefore he infinite-

ly hates the least sin.

If, therefore, he acts like himself, he must, in his public gov-

ernment of the world, his whole conduct being taken together,

appear, in the most evident manner, to be an infinite enemy to

the least sin : He must appear infinitely severe against it ; and

never do any thing, which, all things considered, seems to look

at all with another aspect.

(4.) God, the supreme Governor of the world, cannot be said

to appear an infinite enemy to sin, and to appear hfinitely se-

vere against it, and that without the least appearance of afavora-

ble aspect toxvards it in his conduct, unless he does ahvays, through-

out all his dominions, not only in word threaten, but infactpun-

ish it, with infinite severity, without the least mitigation or abate-

ment in any one instance whatsoever.

If he should never, in his government of the world, say or

do any thing against sin, it would seem as if he was a friend to

it, or at least very indifferent about it. If he should say, and

not do. ...threaten to punish, but never inflict the punishment,

his creatures and subjects might be tempted to say, " He pre-

tends to be a mighty enemy to sin, and that is all." If he

should generally punish sin with infinite severity, but not al-

ways, there would at least be some favorable aspect towards

sin, in his visible conduct ; and his subjects might be ready to

sav, " If he can suffer sin to go half unpunished, why not alto-

" gether ? And if altogether at one time, why not at another ?
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" And if he can abate the threatened punishment in some de-

" gree, in some instances, why not altogether, in all instances?

" If there is no absolute necessity that sin should be punished,

u why does he ever punish it ? But ii it be absolutely nccessarv,

" why does he ever suffer it to go unpunished ?" It would seem,

at least, by such a conduct, as if sin was not so exceedingly bad

a thing but that it might escape punishment sometimes—and

as if God was not such an inlinite, unchangeable enemy to it,

but that he might be disposed to treat it with a little favor :—In

a word, if God should always punish sins, not one excepted,

and that throughout ail his dominions, and yet not do it always

with infinite severity ; but, in some instances, one in a million

we will say, should abate a little, and but a very little
; yet so

much as he abates, be it more or less, so much does he treat

sin in a favorable manner, arid so much does he fall short of

treating it with due severity, and so far does he appear, in his

conduct, from being an infinite, unchangeable enemy to it : So

that it is very evident that he cannot, in his conduct, as moral

Governor of the world, appear an infinite, unchangeable enemy

to sin, without the least appearance to the contrary, in any oth-

er possible way or method, than by always punishing it with in-

finite severity, without the least abatement, in any one instance,

in any part of his dominions, in time or eternity. And this

would be to act like himself ; and in and by such conduct, he

would appear to be what he is. But to do otherwise, would

be to counteract his own nature, and give a false representation

of his heart, by a conduct unlike himself.

Thus, it is the nature of God, the great Governor of the

world, in all his conduct, to act like himself : But he cannot be

said to act like himself, unless he appears as great an enemy to

sin, and as severe against it, as he really is, without the least

shadow of the contrary : but his conduct cannot appear in this

light, unless he does, in fact, punish sin with infinite severitv,

throughout all his dominions, without the least mitigation, in

any one instance, in time or eternity : therefore it is the nature

of God, the Governor of the world, to do so ; and therefore he
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can no sooner, nor any easier, be willing to let any sin go un-

punished, than he can to cease to be what he is :'• For, as was

before proved, it is as impossible for him to act contrary to his

own nature, as it is to cease to be what he is : and he can con-

sent to the one as easily as to the other.

Hence, we may learn, this is really a branch of the laxv ofna-

ture, That sin should be punished : it results from the nature of

God, the Governor of the world ; it was no arbitrary constitu-

tion ; it did not result from the divine sovereignty. It would,

in the nature of things, have been no evil for Adam to have

eaten of the tree ofknoxvledge, had not God forbidden it ; here-

in God exercised his sovereign authority, as absolute Lord of

all things : But in threatening sin with eternal death, he acted

not as a sovereign, but as a righteous Governor : his nature

prompted him to do so ; he could not have done otherwise.

As it is said in another case, It is impossible for God to lie ; so

it may be said here, It is impossiblefor God to let sin go unpun-

ished. As he cannot go counter to himself in speaking, so nei-

ther in acting. It is as contrary to his nature to let sin go un-

punished, as it is to lie ; for his justice is as much himself, as

his truth ; and it is, therefore, equally impossible he should act

contrary to either.

Hence, this branch of the law of nature is not capable of any

repeal or abatement : For since it necessarily results from the

nature of God, the Governor of the world, it must necessarily

remain in force so long as God continues to be what he is.

Besides, if God should repeal it, he must not only counteract

his own nature, but also give great occasion to all his subjects

to think he was once too severe against sin, and that now he

had altered his mind, and was become more favorable towards

it : which he can no more be willing to do, than he can be wil-

* God's mild and kind conduct towards a guilty world at present, is noth-

ing inconsistent with this ; because mankind are now dealt with in and
through a mediator, upon whom our sins have been laid, and who has been

made a curse for us. In him our sins have been treated with infinite sever-

ity, without the least abatement. But for this, God's conduct, no doubt,

would be very inconsistent with his perfections.
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ling actually to cease to be what he is : For, as he loves him-

self perfectly for being what he is, so he perfectly loves to act

like himself, and to appear in his conduct just as he is in his

heart : Therefore our Savior expressly asserts, That heaven

and earth shall pass away, but not one jot or tittle of the law

shallfail....M*t. v. 18.

(5.) But all this notwithstanding, yet God did, of his inf.nite

voodness and sovereign grace, entertain designs ofmercy tow< irdf

afallen world. ...a rebellious, obstinate, stubborn, sinful, guilty%

hell-deserving race, under the righteous condemnation of the lend

....a law, like himself, holy, just, and good. Particularly, he de-

signed to declare himselfreconcileable to this sinful, guilty world

....to put mankind into a new state of probation. ...to try and see

if they would repent and return unto him, and to use a variety

of methods for their recovery : And to make way for this, he

designed to reprieve a guilty world, for a certain space of time,

from that utter ruin he had threatened, and to grant a sufficien-

cy of the good things of this life for their support, while in a

state of probation ; and he also purposed to grant a general re-

surrection from the dead, that those who should return to him

and be reconciled might be most completely happy in the world

to come. And because he knew their aversion to a reconcilia-

tion, therefore he designed to use a variety of external means

to bring them to it : And because he knew that mankind would

be universally disposed to hate all such means, (not liking to

have God in their knozvledge), and cast them off, and get from

under them, therefore he designed, in his sovereign grace, to se-

lect some part of mankind, (the Jews for instance) with whom,

bv his special providence...by the more open or secret workings

of his almighty power, such means should be continued. And,

in the fulness of time, he purposed also to use equal, yea, great-

er means with various nations of the Gentiles : And because

he knew that all external means notwithstanding, yet all, with

one consent, would refuse to repent, and convert, and be recon-

ciled, therefore he designed, by his providence, and by the more

common influences of his spirit, to take some farther pains with
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many, and try them : And because he knew that this would

never effectually persuade them, through the great perverseness

of mankind, therefore he designed, by the special influences

of his holy spirit, through his almighty power and all-conquer-

ing grace, all their obstinacy notwithstanding, yet to reclaim,

and recover, and bring home to himself, a certain number in

this world, and here train them up for eternal glory, and finally

bring them thereunto—and all of his sovereign goodness, and

all to the praise of the glory of his grace. And towards the

latter end of that space of time, in which this world was to be

reprieved, it was his purpose more eminently to destroy Satan's

kingdom on earth and his influence among mankind, and more

generally recover the guilty nations from his thraldom, and set

up his own kingdom on earth, to flourish in great glory and

prosperity a thousand years : Such were his designs, as is evi-

dent by the event of things, and from the revelation he has made

in his word of what is yet to come to pass.

(6.) But as the case then stood, it rvas notfit that any ofthese

favors should be granted to a guilty world ; no, not any thing

that had so much as (all things considered) the nature ofa mer-

cy, -without some sufficient salvo to the divine honor.* Indeed,

some kind of reprieve, I presume, might have been granted to

a guilty world, so as to have suffered the human race to have

propagated, and the whole designed number to have been born

—a reprieve, all things considered, not of the nature of a mer-

* Obj. But ifGod could not, consistently with his perfections, shew any mercy

to a guilty world without a sufficient salvo to his honor, hoiu could he, consistently

•with his perfections, provide them a mediator ? Was not this a great mercy ?

And what salvo had hefor his honor in doing it ?

Ans. The very doing of this thing itself was to secure his own honor.

This was the very end he had nextly in view. Were it not for this end,

a mediator had not been needful ; but a guilty world might have been par-

doned by an act of absolute sovereign grace. Now his taking such a glo-

rious method to secure his honor, and the honor of his law, and govern*

ment, and sacred authority, had no tendency to misrepresent them : He
acted in it just like himself. His infinite wisdom, holiness, justice, and
goodness, arc all at once most perfectly displayed in this conduct of the

supreme Governor of the world ; particularly, his infinite hatred of sin,

and disposition to punish it, appeared in the very act of appointing his Son
to be a sacrifice for the sins of the world : For, in this act, it was manifest,

that he did choose his own dear Son should himself bear the punishment o£

sin, rather than let it go unpunished.
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ey : So the fallen angels seem to be under some kind of a re-

prieve ; for they are reserved in chains, to the judgment of the

great day, as condemned prisoners.. .II. Peter ii. 4. And hence,

a number of them once cried out, Art thou come to torment us

before the time f\..,Mat. viii. 29 : Yet we are not taught, in

scripture, to look upon this as a mercy to them. But the scrip-

tures teach us to consider our reprieve....our worldly comforts

....our means ofgrace. ...our space for repentance... .the restraints

of providence, and the common influences of the spirit, as mer-

cies—yea, as great mercies....Rom. ii. 4

—

Isaiah v. 4

—

DeuU

x. 18

—

Acts xiv. 17

—

Rev. ii. 21. All these common favors,

therefore, as well as special and saving mercies, were not pro-

per to be granted to such a guilty, hell-deserving world, by a

holy, sjn-hating, sin-revenging God. This was not to treat

mankind as it was fit and meet they should be treated : It was

contrary to law that any favor at all should, without a salvo to

the divine honor, be granted them ; for, by law, they were all

doomed to destruction : And it was contrary to the divine na-

ture to do any thing in the case, that, all things considered,

would have, in the least measure, a favorable aspect towards

sin ; or so much as in the least tend to make him seem less se-

vere against it, than if he had damned the whole world for their

apostacy and rebellion.

If God had set aside his law, which was the image of his

heart, and undertaken and shown all these favors to a guilty

world, without any salvo to his honor, his visible conduct would

have been directly contrary to the inward temper of his heart

;

and by it he would have counteracted his nature, and misrep-

resented himself, dishonored his law, rendered his authority

weak and contemptible, and opened a wide door for the encour-

agement of rebellion, throughout all his dominions—and, in

effect, gotten to himself the character the devil designed to give

of him to our first parents, when he said, Ye shall not surely

die, (Gen. hi. 4}—i. e. " God is not so severe against sin as he

" pretends to be, and as you think for—nor does he hate it so

" much, nor will he do as he says in the case." It was there-

fore infinitely impossible. R a
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(7.) To the end, therefore, that a way might be opened for

him toput his designs ofmercy in execution, consistently with him-

self. ..consistently with the honor of his holiness andjustice, law

and government, and sacred authority, something must be done

by him in a public manner, as it were, in the sight of all worlds^

whereby his infinite hatred of sin, andunchangeable resolution to

punish it, might be as effectually manifested as if he had damned

the whole world. Merely his saying that he infinitely hates

sin, and looks upon it worthy of an infinite punishment, would

not have manifested the inward temper of his heart in such a

meridian brightness as if he had damned the whole world in

very deed : but rather, his say'mg one thing, and doing another

directly contrary, would have been going counter to himself ;

especially, considering him as acting in the capacity of a Gov-

ernor, to whom, by office, it belongs to put the law in execution,

and cause justice to take place : For him first to make a law,

threatening eternal death to the least sin, makes him appear in-

finitely just and holy ; but then to have no regard to that law

in his conduct, but go right contrary to it, without any salvo to

his honor, is quite inconsistent, and directly tends to bring him-

self, his law and authority, into the greatest contempt. Some-

thing, I say, therefore, must be done, to make his hatred of the

sin of mankind, and disposition to punish it, as manifest as if he

had damned the whole world ; to the end that the honor of his

holiness and justice. ...of his law and government, and sacred

authority, might be effectually secured. To act contrary to

his own nature, was impossible. ...to have no regard to the hon-

or of his law and government, was unreasonable—a guilty world

had better all have been damned.

Thus, from the perfections of God, and from the nature of

the thing, we see the necessity there was that satisfaction should

be made for sin, in order to open an honorable way in which

divine mercy might come out after a rebellious, guilty, hell-de-

serving world.

To conclude this head, the necessity of satisfaction for sin

seems also to be held forth in the scriptures, and to be implied
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in God's conduct in this affair. In the Old Testament, the ne-

cessity of an atonement for sin was taught in types and figures.

The man that sinned was to bring his offering before the Lord,

and lay his hands upon it, and confess his sin over it—and so,

as it were, transfer his sin and guilt to it ; then was it to be

slain, (for death is the wages ofsin) and burnt upon the altar,

(for the sinner deserves to be consumed in the fire of God's

wrath), and the blood thereofwas to be sprinkled round about,

(for without shedding of blood there is no remission)—nor was

there any other way of obtaining pardon prescribed but this,

which naturally taught the necessity of satisfaction for sin, and

led the pious Jews to some general notion of the great atone-

ment which God would provide, and to a cordial reliance there-

on for acceptance in the sight of God....Ley. iv, and xvi

—

Heb.

ix. But, in the New Testament, the nature and necessity of

satisfaction for sin, and the impossibility of finding acceptance

with God, unless through the atonement of Christ, is taught in

language very plain and express
;
particularly in the third chap-

ter of the epistle to the Romans. St. Paul having proved both

Jexvs and Greeks to be under sin, and all the world to be guilty

before God, and that every mouth must be stopped, in thefirst and

second chapters, and in the beginning of the third, does, in the

next place, enter upon, and begin to explain the way of salva-

tion, by free grace, through Jesus Christ :
—"We cannot," says

he, " be justified by the deeds of the law, (Chap. iii. 20), but

" it must be freely by grace through the redemption that is in

" Jesus Christ, (yer. 24) : But if we are not justified by the

" deeds of the law....by our own obedience, how will God, our

" Judge, appear to be righteous ? If the law condemns us, and

" yet he justifies us, i. e. if he thus proceeds contrary to law, to

" clear and approve when that condemns, how will he appear

"to be a just and upright Governor and Judge, who, loving

" righteousness and hating iniquity, is disposed always to ren-

" der to every one his due ?....Why, there is a way contrived,

" wherein the righteousness of God is manifested in our justi-

" fication without the law's being obeyed by us.. ..a way unto
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" which the types of the law and predictions of the prophets

" did all bear witness. ...a way in which the righteousness of

" God is manifested in and by Christ, (ver. 21,22) : Buthow ?

" Why, God hath set himforth to be a propitiation, to declare

" his righteousnessfor the remission ofsins that arepast, through

" theforbearance ofGod—to declare, Isay, at this time,his right-

" eousness, that he might be just, and the justifier of him

" which believeth in Jesus" The apostle seems evidently to

suppose that God could net have been just, had he not thus de-

clared his righteousness ; arid that he actually took this meth-

od to declare and manifest his righteousness, to the end he might

be just....might act agreeably to his nature, the original stand-

ard of justice, and to his law, which is the transcript of his na-

ture, and the established rule of righteousness between him our

Governor; and us his subjects. He set forth his Son to be a

propitiationfor the remission of sin, to declare his righteousness,

that he might bejust, and thejustifier, &c.

Besides, The necessity of satisfaction for sin, and that even

by the death of Christ, seems to be implied in our Savior's pray-

er in the garden, If it be possible, let this cup passfrom me ; nev-

ertheless, not as I will, but as thou wi#....Mat. xxvi. 39 : And

again, (ver. 42.) 0, myfather, ifthis cup may notpass awayfrom

vie, except I drink it, thy will be done—As if Christ had said,

" If it be possible thy designs ofmercy might be put intoexecu-

*' tion, and poor sinners saved, consistently with thine honor,

" without my drinking this cup, O that it might be ; but if it

" is not possible it should be so, I consent." Satisfaction for sin

being necessary, and there being no easier way iri which satis-

faction for sin might be made, and a door opened for mercy to

come to a guilty world, consistently with the divine honor, seems

to have been the very ground of the Father's willing him, and

of Christ's consenting to drink that cup : And, indeed, is it

possible to conceive why Christ should be willing to suffer

what he did, or why his Father should desire it, were it not an

expedient absolutely necessary, and nothing else would do, so

that it must be, or not one of the race of Adam be ever saved,
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consistently with the divine honor ? If it was not so absolute-

ly necessary—if there was some cheaper and easier way that

would have done, why did the Father will this ? or how had

Christ a sufficient call to undertake it ? or, indeed, what need

was there for him to undertake ? or what good would it do ?

If sin was not, in very deed, so bad a thing that it could not be

pardoned without such a satisfaction, why was such a satisfac-

tion insisted upon ?....why a greater satisfaction than was need-

ful ? Could a holy and wise God set so light by the blood of

his dear Son, as to desire it to be shed without the most urgent

necessity ? Or why should the Governor of the world make

more ado than was necessary, and then magnify his love in giv-

ing his Son, when mankind might have been saved without it ?

Did this become the great Governor of the world ? or would

God have us look upon his conduct in such alight ?... Surely no :

Verily, therefore, such was the case ofa rebellious, guilty world,

that God looked upon them too bad to be released, consistent-

ly with the divine honor, from the threatened destruction, un-

less such a mediator should interpose, and such a satisfaction

for sin be made ; and therefore Christ acquiesced in his will, as

being wise, holy, just, and good. And this being supposed,

the love of God, in giving his Son, appears even such as it is

represented to be—unparalleled, unspeakable, inconceivable ;

so, also, does the love of Christ in undertaking : And thus,

from the perfections of God, and from the scriptures, and from

God's conduct in this affair, it appears that a full satisfaction for

sin was necessary, in order to its being pardoned, or any favor

shown to a guilty world, consistently with the divine honor.

And if we, in very deed, did stand in such need, such an ab-

solute, perishing need of a mediator, as this comes to—ifGod

looked upon things in such a light, then must we see this our

need of a mediator, and look upon things in this light too, and

have a sense of this great truth upon our hearts : for, other-

wise, we neither truly understand what a state we are in, nor

what need we have of a mediator. And if we do not truly un-

derstand what a state we are in, nor our need of the mediator
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God has provided, how can we be in a disposition to receive

him as he is offered in the gospel, and truly and understand-

ingly to rely upon him, his death and sufferings. ».,his worth

and merits. ...his mediation and intercession, as the gospel in-

vites us to do ?

To see our need of Christ to be our atonement....to see our

need of his propitiatory sacrifice to open the way for the Gov-

ernor of the world to be reconciled to us consistently with his

honor, is a very different thing from what many imagine. Some
fancy they want Christ to purchase an abatement of the law, and

satisfy for their imperfections ; and then they hope to procure

the divine favor by their own goodness. Some trust in Christ

and the free grace of God through him, as they think, and yet,

at the same time, look upon God as obliged, in justice, to save

them, if they do as well as they can. Some, who lay not so

high a claim to the divine favor, yet, by their tears and prayer?,

hope to move the compassions of God, and, by their fair prom-

ises, to engage his favor, and would secretly think it hard, if, af-

ter all, God should cast them off ; and yet they pretend to see

their need of Christ, and to trust in him : But these are all ev-

idently so far from seeing their need of Christ, that, in the tem-

per and exercises of their hearts, they implicitly and practically

deny any need of him at all ; to their own sense, they are good

enough to be accepted in the sight of God, upon their own ac-

count....Rom. x. 3. Others, who have had great awakenings

and convictions, and see much of their own badness, and do,

in a sort, renounce their own righteousness....they look to be

saved by free grace ; but, in all the exercises of their hearts, see

no need ofa mediator, and have nothing to do with him : they

see no reason why they may not be pitied and saved by free

grace, without any respect to the atonement of Christ : They

do not understand that they are so bad that it would be a re-

proach to the Governor of the world to show them mercy, oth-

erwise than through a mediator. Others, again, who talk much

of Christ, and of faith, and of living by faith, and cry down

works, and think themselves most evangelical, yet, after all, on-
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ly believe that Christ diedfor them in particular, and that they

shall be saved : this is their faith, and this their trusting in

Christ ; whereby it is evident, they never truly saw their need

of Christ, nor have they any respect to him under the proper

character of a Mediator : But then do persons see their need

of Christ, when, from a sense of what they are, and of what

God is, they are convinced that they are too bad to be pardoned

and accepted—so bad that any thing short of damnation is too

good for them ; so that it would be inconsistent with the di-

vine perfections, and to the reproach of the great Governor of

the world, to show them any favor without some sufficient sal-

vo to his honor : Now they see their need of Christ, and are

prepared to exercise faith in his blood, (to use the apostle's

phrase...Roni* iii. 23,) and not till now : for men cannot be

said to see their need of Christ and his atonement, unless they

see that in their case which renders his atonement needful

;

but its being inconsistent with the divine perfections, and to

the dishonor of God, to pardon sin without satisfaction, was

that which made an atonement needful: Therefore sin-

ners must see their case to be such as that it would be inconsis-

tent with the divine perfections, and to the dishonor of

God, to grant them pardon without satisfaction for their sins,

in order to see their need of Christ and of his atonement.

When they see their case to be such, then they begin to see

things as they are—to view them in the same light that God does

—to perceive upon what grounds, and for what reasons, a me-

diator was necessary, and why and upon what accounts they

want one ; and hereby a foundation is laid for them, under*

standingly, to have a fiducial recourse to that Mediator which

God has provided, that, through him, consistently with the di-

vine perfections, they may be received to favor ; and so, from

Christ, the Mediator, and from the free grace of God through

him, do they take all their encouragement to come to God, in

hopes of pardon and acceptance, and eternal life : And thus they

look to be justifed byfree grace through the redemption that is

in Jesus Christ, which is what the gospel intends and proposes
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....Ram, iii. 24 : And from an increasing sense of their unwor-

thiness and ill deserts, they, through the course of their lives,

more and more, grow up into a disposition to live the life they

live in theflesh, by faith in the Son ofGod, always having res-

pect to him as their great high-priest, in all their approaches to

the mercy-seat, having access to Godby him, who has styled him-

self the door of the sheep, and the way to the Father, which is

the very thing the gospel proposes, and invites and encourages

us unto. Heb. ix. 12. ...By his own blood he entered into the ho-

ly />/rtce, having obtained eternal redemptionfor as : Ver, 24....

Into heaven itself, to appear in the presence ofGodfor us : Heb.

x. 19.—22....Having therefore, brethren, boldness to enter into the

holiest by the blood of Jesus, by a nexv and living -way which he

hath consecratedfor us—and having an high-priest over the house

of God, let us draw near with a true heart, infidl assurance of

faith. Rom. iii. 25....For him hath God setforth to be a pro-

pitiationfor sin, to declare his righteousness, that he might be

just, &c.

And a clear, realising sense of these things on our hearts will

lay a foundation for us to see how the gospel-way of salvation

is calculated to bring much glory to God, and abase sinners in

the very dust, which is that wherein the glory ofthe gospel very

much consists....Rom. iii. 27

—

Eph. i. 3—12. And we shall

learn to rejoice to see God alone exalted, and freely to take our

proper place, and lie down in the dust, abased before the Lord

forever : And indeed it is perfectly fit, in this case, that the rebel-

wreteh should come down, and be so far from finding fault with

the great Governor of the world, and with his holy, just, and

good law, that he should rejoice that God has taken such an ef-

fectual method to secure his own honor, and the honor of his

law. We ought to be glad with all our hearts that the supreme

Governor of the world did put on state, and stand for his hon-

or, and the honor of his law, without the least abatement ; and

did insist upon it that sin should be punished.. ..the sinner hum-

bled, and grace glorified ;—these were things ofthe greatest im-

portance : and we ought to choose to be saved in such a way,
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to have God honored, and ourselves humbled : And it is evi-

dent this must be the temper of every one that comes into a

genuine compliance with the gospel : Thus much concerning

the necessity of satisfaction for sin. But here, now, some

maybe ready to enquire,

Was it not as necessary that the precepts of tlie laxu should be

obeyed, as that the penalty should be suffered, to make way for

the sinner not only to bepardoned, but also to be received to a state

offavor, and entitled to eternal life ?—To which I answer,

1. It is true, we need not only a pardon from the hands of

God, the supreme Governor of the world, in whose sight, and

against whom we have sinned ;—we need, I say, not only to be

pardoned. ...delivered from condemnation. ...freed from the

curse of the law.. ..saved from hell ; but we want something

further : We want to be renewed to God's image.. ..taken into

his family....put among his children, and made partakers of his

everlasting favor and love : We need not only to be delivered

from all those evils which are come upon us, and which we are

exposed unto, through our apostacy from God ; but we want

to be restored to the enjoyment of all that goodwhich we should

have had, had we kept the covenant of our God.

2. It is true, also, that mankind, according to the tenor of the

first covenant, were not to have been confirmed in a state of

holiness and happiness—were not to have had eternal life, mere-

ly upon the condition of being innocent, (for such was Adam
by creation), but perfect obedience to every precept of the di-

vine law was required....Rom. x. 5

—

Gal. iii. 10. The perform-

ance of such an obedience, was that righteousness which was,

by covenant, to entitle him to life.

3. Since the fall, all mankind are destitute of that righteous-

ness—nor can they attain unto it....Rom. iii. 9—20.

4. But our natural obligations to love God with all our hearts,

and obey him in every thing, still remain : for they are, in

their own nature, unalterable : They will be forever the same,

so long as God remains what he is, and we are his creatures.

There was the same reason, therefore, after the fall, why we
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should love and obey God, as ever there was : There was the

same reason, therefore, that the condition of the first covenant

should be fulfilled, as ever there was : It was reasonable, ori-

ginally, or God would never have insisted upon it : and there-

fore it is reasonable now, since our apostacy ; and God has the

same grounds to insist upon it forever : but we cannot perioral

it ourselves ; it was necessary, therefore, that it should be per-

formed by Christ, our surety. But perhaps some may still say,

When Christ hadfully satisfiedfor all our si?is, and so opened

a wayfor believers to be considered as entirely free from any

guilt, why might not the Governor ofthe world now, ofhis sove-

reign goodness and bounty, have bestowed eternal life, without

any more to do ? What need was there for Christ to fulfil all

ri'r'iteousn-css in our room P.—To which I answer

—

When Adam was newly created, he was innocent...free from

any guilt ; and why might not the supreme Governor of the

world, now, without any more to do, have bestowed upon him

eternal life and blessedness, of his mere sovereign goodness ?

What need was there that his everlasting welfare should be

entirely suspended upon the uncertain condition of his good

behavior ? Had not God just seen how it turned out with the

angels that sinned ? Did he not know that Adam was liable to

sin and undo himself too ? And why would he run any venture

a second time ; especially, since the happiness, not only of

Adam, but of all his race, a whole world of beings, now lay at

stake ? If he thinks that if but one man should gain the whole

world, and lose his own soul, his loss would be infinitely great,

what must the everlasting welfare of a whole race be worth in

his account ? And would infinite wisdom and infinite goodness

venture and hazard all this, needlessly ? Yea, would such a Be-

ing have done so, had there not been reasons of infinite weight

to move him to it—something of greater importance than the

eternal welfare of all mankind ? No doubt there was something,

and something of very great importance, that influenced the

infinitely wise and good Governor of the world to such a con-

duct—something so very great, as to render his conduct, in
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that affair, perfectly holy and wise. ...perfectly beautiful, excel-

lent, and glorious. It does not look likt a mere arbitrary con-

stitution. It was doubtless ordered so, because God saw it

was perfectly fit, and right, and best. But why was it fit, and

right, and best ? Whatever the reason was, doubtless, for the

same reason, it was fit, and right, and best, that the secondAdam

should perform the same condition. ...fulfil all righteousness, to

the end that, by his obedience, we might be made righteous,

and so be entitled to life in this way.

It is certain that eternal life and blessedness were not to have

been given absolutely, i. e. without any condition at all, under

the first covenant. Eternal life was not to have been granted

merely under the notion of a gift, from a sovereign benefactor ;

but also under the notion of a reward, from the hands of the

moral Governor of the world. Perfect obedience was the con-

dition : Do and /^....Rom. x. 5: Disobey and die....Gal. ill.

10. This was established by the law of the God of Heaven.

Now, the supreme Governor of the world did this for

some end, or for no end:—not for no end; for that would

reflect upon his wisdom. Was it for his own good, or his crea-

tures' good ?—Not for his own good ; for he is self-sufficient

and independent :—not for his creatures' good ; for it had been

better for them, their interest simply considered, to have had

eternal life and blessedness given absolutely and unconditional-

ly ; for then they would have been at no uncertainties. ...not li-

able to fail into sin or misery, but secure and safe forever. It

remains, therefore, that, as moral Governor of the world, he

had an eye to the moral fitness of things, and so ordained, be-

cause, in itself, in its own nature, it was lit and right.

But why was it fit and right ? i. e. What grounds and reasons

were there, in the nature of the case, why the great Governor

of the world should suspend the everlasting welfare of his crea-

ture, man, upon condition of his being in most perfect subjec-

tion to himself ? i. e. Why should he so much stand upon his

owa honor, as to insist upon this homage, at the hazard of his

creatures' everlasting welfare ? i. e. Why did he look upon Ids
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own honor as a matter of so great importance ?—I answer, that,

irom the rectitude of the divine nature, he is perfectly impar-

tial in all his conduct. It was not, therefore, from any thing

like pride, or a selfish spirit, that he stood thus upon his

honor ; the homage of a worm of the dust could do him no

good :—nor for want of goodness, that he set so light by his crea-

tures' happiness ; but it was fit he should do as he did—the

rectitude of his nature, as it were, obliged him to it: For it

becomes the Governor of the world, and it belongs to his office

as such, to see to it, that every one has his proper due j and

therefore it concerns him, first and above all things, to assert

and maintain the rights of the God-head : and this honor was

due to God.

He was, by nature, God, and Adam was, by nature, man ;

he was the Creator, and Adam was his creature ; he was mo-

ral Governor of the world, and Adam was his subject ; he was,

by right, Law-giver, and Adam was a free agent, capable of,

and bound unto perfect obedience ; he was Judge, to whom it

belonged to distribute rewards and punishments, and Adam
was an accountable creature. Now he only considered him-

self as being what he was, arid his creature, man, as being what

he was ; and he was affected and acted accordingly. He con-

sidered what honor was due to him from man—what obliga-

tions man was under to give him his due—that he was capable

of doing it voluntarily—rthat it was fit he should—that it be-

came the Governor of the world to insist upon it—that if he

did not do it with all his heart, he could not be considei'ed as

a subject fit for the divine favor, but fit only for divine wrath.

He thus viewed things as they were, and acted accordingly :

What he did, therefore, was perfectly right and fit. To have

had no regard to his honor, but only to have consulted his crea-

tures' welfare, would have been a conduct like theirs in Rom.

i. 21, 25. ...They glorified him not as God :—They worshipped

andserved the creature, more than the Creator.*

* How God's putting Adam into a state of trial was consistent with his

aiming merely at his happiness as his last end, I cannot understand : Sure
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Now, since the second Adam becomes surety, and stands res-

ponsible to the Governor of the world, it was fit he should net

only suffer the penalty of the broken law, but obey its precepts

too, in order to open a door for us not only to be pardoned, but

also received to favor,and entitled to eternal life. There was

the same reason the second Adam should do it, as that thefirat

should....The honor of God did as much require it : It was as

needful in order to our being considered as subjects fit for the

divine favor and eternal life : It became the Governor of the

world as much to stand for his honor with one as with the oth-

er ; and he had as good reason to suspend the everlasting wel-

fare of mankind upon this condition now, as ever : and to have

shown no concern for the divine honor, although God had been

openly affronted and despised by man's apostacv, but only to

have regarded and consulted the welfare of the rebel under

righteous condemnation, had been a conduct evidently unbe-

coming the great Governor of the world.

But again, we may view the case in anotherpoint oflight :—
According to the first covenant, eternal life and blessedness

were not to have been granted merely under the notion of a. gift,

from a sovereign Benefactor ; but also under the notion of a rc-

ward from God, as moral Governor of the world—and perfect

obedience was the condition. Do and live :—And while eter-

nal life and blessednesss were thus promised, by way of reward

I am, it must have been better, unspeakably better, for Adam, his interest

only considered, to have been immediately confirmed in a state of perfect

holiness and happiness, without running such an awful venture of eternal

ruin and destruction : Nor is there any man on earth that would choose,
merely out of regard to his own welfare, to be put into a state of trial,

rather than into a state of confirmed holiness and happiness, such as the
saints in heaven are now in : and, therefore, I cannot but think that God
had a greater regard to something else, than to Adam's happiness. In
this instance, it seems plain,from fact, that God does not make his crea-

tures' happiness his last end. It is in vain to plead, " that Adam could
" not be a moral agent, unless he was afree agent—nor a.free agent without
" being liable to sin;" for the saints in heaven are moral agents, andfree
agents '.Qo, and yet are not liable to sin : And if God's putting his creatures

into a state of trial is not consistent with his aiming merely at their hap-
piness as his last end, then the whole tenor of God's moral government is

not consistent therewith : for, from first to last, it has been his way to

put his creatures into a r.tate cf trial ; even all his creatures who were ca-

pable of moral government.
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to virtue, God's infinite love thereto was hereby testified, and

the temper of his heart acted out and displayed. But God in-

finitely loves to act like himself :—On this consideration, there-

fore, it was necessary that the second Adam should fulfil all

righteousness, in the room of a guilty, unholy world, to the end

that the Governor of the world might bestow grace, and glory,

and all good things upon sinners, as a reward to Christ's virtue,

and so hereby testify his infinite love to virtue : And so still act

like himself. It was God's sovereign pleasure to exercise his

infinite goodness towards a ruined race, and his holy nature

prompted him to choose this way ; for he always takes infinite

delight in showing regard and respect to virtue, in his moral

government of the world. He translated Enoch and Elijah....

saved Noah from the general deluge. ...delivered Lot out of

Sodom....promised Abraham a posterity numerous as the stars

of heaven, and Phineas an everlasting priesthood.. ..and a thous-

and things more has he done—and all to bear a public testimo-

ny of his love to virtue ;
—this is the thing which the King de-

lights to honor. The very ground of his love to himself, is the

virtue or holiness of his nature :—In this, his divine beauty and

glory primarily consists....Isaiah vi. 3. He loves, therefore,

to put houor upon the image of himself; and, in doing so, he

still reflects honor upon himself, the original fountain of moral

excellence : and, therefore, according to theJirst covenant, and

according to the second, it was equally fit that eternal life and

blessedness should be given as a reward to virtue, in testimony

of his regard thereto.

Thus, from the perfections of God, and the reason and na-

ture of things, the necessity of Christ's obeying the preceptive

part of the law, as well as suffering the penalty, in order to our

being not only pardoned, but received to the everlasting favor

of God, and entitled to eternal life, seems evident.

But, from scripture, the point may more easily be confirmed

:

For therein we are taught that he was appointed, by the Gov-

ernor of the world, not only to tnaie reconciliationfor iniquity,

but also to bring m everlasting righteousness, ...Dan. ix. 24-^-
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And are assured that he is become the end of the linefey right-

eousness to them that believe...Rom. x. 4—And that, by his obe-

dience, many are made righteous....Rom. v. 19. But this work

would not have been put upon him, had it been needless ; i. e.

if God's honor and our salvation could both have been secured

without it; for then it had been in vain :—which to suppose, re-

flects much upon the divine wisdom, and quite undermines and

nullifies the love, and grace, and kindness of God herein to us ;

for we had been as well without it. With much evidence, there-

fore, may we conclude that it was necessary that the second Ad-

am, Christ our surety, should obey as well as suffer in our room,

in order to open a door for our justification and eternal life :

And, accordingly, we may observe that the favors shown to a

sinful, guilt}- world, on Christ's account, are, in scripture, prom-

ised under the notion of a rtzvard to Christ's virtue ; for, upon

making his soul an offeringfor sin, which was the highest act of

virtue, it was promised that he should see his seed.. ..prolong his

days. ...have the pleasure ofthe Lordprospering in his hands—

and that he should see the travail ofhis sold, andjustify many....

Isaiah liii. 10, 11, 12.

Therefore, in order to a genuine compliance with the gos-

pel by faith in Jesus Christ, we must see how far we are from

righteousness—that all our seeming righteousness is as filthy

rags—that we have nothing to recommend us to God—that

there is nothing in us rendering us fit to be beloved by him, or

meet to receive any favor at his hands, but every thing to the

contrary, to the end we may see our need of Christ.. ..of Christ,

to be made of God unto us, righteousness, (I. Cor. i. 30) and

our necessity of being found in him, having on his right-

eousness, (Phil. iii. 9.) : for this is the design of the gospel,

to bring us to look to be accepted with God only in his beloved^

(Eph i. 6—I. Peter ii. 5) ; and to be justified freely by his

grace, through the redemption that is in Jesus Christ, (Rom.

iii. 24) without the deeds of the laxv, (ver. 28); ourselves be-

ing considered as bein^-, in ourselves, ungodly.. ..(Chap. iv.

ver. 5.)
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And under a sense how far we are from righteousness... .that

we have, after all the attainments of this life, no righteousness

fit to be mentioned before God. ...nothing fit to recommend us

to his favor, but are still, in ourselves, infinitely unworthy of his

love, or the least favor from him ;—I say, under a deep, effec-

tual sense of this, we must live all our days, to the end that we

may never venture to come before God, as the Pharisee did,

emboldened by our own goodness, but always as the chief of

isinners, desiring to befound only in Christ, not having on our

own righteousness, but the righteousness which is ofGodbyfaith ;

and so hereby be influenced to live the life we live in theflesh,

byfaith on the Son ofGod, as St. Paul always did, and as the gos-

pel would have all others do.... I. Tim. i. 15

—

Phil. iii. 9

—

Gal.

ii. 20, and iii. it.

To conclude—Thus, we see the grounds of the necessity

there was for a mediator and redeemer, to make satisfaction for

sin, and bring in everlasting righteousness ; and so open an

honorable way for mercy to come out after a rebel' ious, guilty

world—and a way in which sinners may, with safety, return

to God.

SECTION IV.

CONCERNING THE SUFFICIENCY OF CHRIST, AND OF HIS SAT-
ISFACTION AND MERITS.

I proceed now to consider,

2. What has been done to make satisfaction for sin, and to an-

swer the demands of the preceptive part ofthe law ; and where-

in the sufficiency of the same consists. And,

In the first place, what has been done has been already hint-

ed ; and it may be summed up in a few words : It compre-

hends all that Christ has done and suffered, in his life and at his

death : For us he was born—for us he lived—for us he died :

He did all on our account^being thereunto appointed by his Fa-

ther. But because his obedience and sufferings were most emi-

nent and remarkable, when, according to the command he had

received of his Father, he laid down his life for us, and offered

himself a sacrifice for our sins ; and because, with a view to
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this, he becameflesh, and dwelt among us, therefore the scrip-

tures do more frequently attribute our redemption to what was

done then. Hence, we are said to be redeemed by his blood.....

I. Peter i. 18, 19—To be justified by his blood.. ..Horn. v. 9 :

And all spiritual blessings are frequently represented as the

fruits and effects of his death. ...Gal. iii. 13, 14. The sacrifices

of the Old Testament pointed out this as the great atonement

:

And to this the penmen of the New Testament seem, in a spe-

cial manner, to have their eyes, as the great propitiation for sin.

Thus the first Adam was to have yielded a perfect obedience

to the divine law in every thing ; but that special prohibition,

touching the tree of knowledge of good and evil, was in a pe-

culiar manner to try him, that it might be seen whether he would

be in subjection to God in every thing : So, in the garden and

upon the cross, our Savior's spirit of obedience was tried and

discovered, and his obedience was perfected and his sufferings

completed ; and so here, in a more eminent manner, the law

was honored, and justice satisfied—and so the door of mercy

opened for a sinful, guilty world. But,

Secondly. As to the sxifficiency of what has been done to

answer the ends proposed, let these things be considered :

(1.) That the person undertaking, as mediator and redeem-

er, was of sufficient dignity and worth.

(2.) That he was sufficiently authorized to act in such a

capacity.

(3.) That what he has done is perfectly suited, in its own
nature, to answer all the ends proposed.

(1.) Jesus Christ, the mediator between God and man, as to

his person, was fit for the mediatorial office and xvork. He
was of sufficient dignity and worth—being, by nature, God....

equal with the Father. ...the brightness ofhis glory. ...the express

image of his person. ...Phil, ii—Heb. i. He was God, (John i.

1,) as well as man, (ver. 14)—And therefore his blood was con-

sidered and valued as being the blood of God, (Acts xx. 28)

—

And hence it is called precious blood, (I. Peter i. 18, 19.) As
to his person, he was equal with God the Father in point of
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worth and dignity : and it was as much for him to obey and

die in the room of a guilty world, as it would have been for God

the Father himself. In point of dignity and worth, there was

none superior to him : He was upon a level with God the Fath-

er : He was his equal and fellow. Zech. xiii. 7....Axvake,

sxvord, against the man tlrnt is my tellow : He was as glori-

ous. ...as honorable. ...as lovely : He was, therefore, fit for the

office....able to answer all the ends of God, the Governor of the

world—of his holiness and justice, law and government, and

perfectly to secure the divine honor, viewed in every point of

light. The infinite dignity of his nature, as God, made him ca-

pable of an obedience of infinite moral excellence, and capable

of making a full satisfaction for the infinite evil of sin : He could

magnify the law, and make it honorable in a more illustrious

manner than all the angels in heaven and men on earth put to-

gether ; by how much he was more excellent than they all. If

the Son of God obey and die, it is enough : God and his law

are forever secure. Thus, his being, by nature, God, render-

ed him of sufficient dignity for the office and work of a media-

tor.. ..Fleb. ix. 14.

And this it was, also, which made him capable of underta-

king : As he was God, he was under no obligations, on his own

account, to obey a law made for a creature—and he had an ab-

solute right to himself. Every person, that is a mera creature,

is under natural obligations to perfect obedience on his own ac-

count—nor is lie his own to dispose of: But the Son of God

was above a mere creature ;—he was a divine person, and, pre-

vious to his undertaking, was under no obligation to obedience ;

—he had an original right to himself, and was not, by nature,

under the law ; he was, therefore, at his own disposal, and at

lull liberty to undertake in our room : He had power to assume

human nature, and be made under the law for us, and obey for

us, and suffer for us ; for he might do what he would with his

own.. ..Jo/ui >:. 17, 18. The sufficiency of Christ being thus

originally founded in his divinity—hence, this is the first thing

the y.postle to the Hebrews insists upon, in order to explain,
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clear up, and confirm the safety of the way of salvation through

his blood.. ..Neb. i. . To clear up and confirm the safety of the

way of salvation, through the blood of Christ, is evidently the

scope and design of that epistle, as is manifest from the ten first

Chapters ;—particularly see Chapter x. ver. 19—22. And in

order to show the safety of this way, he insists upon the excel-

lency of his person, and the nature of his office. ...his beingcali-

ed, appointed, and authorized, and his actually going through

the work of our redemption—which, together with some occa-

sional exhortations, digressions, 8cc. is the substance of his dis-

course, from Chap, i. ver. 1, to Chap. v.. ver. 23.

Thus, as God, he was of infinite dignity and worth—as God,

he was at liberty to undertake. He had an estate (if I may

so speak) of his own, and could pay the debt of another with

what was his own, and purchase for us an inheritance : And I

may add, that, as he was the Son of God, the second person in

the trinity, there was a suitableness that he, rather than either

of the other persons, should be appointed to this work. The
Father sustains the character ofsupreme Lord and Governor....

asserts the rights of the God-head.. ..maintains the honor of his

law and government : The Son becomes mediator between

God and man, to open a door for God to show mercy to man
consistently with his honor, and for man to return to God with

safety : The Holy Spirit is the sanctifier, to work-in sinners to

will and to do, and recover and bring them to repent and return

to God, through Jesus Christ : Thus the gospel teaches us to

be\\eve....Eph. ii. 18.

He also was made flesh,anddwelt among us, and, for our sakes,

was made under the law, to the end that, in our nature, he might

fulfil all righteousness, and bear the curse : As he was one with

the Father, he was fit to be betrusted with his Father's honor :

As he was Jmmanuel, God with us, he was fit to be betrusted

with our salvation : As he was God-man, he was fit to be a me-

diator between God and man. His humanity rendered him ca-

pable to appear in theform ofa servant, and to become obedient

unto death : and his r/zwH/f// rendered his obedience and suffer-
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ings sufficient to answer the ends designed. This is he ofwhom
the text speaks, Godso loved the world, that he gave his only be-

gotten Son : He gave him.. ..he appointed him to the work....

he put him into the office. ..he anointed him, and then he laid on

him the iniquities ofus all, and set himforth to be apropitiation ;

Which brings me to consider,

(2.) That he xvas sufficiently authorized to be a mediator be-

tween God and man....to take the place of sinners, and to obey

and die in the room of a guilty world. God, the supreme Gov-

ernor of the world, had sufficient power and authority to ap-

point the first Adam to be a representative for his posterity, to

act in their room ; and, by the same authority, he has appoint-

ed his Son, the second Adam, to be a second public head

Rom. v. 12—19. By divine constitution, thefirst Adam was

made a public person ; and, by divine constitution, the second

Adam is made such too : both receive all their authority to act

in that capacity from the constitution of God. The calling, ap-

pointment, and authority of Christ, to take upon him this of-

fice and work of a mediator and high priest, is particularly treat-

ed of in thefifth Chapter to the Hebrews : He was calledofGod,

as was Aaron, (ver. 4) : He took not this high office upon him-

self, but was invested with it by his Father, (yer. 5) : He was

called of God an high priest, after the order ofMelchisedec, (ver.

10) : His Father proposed the office and the work, and he wil-

lingly undertook. Lo, I come to do thy will, God....Htb. x. 7.

God so loved the world, that he gave his only begotten Son

John iii. 16 : And hence Christ says, He did not come ofhim-

self, but was sent ofhis Father....]ohn vii. 28, 29 : And that he

did not come to do his own xvill, but the willofhim that sent him....

John vi. 38. And his Father acknowledges him as such by a

voice from heaven : Mat. xvii. 5. ...This is my beloved Son, in

whom I am wellpleased ,• hear ye him.

Without such a divine constitution, the death of Christ could

have been of no benefit to mankind : As, if an innocent man

should offer to die in the room of a condemned criminal, and

should actually lay down his life, yet it could be of no benefit t»
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the poor criminal, unless the civil government had authorised

him so to do, i. e. unless, by some act, they had declared that

his life should be accepted, in the eye of the law, instead of the

criminal's. The application is easy : Thus Christ was c,.!.ed

and put into his mediatorial office, and authorized to the work

by God, the supreme Governor of the world : And hence, in

allusion to the Jewish custom of anointing men, when advanced

to some high office and important trust—(so Aaron was anoint-

ed priest, and David was anointed king,)—in allusion, I say,

to this, he is called Christ, which is, by interpretation, the

anointed : Thus, as to his personal dignity, he was sufficient

to undertake—and thus was he authorized to do so. And,

(3.) What he has done is perfectly suited, in its oxun nature^ to

answer all the endsproposed : That is, to secure the honor of

God.. ..the honor of his holiness, justice, and truth.. ..his law,

government, and sacred authority—and so open a door for the

free and honorable exercise of his mercy and grace towards a

sinful, guilty world, and away in which sinners might return to

God with divine acceptance. God, the supreme Governor of

the world, knew upon what grounds there was need of a medi-

ator....what ends he had to answer, and how they might be an-

swered in the best manner. According to the counsel of his

own will, in his infinite wisdom, he laid the very plan vk hich is

now revealed to us in the gospel : He appointed one to be a me-

diator whom he judged fit.. ..put him into the office, and ap-

pointed him his work ;—all this work Jesus Christ has done :

He has finished the work xvhich the Father gave him to do

John xvii. 4, andxix. 30—And so has beenfaithful to him that

appointed /*/;». ...Heb. iii. 2 : So that herefrom we might be as-

sured, that what he has done is most perfectly suited, in its own

nature, to answer all the ends proposed, although it were quite

beyond us to understand how : But, by the help of the word and

spirit of God, we may be able to enter a little way into this won-

derful and glorious mystery.

It was fit the first Adam, as the representative and public

head of mankind, should, as a condition of the everlasting love
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and favor of God, have continued in a most willing and perfect

subjection to God, the Governor of the world, valuing his hon-

or and glory above all things ;—this was God's due : This would

have satisfied God's holiness ; for holiness is satisfied when die

thing which is right and fit is done :—holiness wants no more,

but is then content and well-pleased ; and, upon this condition,

mankind might have been considered as subjects fit for the di-

vine favor, and might have received the promised reward, to

the honor of the divine holiness and goodness. Now Jesus

Christ, the Son of God, has, by his Father's appointment and

approbation, assumed our nature. ...taken Adam's place. ...done

that which was Adam's duty in our room and stead, as another

public head. ...obeyed the law God gave his creature—a law

which he was not under, but in consequence of his undertaking

to stand in our room and stead. The creature fails of paying

that honor to the Governor of the world which is his due from

the creature : A God lays aside his glory...appears in the form

of a servant, and becomes obedient ; and so, in the creature's

stead and behalf, pays that honor to the Governor ofthe world

which was the creature's duty : and thus the Governor of the

world is considered, respected, treated, and honored, as being

what he is, by man—i. e. by their representative Christ Jesus,

God-man-mediator. And now, hereby, God's right to the obe-

dience of his creatures, and their unworthiness of his favor up-

on any other condition, are publicly owned and acknowledged

:

the debt isowned, and the debt is paid by the Son ofGod—and
so holiness is satisfied ; for holiness is satisfied, when the thing

that is right and fit is done : And now, this door being opened,

mankind may, through Christ, be considered as subjects to

whom God may show favor consistently with his honor : yea,

the divine holiness may be honored by granting all favors as a

reward to Christ's virtue and obedience.

Again, it was fit, if any intelligent creature should, at any

time, swerve at all from the perfect will of God, that he should

forever lose his favor, and fall under his everlasting displeasure,

for a thing so infinitely- wrong : Aj>d, in such a case, it was fit
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the Governor of the world should be infinitely displeased, and

publicly testify his infinite displeasure, by a punishment ade-

quate thereto, inflicted on the sinning creature. This would

satisfy justice ; for justice is satisfied, when the thing which is

wrong is punished according to its desert. Hence, it was fit,

when, by a constitution holy, just, and good, Adam was made

a public head, to represent his race, and act not only for him-

self, but for all his posterity ;—it was fit, I say, that he and all

his race, for his first transgression, should lose the favor, and

fall under the everlasting displeasure, of the Almighty. It

was fit that God should be infinitely displeased at so abomina-

ble a thing—and that, as Governor of the world, he should

publicly bear testimony against it, as an infinite evil, by inflict-

ing the infinite punishment the law threatened, i. e. by damning

the whole world. This would have satisfied justice : for jus-

tice is satisfied when justice takes place—when the guilty are

treated with that severity they ought to be—when sin is pun-

ished as being what it is. Now, Jesus Christ, the Son of God,

has, by his Father's appointment and approbation, assumed

our nature....taken the place of a guilty world—and had not on-

ly Adam's first transgression, but the iniquities of us all laid

upon him—and, in our room and stead, has suffered the wrath

of God, the curse of the law, offering up himself a sacrifice to

God for the sins of men : And hereby the infinite evil of sin,

and the righteousness of the law, are publicly owned and ac-

knowledged, and the deserved punishment voluntarily submit-

ted unto by man, i. e. by their representative : And thus justice

is satisfied ; for justice is satisfied when justice takes place :

And sin is now treated as being what it is, as much as if God
had damned the whole world ; and God, as Governor, appears

as severe against it. And thus the righteousness of God is

declared and manifested, by Christ's being set forth to be a pro-

pitiation for sin ; and he may now be just, and yet justify him

that believes in Jesus.

By all this the lazv is magnified and made honorable. On the

one hand, Were any in all God's dominions tempted to think
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that the great Governor of the world had dealt too severely

with man, in suspending ln5 everlasting welfare upon the con-

dition of perfect obedience ? God practically answers, andsi^s..

" I did as well by mankind as I should desire to have been done

" by myself, had I been in their case, and they in mine ; for

" when my Son, who is as myself, came to stand in their stead,

" I required the same condition of him :" And what the Fa-

ther says, the Son confirms : he practically owns the law to be

holv, just, and good, and the debt to be due, and pays it most

willingly to the last mite, without any objection
;
—which was

as if he had said, " There was all the reason in the world that

M the everlasting welfare of mankind should be Suspended on

" that condition ; nor could I have desired it to have been oth-

" erwise,had I myself been in their case."—On the other hand,

Were any tempted to think that God had been too severe in

threatening everlasting damnation for sin ? Here this point is al-

so cleared up. God the Father practically says that he did as

he would have been done by, had he been in their case, and they

in his ; for when his Son, his second self, comes to stand in

their place, he abates nothing, but appears as great an enemy

to sin, in his conduct, as if he had damned the whole world :

His Son also owns the sentence just : he takes the cup and

drinks it off : Considering the infinite dignity of his person, his

sufferings were equivalent to the eternal damnation of such

worms as we.

Thus the law is magnified and made honorable ; and, at the

same time, the honor of God's government and sacred author-

ity is secured \ and, I may add, so is also the honor of his truth ;

for he has been true to his threatening, In the day thou eatest

thereof, thou shalt surely die : for on that very day the secondAd-

am virtually laid down his life in the roomr.nd stead of a guiltv

world. He is the lamb slainfrom thefoundation of the world

:

So that now there is no room left, for those who will view things

impartially, tohave undue thoughts ofthe Governor of the world
;

nor any thing done to expose his government to reproach, or

his authority to contempt: The honor of the divine govern-
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merit and authority appears as sacred and tremendous as if he

had damned the whole world ; and although sinners will take

occasion to sin, and be encouraged in their ways, because grace

abounds, yet the Governor of the world has not given the oc-

casion. In his conduct, the whole of it considered, he ap-

pears as severe against sin as if he had damned the whole world,

without any mixture of the least mercy. The infinite dignity

of his Son causes those sufferings he bore in our room to be

as bright a display of the divine holiness and justice, as if all

the human race had, for their sin, been cast into the lake of

fire and brimstone, and the smoke of their torments ascended

forever and ever.

Moreover, by all this, a way is opened for the free and

honorable exercise of mercy and grace towards a sinful, guilty

world. It may be done consistently with the honor of God

—

of his holiness and justice. ...his law and government. ...his

truth and sacred authority : for the honor of all these is effec-

tually secured : It may be clone to the honor of divine grace :

for now it appears that God did not pity the world under a

notion that they had been by him severely and hardlv dealt

with, nor under a notion that it would have been too severe to

have pi-oceeded against them according to law. The law is

not made void, but established. No reflections are cast upon

the divine government: And grace appears to be free.. ..taking

its rise, not from any thing in us, but merely from self-moving

goodness, and sovereign mercy. This way of salvation is suit'

ed to set off the grace of God to advantage, and make it appear

to be what it is.

Having thus finished the work assigned him, he arose from

the dead.. ..he ascended on high. ...he entered into the holy of

holies, into heaven itself, to appear in the presence of God
for us, as our great high priest... Htb. ix : And here, as God-

man-mediator, he is exalted to thehighesthonor....hasaname

above every name. ...sits on the right hand of the Majesty on

high, having all power in heaven and earth committed unto

him, and ever lives to make intercession, and is able to save.,

U o
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to the uttermost, all that come to God through him. Such is

the virtue of his righteousness and blood, and such is his honor

and interest in the court of heaven, and such is his faithfulness

to all that believe in him, that now it is perfectly safe to return

to God through him, and venture our everlasting all upon his

worth and merits, mediation and intercession. Heb. iv. 16....

Let us, therefore, come boldly unto the throne ofgrace.

Thus we see what necessity there was of satisfaction for sin,

and that the demands of the law should be answered : And

thus we see what has been done for these purposes, and its suf-

ficiency to answer all the ends proposed. The Mediator was

of sufficient dignity, as to his person. ...he had sufficient author-

ity, as to his office, and he has faithfully done his work. And
now the honor of God's holiness and justice, law and govern-

ment, and sacred authority, is secured ; and a way is opened

in which he may honorably put his designs of mercy into exe-

cution, and sinners safely return unto him. And now, before

I proceed to consider more particularly what way is opened,

and what methods God has entered upon for the recovery of

sinful, guilty creatures to himself, I shall make a few remarks

upon what has been said.

Rem. 1. As the latv is, a transcript of the divine nature, so

also is the gospel. The law is holy, just, and good ; and is, as

it were, the image of the holiness, justice, and goodness of

God ; and so also is the gospel : The law insists upon God's

honor from the creature, and ordains that his everlasting wel-

fare shall be suspended upon that condition ; and the gospel

says amen to it : The law insists upon it that it is an infinite

evil for the creature to swerve in the least from the most per-

fect will of God, and that it deserves an infinite punishment ;

and the gospel says amen to it : The law discovered also the

infinite goodness of God, in its being suited to make the obe-

dient creature perfectly happy ; but the gospel still more abun-

dant!}' displays the infinite goodness and wonderful free grace

of God : The law was holy, just, and good, and the image of

God's holiness, justice, and goodness j but the gospel is more
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eminently so :—In it the holiness, justice, and goodness of God

are painted more to the life, in a manner truly surprising, and

beyond our comprehension—yea, to the amazement of angels,

who desire to look and pry into this wonderful contrivance....

I. Pet. i. 12.

Here, in this glass, the glory of the Lord is to be beheld....

II. Cor. iii. 18. The glory of God is to be seen in theface of

Christ. ...II. Cor. iv. 6. What has been clone by him in this

affair, discovers the glorious moral beauty of the divine nature.

Much of God is to be seen in the moral law.. ..it is his image :

but more of God is to be seen in the gospel ; for herein his im-

age is exhibited more to the life—more clearly and conspicu-

ously.

The moral excellence of the moral law sufficiently evidences

that it is from God : it is so much like God, that it is evident

that it is from God : So the moral excellence of the gospel suf-

ficiently evidences that it is from God : it is so much like him,

that it is evident that it is from him : It is his very image—
therefore it is his offspring : it is a copy of his moral perfec-

tions, and they are the original : It is so much like God, that

it is perfectly to his mind ;—he is pleased with it.. ..he delights

to save sinners in tliis way ; and if ever this gospel becomes

the power of God to our salvation, it will make us like unto

God—it will transform us into his image, and we shall be plea-

sed with this way of salvation, and delight to be saved in such

a way j a way wherein God is honored....the sinner humbled....

the law established.. ..sin discountenanced. ...boasting excluded,

and grace glorified.

If any man has a taste for moral excellence.. .,a heart to ac-

count God glorious for being what he is, he cannot but see

the moral excellence of the law, and love it, and conform

to it ; because it is the image of God : and so he cannot but

see the moral excellence of the gospei, and believe it, and

love it, and comply with it ; for it is also the image of God.

He tl\at can see the moral beauty of the original, cannot but see

the moral beauty of the image drawn to the life : He, there-
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fore, that despises the gospel, and is an er^my tc the law,

even he is at enmity against God himself.,..Rom, viii. 7. Ig-

norance of the glory of God, and enmity against him, makes

men ignorant of the glory of die law and of the gospel, and en-

emies to both. Did men know and love him that begat, they

would love that which is begotten of him... .1, John v, 1. He
that is of Cod, heareth God's words ; ye, therefore, hear them

not, because ye are not ofGod..,.John viii, 47,

And therefore a genuine compliance with the gospel sup-

poses that he who commanded the light to shine out of darkness^

shines in the heart, to give the light ofthe knowledge ofthe glo-

ry °fGod in theface of Jesus Christ. ...II. Cor, iv. 6 : And a

sight and sense of the moral excellence of the gospel-way of

salvation assures the heart of its divinity ; and hereby a super-

natural and divine assent to the truth of the gospel is begotten

in the heart. And a sense of the infinite dignity of the Medi-

ator, and that he was sent of God, and that he has finished the

work which was given him to do, and so opened and conse-

crated a new and living way of access to God. ...together with

a sense of the full and free invitation to sinners to return to

God in this way, given in the gospel, and the free grace of God

therein discovered, and his readiness to be reconciled ;—a spir-

itual sight and sense of these things, I say, emboldens the heart

of a humbled sinner to trust in Christ, and to return to God
fhrough him. Hence the apostle to the Hebrews, having gone

through this subject in a doctrinal way, in the conclusion makes

this practical inference :

—

Having, therefore, brethren, boldness

to enter into the holiest by the blood ofJesus. ...by anew and liv-

ing way which he hath consecratedfor us, through the vail, that

is to say, hisflesh ; and having a high priest over the house of

God, let ns draw near with a true heart and full assurance of

faith,...Heb, x. 19—22.

Rem. 2. From what has been said, we may observe, that

the necessity of satisfaction for sin, and of the preceptive part

of the law being answered, takes its rise from the moral per-

fections of the divine nature, and the moral fitness of things
;
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and therefore a true idea of God, and a just sense of the moral

fitness of things, will naturally lead us to see the necessity of

satisfaction for sin, &c. and predispose us to understand and

believe what is held forth by divine revelation to that purpose.

On the other hand, where a true idea of the moral perfections

of God, and the moral fitness of things, is not—but, on the

contrary, very wrong notions of the divine Being, and of the

true nature of things, there will naturally be an indisposition

and an aversion to such principles ; nor will what the gospel

teaches about them be readily understood or believed : And
doubtless it was this which originally led some to deny the ne-

cessity of satisfaction for sin, and others to go a step farther,

to deny that Christ ever designed to make any. John viii. 47

....He that is of God, heareth GocTs -words ; ye, therefore, hear

them not, because ye are not of God,

Rem. 3. The death of Christ was not designed, at all, to

take away the evil nature of sin, or its ill deserts ; for sin is un-

alterably what it is, and cannot be made a less evil: But the

death of Christ was rather, on the contrary, to acknowledge and

manifest the evil nature and ill desert of sin, to the end that

pardoning mercy might not make it seem to be a less evil than

it really is : So that, although God may freely pardon all our

sins, and entitle us to eternal life for Christ's sake, yet he does

look upon us, considered merely as in ourselves, to be as much

to blame as ever, and to deserve hell as much as ever ; and

therefore we are always to look upon ourselves so too : And
hence we ought always to live under a sense of the freeness

and riches of God's grace in pardoning our sins, and under a

sense of our own vileness and ill desert, in ourselves, upon the

account of them, although pardoned

—

That thou mayest re-

member andbe confounded, and never open thy mouth any more

because of thy shame, when lam pacified toward thee for all

that thou hast done, saith the Lord God....JLztk. xvi. 63. But

this is not the way of hypocrites : for being once confident

that their sins are pardoned, their shame, sorrow, and abase-

ment are soon at an end: and having no fear of hell, they have
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but little sense of sin i and, from the doctrine of free grace,

they are emboldened, as it were, to sin upon free cost. But

thus saith the Lord, When I shall say to the righteous, that he

shall surely live ; ifhe trust to his own righteousness, and com-

mit iniquity, all his righteousness shall not be remembered ; but

for his iniquity that he hath committed, he shalldiefor zY....Ezek.

xxxiii. 13.

Rem. 4. Nor was the death of Christ designed to draw forth

the pity of God towards a guilty world : for God could find

it in his heart, of his mere goodness, without any motive from

without, to give his only begotten Son to die for sinners : But

this was greater goodness than it would have beeu to have sa-

ved mankind by an act of sovereign grace, without any media-

tor ;—it was a more expensive way : As, for an earthly sove-

reign to give his only son to die for a traitor, that the traitor

might live, would be a greater act of goodness than to pardon

the traitor, of mere sovereignty. It was not, therefore, because

the goodness of the divine nature needed any motive to draw

it forth into exercise, that Jesus Christ obeyed, and died in our

room ; but it was to answer the ends of moral government,

and to secure the honor ofthe moral Governor ; and so open

away for the honorable exercise of the divine goodness, which,

in its own nature, is infinite, free, and self-moving, and want3

no motive from without to draw it forth into action : And the

same, no doubt, may be said of Christ's intercession in heaven.

We are, therefore, in our approaches to God, not to look to

Christ to persuade the Father to pity and pardon us, as though

he was not willing to show mercy of his own accord ; but we

are to look to Christ, and go to God through him, for all we

want, under a sense that we are, in ourselves, too bad to be

pitied without some sufficient salvo to the divine honor, or to

have any mercy shown us : And, therefore, when we look to be

justified byfree grace,\t must be only through the redemption that

is in Jesus Christ ; who has been setforth to be a propitiation

for sin, to declare God's righteousness, that he might befust,and the

justificr ofhim that belicveth in jesus...J&om. iii. 24, 25, 26.
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Rem. 5. Some of the peculiar principles of the Antinomians

seem to take their rise from wrong notions of the nature of sat-

isfaction for sin. They seem to have no right notions of the

moral perfections ofGod, and of the natural obligations we are

under to him, nor any right apprehensions of the nature and

ends of moral government, nor any ideas ofdie grounds, nature,

and ends of satisfaction for sin
;
(a right sense of which things

tends powerfully to promote a holy fear and revtrential awe of

the dread Majesty of heaven and earth. ...a sense of the infinity,

evil of sin....brokenness of heart. ...tenderness of conscience.....

a humble, holy, watchful, prayerful temper and life, as well as

to prepare the way for faith in the blood of Christ.) But they

seem to have no right apprehensions of these things : They

seem to consider God merely under the notion of a creditor,

and us merely under the notion of debtors ; and to suppose,

when Christ, upon the cross, said, It is finished, he then paid

the whole debt of the elect, and saw the book crossed, whereby

ail their sins were actually blotted out and forgiven : and now,

all that remains is for the holy spirit immediately to reveal it

to one and another that he is elected—that for him Christ

died, and that his sins are all pardoned ; which revelation he is

firmly to believe, and never again to doubt of: and this they

call faith. From which it seems they understand nothing

rightly about God or Christ.. ..the law or gospel : for nothing is

more evident than that God is, in scripture, considered as

righteous Governor of the world, and we as criminals, guiltv be-

fore him ; and the evident design of Christ's death was, to be

a propitiation for sin, to declare and manifest God's righteous-

ness, that he might be just, and the justifier of him that beiitveth

in J
zsus...Rom. iii. 9—26 : And the gospel knows nothing about

a sinner's being justified in any other way than byfaith, and by

consequence, in order of nature, not till afterfaith. The gospel

knows nothing about satisfaction for sin, in their sense ; but c ve-

ry where teaches that the elect, as well as others, are equally un-

der condemnation andthe wrath ofGod...yen.a.vechildrenofzi'ralh

while unbelievers.,..John iii. 18, 36

—

Eph. ii. 3— . lets iii. 19.
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Again—while they consider God merely under the charac-

ter of a creditor, and us merely as debtors, and Christ as paying

the whole debt of the elect....now, because Christ obeyed the

law, as well as suffered its penalty, therefore they seem to think

that Christ has done all their duty, so that now they have no-

thing to do but firmly to believe that Christ has done all: they

have nothing to do with the law—no, not so much as to be their

rule to live by ; but are set at full liberty from all obligations to

any duty whatsoever ;—not understanding that Christgave him-

selfto redeem his peoplefrom all iniquity, andpurify them to him-

self apeculiarpeople, zealousofgoodworhs, (Tit. ii. 14.)—and not

understanding that our natural obligations to perfect obedience

are not capable of being dissolved, (Mat. v. 17.)—and not un-

derstanding that our obligations to all holy living are mightily

increased by the grace of the gospel, (Rom. xii. 1.) ; Indeed,

they seem to understand nothing rightly, but to view every

thing in a wrong light; and, instead of considering Christ as a

friend to holiness—as one that loves righteousness and hates ini-

quity, (Heb. i. 9.) they make him a minister ofsin, (Gal. ii. 17.)

and turn the grace of God into wantonness : All their notions

tend to render their consciences insensible of the evil of sin—to

cherish spiritual pride and carnal security, and to open a door

to all ungodliness.

SECTION V.

SHOWING A DOOPv OF MERCY IS OPENED BY JESUS CHRIST FOR
A GUILTY WORLD.

I come now to another thing proposed, viz.

.. III. To show more particularly what way to life has been

opened, by xvhat Christ, our Mediator, has done and suffered.

In general, from what has been said, we may see that the

mighty bar which lay in the way of mercy is removed by Je-

sus Christ ; and now a door is opened, and a way provided,

wherein the great Governor ofthe world may, consistently with

the honor of his holiness andjustice.. .his law and government,

and sacred authority, and to the glory of his grace, put in execu-

tion all his designs of mercy towards a sinful, guilty, undone

world.—But to be more particular,
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{1 .) A way is opened, wherein the great Governor ofthe world

may, consistently with his honor, and to the glory of his grace,

pardon, and receive tofavor, and entitle to eternal life, all and

every one of the human race, who shall cordiallyfall in with the

gospel-design.. .believe in Christ, and return home to God through

him.

What Christ has done is, in fact, sufficient to open a door for

God, through him, to become reconcileable to the whole world.

The sufferings of Christ, all things considered, have as much

displayed God's hatred of sin, and as much secured the honor

of his law, as if the whole world had been damned—as none

will deny, who believe the infinite dignity of his divine nature.

God may now, therefore, through Jesus Christ, stand ready to

pardon the whole world :—There is nothing in the way. And
the obedience of Christ has brought as much honor to God, and

to his law, as the perfect obedience of Adam, and of all his race,

would have done : the rights of the God-head are as much

asserted and maintained : So that there is nothing in the way,

but that mankind may, through Christ, be received into full

favor, and entitled to eternal life. God may stand ready to do

it, consistenly with his honor. What Christ has done is every

way sufficient. Mat. xxii. 4.... All things are now ready.

And God has expressly declared that it was the design of

Christ's death, to open this door of mercy to all—John iii. 16

....God so loved the world, that he gave his only begotten Son,

that whosoever believethin him should not perish, but have ev-

erlast'mg life—That whosoever, of all mankind, whether Jew
or Greek, bond or free, rich or poor, without any exception,

though the chief of sinners, that believes, should be saved; For

this end, God gave his only begotten Son. He set himforth

to be a propitiationfor sin, that he might bejust, and the justi-

jier ofhim (without any exception, let himbe who he will,) that

believeth in Jesus. ...'Rom., iii. 25, 26.

Hence,the apostlesreceived an universal commission. Mat.

xxviii. 19. ...Go, teach all nations. Mark xvi. 15, 16.. ..Go

ye into all the world, andpreach the gospel to every crea-
W w
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ture. Accordingly, the apostles proclaimed the news of par-

don and peace -to every one—offered mercy to all without ex-

ception, and invited all without distinction. He that believeth

shall be saved.. ..Repent, and be converted, that your sins may be

blsttedout, were declarations they made to all in general. To
the Jewish nation they were sent to say, in the name of the

King of heaven, I have prepared my dinner ; my oxen and my

fadings are killed, and all things are ready : come unto the mar-

riage..~Mat. xxii. 4. And as to the Gentile nations, their or-

ders ran thus :

—

Go ye, therefore, into the high-xvays, and as

many as yefind, bid to the marriage, (ver. 9.) To the Jewish

nation God had been used to send his servants the prophets, in

the days of old, saying, Turn ye, turn ye ; xuhy will ye die ?..„

Ezek. xxxiii. 11. Ho, every one that thirsteth, come....lsa. lv.

1. Incline your ear, and come unto me: hear, and your sold

shall live, (ver. 3) : And now orders are given that the whole

world be invited to a reconciliation to God through Christ :

Whosoever zvill, let him come....and he that cometh shallin no wise

be cast out. Thus, Christ has opened a door ; and thus, the

great Governor of the world may, consistently with his honor,

be reconciled to any that believe and repent : And thus he ac-

tually stands ready.

And now, all things being thus ready on God's side, and the

offers, invitations, and calls of the gospel being to every one,

without exception ; hence, it is attributed to sinners themselves

that they perish at last—even to their own voluntary conduct.

Tewillnol come to me, that ye might have life.. ..John v. 40 : and

they are considered as bekig perfectly inexcusable. John xv.

22....Nozu they have no cloakfor their sin : And all because a

way is opened, in which they might be delivered from con-

demnation ; but they will not comply therewith. John iii. 19...

This is the condemnation, that light is come into the world, and

men loved darkness rather than light, because their deedswere evil:

And therefore, in scripture-account, they stand exposed to a

more aggravated punishment in the world to come. Mat. xi.

20

—

24....TVoe unto thee, Chorazin, woe unto thee, Bethsaida,
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&c—And'thou Capernaum, which art exalted unto heaven, shalt

be brought down to hell, &c. It shall be more tolerablefor Tyre,

and Sidon, and Sodom, in the day of judgment-, than for these

cities ; because they repented not.

And now, because the door of mercy is thus, opened to the

whole world by the blood of Christ, therefore, in scripture, he

is called the Savior of the world. ...I. John iv. 14

—

The Lamb

ofGod, which takes away the sin of the world....John i. 29

—

A propitiationfor the sins of the whole world.. ..I. John ii. 2

— Thatgave himself'a ransom for ALL....L Tim. ii. 6—And

tasted deathfor every MAN....Heb. ii. 9 : The plain sense of

all which expressions may, I think, without any danger of mis-

take, be learnt from John iii. 16....God so loved the world, that

he gave his only begotten Son, that whosoever believeihin him

should not perish, but have everlasting life.* And indeed, was

not the door of mercy opened to all, indefinitely, how could

God sincerely offer mercy to all ? Or heartily invite all ? Or

justly blame those who do not accept.-? Or righteously punish

them for neglecting so great salvation ?.

Besides, if Christ died merely for the elect, that is, to the in-

tent that they, only upon believing, might, consistently with the

divine honor, be received to favor, then God could not, consist-

ently with his justice, save any besides, ifthey should believe

:

For without shedding ofblood, there can be no remission....Heb.

ix. 22. If Christ did not design, by his death, to open a door

for all to be saved conditionally, i. e. upon the condition of

faith, then there is no such door opened : the door is not open-

ed wider than Christ designed it should be ;—-there is nothing

* " I am ready to profess," says the famous Doctor Twisse, " and that,
" I- suppose, as out of the mouths of all our divines, that every one who
" hears the gospel, (without distinction between elect or reprobate-) is bound
" to believe that Christ died for him, so far as to procure both the pardon,
" of his sins, and the salvation of his soul, in case he believes and repents."

Again, " AsPeter could not haye been saved, unless he had believed and
"repented, so Judas might have been saved, if he had done so." Again,
" John iii. 16, gives a fair light of exposition to those places where Christ
" is said to have diedfor the sins ofthe world—yea, ofthe ivholeiuorld, to wit,
" in this manner ;—that whosoever believcth in bim, should not perish, but
" have everlasting life."—Dr. Twisse, on the riches of God's love to the

vessels ofmercy, &c.
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more purchased by his death than he intended : if this benefit

was not intended, then it is not procured ;—if it be not procu-

red, then the non-elect cannot any of them be saved, consistent-

ly with divine justice : And, by consequence, if this be the

case, then—(1.) The non-elect have no right at all to take any
the least encouragement, from the death of Christ or the invita-

tions ofthe gospel, to return to God through Christ, in hopes of
acceptance : for there are no grounds of encouragement given.

Christ did n<*t die for them in any sense. It is impossible their

sins should be pardoned, consistently with justice ;—as much
impossible as if there had never been a Savior...as if Christ had

never died ; and so there is no encouragement at all for them :

and therefore it would be presumption in them to take any ;—all

which is apparently contrary to the whole tenor of the gospel,

which every where invites all, and gives equal encouragement

to all :

—

Come, for all things are ready, said Christ to the rep-

robate Jews....7rfat. xxii. 4 : And if the non-elect have no right

to take any encouragement from the death of Christ, and the

invitations ofthe gospel, to return to God through him, in hopes

ofacceptance,then.—(2.) No man at allcan rationally takeanyen-

couragement until he knows that he is elected; because, until

then, he cannot know that there is any ground for encourage-

ment. It is not rational to take encouragement before we see

sufficient grounds for it
; yea, it is presumption to do so : But

no man can see sufficient grounds of encouragement to trust in

Christ, and to return to God through him, in hopes of accep-

tance, unless he sees that God may, through Christ, consistent^

ly with his honor, accept and save him, and is willing so to do.

If God can, and is actually willing to save any that comes,

then there is no objection : I may come, and any may come

~-all things are ready. ...there is bread enough, and to spare :

But if God is reconcileable only to the elect, then I may not

come. ...I dare not come.. ..it would be presumption to come,

till I know that I am elected. And how can I know that ?...

Why, not by any thing in all the Bible. While an unbeliever,

it is impossible I should know it by any thing in scripture :
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It is no where said, in express words, that I, by name, am,

elected, and there are no rules of1

trial hud down in such a

case : And how can I, therefore, in this case, ever know

that I am elected, but by an immediate revelation from

heaven ? And how shall I know that this revelation is true ?

How shall I dare to venture my soul upon it ?....The gospel

does not teach me to look for any such revelation, nor give

any marks whereby I may know when it is from God, and

when from the devil : Thus, an invincible bar is laid in my
way to life : I must know that I am one of the elect, before I

can see anv encouragement to believe in Christ ; because none

but the elect have any more business to do so than the devils :

but, if I am one of the elect, yet it is impossible I should know it

till afterwards : Besides, all this is contrary to the whole tenor

of the gospel

—

Whosoever will, let him come. ...Whosoever comes,

shall in no wise be cast out. ...Whosoever believes, shall be saved—
And contrary to the experience of all true believers, who, in

their first return to God through Christ, always take all their en-

couragement from the gospel, and lay the weight of their souls

upon the truth of that ; and venture their eternal all upon this

bottom, and not upon the truth of any new revelation : They

venture their all upon the truths already revealed in the gospel,

and not upon the truth of any proposition not revealed there.

So that, let us view this point in what light we will, nothing

is more clear and certain than that Christ died, £/w£ whosoev-

er believeth in him should not perish, but have everlastifig life.

And God may now bejust, and yetjustify any of the race ofAd-

am that believe in Jesus : and he stands ready to do so.—And
these things being true, the servants, upon good grounds, might,

in their master's name, tell the obstinate Jews, who did not be-

long to the election of grace, and who finally refused to hear-

ken to the calls of the gospel, Behold, I have prepared my din-

ner ; my oxen and my fatlings arc killed, and a.l things are rea-

dy : come unto the marriage....Mat. xxii. 4: And if they had

come, they would have been heartily welcome : the provision

made was sufficient, and the invitation sincere : Jesus wept over
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them, saying, that thou hadst known, in this thy day, the things

which belong to thy peace ! So that there was nothing to hinder,

had they but been willing. But it seems they were otherwise

disposed ; and therefore they made light of it, and went their

ways. ..one to hisfarm, another to his merchandise ; and the rem-

nant took his servants, and entreated them spitefully, and slew

them, (ver. 5, 6.) And in this glass we may see the very nature

of all mankind, and how all would actually do if not prevented

by divine grace : Justly, therefore, at the day ofjudgment, will

this be the condemnation, that light has come into the world, but

men loved darkness ratlier than light : For certainly, if

mankind are so perversely bad, that, notwithstanding.their nat-

ural obligations to God, and the unreasonableness of their ori-

ginal apostacy, they will yet persist in their rebellion—and, af-

ter all the glorious provision and kind invitations of the gospel,

will not return to God through Christ ;—I say, certainly. God
is not obliged to cOme out after them, and, by his all-conquer-

ing grace, irresistibly reclaim them ; but may justly let every

man take his own course, and run his own ruin : And an ag-

gravated damnation will every such person deserve in the com*

ing world,for neglecting so great salvation....Heb. ii. 2, 3.

And now, if Christ's atonement and merits be thus sufficient

for all. ..and if God stands ready to be reconciled to all...and if

all are invited to return and come—hence, then, we may learn

that it is safe for any of the poor, sinful, guilty, lost, undone

race of Adam to return to God in this way : They shall surely

find acceptance with God : they may come zvithout money, and

without price ; and he that cometh shall in no wise be cast out.

And hence we may see upon what grounds it is, that the

poor, convinced, humbled sinner is encouraged and embolden-

ed to venture his all upon Christ, and return to God through

him. It is because any poor, sinful, guilty, hell-deserving

wretch may come—any in the world—the worst in the world

—the vilest, and most odious and despicable : for such he ac-

tually takes himself to be. And if he did not see that there

was an open door for such.. ..for any such... .for all such, he
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would doubt, and that with good reason too, whether he might

safely come. But when he understands and believes the gos-

pel-revelation, and so is assured that it is safe for any.. ..for all

,...the vilest and the worst, now the peculiar vileness and un-

worthiness which he sees in himself ceases to be an objection:

He sees it safe for any, and therefore for him—and hence takes

courage, and is emboldened to venture his all upon the free

grace of God, through Jesus Christ ; and so returns, in hopes

of acceptance. Now, does this poor sinner venture upon a

safe foundation, or does he not ? He takes it for granted

that the supreme Governor of the world can, consistently with

his honor, show mercy to any that come to him through Christ.;

and he takes it for granted that he stands ready to do so, evea

to the vilest and worst.. ..that the door of mercy stands wide

open, and whosoever will, may come: And, upon these princi-

ples, he takes encouragement to return to God, in hopes of ac-

ceptance : and, from a sense of his own wants, and of the glory

and all-sufiiciency ofthe divine nature....of the blessedness there

is in being the Lord's, devoted to him, and living upon him,

he does return with all his heart ; and to God he gives himself,

to be forever his : and if the gospel be true, surely he must be

safe. The truth of the gospel is the foundation of all ; for up-

on that, and that only, he builds : not upon works of righteous-

ness which he has done—not upon any immediate revelation of

pardon, or the love of Christ to him in particular ; but merely

upon gospel-principles. If they, therefore, prove true, in the

coming world, then will he receive the end of his faith—the

salvation of his soul. But to return,

Thus we see that, by the death of Christ, there is a wide

door opened for divine mexxy to exercise and display itself

:

the supreme Governor of the world may, consistently with his

honor, now seat himself upon a throne of grace, and proclaim

the news of pardon and peace through a guilty world ; and it

is perfectly safe for any of the guilty race of Adam to return

unto him through Jesus Christ. And now, were mankind in

a disposition to be heartily sorry for their apostacy from God,
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and disposed to esteem it their indispensable duty, and highest

blessedness, to return ; were this the case, the joyful news of

a Savior, and of pardon and peace through him, would fly

through the world like lightning, and every heart would be melt-

ed with love, and sorrow, and gratitude ; and all the nations of

the earth would come, and fall down in the dust before the

Lord, and bless his holy name, and devote themselves to him

forever, lamenting, in the bitterness of their hearts, that ever

they did break away from their subjection to such a God. And
were mankind sensible of their sinful, guilty, undone state by

law, and disposed to justify the law, and condemn themselves

<—and were they sensible of the holiness and justice of the great

Governor of the world, they would soon see their need of such

a mediator as Christ Jesus, and soon see the wonderful grace

of the gospel, and soon see the glory of this way of salvation,

and so know it to be from God, believe it, and fall in with it
;

and all the world would repent and convert of their own accord

—and so all the world might be saved without any more to do.

But, instead of this, such is the temper ofmankind, that there

is not one in the world, that, of his own accord, is disposed to

have any such regard to God, or sorrow for his apostacy, or in-

clination to repent and return ; nor do men once imagine that

they are in a state so wretched and undone, and stand in such

a perishing need of Christ and free grace ; and therefore they

are ready to make light of the glad tidings of the gospel, and

go their ways. ..one to his farm, another to his merchandise : nor

is there one of all the human race disposed, of his own accord,

to lay down the weapons of his rebellion, and return to God by

Jesus Christ : So that all will come to nothing, and not one be

ever brought home to God, unless something farther be done—

•

unless some methods, and methods very effectual, be used.

But that God should come out after such an apostate race,

who, without any grounds, have turned enemies to him, and,

without any reason, refuse to be reconciled. ...and that after all

the glorious provision and kind invitations of the gospel ;—that

God, I say, should come out alter such, and reclaim them by
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his own sovereign and all-conquering grace, might seem to be

going counter to the holiness and justice of his nature, and to

tend to expose his law and government, and sacred authority,

to contempt ; in as much as they so eminently deserve to be

consumed by the fire of his wrath. Therefore,

(2.) Jesus Christ did, by his obedience and death, open such

a door ofmercy, as that the supreme Governor ofthe world'might,

consistently with his honor, take what methods he pleased, in or-

der to recover rebellious, guilty, stubborn sinners to himself.

That he might take what methods he pleased, I say—-for he

knew, from the days of eternity, how mankind would be dis-

posed to treat him, his Son, and his grace ; and he knew, from

eternity, what methods he intended to take to reclaim them :

and these are the methods which he now pleases to take—and

the methods....yea, the only methods which he actually does

take : So that it is the same thing, in effect, to say that, by what

Christ has done and suffered, a door is opened for the most

high, consistently with his honor, to take—1. What methods

he actually does take, or—2. What methods he pleases, or—3.

What methods he,from eternity, intended : For all amount to

just one and the same thing : for what pleased him from eter-

nity, the same pleases him now ; and what pleases him now,

that he actually does. The infinite perfection of his nature

does not admit of any new apprehension, or alteration ofjudg-

ment. By his infinite understanding he always had, and has,

and will have, a complete view of all things, past, present, and

to come, at once : And by his infinite wisdom, and the perfect

rectitude of his nature, he unchangeably sees and determines

upon that conduct which is right, and fit, and best : For with

him there is no variableness, nor shadow of'turning...James i. 1 7.

Now, that what Christ has done and suffered, was sufficient

to open a way for the honorable exercise of his sovereign grace,

in recovering sinners to himself, is evident, from what has been

heretofore observed : And that it was designed for this end,

and has, in fact, effectually answered it, is plain, from God's

conduct in the affair : for otherwise he could not, consistently

X x

/
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with his honor, or the honor ofhis law, use those means to re-

claim sinners, which he actually does : For all those methods

of grace would else be contrary to law, which does not allow

the sinner to have any favor shown him, without a sufficient se-

curity to the divine honor, as has been before proved. The
law, therefore, has been satisfied in this respect, or these favors

could not be shown : for heaven and earth shall sooner pass

away, than the law be disregarded in any one point. It follows,

therefore, that not only special and saving grace, but also that

all the common favors which mankind in general enjoy, and

that all the means of grace which are common to the elect and

ncn-elect, are the effects of Christ's merits : All were purcha-

sed by him ; none of these things could have been granted to

mankind, but for him. Christ has opened the door, and an in-

finite sovereign goodness has strewed these common mercies

round the world. All those particulars wherein mankind are

treated better than the damned in hell, are over and above

what mere law would allow of, and therefore are the ef-

fects of Christ's merits and gospel-grace. And for this,

among other reasons, Christ is called the Savior of the world :

And hence, also, God is said to be reconciling the zvorld to him-

self, not imputing their trespasses unto them,. ..II. Cor. v. 19 :

Because, for the present, their punishment is suspended, and

they are treated in a way of mercy.. ..are invited to repentance,

and have the offers of pardon and peace, and eternal life made

unto them ;—hence, I say, God is said not to impute their sins

unto them—agreeably with that parallel place in Psalm lxxviii.

38, where God is said toforgive the iniquity ofhis people, be-

cause he destroyed them not.

Upon the whole, then, this seems to be the true state of the

caSe :—God is, through Christ, ready to be reconciled to all

and every one that will repent and return unto him through Je-

sus Christ : He sends the news of pardon and peace around

a guilty world, and invites every one to come, saying, He

that believeth, shall be saved ; and he that believeth not, shall be

damned : and, on this account, it is said that he will have all
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men to be saved, and is not willing that any should perish ; be-

cause he offers salvation to all, and uses arguments to dissuade

them from perdition. But, in as much as mankind will not

hearken, but are obstinately set in their way, therefore he takes

state upon himself, and says, Iwill have mercy on xvhom I will

have mercy : and a sinful, guilty world are in his hands, and he

may use what methods of grace with all that he pleases : Some

he may suffer to take their own way,and run their own ruin, ifhe

pleases—and others hemay subdue and recover to himself, by his

ownali-conqueringgrace: And,untoacertainnumber,from eter-

nity, he intended to show this special mercy: andthese are said to

be given to Christ, (John vi. 37.) And with a special eye to

these sheep did he lay down his life, (John x. 15.)—his Father

intending, and he intending, that they, in spite of all opposition,

should be brought to eternal life at last : and hence the elect do

always obtain, (Rom. xi. 7, compared with John vi. 37.^} And

here we may learn how to understand those places of scripture

which seem to limit Christ's undertaking to a certain number.

Mat. i, 21....Thou shalt call his name Jesus; because he shall

save his peoplefrom their sins.—Eph. v. 23....He is the head

ofthe church ; and he is the Savior of the body.—Ver. 25....

Christ laved the church, and gave hiinselfroK it.—Acts xx.

28....He hath purchased his church xvith his own blood.—John

x. 15. ...I lay down my lifefor the sheep.—There were a cer-

tain number which the Father and Son, from all eternity, de-

signed for vessels of mercy, to bring to glory....Rom. ix. 23.

—

With a view to these, it was promised in the covenant of re-

demption that Christ should see ofthe travail of his io?//....Isai.

liii. 11.—And Christ says, in John vi. 37, 38, 39, All that the

Father giveth me, shall come to me ; and him that cometli to me,

I 7vill in no tuise cast out. ...For I came downfrom heaven, not

to do 'my oxvn will, but the will of him that sent me....And t/iis

is the Father's will which hath sent me, that of all which he

hath given me I shoiddlose nothing, but should raise it up again

at the last day.—See, also, Tit. ii. 14—Rev. v. 9, 10—Eph. i,

4, 5, 6.
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Thus Christ's merits are sufficient for all the world, and the

door of mercy is opened wide enough for all the world ; and

God, the supreme Governor, has proclaimed himself reconcile-

able to all the world, if they will believe and repent : And if

they will not believe and repent, he is at liberty to have mercy

on whom he will have mercy, and to show compassion to whom
he will show compassion...according to the good pleasure of his

will, to the praise of the glory of his grace. He sits Sovereign,

and a rebellious, guilty world are in his hands, and at his dis-

posal ; and the thing that seems good in his sight, that he will

do : and it is infinitely fit, right, and best he should...that the

pride of all flesh may be brought low, and the Lord alone be ex-

alted forever. And as this view of things seems exactly to har-

monize with the whole tenor ofthe gospel mgeneral,a.ndto agree

with the variousparticular representations ofour redemption by

Christ—and to reconcile those texts which seem to speak of an

universal redemption, with those which seem to speak of a par-

ticular redemption, so it will naturally suggest an easy answer to

any objections which may be made against it.

Ob j. 1 . IfChrist has suffered the penalty of the law, not only

for the elect, but alsofor the non-elect, how can it bejust that they

themselves should be made to suffer it oyer againforever in hell?

Ans. Because Christ did not die with a design to release

them from their deserved punishment, but only upon condition

of faith ; and so the)' have no right to the release, but upon that

condition : It is as just, therefore, they should be punished as

if Christ had never died, since they continue obstinate to tha

last ; and it is just, too, they should have an aggravated dam-

nation, for refusing to return to God, despising the offers of

mercy, and neglecting so great salvation....John iii. 16—19.

Obj. 2. If Christ obeyed the preceptive part of the law, not

onlyfor the elect, but also for the non-elect, why are not all

brought to eternal life, since eternal life is by lawpromised to per-

fect obedience ?

Ans. Because Christ did not purchase eternal life for them,

but upon the condition of faith : But they would not come to
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Christ, that they might have life ; and therefore theyjustly per-

ish....yoh?i iii. 16—19.

Obj. 3. Butfor what purpose did Christ die for those who
were in hell a long time before his death P

Ans. And to what purpose did he die for thos*e who were in

heaven a long time before his death ?...The truth is, that when

Christ laid down his life a ransom for all, he only accomplished

what he undertook at the beginning. Christ actually interpo-

sed as Mediator immediately upon the fall of man, and under-

took to secure the divine honor, by obeying and suffering in

the room of a guilty world; and therefore, through him, God

did offer mercy to Cain as well as to Abel, and show common

favors to the world in general, as well as grant special grace to

the elect ; and that before his death, as well as since. Surely

none will deny that all the favors which mankind did enjoy pri-

or to Christ's death, were by virtue of his undertaking to be

Mediator, and engaging to secure the divine honor : for, upon

any other looting, the Governor of the world could not have

granted such favors consistently with his honor.

Obj. 4. But if Christ diedfor all, then lie died in vain, since

all are not saved,

Ans. The next and immediate end of Christ's death was

to answer the ends of moi*al government, and so secure the

honor of the moral Governor, and open a way in which he might

honorably declare himself reconcileable to a guilty world upon

their returning through Christ, and use means to reclaim them ;

but this end Christ did obtain—and so did not die in vain....

John iii. 16

—

Rom. iii. 24, 25, 26. And the supreme Gover-

nor of the world will now, through Christ, accomplish all the

designs of his heart, to the everlasting honor of his great

name.

Orj. 5. But why would God have a door opened, that he

might, consistently -with his honor, offer to be reconciled to all that

will return to him through Christ, when he knew that the non-

elect would never return ? And why would he have a door opened

that he might use means with them, when he knew all woidd be
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in vain, unless he himself recovered them by his all-conquering

grace, which yet he never designedto do ?

Ans. God designed to put an apostate world into a new

state of probation. Mankind were in a state of probation in

Adam, their public head, and we all sinned in him and fell with

him in his first transgression : But God designed to try the

posterity of Adam anew, and see whether they would be sorry

for their apostacy, or choose to continue in their rebellion. He
would tender mercy, and offer to be reconciled, and call them

to return, and use arguments and motives, and promise

and threaten, and try and see what they would do. He
knew mankind would be ready to deny their apostacy, and

plead that they were not enemies to God, and think themselves

very good-natured—and would take it exceedingly hard not to

be believed : therefore he determined to try them, and see

what they would do, and make public declaration through the

world, that, finally, he would judge every man according to his

works, and deal with him according to his conduct : And,

in the mean time, that his honor might be secured, he appoints

his Son to be Mediator ; and so, through him, proclaims the

news of pardon and peace, and enters upon the use of means :

and now, if you ask me " Why does he do all this, when he

"knows it will be in vain, as to the non-elect, who will never

" come to repentance V—
1answer—His knowing that all will, in the event, prove in-

effectual to bring them to repentance, is no objection against

his using the means he does : for God does not make his fore-

knowledge of events the rule of his conduct ; but the reason

and fitness of things. You may as well inquire, " Why did

*' God raise up Noah to be & preacher of righteousness to the

" old world, for the space ofan hundred and twenty years, when

" he knew thijy would never come to repentance ?—And why

" did he send all his servants, the prophets, to the children of

" Israel, rising early and sending, and, by them, command and

** call.. .entreat and expostulate. ..promise and threaten, and say,

" As I live, saith the Lord God, I delight not in the death ofa
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t* sinner : turn ye, turn ye ; ivhy rvill ye die ! when he knew
" they would never come to repentance ?—And why did he af-

" terwards send his Son to the same obstinate people, when he

" knew they would be so far from hearkening, as that they

" would rather put him to death ?"—Now, if you ask me why

the great Governor of the world uses such means with the non-

elect, and shows so much goodness, patience, forbearance, and

long-suffering, instead of sending all immediately to deserved

destruction ?

—

I answer, it is to try them ; and to show that

he is the Lord God, gracious and merciful....slow to anger, and

abundant in goodness. It is fit that creatures in a state of pro-

bation should be tried, and he loves to act like himself; and

he means, in and by his conduct, to do both at once : And after

obstinate sinners have long abused that goodness andforbecr-

ance, which should have led them to repentance—and have, after

their own hard and impenitent hearts, been treasuring up wrath

against the day of wrath, the righteousness of God's judgment,

in their eternal destruction, will be most manifest. And what

if God was determined not to reclaim rebels, voluntarily so ob»

stinate, by his all-conquering grace, but let them take their

course, seeing they were so set in their way ? What then ?...

Was he not at liberty ? Was he bound to save them all by an ex-

ertion of his omnipotence ? Might he not have mercy on whom
he would? And, after such long-suffering, might he not show

his wrath, andmake his poxver known, in the eternal destruction

of those who so justly deserved it ? God's last end, no doubt,

is to manifest his perfections : and in and by his whole conduct

towards a fallen world, they will all be most illustriously dis-

played....Rom. xi. 36.

Obj. 6. But considering that the non-elect are, after all, under

an absolute impossibility to believe and repent, convert and be sa-

ved....and considering that all common mercies, and means of

grace, will only render them the more inexcusable in the end,

and so aggravate their guilt and damnation—therefore, all things

considered, what seeming good they enjoy in this xvorld, is not

of the nature of a mercy : it would be better for them to be
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without it : Sodom and Gomorrah will be belter of it in the

day ofjudgment, than Chorazin and Bethsaida :* and therefore

there is no need to suppose that any thing zvhich the non-elect

enjoy in this world, is the effect of Christ's merits, but only of

divine sovereignty.

Ans. What do you mean by being under an absolute impossi-

bility to believe and repent. ..convert and be saved? Using words

without determinate ideas is one principal thing which bewil-

ders the world about matters of religion : Now, in plain En-

glish, all things are ready....and. they are invited to co»?e....and

there is nothing in the way of their being saved : but, they are

not sorry for their apostacy from God, nor will be brought to

it by all the means God uses with them : They have not a mind

to return to God, nor will they be persuaded by all the most

powerful arguments that can be used : they are volutary ene-

mies to God, and will not be reconciled, unless by an almighty

power and all-conquering grace, which God is not obliged to

give, and they are infinitely unworthy of.. ..and without^vhich

they might return, were they but of such a temper as they ought

to be : they are under no inability butwhat consists in and results

from their want of a good temper of mind, and their voluntary

obstinacy. Sin has no power over men, but as they are incli-

ned to it; and the inclinations of the heart are always voluntary

and unforced. Men love to be inclined as they are ; for oth-

erwise their inclinations would be so far from having any power

over them, that they would even cease to be.—Now certainly

the bringing up of the children of Israel out of Egypt was of the

nature of a mercy, and a great mercy too indeed it was, not-

withstanding that, through their unbelief and perverseness, they

never got to Canaan : The thing, in itself, was as great a mer-

* It may be proper just to hint the gross absurdities implied in this ob-

jection. If the non-elect were under an absolute (i. e. not only amoral,
but natural) impossibility to turn to God, they would not be proper subjects

to use am means with : And if their common favors, and means of grace

were not of the nature of mcrclts, they could not aggravate their guile :

And if it was not their own fault that they did not repent under the en-

joyment of means, they would not be to blame, nor deserve to be punished

for not repenting. Men tiumble iiito such absurdities by using words
without determinate ideas.
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cy to the body of that generation, as it was to Caleb and Joshua

:

and their bad temper and bad conduct, which prevented their

ever coming to the promised land, did not alter the nature of

the thing at all, nor lessen their obligations to gratitude to God,

their mighty deliverer : And yet, all things considered, it had

been better for them to have died in their Egyptian bondage,

than to have had their carcases fall in the wilderness, in such

an awful manner. And besides, it is evident that the scrip-

tures do look upon the common favors, and means of grace,

which the non-elect enjoy, under the notion of mercies ; and

(which otherwise could not be) on this very ground their guilt is

aggravated, andthey rendered inexcusable,and worthy of a more

sore punishment in the world to coxae...John iii. 16—19, and

xv. 22, 24

—

Rom. ii. 4, 5

—

Heb. ii. 2, 3. And if they are of

the nature of mercies, then they are the effects of Christ's merits

—as has been already proved.

And hence, by the way, we may see the reason why the love

and goodness of God, in bringing up the children of Israel out

of Egypt, is so mightily set forth in the Old Testament, notwith-

standing the body of that generation perished in the wilder-

ness—and why the love and goodness of God, in giving his Son

to die for the world, is so mightily set forth in the New Tes-

tament, notwithstanding multitudes of mankind perish forever

:

viz. It was the Israelites' own fault that they perished in the

wilderness, and so it is sinners' own fault that they perish for*

ever.. ..John iii. 19, and v. 40 : And did they feel it at heart,

it would effectually stop their mouths: for this is an undoubt-

ed maxim, that the kindnesses of God to a rebellious, perverse

world, are not, in themselves, any the less mercies, because

mankind abuse them to their greater ruin. The kindnesses

are, in themselves, the same, whether we make a good improve-

ment of them, or no : They are just the same, and so just as

great, let our conduct be what it will. It was a great mercy

to the Israelites to be delivered out of Egvpt—it was a won-

derful expression of divine goodness : and hence it is said, in

Hos. xi. \....When Israel was a child, then /loved him, and
Y y
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called my Son out ofEgypt. (And a like expression we have

in Deut. x. 18....G<?<f loveth the stranger, in giving himfood

and raiment.') And on the same ground it is said, in John iii.

16..~.God so loved the world, &c. because the gift of Christ to

die for the world was an infinite expression of divine goodness.

And ifmankind do generally abuse this goodness, as the Israel-

ites generally did all God's kindnesses to them, yet still the

goodness itself is just the same. A dreadful thing, therefore,

it is for the non-elect...even as aggravated a piece of wickedness

in them as it would be in any body else, to tread under foot

the blood of the Son of God, and make light of all the offers of

mercy, and neglect so great salvation : And this, above all

other things, will be their condemnation in the coming world....

John iii. 19. Never are the Jews at all excused, any where

in the New Testament, in their slighting the offers of mercy

by Christ, on this account, that they were not of the elect

:

And indeed the offers were sincere, and it was entirely their

own fault that they did not accept, and they deserved to be

treated accordingly.....Mzf. xxii. 1

—

7.

Obj. 7. But ifGod so loved the world, the whole world,

cs to give his only begotten Son to diefor them, in the sense ex-

plained, why does he not go through, andperfect the work, and

save the whole world, according to that in Rom. viii. 32 ?....

He that spared not his own Son, but delivered him up for us

all, how shall he not with him also freely give us all things ?

Ams. 1. And why did not the King, in Mat. xxii. who had

made a marriagefor his So?i, and sent his servants to say to

them that were bidden, / have prepared my dinner ; my oxen

and my fatlings are killed, and all things are ready : come unto

the marriage

:

—why did not the King, I say, when they refu-

sed, compel tliem to come in? Since he had done so much, why

did he not go through, and finish the work ? And this is direct-

Ivto the pointin hand, because this parable is designed to repre-

sent that full provision which is made for the salvation ofsinners

by the death of Christ ; and it proves that the objection has no

force in it. But farther

—
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2. Take your Bible, and read from the 28th verse to the end

of that 8th chapter of Romans, and you will see what the Apos-

tle's design is, through his whole discourse. " We know,"

says he, u that all things work together for good to them that

"love God.. ..to them who are called according to his purpose.

" But how do we know it ? Why, because God is fully deter-

u mined to bring them to glory at last : For, whom he did fore-

know, he also did predestinate ; and whom he did predesti-

" nate, them he also called, and them he justified, and them he

" glorified. And God was so fully determined to bring them

" to glory, and so much engaged in the thing, that he spared

"not his own Son, but delivered him up for us all ; i; e. us-,

u who love God, and are his elect people :" (For it is of these,

and these only, that he here is speaking.) " And since he was

" so much engaged as to do this, we may depend upon it that

u he will also freely give us all things ; i. e. us, who love God,

" and are his elect people : So that never any thing shall hin-

" der our being finally brought to glory, or separate us from

" the love of God—neither tribulation, nor persecution, nor

" distress, nor any thing else." So that this is the apostle's ar-

gument :—Since God was so much engaged to bring them to

glory who loved God, and were his elect people, as that he had

given his own Son to die for that end, they, therefore, might

have the strongest assurance that he would do every thing else

which would be needful effectually to bring it about.*

But God never designed to bring the non-elect to glory, when

he gave his Son to die for the world : He designed to declare

himself reconcileable to them through Christ. ...to offer mercy

....to invite them, in common with others, to return.. ..and to as-

sure all that he that belicveth shall be saved.. ..and to use means

* If we leave God's design out of the apostle's argument, I cannot see

that his reasoning would be conclusive, any more than a like argument
would have been conclusive, if we should suppose Moses to have used it

with the Israelites at the side of the Red Sea. " Since God has now brought
" you all out of Egypt, and thus divided the Red Sea before you, and
" drowned your enemies, therefore he will now, without fail, bring you all
" to the promised land :" Which reasoning would not have been conclu-

sive ; for the body of that generation died in the wilderness, and that in a
v«ry awful manner, notwithstanding this glorious deliverance.
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with them more or less, according to his pleasure ; but finally,

they being obstinate, he designed to leave them to themselves,

to take their own course, and, in the end, to deal with them ac-

cording to their deserts.. ..Mat. xxiii. 37,38, and xxii. 1—7:

And this being the case, the objection from the Apostle's words

is evidently groundless.

As to the opinion of the Arminions, that God equally design-

ed salvation for all men, purposing to offer salvation to all, and

use means with all, and leave all to their own free will, and save

those, and those only, who, of their own accord, will become

good men ;—as for this opinion, I say, I think they never learnt

it from the Bible : but rather, they seem to have been led into

it from a notion that mankind are so good-natured that all

might, and that at least some actually would, under the enjoy-

ment of the common means ofgrace, become good men of their

own accord, /. e. without any such thing as specialgrace. Con-

vince them that this is an error, and they will soon give up

their scheme, and acknowledge their need of sovereign grace,

and see the reasonableness and truth of the doctrine of elec-

tion : Or rather, I may say, convince them, first of all, what

God is, and what the law is, and what the nature oftrue religion

is, that they may know what conversion means, and what it

means to be a good man, and there will be no difficuly then to

convince them of the depravity of mankind : for what leads

them to think it so easy a thing to become a good man, and that

men may be brought to it merely by the force of moral sua-

sion, is, their wrong idea of the nature oftrue religion. If reli-

gion be what they suppose, then, no doubt, any body may easily

become good ; for corrupt nature can bear with such a religion

:

But if religion, or a conformity to God's law, be what I have

endeavored to prove it to be in the former discourse, then, no

doubt,mankind are naturally diametricallyopposite thereto in the

temper of their minds—even all mankind, Arminians as well as

others : and all do, or might know it, if they would seriously

and honestly weigh the matter ; for it is plain fact. The Ar-

minians are wont mightily to cry up works, and plead for the
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moral law, as though they were great friends to it : but iftheir

mistakes about the moral law might once be rectified, and they

be brought really and heartily to approve it, as holy, Just, and

good, one principal source of all their errors would be dried up;

and particularly their wrong notions about election and univer-

sal redemption.

" But where was there any love," (will the objector say) "in

" God's giving his Son to die for the non-elect—or sincerity in

" his offering them mercy, if he never designed to bring them
u to glory, but, from eternity, intended to leave them to perish

" in their sins V3

And where was there any love, Ianswer, in God's bringing

the Israelites out of Egypt, or sincerity in his offering to bring

them to Canaan, if he never designed eventually to bring them

there, but, from eternity, intended to leave them to murmur

and rebel, and to have their carcases fall in the wilderness ?

—

The solution in both cases is the same, and is plainly this :—as

it was the Israelites' own fault that they did not come to Ca-

naan at last, so it is thesinner's own fault that he finally falls short

of glory : However, the Israelites were often in a rage, and

ready to say, The Lord hath brought us into the wilderness, to

kill us here; and they murmured against God, and against Mo-
ses.. ..for which they were struck dead by hundreds and thou-

sands : and just so sinners do—and the same punishment do

they deserve. But had the Israelites felt at heart that it was

their own voluntary wickedness which was the sole cause of

their ruin—and did sinners feel it at heart too, there would be

no murmuring in one case or the other ; but every mouth

would be stopped.—But I have spoken to this before.

To conclude—if this representation of things which I have

given be according to truth, hence, then, we may learn these

two things, which, indeed, were what I had principally in view

in dwelling so long upon this subject, and laboring to answer

objections ;—I say, we may learn—1. That any poor sinner, all

the world over, who hears the gospel and believes it, has suf-

ficient grounds of encouragement, from the freeness of God's
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grace, and the sufficiency of Christ, and the universal calls of the

gospel,to venture his eternal a ll in this way ofsalvation, and may

safely return to God through Christ, in hopes of acceptance j

and that without any particular revelation that he is elected, or

that Christ diedfor him in particular : " Any may come.~.the

vilest and the worst ; and therefore I may come :" and there-

fore such a particular revelation is perfectly needless : nor could

it do any good ; for the truth of the gospel may be depended

upon—but the truth of such a particular revelation cannot.

—

2. That any poor, sinful, guilty, broken-hearted backslider, who
groans under the burden of sin as the greatest evil, and longs to

have the power of sin taken down, and his corruptions slain,

and himself thoroughly subdued to God, may look up to the in-

finite free grace of God through Jesus Christ, and pray, u Lord
tc take away this heart of stone, and give me a heart of flesh :

" Turn me, and I shall be turned : Lord, if thou wilt, thou canst

" make me clean : O create in me a clean heart, and renew in

" me a right spirit, and restore to me the joy of thy salvation !

" To thy sovereign grace and self-moving goodness I apply my-
u self, through Jesus Christ : God be merciful to me a sinner :"

and that whether he knows himself to be a child of God, or no

;

and so whether he knows that he belongs to the number of the

elect, or not : Nor does he need any particular revelation that

Christ died for him in particular, or that he is elected, or that

he is beloved of God : nor would these things do any good to

clear up his warrant to come for mercy ; because God may,

through Christ, give his holy spirit to any that ask him : All

who are athirst are invited to come and take of the waters of

life freely :
" Any may come ; and therefore I may come, al-

though the vilest creature in the world." And I appeal to

all the generation of God's children, whether this has not been

their way of coming to God through Christ, ever since the day

they first came to know the Lord: Sure I am, this is the scrip-

ture-way. God has sent out a proclamation through a sinful,

guilty world, inviting all to come to him, through Jesus Christ,

for all things—and given many encouragements, by represent-
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ing how free his grace is. ...how sufficient Christ is, and how
faithful his pi-omises....and that whosoever will, may come, &c.

But no where in all the Bible has he revealed it that such and

such in particular, by name, among mankind, are elected—and

that for these individuals Christ died in particular, bv way of

encouragement to those particular persons, in order to let them

know that they might safely trust in Christ, and come to God
through him : But then must we be right, when we under-

stand the gospel and believe it, and, upon the very encourage-

ments which God has given, are emboldened to return, in hopes

of acceptance : and this must be agreeable to God's will ; and to

this must the influences of the true spirit tend : But to venture

to return and look to God for mercy, merely upon any other

ground-, is anti-scriptural ; and whatsoever spirit influences

thereunto cannot, therefore, be from God.

And thus we see how the door of life is opened by Christ,

our great Mediator and high-priest : And hence, Christ calls

himself the door : John x. 9....Iamthedoor : by me, ifany man

enter i)T~, he shall be saved : And hence, also, he calls himself

the way to the Father : John xiv. 6....lam the way, the truth,

endthe life : No man cometh to the Father but by me ;for through

Ai;«,(saith the Apostle. ...Eph. ii. 18), we both have an access,

•by one spirit, unto the Father : and also, through him, God is re-

conciling the world to himself, sending ambassadors, and beseech-

ing them to be reconciled. ...II. Cor. v. 19, 20.—Which leads

me to the next thing proposed.

SECTION VI.

A VIEW OF THE METHODS OF DIVINC GRACE WITH MANKIND,
-FROM THE BEGINNING OF THE WORLD.

4. I am to show ivhat methods the great Governor of the-

world has entered upon, in order to put in execution those designs

ofmercy which he had in view when he contrived to open this

door, in such a wonderful andglorious manner, by the interposi-

tion ofhis own dear Son.

The most high God is conscious of his own infinite excel-

lence.. ..his right to, and authority over the children of men :
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He sees mankind as being under infinite obligations to love and

obey him, and that the least defect is an infinite evil : He
judges the law to be holy, just, and good.. ..and mankind wholly

to blame for their non-conformity thereto, and worthy to be

dealt with according to it : He knows their contrariety to him,

to his law, and to his gospel : He sees all these things as they

really are : His infinite wisdom sees how it is fit for such an

one as he is, now, through a mediator, to conduct towards such

a world as this is : He sees what conduct is most becoming,

and, all things considered, most meet and suitable : and to this

conduct the perfect rectitude of his nature prompts and inclines

him. Upon the whole, he necessarily and freely determines

to act like himself ; i. e. like an absolute Sovereign, infinite in

wisdom, holiness, justice, goodness, and truth. This was his

determination from eternity—this is his determination in time

—and according to this rule he actually proceeds, in all his

methods with a sinful, guilty, obstinate world

—

Working all

things according to the counsel of his own t£,v7/....Eph. i. 11

—

sovereignly, and yet wisely.. ..holily and justly, and yet as the

Lord God gracious and merciful, slorv to anger, and abundant in

goodness and truth. As is his nature, such is his conduct ; and

hence his conduct exhibits to us the very image of his heart.

Thus it is in the impetration, and thus it is in the application of

our redemption, and in all the methods he takes with a guilty

world in general : And hence, all his ways are calculated to

exalt God, and humble the sinner—to honor the law, and dis-

countenance sin—to exclude boasting, and to glorify grace ;

—

as we shall more fully sec in what follows :

(1.) As being the supreme Lord and sovereign Ruler of the

whole world, he does, through Jesus Christ, the great Media-

tor, the Lamb slainfrom thefoundation of the world, by whom

his honor has been secured—he does, I say, through h\m,grant,

and, by an act of grace, confirm to the world of mankind, a

general reprievefrom that utter ruin which teas threatened by

the law, and to which an apostate world were exposed. Total

destruction was threatened in case of disobedience : Gen. ii. 17
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....In dying thou shalt die ; i. e. thou shaltdie with a witness....

thy ruin shall be complete. And now nothing could be expect-

ed but a dreadful doom, and to be sealed, down under everlast-

ing despair : But, instead of this, the great God dooms the

tempter, and threatens utter ruin to his new-erected, kingdom :

Gen. iii. 14, 15. ...Because thou hast done this, thou art cursed—
and thy head shall be bruised. But guilty man is reprieved

from a total ruin, and allowed a space for repentance : And the

world has now stood almost six thousand years, reprieved by

the tender mercy of God, through Jesus Christ.

Indeed, certain evils were denounced by the Majesty of

heaven, as standing monuments of his displeasure, always to

attend a guilty race while in this world. Peculiar sorrows

were appointed to women, and hard labor and toil to men, and

sickness and pain to both, till death should put an end to their

reprieve and to their space for repentance. ..(ver. 16—19) :—
And when our day to die shall come, we are not to know :

we lie at mercy, and God acts sovereignly : so long as he plea-

ses, so long shall we be reprieved, and no longer : And thus,

while tender mercy appears in the general reprieve, the holi-

ness, and justice, and sovereignty of God appear in the manner

of it. God is exalted—a guilty world lies at his mercy—they

are, in a sense, continually under his rod, and every moment

liable to drop into an eternal hell : They are held up in his

hand. ...hell gapes to receive them, and now he lets one fail,

and then another....now this, and then that, just as it seems

good in his sight. Surely, this is awful ! Surely, mankind are

in very humbling circumstances, and in circumstanses wonder-

fully calculated to awaken them to repent, andpray to God, if

peradventure their wickedness may beforgiven.

When the general reprieve, granted to this lower world, shall

come to a period, then will the great Judge of the world pro-

ceed, with all who shall be found impenitent, according to law,

without any mixture of mercy. The present reprieve, granted

as a space for repentance, is not of the law, but of mere grace

through fesus Christ. Now ^race takes place, and patience,

Z z
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forbearance, and long-suffering, sit on the throne : but then

law shall take place, and strict justice reign. The mediation

of Christ, at present, secures the honor of law and justice,

and opens the door for grace ; but then the day of grace will be

at an end : A guilty world shall no longer be treated in a way

of mercy, and favored on Christ's account ; but be proceeded

against in flaming fire and terrible vengeance, and every one

be punished according to his deserts. How long the day of

God's patience with a guilty world is to last, we know not. A
guilty world lies at his mercy, and may be all summoned to the

bar when he pleases. Surely this is awful and awakening !

but this is the state in which God means to show all long-suf-

fering, and to exercise and display the infinite patience of his

nature : and surely this should lead us to repentance ! Thus,

this is one step in a way of mercy, which God, in his infinite

grace through Jesus Christ, has taken with a guilty world.

And what is the improvement which mankind are disposed to

make of it ? Why, because sentence against their evil works is

not executed speedily, therefore the heart of the Sons of men is

fully set in them to do evil. ...ILcclc. viii. 11.

(2.) Another favor granted to mankind in general by the

great Governor of the world, through Jesus Christ, is, a com-

petency ofthegood things of this lifefor their comfortable support,

while under this reprieve, and in this nezv state ofprobation.

By law, mankind, for their apostacy, stood disinherited of eve-

ry good thing, doomed to a complete destruction....Gen. ii. 17 j

but now, through a Mediator, they are dealt with in a way of

mercy. It is true, in token ofthe divine displeasure, God turned

man out of paradise, and cursed the ground, and subjected

man to hard labor, (Gen. iii.) but then, at the same time, for

Christ's sake, a general grant of many good things is made to

a guilty world : They are allowed to live on God's earth-...

breathe in his air...see by the light of his sun.. .to eat of the herb

of the field., and to eat bread in the sweat of their face... .to clothe

themselves with the skins of slain beasts....Gen. iii. They are

allowed summer and winter....seed-time and harvest ; and the
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beasts of the field are given to them....Gen. viii. 22, and ix. 1,

2, 3 : Yea, it has been God's way abundantly to do good to a

guilty world.... to send rain, andgrant fruitful seasons, andf11

the hearts of men withfood and gladness. ...Acts xiv. 17 : So

that, considering we are an apostate, guilty world, we may well

say, with the Psalmist, The earth isfull of the goodness ofthe

Lord....Psalm xxxiii. 5 ; and this, notwithstanding all the ca-

lamities which over-spread the whole earth : for we are now

to attribute every thing in our circumstances, whereby we are

better of it than the damned in hell are, to the mere mercy and

goodness of God, through Jesus Christ : Thus God reprieves

a guilty world, and grants them food and raiment, to the intent

that they may have a space for repentance. Surely now it is

vile, infinitely vile, to despise the riches of his goodness, andfor-

bearance, and long-suffering, and not to take it in and under-

stand it, that the goodness of God should lead us to repentance :

And it is great madness, after our hard and impenitent hearts

to go on in our rebellion, and treasure up wrath against the day

cfwrath, and revelation of the righteous judgment of God....

Rom. ii. 4, 5 : And yet this is the general temper, and com-

mon way of the world.

(3.) Another common favor granted to mankind, upon

Christ's account, is, a general resurrection from the dead, (I.

Cor. xv. 21,) to the intent that all who believe, repent, and re-

turn to God through Jesus Christ, may be completely happy in

soul and body forever. It is certain the law threatened death,

but made no provision for a resurrection : and if the law had

been executed, and no mediator provided, we have no reason

to think there ever would have been any resurrection : And I

cannot see why a general resurrection may not be considered

under the notion of a mercy in itself, notwithstanding many,

by their final impenitence, lay a foundation for their being rai-

sed up to everlasting shame and confusion. I am ready to think

that to be raised from the dead must surely be of the nature of

a mercy, and so be the effect of Christ's merits ; but the partic-

ular manner in which the wicked shall be raised, may never-
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theless be considered as a punishment, and so be the effect of

their sin and final impenitence. Christ's merit lays the foun-

dation for a general resurrection ; and all who believe and repent

shall be raised up to glory and complete blessedness ; and all

who die in their sins shall be raised up to shame and complete

misen%

(4.) There are also divers other things granted to mankind

in general, which seem pretty evidently to be of the nature of

mercies, and so to be owing to the interposition and merits of

our glorious Mediator, Christ Jesus, the only Mediator be-

tween God and a sinful, guilty world—to whose merits and me-

diation, every thing which mankind enjoy, which is of the na-

ture of a mercy, is to be attributed ;—divers things, I say,

whereby much is done towards putting such an apostate race

of beings into a capacity of comfortably living together in this

world, while they are in their new state of probation ;—divers

things in our temper, which seem originally to take their rise

very much from that temperament of body and animal consti-

tution which God, our Former, gives us ;—there is a natural

good humor, a natural compassion, a natural modesty, and nat-

ural affections : These things, in a greater or less degree, we

find to be natural to men, and to have a very great influence to

keep under and restrain their corruptions, and to incline and

prompt to many actions materially good, and greatly for the

comfort of human society and benefit of mankind in general :

These things do evidently keep mankind from abundance of

wickedness, which otherwise they would commit ;—they have

a heart for a thousand abominations, but these things restrain

them : and these things do evidently put mankind on to a thou-

sand actions materially good, which otherwise they would never

do : they have a heart bad enough to neglect them, but these

things excite them to do them. Were it not for these and

other restraints, I see not why mankind should not be as bad

in this world, as they will be in the next. Wicked men have

no wickedness infused into them at death; and therefore they

have no other nature, no other principle of sin in their hearts,
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after they are dead, than they had before : but, us soon as they

are dead, they are evidently no doubt as universally contrary

to God and all that is good, as the devils themselves. As

soon as ever those things which now restrain them are all re-

moved, their true temper appears without any disguise. It is

no doubt, therefore, a great mercy for mankind to be thus re-

strained. They enjoy more comfort....they commitless sin....

they merit less punishment.. ..they are under better advantages

to live together, to enjoy the means of grace and attend to the

offers of mercy by Jesus Christ, zvho is the Savior of all men
y

but especially of them that believe.., I. Tim. iv. 10.

Thus the great God, instead ofexecuting the sentence of the

law in all its severity upon a guilty world, does, through the

mediation of Jesus Christ, grant to mankind in general these

common favors :—They are reprieved from a total ruin—have

a comfortable maintenance in this world allowed them—a gen-

eral resurrection is decreed—several natural endowments are

granted, to restrain from bad actions, and to prompt to actions

materially good : And hereby the Governor of the world has

laid the foundation, and prepared the way to go on to use the

methods he designed, more immediately tending to reclaim

and recover a sinful, guilty world to himself ; for now man-

kind are put into a sort of capacity of being treated with in

such a way.

These things ought deeply to affect mankind. We lie under

many calamities, and yet enjoy many mercies in this our natu-

ral state of guilt and condemnation ; all which ought to be im-

proved to awaken, convince, and humble us, and lead us to re-

pent, and cry to God for pardoning mercy and sanctifying grace,

and predispose us cordially to receive and embrace that revela-

tion, which God has made in his word, ofour ruin, and the way

of our recovery.

But, through the great blindness and corruption of mankind,

these things have had a very contrary effect. Mankind, find-

ing themselves thus reprieved, and thus kindly treated by God,

have many of them hereby been kd to think they are in pretty
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good standing....not by nature children of wrath, and under

condemnation. The devil told Eve they should not surely die ;

so, many are now ready to think that the old law, which threat-

ened the least sin with death, is repealed ; and that we are now

born into the world free from any guilt : And mankind, find-

ing themselves endowed with natural modesty, good-humor,

compassion, &c. are ready to dream that they are born into the

world without any sinful corruption of nature, but rather as ho-

ly as Adam in innocence j and hence are very insensible

of any need of such a Redeemer and Sanctifier as are provi-

ded : And so they are predisposed to dislike that revelation

which God has made in his word concerning our ruin and the

way of our recovery : And hence mankind are strongly bent to

misunderstand, and misinterpret, and disbelieve the law and

the gospel. And besides, by this goodness and forbearance

of God, men are emboldened in sin, as if it were not a very-

great evil, nor God very much set against it. They begin to

think God is all made up of mercy, and that they are in no great

danger : And so, after their hard andimpenitent hearts, they go

on to treasure up wrath against the day ofwrath, and revelation

of the righteousjudgment ofGod. Thus God and his goodness

are abused by this vile, wicked race of apostate, rebellious crea-

tures : And, indeed,, all this is no more than was expected:

great reason, therefore, was there for him so effectually

to secure his own honor, and the honor of his holy law,

by the interposition of his own dear Son as Mediator. And

now, let mankind be ever so bad, he can go on with his meth-

ods of mercy, to accomplish all his designs of grace ; and all con-

sistently with the honor of his holiness andjustice, law and gov-

ernment, and sacred authority.

(5.) Mankind being naturally very insensible of their sinful,

guilty, ruined state—and totally ignorant of, and unable to find

out, any way of obtaining the divine favor, and wholly averse,

in the temper oftheir hearts, to a genuine return to God ; there-

fore God, of his infinite grace through Jesus Christ, has, in va-

rious ways, and divers manners, according to the good pleasure
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of his will, by immediate revelation from heaven, set before

mankind their ruin, and the way of their recover)-....offered

many arguments, motives, and encouragements, to persuade

them to return, and denounced terrible threatcnings to deter

them from going on in their rebellion, and directed them, in the

use of certain means of grace, to seek for the inward influences

of the holy spirit, to awaken and convince, to humble and con-

vert, and effectually recover them to God, through the great

Mediator.

(6.) And, because the Most High sees that, through the very

bad temper of mankind, this external revelation, although

most excellently adapted thereto, yet, if left to themselves,

would finally prove altogether ineffectual to recover any of

mankind; yea, so very far from it, that mankind would not

so much as rightly understand or believe it, or seriously take

matters into consideration, but would misunderstand and per-

vert it, and finally universally disbelieve and renounce and for-

get it, and not suffer it to have any room in the world : there-

fore he has, from the beginning of the world, and does still, and

will to the end of the world, by the inward influences of his

spirit, and by the outward dispensations of his providence,

carry on, according to his sovereign pleasure, the work of his

grace. ...accomplish his eternal purposes of mercy.. ..recover sin-

ners to himself...maintain true religion in the world. ...preserve

his church...gather in all the elect.. .display all his g'orious per-

fections in his dealings with mankind, and get to himself a

great name in the end; exhibiting in his whole conduct, from

first to last, the most lively image of himself.

In these two last particulars we have a general account of

those methods which God does take with a sinful, guilty race,

more immediately tending to their recovery, which we may

see exemplified in his dealings with mankind, from the begin-

ning.

1. In the earliest ages of the world, immediately after the

fall, he began to enter upon these methods of grace : he taught

our first parents their ruin, aiad the way of their recovery by the
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promised seed; and instituted sacrifices to typify the great

atonement, which should afterwards be made for the sins of

the world....Gen. iii : And what he taught our first parents,

they taught their children : and hence Cain and Abel, and after-

generations, learnt to worship God by sacrince....Gen. iv. 3—8.

Now Adam lived until Methuselah was two hundred and forty-

six years old, and Methuselah lived until Shem was an hundred

years old, and Shem lived until the time of Abraham and Isaac—
yea, till Isaac was fifty years old ; so that the news of Adam's

fall...of the ruin of mankind, and of salvation by the seed of

the woman, might easily have been handed down by tradition

from one to another, and all mankind might have been fully

acquainted with these things : And besides these external teach-

ings and means of grace, God granted the inward influences

of his spirit, whereby some were effectually recovered to God,

of whom were Abel, Enoch, and Noah, who were also signaliz-

ed by divine Providence....Gen. iv. 4. and v. 22. and vi. 9. com-

pared with Heb. xi. 4—7.

But while God thus early began to use methods for the re-

covery of a sinful, guilty woidd to himself, they began early to

show their aversion to God, and unwillingness to return. Cain

seems, by the sacrifice which he offered, quite insensible that

he was a fallen creature, and that he needed an atonement for

sin. He brought only of the fruit of the ground for a thank-

offering, (like the Pharisee in Luke xviii. whose prayer consist-

ed only in thanksgiving, without any faith or repentance) but

brought none of the flock for a sin-offering, (Gen. iv.) although

without shedding of blood there couldbe no remissio?i....Heb. ix.

22. He was a formal, impenitent hypocrite, nor would God

accept him ; but Abel found favor in the sight of the Lord by

faith.... Heb. xi. 4 : And therefore Cain was angry at God, and

enraged at his brother, and murdered him, and cast off all reli-

gion, and gave himself up to serve his lusts : yea, he forsook

the visible church of God, and departed, and went into the

land of Nod. And thus he, and, afterwards, his posterity after

him, join to renounce true religion, and openly distinguish



DISTINGUISHED FROM ALL COUNTERFEITS. 375

themselves from God's visible people on earth.. ..Gen. iv. 16.

And it seems good to the supreme Governor of the world even

to let them all take, their way, and act their own nature.

For a while true religion was maintained in the family of

.SWA. ...Gen. iv. 26 : and to put honor upon the practice there-

of, Enoch was translated to heaven.. ..Gen. v. 24: But yet, in

process of time, they degenerated and became so much like

the rest ofthe world—like the posterity of Cain, that they were

disposed to relish their company, and marry their daughters....

Gen. vi. 2. And then presently the contagion spread

—

The

wickedness of mankind in general was great vpon the earth, (ver.

5.)

—

Allflesh corrupted their ways, and the earth wasfilled with

violence, (ver. 11, 12.) And now the great Governor of the world

raises up Noah, and makes him a. preacher ofrighteousness ; and

Noah preaches, and God waits an hundred and twenty years ;

but mankind will not be reformed, and therefore God gives

over that generation, and drowns the world by an universal

deluge. First, Mankind break through all the restraints ly-

ing upon them.. ..discover the very temper oftheir hearts....pub-

licly show their aversion to God, their disregard of his grace,

their utter unwillingness to return, and their perverse propen-

sity to go on in their rebellion. Secondly, God, through the

Mediator, uses means to reclaim them, and shows all long-

suffering, and so tries them. Thirdly, They, remaining ob-

stinate...trampling under foot his authority, and despising his

goodness, he, at last, in a most public manner, executes righte-

ous vengeance upon them. He displays his infinite goodness

and patience in waiting so long, and using so many means for

their recovery: he displays his sovereignty in waiting but just

so long, and in taking but just so much pains with them: he

displays his holiness, justice, and truth, in bringing that de-

struction upon them at the very time before threatened : and,

in the whole, he displays his infinite wisdom—his whole con-

duct being excellently well calculated to make all succeeding

generations know that he is the Lord, and suited to maintain

the honor of his holiness, justice, goodness, and truth.. .of hi*.

3 A
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law and government, and sacred authority : And thus we see

what methods God took with the old world, together with the

result of all. And now,

2. We come to take a brief view of his ways with mankind

since theflood, and of their carriage towards him. There is

no doubt but that Noah had received by tradition and well

understood the fall of Adam...the ruin of mankind...the way

ofrecovery by the seed of the woman...the institution, end, and

design of sacrifices : And there is no doubt but that he faith-

fully instructed his children, in what he himself knew ; and

they might have taught their children, and they the generation

following, and so all the world might have known the way of

salvation through a mediator : And it is certain that this would

have been the case, had mankind been in a disposition suffi-

ciendy to have prized the knowledge of these things : But zuhen

they knew God, by parental instruction, they did not glorify

him as God ; neither were they thankful for these advantages

which infinite goodness had granted them, (Rom. i. 21.) but

became vain in their imaginations, and their foolish heart was

darkened: And they soon lost the knowledge of true religion,

and fell off to idolatry, and changed the glory of the incorrupti-

ble God into an image made like unto corruptible man, and to

bir ds, andfour-footed beasts, and'creeping things, (ver. 23.) For

they did not like to retain God in their knowledge, (ver. 28.)

And when mankind, presently after the flood, did thus pub-

licly discover the temper of their hearts, by renouncing the

true God and true religion, and falling away to idolatry and

superstition, and all manner of wickedness ;—I say, when man-

kind, notwithstanding the late awful warning they had had by

the universal deluge, did thus quickly show themselves so

entirely disposed to their sinful and rebellious courses

—

For

this cause God gave themup,(yzr. 24, 26, 28.)—even suffered

them to take their own way, and run their own ruin. The

whole earth might ali have been God's people, and his visible

family, but they would not : they might all have retained the

knowledge of the true God and of the way to life, but they
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did not like to, and God was not obliged to make them, and

therefore he even let them take their own course ; and yet took

care, in after ages, not to leave himself without witness, but,

by many wonderful works, to let all the nations of the earth

knoxv that he xvas the Lord : And if any would repent and

return, he made provision for their reception as proselytes into

the Jewish church : And doubtless here and there one, from

age to age, by the inward influences of his blessed spirit, were

brought so to do ; and the rest were blinded, as is said in a

parallel case...Rom. xi. 7.

And now the knowledge ofthe true God, and of true religion,

must presently have been lost from oft
7 the face of the whole

earth, and never have been recovered, and satan had the most

full possession of the whole world to the latest posterity, had

not free and sovereign grace interposed in a most wonderful

manner, in this dark and awful juncture : But, in this very sea-

son, God was pleased, of his own mere goodness and sovereign

pleasure, still through the appointed mediator, by the gracious

influences of his spirit, and by immediate revelations, and by

the special dispensations of his providence, to preserve to him-

self a seed to serve him. He called Abram alone, as it were,

from the rest of the world, and blessed him; he made further

revelations to him touching the promised seed, and entered into

a covenant to be his God, and the God of his children after

him i And now, a new world of wonders begins to open to our

view, in the divine dispensations towards Abram and his seed..-

Gen. xii, Sec.

Note—While God was doing these things with Abraham, the

rest of the world grew wicked apace ; and therefore God

thought fit to give a specimen of the temper of his heart, and

let the nations knoxv that he xvas the Lord, by rainingfire and

brimstone out of heaven upon Sodom and Gomorrah, who were

remarkably wicked ; and, at the same time, delivering righteous

Lot, (Gen. x.)—A dispensation so remarkable, and never the

tike before heard of, that no doubt it flew like lightning all the

world over, and spread terror and surprize through the guilty
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nations : Howsoever, for all this, they turned not to the Lord.

—Well, Abraham is circumcised, with all his household, and

true religion is taught and maintained in his family, and Isaac

his son, and Eleazer his servant, seem to have been savingly

wrought upon by divine grace: And God blesses Abraham,

and he becomes very great ; and God protects him wherever

he goes, to the honor of his great name, in the midst of an

idolatrous world. Nevertheless, the world, instead of grow-

ing wiser and better by all this, which doubtless was heard of

and much wondered at among the nations, they grew worse

and worse—yea, wickedness appears openly in Abraham's

family itself. Ishmael discovers a bad spirit; he mocks at

Isaac. ..Gen. xxi. 9 : And he that xvas bom after theflesh, per-

secuted him that was born after the spirit. ..Gal. iv. 29 : So that

he was, in a sort, excommunicated and cast out of God's visi-

ble family; and it is not long before true religion is a thing

unknown among his numerous posterity : And they who were

of the seed of Abraham according to the flesh, were now num-

bered with the heathen. Thus, after this sort, it fared with

Cain, the first persecutor—and thus it fares with Ishmael, for

the warning of all godless and carnal professors : And yet, from

age to age, this same temper has appeared, and yet still does

appear, although, perhaps, this sin, from the beginning of the

world to this day, has never yet gone unpunished.

Now, it was said, In Isaac shall thy seed be called: And

with him God renewed the covenant, and to him the promises

were repeated, and God blessed him, and he became very

great; and he also was under a special divine protection—Yet

there was a profane Esau in his family, who made so light of

the spiritual blessings of Abraham, as, for a mere trifle, to sell

his birth-right : And he afterwards became a persecutor of his

brother Jacob, and his posterity soon lost the knowledge of the

true God and of the true religion, and degenerated into a state

of heathenism.

Nor can it be attributed to any thing but the free and sove-

reign grace of God, that Jacob and his seed did not do so too.
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But so it was ; for so it seemed good in the eyes of him, who

has mercy on xvhom he xuill have mercy, and whose purpose,

according to election, always stands independent of works...

Rom. ix. 1 1 : I say, so it was, through the power of him

xvho worketh all things according to the counsel of his own will,

that when all the other nations of the earth were suffered to

renounce the true God and the true religion, that in Jacob God

was known, and his name xuas great in Israel.—Never was

there a nation which discovered a stronger propensity to idola-

try, and all manner of wickedness, than they : And notwith-

standing all the mighty restraints, by God laid upon them, they

were almost perpetually breaking through all, and rushing on

like the horse into the battle. Neither warnings, nor threaten-

ings, nor the authority of God, nor the tears of their prophets,

nor the most terrible judgments, were ever able effectually to

restrain that people and turn them to God: And had not God

always, by his special grace, kept a remnant for himself, they

would have been like Sodom, and like to Gomorrah... Isai. i. 2—

9

~-Rom. xi. 2

—

7.

Now the divine perfections were most illustriously display-

ed, in the divine conduct towards this people, from age to age
;

and that not only before their faces, but also in the eyes of all

the nations round about them. Marvellous things were wrought

in Egypt, and wonders at the Red Sea, and forty years in the

wilderness, which no doubt did ring through the world, and

were enough to have made all the earth knoxv that he xvas the

Lord, and, but for their perverse stubbornness, to have brought

them all to worship him, and him only—But all this was so far

from reclaiming the heathen nations, that it hardly tamed the

Israelites themselves. They rebelled at Tiberah, and at Mas-
sah, and at Kibroth-Hattaavah, and were perpetually provo-

king the Lord to wrath...Dent. ix. When he slexv them, then

they sought him ; and returned and enquired early after God.

Nevertheless, they did fatter him xvith their mouth, and lied

unto him xvith their tongues : For their heart was not right xvith

him, neither were they stedfast in his covenant. ..Psal. lxxviii.
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34—3/ : And many a time were they within a hair's breadth

of destruction, and would surely have been utterly destroyed,

but that he xvrought for his great name's sake...¥jXod. xxxii.

—Num. xiw—Ezek. xx.

So again, in the days of Joshua, he divided Jordan, and

drove out the heathen before them, and gave them their land in

possession, and made the tribes ofIsrael dwell in their tents : Tet

they afterwards tempted andprovoked the most high God, and

kept not his testimonies, but turnedback and dealt unfaithfully like

theirfathers : they provoked him to anger with their highplaces,

and moved him to jealousy with their graven images....Psalm

lxxviii. 54—58—Judg. ii. 6—20. And now, for the space of

many years, God, by raising up judges, and by sending proph-

ets, and executing judgments, did labor to reform them ; but all

in vain : for they quickly turned aside, like a deceitfulboxv : How-

ever, in the mean while, the goodness and patience of God on

the one hand, and his holiness and justice on the other, were

illustriously displayed by his wonderful works in the midst of

the earth, to be'sounded out among all nations, that all the earth

might know that he xvas the Lord.

In the days of David and Solomon, God wrought for his

great name's sake, and exalted his people, and made Israel hon-

orable in the sight of all nations ; yet were they not sincere in

his sight : and when outward restraints were afterwards taken

off, they soon discovered the hidden temper of their hearts

—

that they did not care for God or his worship, but liked Dan

and Bethel as well as the temple of Jerusalem : Thus did the

ten tribes ; nor was their treacherous sister, Judah, more sin-

cere. When a good king reigned, they would pretend to be

good ; and when a bad king reigned, they stood ready for idols

:

And now God sent judgment upon them time after time, and

sent all his servants, the prophets, saying, do not this abomi-

nable thing which my soul hateth : but they would not hearken.

The Lord God of theirfathers sent to them by his messengers,

rising up betimes and sending ; because he had compassion on his

people, and on his dwelling-place : but they mocked the messengers
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ef God, and despised his words, and misused his prophets, until

the wrath of God arose against his people, till there was no

remedy : Therefore he brought upon them the king ofthe ChaU

dees, and gave them all into his hand... .II. Chron. xxxvi. 15,

16, 17.

However, God was tenderly touched at the public reproach

and dishonor to which his great name was exposed, in the eyes

of insulting nations all around, who clapped their hands, and

stampedwith theirfeet, and rejoiced'with all their heart, for what

was done to the people called by his name—glorying that their

God was no better than the dumb idols which they served.

—

Wherefore God raised up the prophet Ezekiel, who clears up

God's conduct towards his people, in chapters 16th and 18th,

and on—and dooms the neighboring nations in the name of

God, declaring what judgment should come upon them from

the hand of God for their insults, whereby they should

be made to know that lie was the Lord.. ..as in the 25th to chap-

ter 31. And now, also, Daniel and his companions were by

God raised up, that by them his name might become great in

the eyes of all nations : And for them he works such deliver-

ances as to constrain the haughty monarchs ofthe earth to issue

out their decrees through all the world, that none should speak

any thing amiss against the God of Shadrach, Meshach, and

Abednego, upon pain of being cut in pieces,and their houses

mack a dung-hill—and that, in all their dominions, men should

fear and tremble before the God of Daniel, (Dan. iii. 29, and vi.

26.) Surely the infinite wisdom ofGod appears most wonder-

fully, in all the astonishing methods which he has taken to make

himself known, and to keep up the honor of his great name

among such a wicked, God-hating race of beings !

And now, all this while, there was nothing but the infinite

goodness, and free and sovereign grace of God, together with

his covenant faithfulness, to move him not to cast off and ut-

terly reject his people, and let them be scattered among the

heathen, and their name perish from off the earth. It was for

his great name's sake that he wrought salvation for them from
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time to time.... Ezek. xx. When there was no motive in then?,

but every thing to the contrary—then, for his own sake, he un-

dertook to write his law in their hearts, andput it in their inxvard

parts. ...to be their God, and make them his people, and to remem-

ber their iniquities no more against them, and to bring them back

to their own land, and plant them, and build them up....1Lzzk.

xxxvi. 16—34.

And however, by the Babylonish captivity, the Jewish peo-

ple were pretty thoroughly cured of their idolatrous disposition,

yet, after their return, and after the godly men of that genera-

tion were dead, they soon began to show that they were as averse

to God, and the life ofreligion, as ever : And yet, all these things

notwithstanding, God is determined to make one trial more.

He had sent one servant after another, and they had been beat-

en, and stoned, and put to shame, and sent away empty : Now,

therefore, he sends his only So?i, to see if they will hear him :

and behold they say, Come, let us kill Az'??z....Mat. xxi. 33—39.

Wherefore, at last, God determines to cast off that nation, (ver.

41,) and to go and try the heathen, whom, for a long time, he

had suffered to take their own ways.

And now, to his apostles Christ gives commission, to go in-

to all the earth, andpreach the gospel to every creature ; andhe

that believcth, says he, shall be saved; and he that believeth not

ahall be damned : And they run, and preach, and cry, Repent,

and turn from your dumb idols, to serve the living God. And
had not they been stopped, they would soon have carried the

news all round the world : But Jews and Gentiles combine to-

gether, and earth and hell are in arms to defeat the design ;

nevertheless, as many as were ordained to eternal life, believed :

And God carried on his work through a sea of blood, and in

about three hundred years conquered the Roman empire.

No sooner is this done, but the mystery ofiniquity begins to

work,and the man of sin to be revealed. The devil and his ser-

vants turn their coat, and, under the cloak of religion and good

order, establish the kingdom of satan in a new form : for it is

the nature of mankind to hate true religion. And now Anti-
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ehrist reigns, and scatters the holy people, and wears out the

saints of the most high, for a time, and times, and half a time.

In the mean while, the woman flies into the xvilderness, the

xvitnesses prophecy in sackcloth, until, at last, the xvitnesses them-

selves are slain : And now religion is driven even just out of

the world, and there had been no hope, but that God awoke as

one out of sleep, like a mighty man that shouteth by reason of

wine. And behold the spirit of life from God enters into the

two witnesses, that is, Luther and Calvin, and others their

contemporaries ; and they stoodupon theirfeet, andgreatfearfell

upon them which saw them : And God put them out of their en-

emies reach: And there was a great earthquake, and a tenth

part of the cityfell...Hzw ix: And a glorious day began to

dawn.

But now, it is not long before many turn heretics and en-

thusiasts, and the world rises in arms, and, by fire and sword,

endeavors to demolish the redeemer's kingdom. However,

God wrought for his great name's sake, and has ever since

been working, and will go on conquering and to conquer, until

all the nations of the earth are brought into subjection to his

son.

Thus we have taken a brief view of the methods which God

has taken to recover a sinful, guilty world, to himself: The

external means we have chiefly dwelt upon ;—-upon the inter-

nal, something farther shall be added presently : but let us first

make a few remarks.

Rem. 1. Had not mankind been wholly to blame, they might

all of them, from the beginning, have enjoyed the benefit of

divine revelation—Nothing secluded them therefrom, but their

own bad temper and bad conduct: And had not mankind

been wholly to blame, they might all of them have enjoyed

the gospel, and had it preached all over the world to this day

—Nothing has hindered it but their own perverse obstinacy...

their hating the light, and hating the truih. Strange it is,

therefore, that some men of learning should be so full of char-

3 B
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rity for the heathen, who thus hate God, despise Christ, and

reject the gospel.*

Rem. 2. Mankind have manifested the highest degree of

aversion to God and true religion from the beginning of the

world, and that almost in all possible ways. Hundreds, and

thousands, and millions, have they in their rage put to death,

and that in the most cruel and barbarous manner—Strange it

is, therefore, that so many matters of fact have not, to this

day, convinced mankind that they are truly enemies to God-
Strange that they can have the face to make the old pretence,

and say, Ifwe had been in the days of our fathers, we would

not have been partakers with them in the blood of the prophets....

Mat. xxiii. 30—when all the time, from age to age, they have

been acting over the old scene.

Rem. 3. It has been owing wholly and entirely to the free

grace and almighty power of God, that the church has been

preserved, and true religion not driven quite out of the world

:

It is one of the greatest miracles that ever was wrought.

Rem. 4. God has always acted sovereignly in choosing whsft

family, nation, or nations, he would preserve true religion

among ; all being by nature equally averse to God, and equally

unworthy : and has always acted justly in giving over other

families and nations for their sin and apostacy.

Rem. 5. The whole scheme of the divine conduct has been

most excellently calculated to display all the divine perfections

to the best advantage; and it does exhibit to us the very image

of his heart in strong and lively colors. But to proceed,

* But perhaps some will be ready to say, that there may be many honest

persons among the heathen, toho never heard of the gospel, and never rejected

it, who may standfairfor heaven.

Ans. There is a number of such honest sort of persons among Chris-

tians, but their natural enmity to God and Christ and gospel-grace is found

to be as great as others ; and sometimes publicans and harlots enter into

heaven before them—Surely none of them more honest than the young

man in the gospel, nor ever arrived to greater attainments ; and therefore

all of them might do as he did, if under the same circumstances. That
natural kind of honesty, many times, is an occasion of men's being har-

dened against Christianity; for they are very ready to say, God, I thank

thee, I am not as other men. ..like him in Luke xviii. Doubtless these kor.eit

heathen would do as their fathers did, had they the opportunity : So the

honest Jevss did. ...See Mat. xxiii. 28

—

33.
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Although the external means of grace, and remarkable dis-

pensations of Providence, perhaps may, in a measure, some-

times restrain mankind, and bring them to a feigned submis-

sion to God and his laws ;
yet, such is their rooted enmity and

entire aversion to God and true religion, that not one will

hereby be brought to repent and sincerely turn to God....Psal.

lxxviii. 34

—

37. and lxxxi. 8—12....Isai. v. 1

—

7. Nothing

short of those inward influences of the spirit, which are al-

mighty and all-conquering, will effectually attain the end....

Mat. xi. 20—2~....Eph. i. 19: And therefore, besides the

external means of grace, God has, as it were, taken a world

of pains with one and another of mankind by the inward influ-

ences ofhis Spirit. The external means, indeed, which have

been used, are more open to observation ; and so also is that

external opposition which mankind have made : but the same

ends which God has been pursuing by the external means, viz.

to convince mankind of their sinful, guilty, ruined state, and

bring them to return to God through a mediator—the same has

he been pursuing, by the inward influences of his spirit ;—and

the same opposition which has openly appeared against the

means of grace, has also secretly wrought mightily in the hearts

of men against the inward influences of the spirit. Mankind

are as much inclined to resist the spirit, as they are the xvord

of God, and that for the same reason and from the same tem-

per ; because both aim at the same thing—a thing most con-

trary to their corruptions.

Perhaps there are some whom God never vouchsafes at all to

strive with by his spirit ; and these are ready to think there is

no such thing. Others are a little awakened, and, from self-

love, the fears of hell, and the hopes of heaven, they reform

their lives a little, and set about some external duties, and so

think to make amends for their past sins, and recommend them-

selves to the divine favor ; but are as great enemies as ever to

the power of religion : and here God leaves them to perish.

Others are carried farther, and become more strict and painful,

but still from the same principles : and there they are left to



386 TRUE RELIGION DELINEATED, AND

perish. Not one takes one step in earnest, unless he is driven

to it ; nor goes one step farther than he is driven : and there-

fore God leaves one here, and another there, as seems good in

his sight. They do not like to retain God in their knowledge,

and therefore he gives them over to a reprobate mind, as those

spoken of in Rom. i. 28. Some, indeed, are carried very far by

the common influences of the holy spirit ; they are enlightened,

...they taste ofthe heavenly gift, and of the powers of the world

to come, and are made partakers ofthe holy ghost ; and yet, after

a\\,fall away and perish....Heb. vi. They have a great sense

of their sinful, guilty, undone state. ...of the wrath of God,

and dreadfulness of damnation, and are mightily brought

down; and then have a' great sense of the mercy of God, the

dying love of Christ, and the glory of heaven : and they

think they are converted, and they are ravished with the

thought. However, in the end, all is turned to feed their pride

and their presumption, and to harden and embolden them in

sin—They are not so much afraid of sin now, because they

are confident they shall never go to hell: And many times this

sort of people, through the great swelling of spiritual pride,

and the immediate influences of Satan, come to have strange

experiences.. ..turn to be strange creatures....broach strange

errors, and seem to be nearly forsaken by God, reason, and

conscience : and yet, (yea, and by the same means) get to be

the holiest creatures in the world, by their own account. But

while the sinners, with whom the holy spirit strives, do many

of them turn out after this sort, some in one way and some in

anodier, there are others with whom God makes thorough

work ; that is, makes them thoroughly understand and feel

their sinful, guilty, helpless, undone state, and see into and

believe the gospel way of salvation, through Jesus Christ, and

return home to God in that way : And now they are kept by

the poxOer of God through faith nnto salvation....!. Pet. i. 5.

And here God has -mercy on whom he will have mercy—and

even so it has been as to the external means of grace from the

beginning of the world. With some, God has taken more
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pains and longer ; and with others, less pains and shorter : but

when all the rest of the world degenerated to heathenism, God

took effectual methods with the Israelites to keep them from

doing so too : And thus, in a resembling manner, he does

with all the spiritual seed of Abraham—with his elect : where-

by, in spite of all opposition, they are brought to glory at last

:

they are fed with manna every day ; the pillar of cloud by day,

and offire by night, is their continual guide ; and the rock

xvhich follows them is Christ ; i. e. they are fed and are guid-

ed. ..they live and are refreshed, and are helped to hold on their

way, by continual influences from on high, by constant com-

munications of divine grace : And so the path ofthe just is Ids

the shin'mg light, which shines more and more to theperfect day.

Remarks. Never is any poor sinner under the light of the

gospel passed by, without being awakened by the Holy Spirit

;

but God sees he is deaf to the voice of his word, and hates to

be awakened, and loves to go on secure. Never is any awak-

ened sinner forsaken by the spirit of God, and left to take his

own way, and run his own ruin, but that first he resisted and

grieved the Holy Spirit, and stifled conviction, and rent away,

as it were, out of God's hands : And never is a poor sinner

savingly brought home to God and trained up for heaven, but

that, from first to last, it was absolutely and entirely owing to

the infinite goodness, free grace, and almighty power of God

:

And, indeed, thus will jt appear at the great day of judgment,

that all who perish are wholly to blame, and all that are saved

will have none to glory in but the Lord. But I have elsewhere

so much insisted upon the nature of the influences of the Holy

Spirit, that I must not here enlarge.

Thus the way to life is opened by Christ Jesus, and all are

invited to return and be saved: And thus we see the methods

which God takes for the recovery of a sinful, guilty world

—

And from all that has been said we may draw these inferences :

1. It is undoubtedly the duty of poor sinners to be deeply

affected with all these wonderful methods of divine grace, and

to strive and labor with the greatest pai/fulness and diligence
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to fall in with the design of the gospel.. ..to be sensible of their

sinful, guilty, undone state, and to look to the free grace of

God, through Jesus Christ, for relief, and to repent and return

to God through him : Luke xiii. 24. ..Strive to enter in at the

trait gate. Seme are of the opinion, that because the very best

that sinners can do, while enemies to God in their hearts, is,

as to the manner of it, sinful and odious in the eyes of the

divine holiness, that therefore their best way is to do nothing,

but to sit still and wait for the spirit ; but nothing is more con-

trary to scripture or reason : The scripture says, Strive to

enter : And reason teaches, that when the God of Heaven,

the great Governor of the world, is thus coming out after guilty

rebels in a way of mercy, it becomes them to be deeply affected

thereat, and to exert all their rational powers in opposition to

their sloth and corruptions. ..laboring to lie open to the means

of conviction...avoiding every thing that tends to promote

security, and to render ineffectual the methods of divine grace,

and practising every thing that tends to their farther awaken-

ing. And O, let this be remembered, that it is sinners' resist-

ing the methods of grace, which causes God to give them over

:

Psal. lxxxi. 11, 12, 13. ..But my people would not hearken to my
voice : and Israel xvould none of me. So Igave them tip to their

ozun hearts? lust : and they walkedin their own counsels. that my

people hadhearkened unto me, and Israelhad walkedin my ways!

2. From what has been said, we may learn that it is mad-

ness and folly for poor sinners to use the means of grace under

a notion of doing their whole duty, and so pacify their con-

sciences. The means of grace are designed in the first place to

convince sinners of their sinful, guilty, ruined state : and for

them to forget, totally forget, this their end, and to go about

to attend upon them under a notion of doing that duty which

they owe to God, as something in lieu of that perfect obedi-

ence which the law requires, is quite to lose the benefit of the

means of grace—yea, to thwart their very design—and tends

to keep men from conviction and conversion, and seal them

down in spiritual security. That which God directs them t©
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do, to the end their consciences might be more awakened, they

do, that their consciences might be more quieted. The means

which were appointed to make them more sensible of their

need of Christ and grace, they use to make themselves the

more insensible thereof.

3. Sinners are not to use the means of grace under a notion

of making amends for their past sins, and recommending

themselves to God, (Rom. x. 3.)—nor under a notion that by

their strongest efforts they shall be ever able to renew their own

nature, (Eph. ii. 1.)—nor under a notion they can do any thing

at all to prevail with God to renew them, (Rom. xi. 35, 36.)

But, on the contrary, in the use of the means of grace, they

are to seek for and labor after a thorough conviction, that they

can neither make any amends for their past sins, nor in the

least recommend themselves to God—that they cannot renew

their own nature, nor in the least move God to show them this

mercy.. .to the intent, that being thus convinced of their ruin-

ed, helpless state, they may be prepared to look to the free

mercy and sovereign grace of God, through Christ, for all

things ; which is the very thing that the gospel aims at, (Rom.

iii. 9—26.) and which the means of grace are designed to pro-

mote, and bring them to ; and to which the spirit of God, by

his inward influences, does, in the use of means, finally bring

all who are saved. ...Rom. via. 8, 9. ...Gal. iii. 24.

For sinners to use the means of grace, under the other no-

tions aforesaid, is practically to say, " We are not fallen, sinful,

" guilty, helpless, undone creatures ; nor do we need the re-

" deemer or the sanctifier which God has provided j nor do

*' we lie at his mercy, or intend to be beholden to his mere

" sovereign grace. If we have sinned, we can make amends

" for it: if we have displeased God, we can pacify him agaui

:

" if we are wicked, we can become good : or, if we do as well

" as we can, and then want any further help, God is obliged

" to help us."

If, therefore, sinners would take the wisest course to be the

better for the use of the means of grace, they must try to Fall
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in with God's design, and with the spirit's influences, and labor

to see and feel their sinful, guilty, condemned, helpless, undone

state. For this end, they must forsake vain company....leave

their quarrelling and contention. ...drop their inordinate world-

ly pursuits, and abandon every thing which tends to keep them

secure in sin, and quench the motions of the spirit ; and for

this end must they read, hear, meditate, and pray...compare

themselves with God's holy law.. ..try to view themselves in the

same light that God does, and pass the same judgment upon

themselves ; that so they may be in a way to approve of the

law, and to admire the grace of the gospel—to judge and con-

demn themselves, and humbly to apply to the free grace of God,

through Jesus Christ, for all things, and through him to return

to God.

Thus we have gone through what was proposed under this

third general head : We have considered the necessity there

was of satisfaction for sin, and of a perfect righteousness : We
have considered what satisfaction for sin has been made, ar }

what righteousness wrought out, and wherein their sufficiency-

consists : We have considered how the way of life has been

opened by the means ; and we have considered what methods

God has actually entered upon for the recovery of lost sinners

to himself. And thus, now, upon the whole, we see upon

what grounds the great Governor of the world considered

mankind as being in a perishing condition, and whence his de-

signs of mercy originally took their rise, and what necessity-

there was for a Mediator and Redeemer, and how the way to

life has been opened by him whom God has provided : and so

may now pass to the next thing proposed.

SECTION VII.

SHOWING THE NATURE OF A GENUINE COMPLIANCE WITH
THE GOSPEL.

IV. To show the true nature of a saving faith in Christ.—'

And because, by the whole, I am to explain the nature of the

gospel, and of a genuine compliance therewith, therefore I

will begin with a more general view of things, and afterwards

proceed to a more distinct survey of faith in particular.
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Now, a genuine compliance with the gospel, in general,

consists in a spiritual and divine sight and sense of the great

truths therein presupposed and revealed. ..and in a firm belief

of those truths, and an answerable frame of heart ;—as is evi-

dent from II. Cor. iv. 3, 4, 5—1. This. ii. 13—Mat, xiii. 23—
yohn viii. 32.

It is divine light, imparted by the spirit of God to the soul,

which lays the foundation of a\\....Mat. xi. 25

—

Gal. i. 16—II.

Cor. iii. 18. This spiritual and divine light, according to the

language of St. Paul, shines in the heart, and consists in the

knorvledge of glory.... II. Cor. iv. 6 ; that is, in a sense of

moral beauty—a sense of that beauty there is in the moral
perfections of God, and in all spiritual and divine things....

that holy beauty which is peculiar to spiritual, and divine,

and holy things ; of which every unholy heart is perfectly in-

sensible....!. John i. 3, 6. And by it, things are made to ap-

pear to us, in a measure, as they do to God himself, and to the

angels and saints in heaven : And so, by it, we are made to

change our minds, and are brought to be of God's mind con-

cerning things : And so we are hereby disposed to understand,

believe, entertain, and embrace the gospel....John viii. 47.

God, the great Governor of the world, who sees all things

as being what they are, does, in the gospel, consider mankind

as perishing—as fallen, sinful, guilty, justly condemned, help-

less, and undone. He looks upon the original constitution

with Adam as holy, just, and good ; and that, by and according

to that constitution, he might have damned the whole human

race, consistently with his goodness, and to the honor of his

holiness and justice : He looks upon the law of nature as holy,

just, and good ; and that, by and according to that, he might

damn a guiltv world, consistently with his goodness, and to the

honor of his holiness and justice. Now, by this divine light,

we are brought to look upon things as God does, and to have

an answerable frame of heart.

Again

—

God, the great Governor of the world, who sees all

things as being what they are, does, in the gospel, consider a

3 C
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guilty world as lying at his mercy. He saw that he was under

no obligations to pity them in the least, or in the least to miti-

gate their punishment—much less under any obligations to

give his only begotten Son, that whosoever believes in him

should not perish, but have everlasting life—and still much less

under any obligations, by his holy spirit, to subdue and recover

such obstinate rebels, who hate him and his Son. ...his law and

his gospel, and are perfectly averse to a return. He saw a

guilty world lie at his mercy, and that he was at liberty to have

mercy or not to have mercy, according to his sovereign pleas-

ure ; and that it was fit, and becoming his glorious Majesty,

to act as a sovereign in this affair. And now, by this divine

light, we are brought to look upon things as God does, and to

have an answerable frame of heart.

Again

—

God, the great Governor of the world, who sees all

things as being what they are, at the same time that he designs

mercy for a guilty world, does consider a Mediator as being

necessary to answer the demands ofthe broken law, and secure

the divine honor. In such a perishing condition he sees man-

kind—so guilty.. ..so justly condemned, that it would be incon-

sistent with the divine perfections, and contrary to all good

rules of government, to pardon and save such wicked, hell-de-

serving rebels, without some proper atonement for their sin,

and suitable honor done to his law: But the honor of his holi-

ness and justice. ..law and government, is sacred in his eyes,

and of infinite importance, and must be maintained: better

the whole world be damned than they in the least be sullied

:

And now, by this divine light, we are brought to look upon

things as God does, and to have an answerable frame of heart.

Moreover, God, the great Governor of the world, who sees

all things as being what they are, views his only begotten Son

as a meet person for a mediator, and himself as having suffi-

cient power to authorize him to the work. Of his sovereign,

self-moving goodness, he, in his infinite wisdom, contrives the

whole scheme. ..lays the whole plan, and puts his design in ex-

ecution—the door oi mercy is opened. ..the news of pardon and
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peace is sent through a guilty world, and all are invited to re-

turn home to God through Jesus Christ : and God looks upon

this way of salvation as being glorious for God, and safe for

the poor sinner ; And now, by this divine light, we are brought

rightly to understand these things, and look upon them as God

does, and believe them, and to have an answerable frame of

heart.

Lastly, God, the great Governor of the world, does, in the

gospel, consider our return unto him through Jesus Christ, not

only as a duty to which we are under infinite obligations, but

also as a privilege of infinite value ; and, in this view of the

case, he commands and invites us to return : And now, by this

divine light we are brought to look upon this also as God does,

and to judge it the fittest and happiest thing in the world to

return unto him through Jesus Christ, and to have an answer-

able frame of heart : For,

By this light we come to have a right view of the most high

God...to see him, in a measure, as the saints and angels in

heaven do.. .to see him in his infinite greatness and majesty,

and in the infinite glory and beauty of his nature : And hence

we are made sensible that he is infinitely worthy of the high-

est esteem. ..reverence. ..love.. .delight, and of universal obedi-

ence : And hence we see, that we, in particular, are under in-

finite obligations to love him with all our hearts, and obey him

in every thing ; and that to do so is the happiest thing in the

world ; that not to do so, is infinitely wrong, and deserves an

infinite punishment : And thus we see the grounds of the law

of nature.. .the reasons from whence it results, and, with all our

hearts, consent to it, and approve of it as holy, just, and good

:

And this naturally lays the foundation for us rightly to under-

stand, and heartily to approve of the original constitution with

Adam : And while we behold God in his infinite glory, and

view the law as holy, just, and good, and see our infinite obli-

gations perfectly to conform unto it—now our universal depra-

vity and infinite ill desert appear in a clear and divine light

:

Hence it appears we lie at mercy, and that it is fit he should



394 TE.UE RELIGION DELINEATED, AND

have mercy on whom he will. ..that it becomes the Majesty of

heaven to act as a sovereign in this affair : And it appears that

there is no motive in us to excite his compassions, but infinite-

ly to the contrary : and hence the heart is prepared to discern

the freeness ot" divine grace, and to perceive that the goodness

of the divine nature must be sell-moving; and also to under-

stand the need there is of a mediator to secure the divine ho-

nor : for creatures so bad appear too vile to be relieved, unless

justice may first be satisfied ; it is contrary to law, and contra-

ry to reason, that they should. And while we view these

things, and have a divine sense ofthem on our hearts, we are

hereby prepared to understand the way of salvation by free

grace through Jesus Christ, as revealed in the gospel : And

noAV a sense of the glorious freeness of divine grace. ...the ex-

cellence and sufficiency of Christ, and the readiness of God

to be reconciled to returning sinners through him, lays the

foundation for faith and hope.* And all this while there is

secretly enkindling in the heart a most genuine disposition to

return home to God.. ..to love him and live to him, arising

from a sense of the ineffable glory and beauty of the divine na-

ture : for he appears glorious in holiness, justice, goodness, and

grace ; and glorious in his sovereignty and in his majesty, as

supreme Lord and high Governor of the whole world. Upon

the whole, with utmost solemnity, as being in ourselves infinite-

ly unfit for the divine favor, we venture our eternal all upon

Jesus Christ as Mediator, relying on his worth and merits, and

trusting to the mere free mercy of God through him, for par-

* All these things (although it takes considerable time to express them
in order) may, for substance, instantly open to view, and the soul imme-
diately acquiesce in the gospel-scheme and close with Christ;

—

instantly, I

say, upon divine light's being imparted to the soul: But the mind, in

that solemn and awful hour, may especially fix only upon some particu-

lars; and so a remembrance of these may remain, while other particulars,

which were then in view, cannot afterwards be recollected. Hence, some

may doubt whether their first act offaith was right. The best way to

remove such fears, is to live in the exercise of faith every day ; for when
these views, and a consciousness of them, become habitual, our scruples

will cease of course. The special nature of ourfaith may be learnt irom

the after acts, as well as by the first act; for the after acts will be of the

same nature with iht first, let ourfaith be true or false.
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don, and grace, and glory ; and hence are encouraged and em-

boldened, with our whole hearts, to return home to God through

him, and give up ourselves to God forever, to love him and

live to him, and live upon him forever, lamenting that ever we

sinned against him, resolving to cleave to him with all our

hearts, and never, never to depart from h\m....Heb. iv. 16, and

x. 19—22

—

Eplu ii. 18

—

John xiv. 6

—

Rom. iii. 24, 25, 26.

And thus, by this divine light, imparted by the spirit of God,

is the soul finally brought to unite to Christ by faith, and tc re-

turn home to God through him. John vi. 44, 45....A
t
<j man

can come to me, except the Father draw him : They shall be all

taught ofGod. Every man, therefore, that hath heardandkarn-

ed of the Father, cometh unto me. And from what has been

said concerning the nature of the gospel, it is self-evident that

herein consists a genuine compliance therewith : For all this

is only to see things as being what they are, and to be affected

and act accordingly.

Remark 1. This is peculiar to a genuine compliance with

the gospel, and that whereby it is specifically different from all

counterfeits, namely—its being founded in, and resulting from

this divine light ; whereby we are brought, not merely in spec-

ulation, but in heart, to look upon things as God does. He
sees all things as they are ; and therefore when any poor sinner

is brought to a right view of things, i. e. to see them as they arc
y

he must, by consequence, look upon them as God docs. Now,
all others being blind and ignorant in scripture-account, hence

this true sight and sense of things is very peculiar and distin-

guishing : And hence we may observe that it is mentioned as

being peculiar to the good-ground4iearers, in Mat. xiii. 25....

That they heard the Word, and understood it. And Christ

intimates that none but his true disciples knoav the truth....

John viii. 31, 32 : And the gospel is again and again said to be

hid from all others.... Mat. xi. 25—-II. Cor. iv. 3 ; And they

only have it revealed unto them..*.Mat. xi. 25 : They oflly

have the vail taken ojffrom their hearts. ...II. Cor. iii. 14—17 ;

And they only belaid with open yacz. ...vcr. 18.
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2. This spiritual and divine light lays the foundation for a

new kind of belief of the gospel. A sight ofthe divine beauty

and glory of the gospel-scheme, convinces and assures the heart

that it is divine, and indeed from God, and not a cunningly de-

vised fable. This is an evidence peculiar to the regenerate,

and, of all others, it is unspeakably the most satisfactory.—(See

this largely explained and proved in Mr. Edward"1

?, treatise on

religious affecions, p. 182,199.)

3. Regeneration, faith, repentance, and conversion, are, in

their own nature, connected together, and so they are in this

representation. In regeneration we receive this divine light....

this new spiritual sense of things. Our eyes are opened, and

we are brought out of darkness into this marvellous light ,• and

so come to have a right view of God. ...ofourselves.. ..of Christ

....and of the gospel-way ofsalvation by free grace through him.

This spiritual illumination lays the foundation for faith, repent-

ance, and conversion : It discovers the grounds of faith, of re-

pentance, and conversion ; and we believe, we repent, and con-

vert. Repentance towards God, andfaith towards our Lordfe-

sus Christ, always go together.. ..Acts xx. 21 : and the gospel

calls sinners to repent, and be converted, as well as to believe in

Christ.. ..Acts iii. 19. Those, therefore, who seem to have

much light, and faith, andjoy, but have no repentance, nor do

turn to God with all their hearts, are deluded.

4. Spiritual light and true faith are always in proportion.

A spiritual sense of God. ...of ourselves. ...of Christ, and of the

gospel way of salvation by free grace through him, lays the

foundation for faith ; and faith naturally results therefrom—as

has been observed, and as is evident from John vi. 45 : and

therefore, from the nature of the case, they must be in equal

degree in the heart : And therefore, those who pretend to live

by faith, when they are spiritually blind and dead, do but de-

ceive themselves. Nor is what they plead from Isai. 1. x. at

all to the purpose : Who is among you thatfearcth the Lo;d...that

obeyeth the voice ofhis servant...that walketh in darkness, andhath

i\<i light P Let him trust in the Lord, and stay upon his God.
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Because, 1. The persons here spoken of were not spiritually

blind and dead, but had a spiritual sense of God and divine

things on their hearts ; for theyfeared the Lord, and obeyed his

voice ; so that they lived in the exercise of grace, kind walked

in the ways of holiness, which, without spiritual light, had been

impossible. And, 2. What they were in the dark about, was,

how, or by what means, the children of Israel should ever be

brought out of the Babylonish captivity, back again to Zion :

which they knew God had promised, but they could see no

way wherein it could be brought about. In this respect they

walked in darkness, and could see no light, and therefore they

are exhorted to put their trust in the Lord, whose wisdom, pow-

er, and faithfulness are infinite. This is evidently the mean-

ing of the words, as is manifest from the scope and tenor of the

prophet's discourse through all the ten preceding chapters,

which was calculated for the support and comfort of the godly

in the Babylonish captivity, by assuring them of a return.*—
Nor is what is said about Abraham, that against hope he believed

in hope. ...nor what is said by St. Paul

—

We walk byfaith, and

not by sight, any thing to their purpose ; unless they suppose

that Abraham and Paul, and the primitive christians in general,

were as dead, and blind, and carnal, as themselves. The

truth is, that this blindfaith is the very thing which the Apostle

James calls a deadfaith.

5. Evangelical humiliation and true failh are likewise always

in proportion. Evangelical humiliation consists in a sense of

our own sinfulness, vileness, odiousness, and ill-desert, and

in a disposition, thence resulting, to lie down in the dust full of

* The three first verses of the next chapter, (Isai. li. 1, 2, 3) do, I

think, confirm the above interpretation of Isai. 1. 10—although, I

doubt not, the prophet's discourse, through the abovesaid ten chapters, has
a farther look to the Messiah's kingdom, and our redemption out of mys-
tical Babylon: But let the words be considered in either view, or only con-
sidered in themselves absolutely, it is plain they never were designed to

comfort stony-ground hearers, when their religion is all worn out, and they
become dead, blind, and carnal, and so full of doubts and fears : Nor do
they mean to embolden such " firmly to believe they are in a good state,
44 though ever so much in the dark, i. e. though they see no grace in their
" hearts, nor signs of any:" For the words are directed only to those who
fear the Lord, and obey the voice of his servant.
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self-loathing and self-abhorrence, abased before the Lord, really

accounting ourselves infinitely too bad ever to venture to come

into the divine presence in our own names, or to have a thought

of mercy from God on the account of our own goodness : And

it is this which makes us sensible of our need of a mediator,

and makes us desire to be found, not in ourselves, but in Christ

—

not having on our own righteousness, but his : No farther,

therefore, than these views and this temper prevail in us, shall

we truly discern any need of Christ, or be heartily inclined to

have any respect to him as a mediator between God and us

:

There can, therefore, be no more of true faith in exercise,

than there is of this true humility. When men, therefore,

appear righteous in their own eyes, and look upon themselves

as deserving well at the hands of God, on the account of their

own goodness, they can feel no need of a mediator, nor at

heart have any respect to Christ, under that character....Luke

v. 31. This condemns the faith of the self-righteousformalist,

who depends upon his being conscientious in his ways, and

upon his sincereiy endeavoring to do as well as he can, to re-

commend him to God : And this condemns, also, the faith of

the proud enthusiast, who appears so good in his own eyes.. .so

far from a legal spirit. ..so purely evangelical. ..so full of light

and knowledge, humility and love, zeal and devotion, as that,

from a sense of his own goodness, and how greatly beloved

be is in the sight of God, he is encouraged and elevated, and

feels greatly emboldened to come into the presence of God, and

draw near, and come even to his seat, and use familiarity and

boldness with God, as though he was almost an equal. Such

are so far from any true sense of their need of Christ, as that

thev rather feel more fit to be mediators and intercessors in be-

halfof others, than to want one for themselves : And it is the way

of such, from that great sense they have of their own goodness,

to make bold with God, and to make bold with Christ, in their

pravers, as if they felt themselves pretty nigh upon a level.

Of all men in the world, I am ready to think that God looks

upon these the worst, and hates them the most.... (Luke xviii.
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9—14—Isai. lxv. 5.) But did they know it, they would hate

him as entirely as he does them. Hypocrites of all sorts fail

in this point : they see no real need of Christ—they are not so

bad but that, to their own sense and feeling, they might be par-

doned and saved by the free mercy of God, without any media-

tor : Hence they do not understand the gospel ; it is all fool-

ishness to them.. ..I. Cor. ii. 14.

6. It is a spiritual sense and firm belief of the truths of the

gospel which encourages the heart to trust in Christ....John

vi. 45. That the goodness of God is infinite, and self-moving

—that Christ, as Mediator, has secured the honor of God, the

moral Governor of the world, and opened a way for the free

and honorable exercise of his grace—that through Christ, God,

the supreme Governor of the world, is actually ready to be re-

conciled, and invites all, the vilest not excepted, to return to

him in this way :—These truths, being spiritually understood

and firmly believed, convince the heart of the safety of trust-

ing in Christ, and encourage it so to do.. ..Heb. x. 19....Mat.

xxii. 4.

7. Saving faith consists in that entire trust, reliance, or de-

pendance on Jesus Christ, the great Mediator, his satisfaction

and merits, mediation and intercession, which the humbled

sinner has, -whereby he is emboldened to return home to God

in hopes of acceptance, and is encouraged to look to and trust

in God through him for that complete salvation which is offer-

ed in the gospel. The opposite to justifying faith, is a self-

righteous spirit and temper, whereby a man, from a conceit of,

and reliance upon his own goodness, is emboldened and encour-

aged to trust and hope in the mercy of God. ...Ileb. x. 19, 23

—Luke xviii. 9—14 ; and accordingly, when such see how bad

they really are, their faith fails—they naturally think that God
cannot find in his heart to show mercy to such.

8. Faith emboldens the heart. In a legal humiliation, which

is antecedent to spiritual light, the sinner is brought to a kind

of despair : The things which used to embolden him, do now

entirely fail : he finds no good in himself—yea, he feels him-
3 D
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self dead in sin ; and upon this his heart dies within him. /

was alive without the lazv once ; but when the commandment

came, sin revived, andI died....Rom. vii. 9 : And by spiritual

light, in evangelical humiliation, his undone state, in and of

himself, is made still more plain. But now faith emboldens

the heart....begets new courage....lays the foundation for a new

kind of hope—a hope springing entirely from a new founda-

tion. Heb. x. 19, 22...Having, therefore, brethren, boldness to

enter into the holiest, bij the blood ofJesus, let us draw near with a

true heart, infull assurance offaith. By faith the heart is em-

boldened— 1 . To return home to God, in hopes ofacceptance. A
spiritual sight andsense of the ineffable beauty ofthe divine na-

ture begets a disposition to look upon it the fittest and happiest

thing in the world to love God with all the heart, and be entirely

devoted to him forever ; and enkindles an inclination to return,

and everlastingly give up and consecrate ourselves unto him.

" But may such a wretch as I be the Lord's ? Will he accept

me V Now the believer, understanding the way of acceptance

by Christ, and seeing the safety of it, ventures his all upon

this sure foundation, and hereby is emboldened to return.

Heb. xi. 6. ...He that cometh to God must believe that he is, and

that he is a rezvarder of them that diligently seek him ; i. e.

first—He must see what God is....behold him in his glory, or

he cannot, in a genuine manner, desire to come to him : and

secondly—He must see that he is ready to be reconciled unto

and to save those, who, from a genuine desire to be his, do

heartily return to him through the Mediator he has appointed ;

or else he will not dare to come : But when both these are

seen and believed, now the soul will return, and come and give

up itself to God, to be the Lord's forever. 2. Faith in Christ

emboldens the heart to look to and trust in the free grace of

God through him, for all things that just such a poor creature

wants—even for all things offered in the gospel to poor sinners.

Heb. iv. 16....Let us, therefore, come boldly to the throne of

grace, that xve may obtain mercy and find grace. Pardoning

mercy and sanctifying grace are the two great benefits cf the
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new covenant ; and these are the two great things which an en-

lightened soul feels the want of, and for which he is embolden-

ed to come to God by Jesus Christ : / will be to them a God,

and they shall be to me a people, saith the Lord in the new cov-

enant ; and this is all my salvation, and all my desire, saith the

believer.

9. The wordfaith, in scripture, is evidently used in various

senses : Or thus, there are various different exercises of a god-

ly soul, all which in scripture are called faith—for I mean here

to leave out all those sorts offaith spoken of in scripture, which

the unregenerate man is capable of:—1. It is the way of godly

men to live under a spiritual sense of God, his being and per-

fections, and government of the world, and the glory, reality,

and importance of divine and eternal things—even under such

a living sense of these things, as that they are firmly believed,

and are made to influence them as though they were seen :

Hence they are said to look at things which are unseen.. ..II.

Cor. iv. 18

—

To see him xvho is invisible. ...Heb. xi. 27—And
are said to xvalk by faith. ...II. Cor. v. 7: And this seems to be

the meaning of the wordfaith, as it is used in Heb. xi. where

we read of what Abel, Enoch, Noah, Abraham, Isaac, Jacob,

and Moses, did by faith. Their faith was the substance of

things hopedfor, and evidence of things not seen ; i. e. it made

divine and eternal things, as it were, subsist, in all their glory

and importance, before their minds, and appear as evident as

though they were seen, (ver. 1.)—2. It is the way of godly

men to live under a spiritual sense of the divine all-sufficiency,

whereby they are mfiuencedfrmly to believe that God is able to

do all things for them, and be all to them, which they can pos-

sibly need in time and to eternity ; by all which, they are influ-

enced to live in a way of continual dependance upon him for all

things : And this is what, in the book of Psalms and elsewhere,

is called trusting in the Lord, waiting and leaning upon the

Lord, making him our refuge. This temper is expressed in

Psal. lxxiii. 25, 26...Whom have Iin heaven but thee ? And (here

is none upon earth that I desire beside thee. My jlesh and my
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heartfaileth : But God is the strength ofmy heart, and my por-

tionfor ever—And ver. 28.. ..It is good for me to draw near

to God: I have put my trust in the Lord.—3. It is the way of

godly men to live under a spiritual sense of God, as the great

Governor of the world, to whom it belongs to maintain the

rights of the god-head, and the honor of the law ; and under

a sense of themselves as poor sinners, worthy only of destruc-

tion, according to law and justice, and too bad to be pitied or

to have any mercy shown them, without some sufficient salvo

to the divine honor ; and under a sense of Christ as a Mediator

appointed to be a propitiation for sin, to declare God's righte-

ousness and secure the divine honor, and so open a way wherein

God might be just and yet justify the sinner that believes in

Jesus—even under such a living sense of these things, as that

they are firmly believed; whereby they are influenced not to

draw nigh to God in their own names, emboldened by their

own goodness, but only in the name of Christ, depending en-

tirely upon him, and emboldened only by his worth and merits,

mediation and intercession, to look for acceptance in the sight

of God : Hence, because of this dependance, they are said to

pray in Christ's name...John xvi. 23—To have access to God by

A/w....Eph. ii. 18—To come to God through him....Htb. vii. 25

—To believe in God by him. ...1. Pet. i. 21—And are represent-

ed as being emboldened by his worth and merits, mediation

and intercession, to approach the Majesty of heaven.. ..Heb. iv.

16, and x. 19 : And now this is called a coming to Christ....John

vii. 37—A receiving him....John i. 12—A believing in Christ

....John iii. 15, 16—A believing on Christ....John iii. 18, 36

—

A believing in his name....John i. 12—And a trusting in

Christ...Eph. i. 12, 13 : And this is that act offaith by which we

are justified and entitled to life, as is evident from Rom. iii. 24,

25, 26, where it is, by the Apostle, calledfaith in Christ's blood.

The Apostle considers God as the righteous Governor of the

world, (chap. i. 18)—all mankind as being guilty before God,

(chap. iii. 9—19)—Christ as being setforth to be a propitiation

for sin, (ver. 25) That God might bejust and yet justify, Ike.
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(ver. 26)—And affirms that we arejustifiedbyfreegrace through

the redemption that is in Jesus Christ, (ver. 24)

—

by faith

without the deeds of the law (ver. 28), being considered in our-

selves as ungodly, (chap. iv. 5) : And this justifyingfaith he

calls faith in Christ's blood ; because it was principally by the

death of Christ that the ends of moral government were an-

swered, and so law and justice satisfied, and a way opened for

the honorable exercise of divine grace. But although the word

faith be thus used in scripture in these different senses, yet we

are to remember that these various exercises of a godly soul

are connected together, and always concomitant with one anoth-

er—yea, and, in some respects, implied in each other : and per-

haps sometimes all these actings of soul are designed by the

wordfaith ; nevertheless they are evidently, in their own na-

ture, so distinct, as that they may be conceived of as distinct

acts of the soul. And it may also be noted that the two first of

these, viz. afirm belief ofdivine truths, and a hearty reliance on

the divine all-sufficiency, are acts of faith common to angels as

well as saints ; but the last, which immediately respects Christ

as Mediator, is peculiar to penitent, returning sinners : The two

first are common to every holy creature ; for all such do, in a firm

belief of divine truths, live in an entire dependance upon God,

the infinite fountain of all good : but the last is peculiar to sin-

ful creatures, who, because they are sinful, need a mediator to

make way for the honorable exercise ofthe divine goodness to-

wards them. Those who never were sinners may receive all

things, from the free grace and self-moving goodness of the di-

vine nature, without a mediator ; but those who have been sin-

ners perhaps will receive ail through a mediator, to eternity.

10. A heart to love God supremely, live to him ultimately,

and delight in him superlatively.. ..to love our neighbors as our-

selves. ...to hate every false way.. ..to be humble, meek, weaned

from the world, heavenly-minded. ...to be thankful for mercies

....patient under afflictions. ...to love enemies. ...to forgive inju-

ries, and, in all things, to do as he would be done by ;—

a

heart for all this, I say, is always in exact proportion to the de-
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gree of true faith : for the same views of our own wretched-

ness.. ..of God.. ..of Christ.. ..of the way of salvation by free

grace through him. ...of the glory, reality, and importance of

divine and eternal things, which lay the foundation for true faith,

and always accompany the exercise of faith, do, at the same time,

lay the foundation for this divine temper : And besides, this

divine temper is what every true believer feels to be the fittest

and happiest thing in the world, and, as such, longs for it, and

goes to God to have it increased and strengthened ; and, be-

ing unworthy to go in his own name,* he goes in Christ's

name : so that the obtaining more and more of this divine

temper is one main end of his exercising faith in Christ : And
whatsoever he asks the Father in Christ's name, he receives.

God is readier to give his holy spirit to such an one, than pa-

rents are to give bread to their children....y<?/m xvi. 23

—

Mat.

vii. 1 1 : and therefore every true believer does obtain the end

of his faith ; and not only has, but grows in this divine temper,

and is governed by it, and brings forth fruit according to it :

and thus shows hisfaith by his xvorks, according to St. James's

doctrine. ...yantes ii : And herein true faith stands distinguish-

ed from all counterfeits. Never had a hypocrite a spiritual

sense of that ineffable beauty of the divine nature, which lies at

* Unworthy to go in his own name. As thus, if, in prayer, I offer up this

petition, " Lord, enable me to love thee with all my heart !"—it implies,

(1) That I do not love God with all my heart, notwithstanding the infi-

nite obligations I am under to do so ; for which defect I am infinitely to

blame, and deserve an infinite punishment. ...to be instantly driven from
God's presence forever, and spurned to hell as a creature fit only for de-

struction—(2) It implies that all the external manifestations which God
has made of himself to me in his works and word, and all the external

means he has used with me, are not able to win lny heart wholly to God ;

so great is my sottishness and alienation from the Deity, and love to the

world and sin : And now, surely, such a vile wretch cannot have a thought

of any mercy from God, on the account of any goodness in me; yea, ra-

ther I am too bad to be pitied, unless there be some sufficient salvo to the

divine honor. How, therefore, can God give me the greatest of gifts,

even the sanctifying influences of his holy spirit, but through the great

Mediator, consistently with his honor as moral Governor of the world :

Now, therefore, being thus unworthy to go to God in my own name, I go
in Christ's name; as knowing that, through him, God can exercise his in-

finite, self-moving goodness to the vilest of creatures, consistently with his

honor; although law and justice call for their immediate destruction, con-

sidered as in themselves.
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the foundation of all the experiences of the true saint, and from

whence all true holiness originally springs. The formalist

may, from legal fears and mercenary hopes, be so strict and

conscientious in his ways, as to think himself a choice good

man : and the enthusiast, from a firm persuasion of the pardon

of his sins, and the love of Christ, may be so full of joy and

love, zeal and devotion, as to think himself a most eminent

saint : but there is nothing of the nature of true holiness in ei-

ther j for it is self, and nothing but self that is the principle,

centre, and end of all their religion : They do not believe in

Christ, that through him they may return home to God, and

be consecrated to him forever,and obtain grace to do all his will :

They do not know God, or care for him, but are wholly taken

up about their own interest. That Moravian maxim, " That

salvation consists in the forgiveness of sins," exhibits the true

picture of the heart of the best hypocrite in the world ; while

that in II. Cor. iii. 18, is peculiar to the godly....We allzvith

openface beholding,as in a glass, theglory ofthe Lord, are chan-

ged into the same image, from glory to glory.

11, And lastly—In true believers there is a principle of faith,

which abides and grows, and perseveres to the end. That spir-

itual sense of God. ..of themselves.. .of Christ, and of the gos-

pel-way of salvation through him, which lays the foundation for

the first act of faith, becomes habitual : They have a spiritual

understanding to discern spiritual things, (I. Cor. ii. 12)—They

were once darkness, but are now light in the Lord ; and hence

they are called children ofthe light and ofthe flfo/....Eph. v. 8

—

I. Thes. v. 5. Spiritual light does not come upon believers like

flashes of lightning at midnight—now and then a flash, and then

as dark as ever again ; but their light is habitual, like day-light:

And from the first dawning of divine light at the hour of con-

version, that day-break of heaven, their light shine* more and

more, year after year, to the perfect day. ...Vrov. iv. 18 : The

flying clouds in the day time, although they may hide the clear

shining of the sun for a while, yet they do not make it dark as

in the night
j

yea, the thickest clouds are not able to do it.

—
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Believers are never destitute of a spiritual sense of God and

Christ, and divine things, as other men are : They are chil-

dren of the light and of the day—and not of the night and of

darkness : The spirit of God does not come upon them by fits,

as it did upon Balaam ; but dwells in them, (Rom. viii. 9)

—

And they groiv in grace, and in the knoxvledge ofour Lord and

Savior Jesus Christ.. ..II. Pet. iii. 1 8 : If at any time they should

have no more sense ofdivine things than theunregenerate, they

would be as much without grace—they would not differ from

the stonij-ground-hearers, who fell away : And now their di-

vine light being thus habitual, growing and persevering, hence

their faith is so too. Through the course of their lives it is

their way to grow more and more sensible of their sinfulness....

the sinfulness of sin.. ..their unworthiness, ill-desert, poverty,

and absolute need of free grace and of Jesus Christ : And they

also see more and more into the gospel-way of salvation....the

glory and safety of it. ...its suitableness to exalt God, magnify

the law, discountenance sin, humble the sinner, and glorify grace

—and more and more come off from all self-dependance, to an

entire reliance upon Jesus Christ, and the free grace of God

through him ; seeking to be found not in themselves, but in

Christ—not as having on their own righteousness, but his....

Phil. iii. 7, 8, 9 : They more fully approve of the law of nature

and of the original constitution with Adam, as being holy, just,

and good : they more fully get into a way of looking upon

themselves as God does—as being naturally, and in themselves,

fallen, sinful, guilty, justly condemned, helpless, and undone :

they see more and more of their infinite obligation to perfect

holiness, and of the reasonableness of eternal damnation be-

ing threatened for the least sin, and of the insufficiency of

all their best doings to make any satisfaction for sin : the

grace of God, as revealed in the gospel, appears more

rich, and free, and wonderful : they feel more and more of

their need of Christ, his worth and merits, mediation and in-

tercession ; and of their utter unfitness to approach the Majes-

ty of heaven any other way but by him :—they feel themselves
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more full of wants, and farther off from any worthiness to re-

ceive, and yet more and more into the temper of humble beg-

gars, and into a way of coming to God more entirely in Christ's

name. At first conversion such a temper begins ; and this tem-

per grows like the mustard-seed, and spreads like the leave?:,

and is like a well of living water, which is never dry, but is

springing up into everlasting life....Mat. xiii. 31—33. ...John

iv. 14 : And thus the true believer abides in Christ, as a living

branch does in the vine...]o\\n xv—And lives the life he lives in

theflesh, byfaith on the Son of Gad.. .Gal. ii. 20—Being kept

by the power of God, through faith, unto salvation... I. Pet. i. 5.

And this is the thing (I may observe by the way) which

makes grace in the heart more plainly discernible, and its dif-

ference from all counterfeits more clearly manifest ; and which,

therefore, clears up to believers the spiritual state of their souls

....answers all doubts...removes all difficulties, and brings them

to be settled and satisfied as to their good state. Many spend

tbeir lives in searching whether their law-xvork was right....

whether their first act offaith was right, &c...But there is

nothing like growing in grace, to put it out of doubt that we

have grace, and to keep our evidences clear: And indeed this

is the only way.. ..II. Pet. i. 5—10.

And thus we see, in general, wherein a genuine compliance

with the gospel does consist, and particularly what is the na-

ture of a saving faith : And, from what has been said, we may
be able to distinguish true faith from every counterfeit

;
particu-

larly, from what has been said, we may easily see the falseness

of these two sorts of faith, whereby thousands are deceived

and ruined.

1. The legal hypocrite's faith, who, being entirely devoid

of the divine life, and of those spiritual views of God. ..of

himself.. .of Christ, and of the way of salvation, which the

true believer has, is only animated by self-love, the fear of

hell, and the hope of heaven, to attend upon the external du-

ties of religion, and to try to love God and be sincere, in hopes

of acceptance in the sight of God, if he endeavors to do as

3 E
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well as he can. He thinks God has promised to accept such,

and that it would not be just for God to require more of him

than he can do : He does not see how bad he is; he hates to

think of lying at the mere mercy of God, and cannot endure

the doctrine of divine sovereignty; he is quite insensible of

his need of free grace and of Jesus Christ : However, he says,

he trusts wholly in the merits of Christ for eternal life, and

does not pretend to merit any thing by all his doings : And
thus being quieted with the hopes of heaven, he goes on in

the rounds of duty, a stranger to real communion with God,

and to all the exercises of the divine life. He does duties

enough just to keep his conscience quiet, and has faith

enough just to keep him from seeing that he rests entirely up-

on his own righteousness: and, by the means, his duties and

his faith serve only to keep him secure in sin, and insensible

of his perishing need of Jesus Christ and of converting grace.

Let me expostulate the case a little with such a one : And,

First, Can a man sincerely comply with the gospel, when, at

the same time, he does not cordially approve of the law, as holy,

just and good, seeing the gospel, in its whole constitution, is

.evidently founded upon that supposition? You do not like the

law ;
you think it is unjust. The law requires you to love God

with all your heart, (Mat. xxii. 37.) and threatens damnation

for the least sin, (Gal. iii. 10.) But you say it is not just for

God to require more than you can do, and then damn you for

not doing : but now the gospel does not mean to make void

this law, but to establish it....Rom. iii. 31 : It would be im-

possible, therefore, if you did but rightly understand the case,

that you should like the gospel any better than you do the lav/.

And, Secondly, Do you think that God will pardon you, when,

at the same time, you will not acknowledge the law to be holy,

just, and good, by which you stand condemned? What, par-

don you, when you justify yourself, and condemn his law !

—

What, pardon you, when you will not own you need a pardon

!

Yea, when you stand to it, it would not be fair to punish you

!

Yea, when you are ready to fly in the very face of the law and
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of the law-giver, and to cry out, injustice, injustice! No, no,

proud, stubborn, guilty wretch, you must come down first,

and lie in the dust before the Lord, and approve the law in the

very bottom of your heart, and own the sentence just by which

you stand condemned....Luke xviii. 13

—

Rcnn. iii. 19. You
must come down and own the law to be good, or else God
must come down and own the law to be bad : Or, if God in-

sists upon it that the law is holy, just and good, and you still

insist upon it that it is not, it is impossible that God should

pardon you, or that there should be any reconciliation : God
must, of necessity, hate you, because you hate his law ; and you

will forever hate God for making such a law. And, Thirdly,

How can you pretend, all this while, to trust only in Christ for

pardon and eternal life, when, as it is plain, from your own
words, you see no need of Christ? For if, as you say, "God
" cannot justly require any more of you than you can do,"

what do you want Christ for? You can do enough yourself.

Do you want Christ to make satisfaction for your short-com-

ings and imperfections ? But, according to your scheme, God
cannot require any more satisfaction than you can make your-

self; for this would be to require more than you can do, and

to damn you for not doing. Do you want him to purchase

the favor of God and eternal life ? But you can do all that God
can require ; for you can do what you can do, and that, ac-

cording to your scheme, is all that God can require : Or, do

you want Christ to purchase an abatement of the law ? But if

Christ had never died, you do not think that God could, in

justice, require more of you than you can do: What need,

therefore, upon your scheme, was there of Christ ? And did

he not die in vain ? For if righteousness come by the law, then

Christ is dead in vain...Ga\. ii. xxi. Now, can your faith in

Christ be any more than a merefuncy, when, as it is evident,

you see no need of him? And, besides, Fourthly, What
good does your faith do you ? Does it work by love P Does it

purify your heart ? Does it overcome the xvorld?...Why, nothing

less. It only serves to keep you secure and quiet in an unre-
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newed state, and to make you hope all is well, while you keep
on in a round of external duties, strangers to God and the

divme life
:

In a word, your duties and your faith join togeth-

er to keep conscience asleep, and to render you insensible of
your need of Christ and of converting grace...Rom. ix. 30,

31, 32. Oh, how sad it is, so many thousands should be de-
ceived in so plain a case ! It can surely be attributed to nothing
short of this, that men love darkness rather than light; they

love to frame such a scheme of religion in their heads, as suits

the temper of their hearts: And, because their scheme suits

them, therefore they firmly believe it to be divine. But to

proceed,

2. From what has been said, we may easily see the false-

ness of the evangelical hypocrite's faith, who, although he

makes a much greater show, and is more confident, yet has

not a jot better foundation ; He has been greatly awakened,

perhaps, and terrified, and seemingly brought off from his own

righteousness, and humbled, and then has received great light

and comfort, and has had many an hour ofjoy and ravishment.

For thus was the case—In the depth of his darkness and sor-

row, light shined all around him ; and, to his thinking, he saw

heaven opened,' and the Lord sitting upon his throne, and

Christ at his right hand, and heard those words, Come, ye bles-

sed of my Father, inherit the kingdom prepared for yon from

the foundation of the world: Be of good cheer, thy sins are

forgiven: Fear not, littleflock, it is my Father's goodpleasure

to give you the kingdom. Olu, thou afflicted, tossedxuith tempests,

and not comforted, behold, I will lay thy stones withfair colors^

Sec—Or, it may be, he saw Christ on the cross, with his

blood running from his side, and hands and feet ; or, perhaps

he saw a light in his chamber : It may be, he had one scrip-

ture, and, it may be, ten or twenty going, until he was as full as

he could hold, and even ready to cry, Lord, stay thy hand:

As to all these things, there is an endless variety—but, in the

following particulars, there is a greater agreement. (J.) They

have a discovery of Christ's love to them in particular—that
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he died for them \nparticular—that their sins are pardoned, &c.

(2.) The essence of their first act of faith consists in a firm

persuasion that their sins are forgiven—that Christ died for

them in particular, or the like. (3.) All their after-discove-

ries and after-acts of faith are of the same nature with the

first. (4.) This faith, from a principle of self-love, naturally

fills them full of joy, and love, and zeal, and lays the founda-

tion of all their good frames, and of all their religion, (o.)

Doubting the goodness of their state, when they are dead and

carnal, is, in their account, unbelief, and a great sin, and to be

watched and prayed against, as a thing of the most destructive

tendency. Now, some, who have a few discoveries, do, in a

few months, lose all their religion, and come to feel and live

much like the rest of the world: Others hold out longer.

—

Some, after they have lain dead one, two, three, five or ten

years, just as it happens, will have what they call a new dis-

covery, and be as full as ever—while others continue in their

irreligious courses.

And here I may observe—(1.) That the greater discoveries

(as they call them) they have, the more proud and conceited

they are, and the more do they want to have all the town admire

them.—(2.) The longer they continue to be lively, the more

do they grow in pride and self-righteousness ; and feeiing

themselves to be exceedingly good, they are emboldened to

make very free with the Almighty, as being his peculiar favor-

ites, and the best of men ; God, I thank bee, I am not as other

men.—(3.) And yet it is natural to esteem themselves some

of the most humble creatures in the world.—(4.) It is impos-

sible to convince them of their error ; because the immediate

witness of the spirit of God, as they think, assures them that

they are right : and, therefore, all who do not look upon things

and feel just as they do, are certainly blind and carnal, and so

not to be regarded : they are bound to believe God before

man. Urge scripture against them, and they are unmoved ;

because the spirit does not tell them that it means so : The

plainest texts are not regarded, ifcontrary to their spirit. Urge
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reason against them, and demonstrate a point ever so clearly,

and they are unmoved ; because that is all carnal reason. Take

much pains with them, and be ever so kind and friendly, and

they are the more established ; because they think they are

persecuted: Or, if they are sometimes shocked, and almost

convinced, yet they are, in a few days, more settled than ever,

by a new discovery, and a multitude of scriptures, misapplied

by the prince of darkness, assuring them that they are right.

And now they resolve never to doubt again, and get invincibly

set in their way.—(5.) If, after awhile, they lose all their reli-

gion, and are dead, and lie dead for whole months and years

together, yet still they are as confident as ever : " For," say

they, M David, and Solomon, and Peter fell, and the best are

* dead sometimes ; and how long a good man may lie dead
M none can tell : God may leave his children out of sovereign-

" ty, and without Christ we can do nothing ; we must wait for

*' the spirit, and not call God's faithfulness into question, be-

M cause of our deadness—as if his faithfulness depended upon
41 our good frames." And so now, having, as they suppose,

Christ to pardon their sins, and save their souls, and some lust

to content their hearts, they sleep on secure and quiet : Or,

ifthey are terrified at any time, and begin to doubt, thou of

littlefaith, wherefore dost thou doubt ? or some such scripture,

will quiet and hush all to sleep again : And thus, and after this

sort, things go with them. And now out of such rotten hearts

grow up all the Antinomian, Familistic, and Quakerish errors

which have troubled the christian church : For they get their

principles of religion, not out of the Bible, but out of their ex-

periences ; and are careful to cut out a scheme in their heads,

to suit the religion of their hearts : and because it suits them,

therefore they firmly believe it. And because their scheme is

not rational, and cannot bear to be examined by reason, there-

fore they cry down reason, and say it is carnal : And they cry

down human learning ; and the more ignorant, the more de-

vout. And because their scheme is not contained in the scrip-

tures, therefore they have no regard to the plain meaning of
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scripture, but turn all into allegories, and what they call the

spiritual meaning ; and so run into an hundred whims, such as

best suit the temper of their hearts.

Now the great misery of this sort of hypocrites is, that not-

withstanding all their terrors, yet they were never thoroughly

convinced of their fallen, sinful, guilty, undone state by nature

:

and, notwithstanding all their discoveries, yet they are still

spiritually blind, and neither know God, nor themselves, nor

Christ, nor the gospel-way of salvation by free grace through

him: and, notwithstanding all their confidence, and joy, and

high religious frames, yet they are as destitute of faith, repent-

ance, and holiness, as ever they were : And it is a lie, which

the father oflies has made them believe—which lies at the bot-

tom of all their religion, and is the very foundation of it all.

All their purest joy, and love, and zeal, arise from theirfaith :

All theirfaith consists in believing that their sins areforgiven

:

And all the foundation which theirfaith is originally built up-

on, is an immediate revelation—die truth of which they dare

not call in question, for fear of giving the lie to the holy spirit,

from whom, they say, they know it came. But how could the

spirit of God reveal it to them, that Christ loved them, and that

their sins wereforgiven, and hereby lay the foundation for their

first act of faith, whenas, before thefrst act of faith, they were

actually under condemnation., .the xvrath of God, and the curse of

the law ?...John iii. 18, 36—Gal. iii. 10. The thing revealed

to them was not true ; and therefore was not from God, but

from the devil. Now this false revelation laid the foundation

for their faith, and their faith laid the foundation for their joy,,

and for all their religion. A spiritual sight and divine sense

of the great truths presupposed and revealed in the gospel, is

the foundation of the godly man's faith and holiness ; but a. par-

ticular thing, no where revealed in the Bible, is their founda-

tion—yea, afalsehood that is directly contrary to what the scrip-

tures plainly teach : And yet, alas, they know they are right ;

they are, they say, as certain of it as they are of their own ex-

istence. How great is the power of delusion ! How awful is
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the case of a poor creature forsaken of God ! II. Thes. ii. 10,

11, 12.... They received not the love of the truth, that they might

be saved : And,for this cause, Godshallsend them strong delusion,

that they should believe a lie....That they all might be damned,

who believed not the truth, but hadpleasure in unrighteousness.

—But to conclude,

From what has been said concerning the nature of a true

Faith and a genuine compliance with the gospel, we may not

only see the falseness of these two sorts of faith, but also of all

other counterfeits, which are almost in an endless variety :

For, between these two extremes of a legal and evangelical hyp-

ocrite, there lie a thousand bye-paths, in which poor sinners

wander to everlasting perdition ; in the mean while, blessing

themselves that they are neither Arminians nor Antinomians,

nor deluded as such and such are—although they neither know

God, nor themselves, nor Christ, nor the way of salvation

through him ; and really are as destitute of faith, repentance^

and holiness, as the most deluded creature in the world.

SECTION VIII.

SHOWING WHAT IS IMPLIED IN THE EVERLASTING LIFE

PROMISED TO BELIEVERS, AND HOW FAITH INTERESTS Ui

IN CHRIST.

I am now, in the last place,

V. To consider the promise of everlasting life, which is, in

the gospel, made to true believers. God so loved the xvarld,that

hegave his only begotten Son, that zvhosoever believeth in him

should not perish, but have everlasting life. In this ever-

lasting life is implied,

1. The everlasting love andfavor ofGod. Whereas, by the

disobedience of one, many were made sinners, and judgment came

upon all to condemnation, by virtue of the original constitution

with Adam, {Rom. v. 18, 19,)—and whereas, by and according

to the law of nature, the whole world stands guilty before God,

(Rom. Hi. 19,)—Now, by virtue of a new constitution, estab-

lished by the C*od of heaven, the great Governor of the world,

called the gospel, or covenant of grace, it is appointed, and, as
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it were, confirmed by the broad seal of heaven, that any, who-

soever they are, among all the guilty race of Adam, who fall in

with this gospel-proposal, and venture their all upon this new

plan.. ..this new foundation....this precious corner-stone, Jesus

Christ, the great Mediator between God and man, shall thence-

forth stand free from that double condemnation, and be entitled

unto the everlasting love and favor of God, the great Governor

of the world. John iii. 18—Rom. v. 1, ^....Therefore, being

justified by faith, we have peace with God, through our Lord

Jesus Christ: By whom also we have access byfaith into this

grace wherein rue stand,and rejoice in hope ofthe glory ofGod.

2. The other part of this everlasting life consists in and re-

sults from the everlasting indwelling of the holy spirit as a sanc-

tifer. This, which Adam lost by the fall, is, upon our union

with Christ, the second Adam, by virtue of this new constitu-

tion, restored, never to be lost any more. John vii. 38...^

that believeth on me, as the scripture saith, out ofhis belly shall

flow rivers ofliving water. Ver. 39... This spake he of the spirit',

which they that believe on him should receive : And therefore

the gift of the holy ghost is, by the Apostles, (Acts ii. 38.)

promised upon the condition of faith :* And, therefore, as

God did, of old, dwell in the holy of holies in the Jewish

temple, m the cloud of glory, so now, henceforth, does he

dwell in the believer's heart by his holy spirit, as a vital prin-

ciple and spring ofdivine life there...John xv. 1—5 : And hence

believers are called the temple of God... 1. Cor. iii. 17. The

spirit of God is said to dwell in them, (Rom. viii. 9)—to lead

them, (ver. 14)—to give them an everlasting freedom from the

power of sin, (ver. 2) : so that sin shall not have dominion over

* From the nature of justifyingfaith, it is evident that regeneration must
be prior to the first act of it; buc although the sinner be regenerated by the

gracious influences of the holy spirit before faith, yet it is after faith and
union with Christ that the soul has a covenant-right to the indwelling of
the holy spirit ; which covenant-right lays a foundation for the indwelling

of the holy spirit to be constant and everlasting ; and this lays a foundation

for an abiding principle and proper babitoi grace : So that, although regen-

eration be befre faith, yet a confirmed habit of grace is after. It results

from our union with Christ. ...fohnxv. 1—5 : And is in scripture premised
upon the condition of faith. ...yohn v. 24. and vii. 38.

3 F
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?Ae?;?....Rom. vi. 14: And the water (says Christ) ivhlch Iw'ril

give you, shall be in you a well ofwater springing up into ever*

lasting life....John iv. 14.

It is plain, from the whole tenor of the gospel, that the ever-

lading love andfavor of God, together with the everlasting in-

dwelling of the holy spirit as a sanctifer, which are the two

great things which a poor sinner wants, are the two great things

promised in the covenant of grace. St. Paul, having explained

the nature of the gospel-way of salvation by free grace through

Jesus Christ, and shown that faith is the only condition of the

new covenant, in the four first chapters ofhis epistle to the Ro-

mans, proceeds to show the benefits accruing to believers.

—

Andfirst, they arejustified, and have peace with God, (chap, v.)

Secondly, they are delivered from the power of sin, (chap, vi.)

And although they are, in this life, continually in a state of

spiritual conflict and warfare, (chap, vii.) yet they are influen-

ced, and led, and governed by the spirit of God, which dwells

in them, (chap, viii.) And now all things shall work for their

good, nnd they shall be brought to glory at last, (ver. 28—39.)

So again, see both these summed up in Heb. viii. 10, 11, 12....

For this is the covenant that I willmake with the house of Israel

after those days, saith the Lord : I will put my laws into their

mind., andwrite them in their hearts : And I will be to them a.

God, and they shall be to me a people : And they shall not teach

every man his neighbor, andevery man his brother, saying, Know

the Lord ; for all shall know me,from the least to the greatest.—
Here is the everlasting indwelling of the holy spirit, together

with what results therefrom : For Iwill be mercifu unto their

unrighteousness, and their sins arid their iniquities will 1 remem-

ber no more....ver. 12. And here is the everlasting love and

favor of God.

And now, seeing, by this new constitution.. .this covenant of

grace, true believers are thus entitled to the everlasting love

and favor of God, and to the everlasting indwelling of the holy-

spirit, as sanctifier, in the perfect enjoyment of both which,

eternal life, in heaven, will consist ; hence, therefore, they are
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said to have life, yea, to have eternal life, immediately upon their

believing in Christ. I. John v. 12....He that hath the Son, hath

LIFE—John ii . 36....He that believeth on the Son hath ever-

lasting life—John v. 24....Hath everlasting life, and

shall not come into condemnation ; but ispassedfrom death unto

life—John xvii. 3....This is life eternal, that they might

know thee, the only true God, and fesus Christ whom thou hast

seyit. Eternal life is begun in them, and heaven begins to

dawn in their souls : And believers, being thus made the sub-

jects of the everlasting love and favor of God, and of the ever-

lasting indwelling of the holy spirit, are hence called the chil-

dren of God....John i. 12 : For God loves them as children, and

they love him as a Father : And this filial frame of spirit,

whereby they are disposed to reverence, fear, love, trust in, and

obey God as a Father. ...live upon him, and live to him as a

Father

;

—I say, this filialframe of spirit is called the spirit of

adoption, in opposition to that servile frame of spirit they used

to be under the bondage of, before faith, and before they had

received the Holy Ghost. Rom. viii. 15. ...For ye have not re-

ceived the spirit ofbondage again to fear ; but ye have received

the spirit of adoption, whereby xve cry, Abba, Father,

And this filial frame of spirit being peculiar to believers....

that which none but believers have, and which yet is common
to all believers ; and this filial frame of spirit being that where-

in believers bear the image of their heavenly Father, each one

resembling the children of a King ; for they view things, ac-

cording to their measure, as God does, and love what God loves,

and make his interest their interest, and are taken up with the

same designs j—I say, this filial frame of spirit being such a pe-

culiar and remarkable thing, and that wherein they so nearly

resemble God, and being also the immediate product of the in-

dwelling and influence ofthe holy spirit, therefore, in scripture,

it is spoken of as the distinguishing badge of a true believer....

as a mark whereby God's children and Christ's sheep are to be

known ; This is what is called the seal of the spirit, in Eph. i.

13. And this seal is the witness, evidence^ and proof which
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the holy spirit gives to our consciences, that xve are the children

of God.. ..Rom. viii. 16. This filial frame of spirit is what sat-

isfies and assures the children of God. They feel the very

temper of children towards God : They feel a heart to rever-

ence and fear, love and honor him as a Father—a heart to go

to him. ...to trust in him. ...to be in subjection to him, and obey

him as a Father : And by this they know they are his chil-

dren.

Marvellous is the change which the poor sinner passes

through in that awful hour of inexpressible solemnity, when he

first comes into the awful presence of the dread Majesty of

heaven and earth, through Jesus Christ, the glorious Mediator,

venturing his all for eternity upon this sure foundation.

And now, from this time forward, he is quite another creature,

under quite new circumstances : As when orphan children, left

without a guardian or a guide, from running into riot and indul-

ging themselves in all extravagances, are taken and brought into

theiamily of a wise and good man, who makes them his children

....instills new principles and a new temper into them, and puts

them under a new discipline, by wh'-ch all things become nezv to

them—so, here, from being without God and without hope in

the world, and from running to eternal ruin, we are taken and

brought into God's family.. ..have anew temper given to us....

have a new father, and are under a new government. God's

fatherly eye is upon us every hour, and he is daily laboring to

bring us up to his hand.. ..to train us up to his mind.. ..to make

us such as he would have us be. He contrives, and takes all

manner of ways, by his spirit, and by his providence, and by

his word, to make us more serious, spiritual, and heavenly....

more humble, weaned from the world, and devoted to God.

And thus he pargeth us, that we may bringforth more fruit....

John xv. 2 : He enlightens...he leads.. .he teaches.. ..he quick-

ens. ..he strengthens.. ..he comforts us....Heb. viii. 10, 11, 12

—

Isai. 40, 31 : When we want it, he instructs us... I. John 2. 27

—fames'}. 5 : When we want it, he corrects us.... Heb. xii. 6:

And when we need it, he encourages and comforts us. ..II. Cor.
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xii. 9. When we love him and keep his commands, he man-

ifests himself unto xxs....John xiv. 21 : And when our spiritu-

al enemies are too strong for us, and our heart and our strength

fail, our steps are slipping, our feet just gone—in the distress-

ing juncture he puts underneath his everlasting arms.. ..he takes

us by the right hand.. ..he prevents us by his grace ; and before

we are aware,we have gotten the victory,and begin to say, Whom

have we in heaven but thee? And there is none on earthive desire

besides thee. Our flesh and our heart faikth ; but God is the

strength of our hearty and our portion forever : And O, It is

goodfor us to draiv near to God....Psalm lxxiii : And if at any

time we forsake him, he follows after us, and visits our trans-

gressions with the rod, and our iniquities with stripes ; but nev-

er breaks his covenant with us... .Psalm lxxxix. 30—34. He
hedges up our way with thorns, and brings us to a hearty return

....Hos. ii. 6, 7 : And thus we are kept by the power ofGody

through faith, unto salvation. ...I. Pet. i. 5—and finally are

brought to the full vision and perfect fruition ol God to all eter-

nity....Rom. viii. 30.

Now faith in Christ entitles us to all this, by virtue of that

divine constitution which we call the gospel, or covenant of

grace—by virtue of that new and living way of salvation which

God, the great Governor of the world, has contrived and pro-

vided, ratified and confirmed, the sum of which is contained

in John iii. 16—Which constitution God has been pleased to

confirm by an oath, to the intent we might have strong co?iso-

lation, who havefedfor refuge, to lay hold on the hope set be-

fore us. He has said, He that believeth shall be saved, and he

has confirmed it by an oath, to remove all doubt, and to give

the highest possible assurance. ...Heb, vi. 17, 18. And now,

being assured that this way of salvation may be depended upon,

as being contrived and confirmed by God himself ; hence, here

wc rest secure and safe. We know that this new constitution

must be from God, because the whole plan is altogether divine:

it is just like God : God cannot but be pleased with it : it is

perfectly suited to exalt God.. ..to magnify the law.. ..to dis-
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countcnanceVin....to humble the sinner, and to glorify grace :

and if sinners are ever saved, it is infinitely fit that they should

be saved in such a way, and in no other. There is such an ap-

parent resemblance of the divine nature and perfections in this

whole plan, as is sufficient to assure the heart that it is from

God. None but God could be the author of it.. ..II. Cor. iv.

3, 4, 6 : And being, in the first place, assured that it is from

God, we have, in the second place, the highest assurance that

God will abide by it, and act according to it : For, first, we

have his promise; and secondly, we have his oath : So that

there can be no reasonable doubt remaining. And now, upon

this foundation, does the true believer build all his hopes and

expectations—here is the bottom of all : For if I am assured

that, by divine grace, I do rightly understand the gospel, and

am brought to a genuine compliance therewith, now, then, I

am safe, if the gospel be true, and if that way ofsalvation may

certainly be depended on—if it be no cunningly devisedfa-

ble, but a way of God's own contrivance, and which he will

certainly abide by. A clear, rational, spiritual conviction

and assurance of this, is the very anchor of the soul, sure and

stedfust....U&b. vi. 19.

If mankind had remained in a state ofpure nature, i. e. un-

der no constitution at all.. ..under nothing but merely thelaiv of

nature, i. e. to have been guided and directed to their duty,

and to have been rewarded or punished by God, only and mere-

ly by and according to the reason and nature of things—if this

had been the case, then, so long as every individual should be

continued in being by God, and should continue to love God

with ail his heart, and obey him in every thing, so long every

individual would be perfectly happy : But then, God might,

without injustice, let one or all drop into non-existence, if he

pleased, and when he pleased, although perfectly holy...yo&xxii.

2, and xxxv. 7 : Or, if he was pleased to continue one and all

in being forever, yet, at what time soever any should commit

the least sin, that soul should immediately sink down into an

eternal hz\\....Ron. vi. 23—a thousand years of perfect obe-
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dience, by the mere law of nature, not entitling to any

promise for the time to come. God's giving and continuing

being to us, and granting us advantages to know, and love, and

serve him, would render us infinitely indebted to God ; but

our knowing, loving, and serving God could not bring him at

all into debt to us....Ro?ti. xi. 35, 36. Our doing so would

naturally render us happy, so long as we should continue to do

so ; but if, at any time, we should be guilty of the least defect,

all would be lost, and we undone forever.

But then, by and according to the constitution with Adam,

things were placed upon another footing. The eternal welfare

ofmankind was suspended upon another condition : for, accord-

ing to this constitution, if Adam, the public head and repre-

sentative of mankind, had remained obedient for some certain

period of time, he and all his posterity would, by the free and

gracious promise of God, have been entitled to everlasting life ;

as, on the other hand, if he sinned, all would be exposed to

eternal death. But now, faith in Christ entitles us to eternal

life, by virtue of a new constitution, called the gospel, or cove-

nant ofgrace, made and confirmed by the God of heaven.

The perfect obedience of Adam, had he stood, would not

have entitled us to eternal life, notwithstanding he was our nat-

ural head, if he had not been made our representative by a di-

vine constitution : so the perfect obedience and sufferings of

Christ would not have freed us from condemnation and enti-

tled us to eternal life, whatever dependance we might have had

upon him, if, by a divine constitution, it had not been appoint-

ed and confimed that he that believeth shall be saved.

By and according to thelazv ofnature, our own personal obe-

dience would have recommended us to the favor of God, and

laid the foundation of our happiness, so long as we should have

continued in a state of sinless perfection.—By thefirst cove-

nant, the constitution with Adam, his perfect obedience, through

his appointed time of trial, would, by virtue of that constitu-

tion or covenant, have entitled us to everlasting life.—By the sec-

ond covenantee, perfect righteousness of Christ, the seemJAd-
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am, entitles all true believers to everlasting life, by and accor-

ding to this new and living way.

A perfect righteousness was necessary according to the law

of nature ; and a perfect righteousness is insisted upon in both

covenants. According to the law of nature, it was to be per-

formed personally; but, according to both covenants, it is ap-

pointed to be performed by a public head.—According to the

first covenant, we were to have been interested in the right-

eousness of our public head, by virtue of our union to him as

his posterity, for whom he was appointed to act.—According

to the second covenant, we are interested in the rigteousness of

Christ, our public head, by virtue of our union to him by faith.

Ourfaith is that whereby we unite to Christ ;—the act is an

uniting act. We disunite, separate from, and renounce that

to which we before were united, and did close with, and placed

our hopes upon, viz. our own righteousness—and are no more

emboldened by that, to come into the pi-esence of God : And
we unite to Christ, desiring to be found, not in ourselves, but

in him—not in our own righteousness, but in his.... Phil, iii. 8,

9 : And from him we take encouragement to draw nigh to

God ; we come in his NAME....i7e£. iv. 16. And now, by

virtue of a divine constitution, established by the Governor of

the world, all, who thus unite to Christ by faith, are considered

as being one with him, so as to have an interest in what he has

done and suffered in the character of a Mediator, as a public

person, so as, upon the account thereof, to be pardoned, and

received to favor, and entitled to eternal life....is?2;;z. v. 18, 19

—Eph. i. 6

—

Rom. iii. 24, 25.

And now, this faith. ...this uniting act, being the condition,

the only condition, required on our part, by the covenant of

grace, we being justified by faith zvithout the deeds of the laxv,

hence faith is said to be imputed to usfor righteousness....Rom.

iv—for righteousness, i. e. for that whereby we stand right

according to the tenor of the new covenant, i. e. for a.full com-

pliance with the condition of the new covenant. As perfect

obedience was a compliance with the covenant of works, so faith
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is a compliance of the covenant of grace. Now, as perfect

obedience, through his whole time of trial, would have been

imputed to Adam for righteousness, i. e. for a.full compliance

with the condition of that covenant; so now faith is imputed

for righteousness, i. e. for a full compliance with the condition

of this covenant : For St. Paul had but just been proving that

we are justified by faith alone, without the deeds of the law ;

and now this being the only condition required, therefore he

says it is accounted as a full compliance with the new covenant

—i. e. it is imputedfor righteousness. It being the only thing

required as a condition of life, by the covenant of grace, hence

it is looked upon in the sight of God accordingly, as being

sifull compliance with that covenant. The covenant of works

insisted upon perfect obedience, because Adam was to have

been justified merely by, and wholly upon the account of, his

own virtue and goodness : And the covenant of grace insists

uponfaith alone, without the deeds ofthe law, because now we
are justified, merely by, and wholly upon the account of, Christ's

virtue or righteousness, without regard to any goodness in us :

But to him that worketh not, but believeth on him thatjustify

£th the ungodly, hisfaith is countedfor righteousness, (Rom.

iv. 5)—i. e. for a full compliance with the new covenant, with-

out the deeds ofthe law: For, as to a legal righteousness, Christ

is the endof the laxvfor righteousness to them that believe....Rom.

x. 5 : And, in that sense, we are not to be found in our own
righteousness, but in his.. ..Phil. iii. 8.

Thus, according to the law of nature, every man would have

been justified by his own personal righteousness : and accord-

ing to the first covenant, every child of Adam would have

been justified by Adam's righteousness, as public head : and
according to the second covenant, every believer is to be justi-

fied by Christ's righteousness, as another public head. The
first of these ways takes its rise from the reason and nature of

things ; but the second and third from the positive appointment

of God. The angels, it seems, were dealt with according to

the first of these ways—only their state of probation, through
3 G
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grace, not to be perpetual ; for, no doubt, those that stood are

now in a confirmed state : but mankind are dealt with accord-

ing to the second and third.

The first of these ways a fallen world pretend some liking to

;

but the other two have given great offence. " How is it right

" we should be condemned for Adam's sin ? Or with what

" propriety can we be justified on the account of Christ's right-

** eousness ?" is the language of very many. " It is unjust to

" condemn me for the sin of another, and absurd to justify me
" for another's righteousness," say they. And as to the first

of these ways, they would have the law abated in what it re-

quires, and quite disannulled as to its threatening death for the

least sin : They would have what they call sincere obedience

admitted as a condition of life, and repentance to be accepted

in case of sin : so that an apostate world are naturally equally

at enmity against the first, second,and third, rightly understood

:

For they think it full as unjust that God should damn us for

the least defect of perfect obedience, as for Adam's first sin.

And it is nothing but divine light can bring the heart of a sin-

ner sincerely to approve of the law of nature, of the constitu-

tion with Adam, and of the gospel with Christ : For, (I. Cor.

ii. 14) the natural man receiveth not the things of the spirit of

God: for they are foolishness unto him; neither can he know

them, because they are spiritually discerned. He does not dis-

cern the ground and reason of the law of nature, being blind to

the infinite beauty of.the divine perfections : and so is incapa-

citated to have a right view and sense of the nature of the first

covenant or the second. And being a stranger and an enemy

to God, he also naturally doubts whether he has full power and

rightful authority to make such constitutions : he dislikes the

constitutions—he questions God's authority to make such :

their being so plainly held forth in the Bible, tempts many to

call even the truth of that into question ; and some are driven

quite to open infidelity.

There is a secret infidelity in the hearts of unregeneratc

men. They do not love that divine scheme of truths revealed
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ia the Bible, nor cordially receive it for true. Men love to cut

out a scheme of religion in their heads, to suit the temper of

their hearts : And from this root do all the false and errone-

ous principles which fill the christian world originally take their

rise, (II. Theas. ii. 10,11, 12) : But when he that command-

ed the light to shine out of darkness shines in the heart, and

gives spiritual light, then the reasonableness, beauty, and glory

of the whole scheme appear, and the very resemblance of the

divine perfections is to be seen in every branch of it : and now

it is cordially believed, (John viii. 47) : And hereby a solid

foundation is laid for a real conformity to the law, and a genu-

ine compliance with the gospel ; in both which true religion

does consist.

Thus we have gone through what was proposed : And we

see why God, the great Governor of the world, did consider

mankind as perishing, fallen, sinful, guilty, justly condemned,

helpless, and undone : and we see that his design of mercy

originally took its rise from the mere self-moving goodness of

his nature, and sovereign good pleasure : and we see the ne-

cessity there was of a Mediator, and how the way of life has

been opened by him whom God has provided : and we see

wherein a genuine compliance with the gospel does consist,

and the nature of a true faith in Christ : and we see what is im-

plied in the everlasting life that is promised to believers, and

how faith interests us in the promise, and how that the covenant

is, in all things, well ordered and sure. And now there is a wide

field opened for a large improvement, in many, doctrinal and

practical inferences and remarks. For,

1. It is very natural to make the same observations here,

with regard to a genuine compliance with the gospel, as were

before made with respect to a real conformity to the law : for,

from what has been said, we may easily sec wherein consists

that life of faith in Christ, which true believers live—that all

unregenerate men are entirely destitute of this true faith in

Christ
;
yea, diametrically opposite thereunto in the temper of

their minds, and therefore cannot be brought to it but by the



426 . TRUE RELIGION DELINEATED, AND

almighty power and all-conquering grace of God—that there is

nothing in them to move God to do this for them, but every-

thing to the contrary—that God is at perfect liberty to have

m^rcy on whom he will, according to his sovereign pleasure

—

that it is reasonable to think that the same sovereign good pleas-

ure, which moves him to be the author, will move him to be

the finisher of our faith—that true faith, being thus specifical-

ly different from every counterfeit, may therefore be discerned

and known, &c. But because I have already been larger than

at first I designed, therefore I will omit these, and all other re-

marks which might be made ; and will conclude,

2. With only this one observation, viz. That if these things

be true, which have been said concerning the nature of faith

and the way of salvation by free grace through Christ, and con-

cerning that view of things which the true believer has, then no-

thing is more plain and evident than that the true believer must

needs feel himselfto be under the strongest obligations possible

to an entire devotedness to God, and a life of universal holiness.

J£very thing meets, in that view of things which he has, to bind

his soul orever to the Lord. One main design of the gospel

was to make men holy ; and it is, in its nature, perfectly well

adapted to answer the end : For now all the natural obligations

we are under to love God and live to him, are seen in a divine

light ; such as urise from the infinite excellence of the divine

nature. ...God's entire right to us and authority over us : and

their binding nature is exhibited in a more striking and affect-

ing manner in the gospel than in the law ;—the cross of Christ

gives a more lively representation of the infinite evil of sin than

all the thunders of Mount Sinai : and a sight of our natural

obligations are attended with a sense of all the additional sa-

cred ties, arising from the infinite goodness of God to a guilty,

ruined world, in providing a Savior.. ..from the dying love of

Christ....from the free gift of converting grace... .from pardon-

ing mercy....from God's covenant love and faithfulness, and

from the raised expectations of eternal glory ;—all which must

join to beget a right sense of sin, as being a thing, in itself, the
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most unfit, unreasonable and wicked, as well as infinitely disin-

genuous and ungrateful to God, and concur to make it appear

as the worst of evils.. ..the most to be hated, dreaded, watched,

and prayed against : And a humble heart, full of self-diffidence,

and under a sense of the divine all-sufficiency, and in a firm

belief of the truth of the gospel, will most naturally, and, as it

were, continually apply itself, by faith and prayer, to God

through Christ, to be kept from all sin, and to be preserved to

the heavenly kingdom : so that those views which the true be-

liever lias, have the strongest tendency to universal holiness,

and do naturally lay a solid foundation for it. And those views

are not only maintained in a greater or less degree, from day

to day, by the gracious influence ofthe holy spirit, which dwells

in them ; but are increasing and brightening through the course

of their lives : so that as the grand design of the gospel is to

make men holy, so it is pefectly well adapted, in its nature,

to answer the end : And therefore he that is born of God sin-

neth not ; and how shall we, that are dead to sin, live any lon-

ger therein ? And such like scriptures must, in the nature of

things,be foundtobe true,in the experience ofevery real believer.

Nor can any but graceless hypocrites be emboldened, by the

doctrines of free grace, to sin, as it were, upon free cost ; and

a double vengeance will they pull down upon their guilty heads.

Particularly, the whole frame and tenor of the gospel natu-

rally tends to excite us to an universal benevolence to mankind,

in imitation of the infinite goodness of the divine nature—and

even to be benevolent and kind to the evil and unthankful, and

to those in whom there is no motive to excite our good will,

but much to the contrary—and to love our enemies, and bless

them that curse us, and do good to them that hate us, and pray

for them that despitefully use us and persecute us. It is im-

possible, when we see the infinite beauty of the self-moving

goodness of the divine nature, as exercised in the whole affair

of our redemption and salvation, towards creatures so infinite-

ly vile, unworthy and ill-deserving, but that we should love that

glorious goodness, and be changed into the same image, and
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have it become natural to us to love enemies, and forgive

injuries, and be like God. A malicious christian, a spiteful be-

liever, is the greatest contradiction and the most unnatural thing.

That which has had no small hand in bringing the doctrines

of grace into contempt in the world, as tending to licentiousness,

is partly because they have not been rightly understood, and

partly through the wicked lives of graceless hypocrites, who

have made a high profession. What remains now, therefore,

but that the people of God, by holy and exemplary lives, should

convince the world that these are doctrines according to godli-

ness ?

I beseech you, therefore, by the mercies cf God, that yepresent

yourselves a living sacrifice, holy and acceptable to God, which

is your reasonable service : for you are not your own, but bought

with a price—and that not of silver andgold, but of'theprecious

blood ofthe Son ofGod; and therefore live no more to yourselves,

init t9 him that diedfor you : And be ycfollowers ofGod as dear

children. Blessed be God for the unspeakable gftofhis Son,

Amen.

THE END.
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